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Sri1:
Srimaté Ramanujaya namaha
Srt Mangaivalli Thayar saméta Sri Jagannatha Parabrahmané namaha

Sr1 Thirumazhisai Piran Thiruvadigale Saranam
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Sr1 Thirumazhisai Piran’s
Vaibhavam and Grace

. Introduction:

Sr1 Thirumazhisai Piran was a great Yogi. He lived in the Dwapara yuga (age) at the time of the
Mudhal azhwars. He is described to have lived for 4700 years on this earth. He is considered an
"amsam" of the discus (chakram) of Sriman Narayana. In Thirumazhisai (situated in the outskirts
of Chennai) which is the birthplace of the azhwar, there is a beautiful sannidhi for the Azhwar in
the Temple of Sr1 Mangai valli Thayar saméta Sri Jagannatha Perumal. There is also a special
shrine for the azhwar in Thirukkudanthai in the Azhwar’s nandavanam where Azhwar had lived
for 700 years and had his ashramam there. In both the places, Thirunakshatram (the birth star) of
the Azhwar is celebrated as an utsavam for 10 days.

The verse given below is the Vazhi Thirunamam (Benedectory verse) on this great azhwar,
which provides us important details about him.

SIETTLL 60T SIHHTH CHTEITNTHOTMIDTSHSTT  eum Gl
SIPST(BH SHGBOPME SIDfHG CFevau] MG
QetuhG MmHUNLESHRGHSSTT euTHG

PDEHS eSS HIHDGUEHSTT eIMHGL

WPETLES S0 UbhGHIHGS (Wevileuentmy eumHGul

W RUALMESL QumsieNCWI WNGHSEFTeLGeom] eumBGLL
BetyeNuiled Breoungsag L HrooTy eumHiGu

BRIGET USEHETHT  H@® BOUSHKISET eumHG



anbudan andhadhi thonnutraruiraitthar vazhiyé
azhagarum thirumazhisai amarndha selvar vazhiyé
inbamigu thaiyil magaththingkudhiththar vazhiyé

ezhil chandhaviruththam niitrirupadheendhar vazhiyé

munbugaththil vandhudhiththa munivanar vazhiyé
muzhup perrukkil ponni edhir midhandha chollor vazhiyé
nanpuviyil nalayiraththezhunootrar vazhiyé

nangkal bhakthisarar thiru narpadhangkal vazhiyé

Long live the One, who sang with love the andadhi of ninety-six

Long live the One who resided in the beautiful Thirumazhisai,

Long live the One who incarnated on Magham in the pleasant month of Thai,

Long live the One who gave the lovely Chanda Viruttam of one hundred and twenty
Long live the sage who came into this world in the previous Yuga,

Long live the One whose words floated upstream of the bulging river Cauvery,

Long live the One who spent four thousand and seven hundred years in this good Earth,
Long live the divine feet of our Sri Bhaktisarar.

Since he lived for many years, Azhwar must have authored many texts (prabhandhams). It is
said that he threw all of his manuscripts into the Kaveri river. Two of the prabhandhams floated
against the stream. Azhwar kept only those for posterity. Of these two works, one is Nanmukan
Thiruvandhadhi (NT) with 96 verses) was set in andhadhi style, where each verse begins with
part of the last word of the immediately preceding verse. The final verse of the text connects
back to the very first verse of the prabhandhams making the whole text like a string of verses
similar to a garland of flowers. Recitation of such an andhadhi can be imagined to be like
offering a flower garland to the Lord. The second text that azhwar had graced us is

Thirucchanda Viruttam (TCV) with 120 verses. It is a unique text set in a rhythmical style much
like the Védic verses. Thus, we have been blessed to have these two beautiful Aruliccheyal texts
of Sri Thirumazhisai Piran passed on to us through the compassionate Acharyas of our ancient
Ubhaya Védanta tradition (twin stream of Vedic texts and Tamizh Aruliccheyal verses of the
divya Prabhandham forming the basis of St Vaishnava tradition of the South and Sri Ramanuja
darsanam), starting from Sriman Natha Munigal.

Many illustrious Sr1 Vaishnava Acharyas and scholars have written and spoken about the glories
of this famous azhwar, whose Thirunakshatram is "Magham™ in the auspicious Tamizh month of
Thai (Makara masam). In this current year (2024) it fell on the 28" of January (the 27" for us in

Canada) of 2024. Swami SiT Désikan refers to him as" wiflens euhg Cerd mazhisai vandha
jyothi" meaning "the Beacon of Light from Thirumazhisai™ in his Prabhanda Saram verses. In



Ramanuja-Nootrandhadhi, Sri Arangatthamudanar describes as follows,
"L RIC&T6L &5 SHLOLHl6n & &Hemmer6st @ en6mniLlg ICUITS L RIGLD @\5 LIS STTLOITED)| & 60T
(idamkonda keerthi mazhisaikkiraivan inaiadippd thadankum ithayaththiramanujan), Swami Sr1
NammAzhwar has referred to him in the famous decad of verses on Thirukkudanthai
"o rmaupGs SigGwiedr o Leod” aravamudhé adiyen udalam” (Thiruvaimozhi 5-9). "engailed
afald Qgpwr walser GCemL HmHsGLhomd . "thisaivil visum chezhuma manigal chérum
Thirukkudanthai”, meaning "Thirukkudanthai which had in it precious gems, well known and
famous in all directions”. In the L@ uhervo&& (Ettu Sri Sukthi) which is the commentary -
Vyakhyanam of Thiruvaimozhi — graced by acharya Sri Parasara Bhattar, it is described as
follows. "sygmeuwpgmpeuny SpemsiNgmssr  CUTELT] L@GHoLrSHSHemmssT C&hLd
HmpsGLHME Quetm Hjeusafiiugser. The gem indicated by Azhwar here refers to Sri
Thirumazhisai Piran and persons of his stature.”. That is how all acharyas in the sampradayam
have interpreted this text of this famous Thiruvaimozhi.

The life story of this Azhwar is covered in Guruparampara vaibhavam texts as well as in some of
the published texts of the Divya Prabhandham. Azhwar’s immense depth of bhakthi (love and
adoration of the Supreme Lord Sriman Narayana) to which the Lord in His archa form had
responded leaving visible evidence even today at least in two divya desams namely Thiruvekha

(Yadokatha kari -Qenmetiesr euetotevoid Q&uig QupLomen- sonna vannam seitha Perumal) and

Thirukkudanthai. His famous interaction with Lord Siva is revealed in his Nanmukan
Thiruvandhadhi text (NT verse-26). Similarly, his association with the Mudhal Azhwars comes
across clearly also in his prabhandhams. Adiyen had previously referred to these in the
Nanmukan Thiruvandhadi text and translation (see under references).

We are all blessed with beautiful Vyakhyanam of the azhwar’s two prabhandhams by the
Vyakhyana Chakravarthi (emperor among commentators) and Paramakarunikar (the most
compassionate) Sri Periyavacchan Pillai (Sr1 PVP). We will not be able to understand the deep
meanings of many of the verses in both the prabhandhams and especially Thirucchanda Viruttam
text without the Vyakhyanams of the great Acharya. Learning under the guidance of an Acharya
will be preferable and easier. But many in the modern days living in remote places of work,
spread around the globe will not be able to access this traditional "one on one" learning. Self
study is feasible. But one needs to have some basic language skills in both Tamizh and Sanskrit.
In addition, one must have access to authentic "vivaranam texts (explanatory texts)" by well
known Sr1 Vaishnava Scholars. Adiyen will remain for ever grateful to Puthir Swami Sri
Krishnaswami lyengar (Sri PSK) for his "vivaranams" to Sri PVP’s commentaries of these two
texts as well as others. Adiyén actually had the bhagyam of meeting and paying my obeisance to
Sri PSK at his residence in Trichy (Puthur Agraharam) due to the grace of the Lord.

Traditional Vyakhyanams of St PVP provide not only clear in depth meaning, they also show the
connectedness of each verse with his preceding verse. It is referred to as "sangathi”. That helps
to put things in perspective of the line of thought of the Azhwar. Therefore, it is important that
one reads the commentary with the explanatory notes at least once. Adiyén’s translations of these
two prabhandhams into English which are housed in our web site <Azhwar.org > have preserved
that format (links).



“smeunt’euld Vaibavam” means “Glories”. “aimer Arul” means “Grace”. Adiyén in this write
up mainly wish to share both personal journey and travel notes as it were of the discovery of the
beautiful vaibhavam of the Azhwar revealed through his prabhandhams. It is the smeuu*euid
Vaibhavam (Glories) of the azhwar that is of utmost interest. Even his grace (si@meir) is part of
his Vaibhavam To provide the background, adiyén will record Azhwar’s Grace and adiyén’s
journey first.

Il.  Azhwar’s Grace and Adiyen’s Journey:

Everything happens of course by the samkalpam of the Lord. If any thing good happens for us, it
must always be due to the grace of the Lord. It could be initiated by the blessings of our
forefathers. In this narrative of adiyén’s journey and what | wish to share with you about Sri
Thirumazhisai Piran’s vaibhavam (glories), adiyen wish to acknowledge first and foremost
Azhwar’s grace. Adiyén would like to share my own experience here about learning
Thirucchanda viruttam. During one of our routine visits with our son and daughter when they
were still small, to our family in India in 1975, we had been to Lord Sri Aramudan's sannidhi in
Thirukkudanthai. The Archakar Swami who performed the archana, as usual recited the
mangalashasana pasurams of the Lord of this famous divya Desam at the end. | heard for the
first time, Sri Thrumazhisai Piran's verse, BLh&a&m60&6MRBMHSHCeUT  H(HHISERTELELOEITLOMLL.
nadantha kalgaL nonthavo nadungka jnyalam énamay.

| was naturally captivated by Azhwar's love of the Lord. | made a mental note to learn these
verses when | got back to Toronto. | found them in Azhwar's Thirucchanda viruttam of course. |
read the entire work and tried a few times to memorize the six verses pertaining to
Thirukkudanthai. | often had problem memorizing textual passages whereas | could memorize
verses set in music. Many years after this visit, once | tried to sing these six verses in music on
my own and felt that it came out quite well even though | was not formally trained in music.
Encouraged by this, one day | decided to sing and record all of the verses of Thirucchanda
viruttam. In the Tamizh month of "Thai" in 1990, one Sunday evening around 7.00PM, after "a
long session with Perumal earlier that day in our Perumal room", | decided to sing the verses and
record the same on a cassette recorder. | expressed a fervent prayer to the Lord that He should
ensure that the music was of reasonable quality. Otherwise, He would end up hearing "bad
music”. To my delightful surprise, the very first session ended in recording of 35 verses in as
many minutes, each verse following the other spontaneously. While | wanted to start the
recording in the ragam &mesrLm (kanada), it actually got started in Brindavana Saranga ragam.
The verse beginning & wrhwrd F spreauwrdungeomed athiyadhi  athi  nee
orandamathiathalal (TCV-34) which happened to flow in Gyeud) (Révathi) raga, led adiyen to
think of Periya Perumal and caused me to feel "goose bumps" all over my body at the time. To
my pleasant surprise, the remaining verses also got recorded in three more sessions later that
week in a similar fashion, "almost effortlessly”. It so happened the whole recording was
completed just before Azhwar's Thirunakshatram (Thai Magham) in the later part of January
1990. The rest of the month as well as the month of February that followed, were spent in
listening daily to the recording and learning to sing the verses as recorded. Within a month of
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recording this however, | had to take an urgent trip to Chennai because my oldest brother (who
was like a father to me) required urgent heart surgery. It made me anxious and confused as to
why that was happening after learning and singing Azhwar’s prabhandham daily for almost for a
month.

My brother underwent surgery on the 6th of March that year. His condition was somewhat
unstable initially post -operatively but it began to improve later that week. Once he was stable, |
wanted to visit Thirumazhisai. By then, we were in the Tamizh month of Masi. Adiyen at that
time was staying in my immediate older brother’s Sri Rajagopalan’s home. | learnt from my
brother’s mother-in-law, Smt. Seetha Parthasarathy (very spiritual and loving person whom we
all admired and respected) that Saturday of that week happened to be Pournami and the
nakshatram was Magham. | immediately decided that | should go to Thirumazhisai on that
Saturday to express our thanks to the Lord and, if possible, sing the newly recorded
Thirucchanda viruttam seated in front of Azhwar’s sannidhi there. As planned, that Saturday
morning, after procuring some flower garlands, and fruits, | went to Thirumazhisai. Some of
adiyen’s family members (my third oldest brother, a couple of my sisters in law, my immediate
older brother’s mother-in-law and a couple of my nephews accompanied me). | also carried with
me a cassette player so that I could sing along with my recording of Thirucchanda Viruttam. It
was a sweltering hot day in Chennai. I could not even keep my top undershirt on comfortably. By
the time we got to the Temple, and as we just stepped across the main Temple entrance into the
area, where the Dwaja Sthambham (temple flag post) was located, a few clouds had gathered
above. A cool breeze began to blow across the main entrance of the Temple. A few drops of rain
not enough to drench also fell on me. It felt refreshingly cool and comfortable. | believe that it
probably was "a welcome arranged by the Lord in retrospect of what transpired subsequently
that day".

There were signs of renovation work in the Temple. We went inside and met with Archakar
Swami and told him adiyén’s desire to sing Thirucchanda viruttam seated in front of the main
sannidhi (sanctum). Archakar Swami mentioned that he was performing the aradhana of
Perumal and once that was completed, | could sing Thirucchanda viruttam. The main sannidhies
of Perumal as well as that of the azhwar were partially closed and all the utsava moorthies were
together in "balalayam™ outside the main sanctums.

After some waiting, as permitted, | was able to sit and sing the newly learnt Thirucchanda
viruttam. | started with my recorded tape but later on | did not need the tape, | was able to sing
without it. It was a fulfilling delightful experience due to Azhwar's grace. It was a special feeling
to see all of the Utsava moorthies including Sri Jagannatha Perumal, Thayar, Sri Andal as well as
the azhwar together. While | was singing the verses, without our knowledge, somehow words
spread to the families and members involved in looking after the Temple for generations (I will
refer to them as "trustees" for they in fact loved azhwar very much and had served him
throughout their lives for generations), who lived close to the Temple precincts came to know
that someone was singing Thirucchanda viruttam. They all came and were interested in
observing what was transpiring at that time in the Temple. When | finished the recitation, | felt
very elated. | did Shashtanga namaskaram to azhwar and Perumal. Adiyén felt as if there was a



fulfillment of the purpose of this birth of mine. In fact, | mentioned that to the elders from our
family who were there at the time. The "trustees” who had come over and heard my singing
were very pleased. They took me into the Moolavar Azhwar sannidhi and honored adiyen with
azhwar’s Pavithra malai (sacred silk thread woven as a garland) and other prasadams
(offerings). Adiyen felt very touched by the grace of Perumal, Thayar and azhwar. They told us
about the renovations and that they expected those to be completed before the Thai Magham
Thirunakshatram of azhwar the following year. They also bestowed on our family the
kaimkaryam (service) of sponsoring Thirucchanda viruttam Satrumurai utsavam which is usually
held in the evening of Thai Magham, at Azhwar’s avathara sthalam (birthplace) in the
neighbouring field.

When 1 returned back to Toronto, adiyen wanted to sing for the first time Thirucchanda viruttam
in our Richmond Hill Hindu Temple, which after many years had begun to take shape. It is a
multideity temple with both Saivite and Vaishnavite traditions shared under one roof. Sri
Vénkatéshwara Perumal is the Moolavar Moorthy on the Vaishnava side. Just the year before, the
main sannidhies were completed and the Moorthies were consecrated. There were sanctums for
Sri MahaLakshmi, Sri Andal, Sri Rama and parivaram as well as Yoga Nrusimhar-Sri Sudarsanar
together in one small sanctum. | believe around the springtime that year (1990), the Temple
board had organized Sri Sudarsana Homam for the first time following the consecration of that
Yoga Nrusimhar-Sri Sudarsanar altar. Adiyen actually sang the Thirucchanda viruttam for the
first time in our Temple sitting in front of that Sri Nrusimhar-SriSudarsanar facing Moolavar
Perumal sannidhi. Later that evening, we had invited the two ST Vaishnava priests as well as one
visiting Saivite priest over to our home for dinner. That Saivite priest had been invited to help in
the Veédic rituals during that occasion. That evening adiyén was pleasantly surprised to find that
Saivite priest was actually from Thirumazhisai and knew all about the Azhwar including the third
eye he had on his big toe in his foot. Fascinating co-incidence!

Adiyen returned to Chennai the following year (1991) for the azhwar’s thirunakshatram
celebrations. It was a beautiful experience to watch. It started early in the morning, with
Thirumanjanam of Moolavar, with recitation of Taitthiriya Upanishad and Pancha sookthams.
Theerthakarar Swami recited Thirumanjana Kattiyam (praising the glories of the azhwar citing
various special events from azhwar’s life). After Thirumanjanam was completed, while
alamkaram was being done, parayanam of Thiruppallandu, Thiruppalliyezhucchi, Thiruppavai
followed by Nanmukan Thiruvandhadhi took place. It was followed by the kaiittala Sévai of Sr1
Jagannatha Perumal and Thayars (carried in arms by regular devotees of Azhwar). During this
special Sevai Azhwar received honors from Perumal. This was followed by Satrumurai with
Nanmukan Thiruvandhadhi. Subsequent to this, Utsavar azhwar decorated with all ornaments
and flower garlands was carried in procession. After Azhwar came out of the main entrance of
the sanctums, he was seated on a swing (Oonjal). During this beautiful Oonjal SEvai, many
devotees showed their devotion and love to the Azhwar by their offerings of vastrams, jewels and
other ornamental materials. After that Oonjal Sevai was completed, Azhwar was carried along a
corridor which was adjacent to the front prakaram (inner circular corridor). Here all of us were
witness to a visual treat of Azhwar being carried in varying strides of movements like those of
the lion, elephant and the serpent to the accompaniment of the appropriate ragas and talas (beats)



played by the Nadaswaram and Thavil vidvans. | was told that it was reminiscent of Sri
NamPerumal’s Sévai in Srirangam. When that Sévai was completed, Azhwar’s procession slowly
went around the rest of the Temple prakaram and subsequently went outside the temple to the
adjoining field where the avathara sthalam was located. Azhwar stayed in the mandapam (a
small building which houses a hall and a small sanctum area) in the avathara sthalam for the rest
of the day.

In the evening at the avathara sthalam, Thirucchanda viruttam was recited traditionally followed
by Satrumurai. Many Sr1 Vaishnavas from neighbouring areas like Sri Poovirundhavalli, Sri
Perumpathar, Kanchipuram, Thiruvekha, Thiruvevvul, Thiruvallikéni, and Mylapore joined in
the goshti. After this, an elaborate distribution of prasadams took place. Later in the evening,
Utsavar had Thirumanjanam in the avathara sthalam. After completion of alamkaram
(decoration), Azhwar then was carried in procession through the streets of Thirumazhisai and
returned to the Temple late in the night. Our family has been participating in the
Thirunakshatram celebrations from 1991 on and had been blessed with the kaimkaryam of
sponsoring Thirucchanda Viruttam Satrumaurai at the avathara sthalam. The following morning
after the Thirunakshatram azhwar usually has Thiruvaimozhi satrumurai and receives honors
from various divyadésa Perumals. This celebration is also very beautiful to watch. Adiyén had
the bhagyam of participating in this utsavam during one of our trips back home.

Adiyéen began the practice of singing azhwar’s prabhandhams in Thirumazhisai temple that very
first year of our participation after the utsavar Azhwar had finished the inside the Temple
procession. That practice has been maintained by our family each year. We usually sit in front of
the Garudazhwar sannidhi in such a way that we are able to see both the Moolavar Azhwar as
well as Sri Jagannatha Perumal. At the completion of the very first year of our participation,
before we were above to leave and return to Chennai, one of the "trustees"” told me that I should
also record Nanmukan Thiruvandhadhi (NT) in music. Adiyén replied to him, if Azhwar were to
bless, 1 would be able to record the same. Actually, the NT also got recorded somewhat
effortlessly in about three sessions later the same year. Adiyén recorded them singing in the
viruttam style. They were all recorded in our Perumal sannidhi at home. The first session ended
in the 38 th verse. In the 30th verse, azhwar declares that Periya perumal in Srirangam on His
own showered His grace on azhwar. When | sang that verse, even adiyen felt as if the
overflowing grace of Periya Perumal would be there for all of us as well. Adiyén recorded the 10
beautiful verses on Thiruvénkatamudaiyan (verse 39 through 48) one early afternoon. The
remaining verses all got recorded in one last session within a couple of days after. It started in the
evening around 7.30 PM ending around 10.30 PM. | felt so touched by the verse 59 beginning
with the words sisstumeumil gyypsomeumis (recorded in Bahudhari ragam), | used to play those
verses 59 though 63 as recorded every night for several weeks, listening to the same before
retiring to bed. Invariably tears welled up in my eyes as | was listening to them.

After learning to sing and recite both the prabhandhams over a few months, it became adiyén’s
habit to recite them almost daily along with my other daily anusandhanams (contemplation-
recitation). Since my work involved clinical patient care inside a hospital which was located
almost an hour’s drive from where we lived in Toronto, it used to be my practice to recite



Thiruppavai, Sri Vishnu Sahasranamam, and Sri Lakshmi Ashtottaram while driving back and
forth to work. Adiyén just added these two prabhandhams to the list of the daily anusandhanams.
Whatever verses were left over, adiyen would finish reciting them at home in the evenings.

During that period, our current temple in Richmond Hill in Toronto was being built as a
collective community project. The arrival of many devotees of Srilankan origin facilitated the
realization of that goal. Our Moolavar Perumal Sri Vénkatéswara Perumal sannidhi was
completed and consecrated | believe in 1990. Recording of the pasurams of Sr1 Thirumazhisai
Piran and singing them kindled my interest in recording pasurams of other azhwars. Over the
subsequent years, adiyen recorded all of the Thiruvandhadies as well as some of the verses from
the works of all of the azhwars including the vazhitthirunamam verses. Adiyén began to sing
some of these pasurams in our temple locally during weekly Perumal Thirumanjanam Sévai on
Saturdays as well as during special occasions. The 5 verses beginning with siestumeumi
srwsmeumi in NT, the 10 Amlanadhi Piran verses, as well as some of the Thiruvaimozhi
verses became favorite of many of the devotees. They became part of our regular Saturday
goshti.  During that period, our family back home was going through some rough time of
having to look after a special child in his toddlers’ age, who was suffering from a rare genetic
neurologic disorder resulting in rapid progression to a comatose stage. That was a special calling
for all of us to muster our collective strength as a family to deal with the same. Azhwar’s
prabhandhams provided much needed mental strength as well as divine solace. Adiyen was
making trips to Chennai some what more frequently.

During those trips, adiyén along with my nieces used to visit some of the divya désams (special
Sri Vaishnava temples) in and around Chennai and sit and recite azhwar’s prabhandhams. These
included Thiruvallikéni, Thiruneermalai, Thruvevvul, Thiruvekha, Thiru Kanchi, Thirukkovaliir,
Thirukkadal Mallai (Mahabalipuram) as well as Thiruppathi. We also visited Sri Peiazhwar’s
sannidhi in Sri Késhava Perumal kovil in Mylapore often. In this sthalam, Sri Thirumazhisai
piran will be seen standing directly facing Sr1 Pei azhwar with clasped hands in salutation to his
acharya. In this Kovil, adiyén used to sit outside Sr1 Thirumazhisai Piran’s sannidhi facing Sri
Maytravalli Thayar while singing Azhwar’s pasurams. During one of those visits, adiyen
happened to see a large coin malai around SrT Késhava Perumal moolavar. Archakar Swami told
me that it was a malai with inscriptions of the verses of the Moondram Thiruvandhadhi of Sr1 Pei
azhwar. Adiyen felt that we should offer a similar malai to our Perumal in our temple in Toronto
with pasurams of NT. Adiyén chose about 25 verses from NT starting from the verse 39 though
verse 63. This included all of the 10 Mangalashasanam verses of Thiruvénkatamudaiyan in NT
(verses 39-48), the Mangalashasanam of the Sayana Perumal in the divya désam of Kapisthalam
(verse 50) as well as the 5 verses beginning with systrumeumit sy sLomeumis. We made a coin
pasura malai in silver with the inscriptions of the 25 verses from NT. Each of the coin was fairly
large with Sr1 Mahal.akshmi on one side and the verse from NT on the other. It was gold plated
and dedicated to our Moolvar Perumal in September 1998. Although it is quite heavy, our
Perumal wears this malai daily throughout the year from that very day of Samarpanam. It is only
removed only once a week during Thirumanjanam for a couple of hours.



During one of those trips to Chennai from Toronto, may be a couple of years after my oldest
brother’s heart surgery, adiyen felt that we should go to Thirukkudanthai as well as to Srirangam
and recite both Nanmukan Thiruvandhadhi and Thirucchanda viruttam. That trip was a
memorable one. We arrived by train in Thirukkudanthai from Chennai in the early morning
hours. I was accompanied in that trip by my oldest brother late SrT Gopalakrishnan and my oldest
sister-in-law Smt Padmasani and my immediate older brother’s mother-in-law Smt Seetha
Parthasarathy. We checked into a local hotel to stay over for the day. After our morning bath and
a light breakfast, we went to Sr1 Aramudhan’s temple. The temple was relatively quiet with only
a handful of devotees visiting to have darshan or perform an archana. It was the time of the
pavithrotsavam in the Temple. One temple priest was performing a homam (fire ritual) at the
time. Adiyen talked to the Archakar §wami and expressed our desire to sit in the hall directly
opposite the main sanctum of Moolavar and sing the two prabhandhams of the Azhwar. He gave
us the permission for that. Adiyen also gave some money to the Archakar and requested him to
make a Thayir Sadam prasadam for Perumal and we figured that would be our lunch afterwards
that day. The archakar Swami gladly agreed. Over the next two and half hours Adiyén sang both
the prabhandhams watching as much as | could from that distance Aramudha Perumal. There
were many moments during that period we had clear view of the sannidhi as well as the Perumal.
It was the most pleasant experience ever. After completing the Vazhithirunamam, we performed
an archana for Perumal and received the prasadams. The Archakar Swami took us to the area
adjacent to madappalli (temple kitchen) and gave us the Thayir Sadam, which tasted heavenly.
We thanked the Archakar profusely and were about to leave. Archakar Swami then told us not to
miss visiting azhwar’s shrine in Sattalan Theru that day. That was a special instruction from
Perumal for us for sure. Although we were all raised and brought up in the village Kodavasal,
which was only 12 miles away from Thirukkudanthai (Kumbhakonam) and our own matertnal
uncle and his family lived in Kumbhakonam, we were not aware of the special shrine of ST
Thirumazhisai Piran in Thirukkudanthai. We were scheduled to leave for St Rangam the same
evening by car. Adiyén felt that we should visit Azhwar’s sannidhi before we left
Thirukkudanthai. We rested for a couple of hours during the hot sunny mid day in the hotel. By
about 4 PM we left the hotel to have a darshan of Azhwar’s shrine in Satthalan street. When we
arrived there, we found that we could get into the Temple but the doors to the Sanctum were
closed. Azhwar’s sannidhi was at a higher level with about 10 to 12 steps or so to climb. We sat
on those steps. Adiyeén felt that | should at least sing Thirucchanda viruttam there before we left.
| started to sing and others followed. Luckily for us the family involved in looking after the
shrine lived next door. The lady of the house heard our singing of Azhwar’s prabhandham. They
immediately came and greeted us. They offered us some hot tea. They also arranged for the
Archakar Swami to come as soon as he could to the Temple and open the sannidhies for us. We
realised by that time that this was the Brindavanam of Azhwar where he had his ashramam and
lived for 700 years as per the guru paramparai legend. We had a lovely darshanam of Azhwar as
well as Sr1 Vardaraja Perumal and Thayars who have smaller sannidhi in the same Temple. We
learnt that Perumal came there to escort azhwar personally to SriVaikuntam at azhwar’s own
request. We also learnt that azhwar has ten days of utsavam every year in that temple also during
his Thirunakshatram in Thai Magham. The beautiful outcome of that trip was that adiyén learnt
of the Azhwar's shrine in Thirukkudanthai for the first time that day. Since then, adiyen became



quite attracted to this holy shrine, visiting the same whenever possible. We also were blessed
with the kaimkaryam of participating in the Thirunakshatram utsavam annually.

That evening we left Thirukkudanthai may be almost after sunset. On the way we stopped at
Kapisthalam and had darshan of gymmriseny SL&@W0 scuser. Adiyen saw and heard the
rumbling flow of the stream of a tributary of the Kaveri river in front of the Temple for the first
time. Adiyén remembers that Sévai of the Perumal in Sayana Kolam vividly to this day. We
arrived in Srirangam that evening by about 9.30PM. My loving niece Dr. Lakshmi
Gopalakrishnan had kindly made arrangement for us to stay in one of her contact person’s home
that night. She had also made arrangement for one of the local SrT Vaishnava to take us to the
Temple the next morning. We had a lovely Thiruppaliyezhucchi Sevai of SrT Namperumal as well
as Periya Perumal. The gentleman who escorted us and was the guide that morning, suggested
that we could sit on the &esoenevor (raised platform adjoining the outer edge of the large inside
prakaram — the inner circular corridor surrounding the main sanctum) located near the Bilva tree
there and recite the prabhandhams. It was almost past 7.00AM when we arrived there and sat on
the #esmemevor. Adiyen started with Sri Ranganathashtakam (the composition of Sri Adhi
Sankara). A slight digression here is worth mentioning about as to why this composition of S
Ranganathashtakam was recited. The words of Sr1 Adhisankara calling the Periya Perumal as
"Ananda Ripe, Nija bhodha Rupe, Brahma svartipé and sruthi marthi rape” had attracted my
heart very much. Adiyen had recorded this as well as the "Lakshmi Nrtusimha Karavalambha
stotram of the same acharya for the same reason in music many years previously. | sang this for
the first time in our own Temple in Richmond Hill in Toronto on the very first day of Perumal
Pratishtai after a special Thirukkalyanam utsavam of Moolavar Moorthy of Perumal with the
Moolavar moorthies of the two Thayars located directly opposite and facing Perumal. That day is
stuck in adiyén’s mind vividly. Just at the time adiyén finished singing Sri Ranganathashtakam
on that particular occasion, a lotus flower which was adoring the shanku — conch — of our
Perumal spontaneously fell. Adiyén took that as a blessing of course. The Archakar Swami who
was at the time in our Temple that day reminded me that Bhagavan’s conch represents Jnana.
From that day on in our Temple in Toronto, this composition of Sri Adhi Sankara has been
included in our parayanam after Thirumanjanam on Saturdays. Adiyén therefore started the
Parayanam in Srirangam also with this composition. This was followed with Nanmukan
Thiruvandhadhi and Thirucchanda viruttam. Everything was flowing well. As | was finishing
the recitation of the mangalashasana verses of Srirangam and Thirukkudanthai (verse 61 in
TV), just then one SriVaishnava of Southern tradition (Qgstr&emev) walked by and told us that we
could not sit and sing there in that location. We decided to obey his instruction, left that area and
came out of Perumal’s sanctum and moved into Thayar’s sannidhi. We stopped by Swami Sr1
Désikan’s sannidhi and met with the "Bhattar" there and told him what had happened. He told us
that we could comfortably sit and sing the pasurams as long as we want. All of us sat
comfortably outside Swami Sri Désikan’s sanctum facing the corridor outside Sri Nrusimha
Bhagavan’s sanctum. We resumed Thirucchanda viruttam recitation and finished the rest of the
prabhandhams as well as the Vazhi Thirunamam. Adiyén felt as though that the last episode here
with the interruption leading us to arrive at Swami Sr1 Désikan’s sannidhi was actually arranged
by the Acharya who wanted to listen to the Azhwar’s Thirucchandaviruttam sung in music.
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Afterwards we had beautiful Sévai of Sri Nrusimhar as well as Thayar before we retired to the
hotel where we had booked to stay for the rest of the day. Before leaving Srirangam we also
stopped and had nice darshanam in Thiruvellarai divya desam. Later that evening we headed
back to Chennai by train. That whole visit was beautiful, divine and a memorable experience.

Although | learnt Thirucchanda viruttam completely in a few months and began reciting it daily,
the meaning of all the verses was still quite difficult to follow. Some verses were relatively easy
but the majority were not. A copy of an old edition of the book by Sri.S.Krishnaswamy lyengar
somehow reached my hands in July 1992 quite unexpectedly. But | was told that a revised
edition was to be published but that was to be at least two years away. While | enjoyed reading
the Vyakhyanam of Sri Periya Vacchan Pillai, it was somewhat difficult without explanatory
notes. The newer edition published by the same author when it became available a couple of
years later was most helpful for my own understanding. Encouraged by our son Shyam who was
pursuing studies in Philosophy at the time, adiyen also felt that translation of these divine verses
based on the Acharya’s vyakhyanam is appropriate and actually might be useful to many young
Sr1 Vaishnavas who had migrated to many distant lands in pursuit of economic security and in
the process failed to gain language skills in Tamizh and Sanskrit. Adiyen did study the
vyakhyanams of Sr1 Periya Vacchan Pillai of both NT and as well as TV and made translations
of these verses. The effort was very worth while for my own personal understanding and
appreciation of these two beautiful prabhandhams. Adiyén’s immediate older brother Sri
Rajagopalan brought out translations of the Thiruvandhadhies of the Mudal Azhwars. My niece
Smt Radha Muralidharan translated verses of Amalanadhi piran, Kanninun Chirutthambu and
Varanamayiram of Sri Andal. Later on,after several years, adiyen also completed the translation
of Periya Thiruvandhadhi of Sr1 Nammazhwar.

Adiyeén also recorded over 920 pasurams in music. Although adiyén had no formal training in
music, having been brought up in Tanjore district in Tamizh Nadu, I was exposed to classical
Carnatic music from my young age. Listening to good classical Carnatic music has been one of
our favorite pastimes going back to the early 1950s. With the grace of Sri Thirumazhisai Piran
and that of the good Lord, the music in these recordings is of reasonably good quality. Adiyén
used to visit S1T Venkatéshwara Temple in Pittsburgh about 4 to 5 times a year before we had our
own Perumal sanndhi came to be established in Richmond Hill in Toronto. During one such visit,
adiyen happened to sing the famous Thirukkudanathai verses of Thirumazhisai Piran from
Thirucchanda viruttam standing near the Moolavar sannidhi in that Temple. After | finished
singing and came out of the sannidhi, a lady who was standing just outside the entrance of the
sannidhi, remarked that “what I sang was nice.” | knew that she was referring to the way the
music was set for those pasurams. | was delighted to hear that. I did not know who she was. |
was curious and did enquire with some local devotees who were present on the occasion. | came
to understand that it was Lalgudi Srimathi, sister of Sri Lalgudi Jayaraman (Sr1 LJ). She was at
the time apparently a visiting teacher of Music in the Temple. On another occasion many years
later, Sr1 LJ himself happened to visit our Temple in Toronto on a Saturday morning when we
usually have Moolavar Perumal Thirumanjanam and aradhanai, when we chant Sahasranamam
and Sr1 Lakshmi Ashtottaram and also sing some of the azhwars’ pasurams. He was at the time
visiting Toronto for a special musical presentation that he had produced. We had actually hosted
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him at our home the previous evening since we had known him from his previous visits and our
grand niece also was training at the time under his tutelage back in Chennai. During the dinner
conversations, adiyen actually requested him to come and see our Perumal, the next morning
which he did so graciously. When Sr1 LJ actually came that morning and sat next to me in front
of our Moolavar sannidhi, we happened to be singing the Amalanadhi Piran verses (which we
even now do every Saturday in our Temple). Sri LJ after listening to it, said he liked the music
and asked me as to who set the “mettu” (tune) for this. Adiyén of course told him that adiyen had
done it with the grace of the azhwar. | am recording these two incidents in this write up mainly
to thank azhwar for all of his grace.

All of these audio recordings of the verses set in music as well as all of the translations are
housed in our < azhwar.org > web site which adiyen was fortunate enough to set up many years
ago. In addition, translations of NT as well as TV have been kindly housed also in the famous
web site < sadagopan.org > by Swami Sr7 Sadagopan. Recently “Vainavan Kural” one of the
monthly Sri Vaishnava Publications from Chennai in English serially published the entire
Thirucchanda Viruttam text with adiyén’s translation based on Sri PeriyaVacchan Pillai’s
Vyakhyanam.

Singing of azhwars’s pasurams kindled interest in many of the devotees who regularly attend
Perumal aradhana and utsavams in our own temple in Toronto. There was no planning to have a
sannidhi for the azhwars on Perumal side of the Temple in Toronto, by the original building
committee. We had to make a special appeal for it to the Temple board. However, due to the
overwhelming support of many devotees (many of whom are of Sri Lankan origin), we were able
to get the permission to establish a special sannidhi for azhwars in year 2000. Fortunately, there
already was an empty room on the Perumal side of the Temple. It was originally planned as a
"Palli arai" for Sayanotsavam after the completion of the annual Brahmotsavam of Perumal in
the Tamizh month of Avani. It became our cherished azhwar sannidhi. Obviously, this is the
result of the Lord’s grace and samkalpam. The completed sannidhi holds all of the azhwars, SrT
Ramanuja as well as the two of our famous acharyas namely Sr1 Védanta Désika and Sr1
Manavala Mamunigal. All of these and more are attributable only to the abundant grace of Sri
Thirumazhisai Piran. It all started after listening to his mangalasasaam of Thirukkudanthai
Perumal (Verse 61 from ThirucchandaViruttam).

We celebrate each of the azhwar’s Thirunakshatram every month with Thirumanjanam of the
azhwar along with Moolavar on Saturday together with parayanam of the relevant verses from
the Aruliccheyal. In addition, we hold a three days utsavam specially dedicated to all of the
Azhwars over the first weekend of the Tamizh month of Purattaasi. This azhwar’s utsavam has
been held annually over the last 22 years. It was held for the 22nd year on Sept,20 th through the
22 nd of the current year 2024. \We also have been able to hold each year "Aruliccheyal utsavam”
over 21 days when all of the 4000 verses are recited. This is our "Adhyayana utsavam™. It is
traditional to have this utsavam from Vaikunta Ekadasi day in the Tamizh month of Marghazhi.
We did start this in Marghazhi but after a few years of severe winter conditions in Toronto, we
had to move this utsavam to the first 21 days of the Tamizh month Panguni (March 15 through
April 15). It is being now regularly held in the Tamizh month of Panguni in our Temple in
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Toronto starting on the first day of the month. These developments in a city literally closer to the
North pole than to the sacred Kaveri river are not something that adiyén ever imagined would
happen here when we first moved into Toronto in 1968 and began our life here in 1970.

1. Vaibhavam (Glories) of Sri Thirumazhisai Piran:

Many Sr1 Vaishnava acharyas as well as learned Sr1 Vaishnava Scholars have written as well as
spoken about this great azhwar and his works. The verse by the great acharya Swami Sri Vedanta
Désika will be our auspicious benedictory verse (mangala slokam) here.

MHLEHSH L Ql(BONMFL LFGET MHemmE
FLOUWIMIGET LILQSFHE LOTGITET6L6VT6L

QaulelDd mMeLEm6L Qe 2 mi&He Couss

Q& (LPOQUTBET BHTETPSHENT CIGTesuiammmmml LT (B
QUIDIGHS SHHEFFHHON(HSHFHLI LITL 6D

el HIOHOGBUSGID SLUMDEL QouIGul
MEUWLISSHG] LOMEUTLOED 2 MG 6UM(LHLD

QMG QCIIMISES AGETAFII ALPHS HGU.

Thai maghatthil varumazhisaip parané matraich
Chamayangal palatherindhu mayonallal

Deivam matrillai ena uraiththa védach
Chezhum Porul nanmukan thonniitraru pattu
Meimikundha Thirucchanda viruttap padal
Vilanghiya nutrirupathum thappamal meyye
Vaiyagatthu maravamal uraiththu vazhum

Vakai adiyenukku arul chey makizhnthu neeye

"O' Sri Piran of Thirumazhisai! You took your incarnation in the month of Thai on Magham

Nakshatram day. After acquiring full knowledge of all other faiths, you declared that there is no
other God except Sriman Narayana, the Lord with the most wondrous deeds. You imparted this
quintessence of the Vedas, through the ninety-six verses of Nanmukan Thiruvandhadhi (NT) and
the shining hundred and twenty verses of Thirucchanda Viruttam (TCV) rich in true philosophic
content. Please bless me, your servant so that | will keep reciting and remembering these verses
and their true meaning without fail and without forgetting as I live in this world."

Under this section of the Vaibhavam of Sr1 Thirumazhisai Piran, Adiyen essentially wish to
share the extraordinary gems and pearls which are found in the two prabhandhams that azhwar
himself chose to leave behind for posterity. It is often said that all of the azhwars speak with one
voice. This is true in terms of the eternal truth and philosophy that they convey. However, the
varied and beautiful poetic expressions and the hidden meanings often brought out by the
invaluable commentaries of the great acharyas are plentiful and will keep our interest in them
alive for long time to come. The interesting feature of these two prabhandhams of the great
azhwar is that they cover many topics and some in great detail. Many verses are unique and
beautiful. Azhwar’s views and teachings as revealed in these two, precious and beautiful
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prabhandhams will be covered in this section under the headings given below and shown also
under the “Table of Contents”.

1. Sriman Narayana - Para-Brahman - Supreme Reality

Azhwar establishes clearly the transcendental supreme reality t0 be no other than Sriman
Narayana. Azhwar starts with this assertion in the first 5 verses of Nanmukan Thiruvandhadhi
(NT-1 though 5) as well as concludes with the same assertion in the last verse (NT-96) of this
glorious prabhandham.

Great Sr1 Vaishnava Acharyas have pointed out how closely mangala slokams (auspicious
benedictory verses) of Emperumanar’s Sr1 Bhashyam relates to azhwar’s Sr1 Suikthis.

The words of Swami Védanta Déska in his "SrT Guruparamparasaram"” confirm also that the
philosophic truths hidden in the Védas (emmiflevmuset — Tamil word "marai” is applied to Védas
since their meanings are hidden) are made clear by the Aruliccheyal verses of the azhwars.
sT6TMNIEUTSET LHLDHG LITEHLD

QW SLOIPLOTENEL&6T BHMDEIFaN CoundHs

Qaemg wenmblevmisen C&eM&eCmmGLD.".

The first 5 verses from Nanmukan Thiruvandhadhi (NT) are given below.

[HIT63T (LD &6M6T [HTIJTUIGHOTET LIGHIL & HIT63T [BHIT60T(LP SH6B)ILD

SIT6TT (PSHLOMIF FRIGTN6NH HT6OT LIGHIL SGIT60T WIT6OT (LPSLOMIUI

SHSTH GO (G SMNGCHeT QuLp CLIT(HEmErT

ansmoed Qsmetier B CaimHs) (NT-1)

nanmuganai* narayanan padaiththan*nanmuganum

thanmugamai* sankaranaith than padaiththan*yanmugamai

andhathi melittu* ariviththén azhporulai*

sinthamal konmin nir thérnthu

"Lord Narayana created Nanmukan, the four-faced Brahma who taking the lead brought
forth Sankara. | brought out the deep meaning of this in the form of an andhadhi. Analyse

and absorb this into your mind without losing its meaning."

CHpMISHTEL CHaI6T 62(heUGer 6T60TM) 2 6MILILIT

Sh(HLD O Si6U6HT QLIHEMLD 6x(HLD

QuUITBET (P QGHSHMTIGI 6TH Gould QFWIHTTHGLD

SIGHET (WPIGeUSH SpLHLITETLITED (NT-2)

therunkal devan* oruvane endruraippar*

arumariyar avanperumai*

orum porulmudivum iththanaiye* eththavam seitharkkum™*
arul mudivathu azhiyan pal
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"On inquiry enlightened ones will state that Paramatma is only one. No one really knows
His glories. The ultimate conclusion of all the Scriptural texts is also the same. Whatever
discipline one follows, the result of divine grace arises only from the Lord carrying the

discus."

Lmedled SLhSGIeD L6(h SJR&GD GLWGIeLD

2460160 HUTSGTMHIOID < SIDIEUT] EGTLSSI

€(h QUIT(HEMeT euMeEaTeU] HLD QLOWIL QUIT(HEmeT LI

S QUTHENET WITeT SIMbHSeuUTm) (NT-3)

palil kidanthathuvum* pandarangam meyathuvum*
alil thuyindrathuvum ararivar*

jnalaththu oruporulai* vanavar_tham meipporulai*
appil aruporulai yanarindhavaru

“That which reposed on the milky ocean, settled in ancient times in Srirangam and that
which slept on the banyan leaf, the primordial cause of the cosmos, shining truth to the
eternal stars and the principal force of the ancient waters, who can know Him as | do?”

QM FOLS &HTHFHMe L JCHT6 H6arGeurm(HLD
oMl 2 ML LI eT6aTUGHIOD Q&HMeTen&HESHCH? Calml (e
@eveormenin H6ITMTeM6TT 6TLOLOMEM6TT 6TL QILIT(HL GLD

Qamebeorensng Q&FmeTCeutstt QHTSS S (NT-4)

aru sadaikkaranthan* andar_kone thannodum™
karudaiyan enpathuvum™ kolkaiththé*
veroruvar illamai* nindranai emmanai*
epporutkum chollanaich* chonnen thoguththu

“To say that one who has hidden the river in his hair locks is equal to the transcendental
Lord of all is not acceptable for He stands alone with no compeers for He is the inner
meaning of all the words and things denoted by them. Thus, I described my Lord in short.”

QBTG5S UTHSHEIMIGE CHTELMSTE LOMFeULD

UG GHeUmeT 2 8] CHMeT TG 2 5&Fl6L

@OGBIsTm K 2 wisH 2 ereurmd HGw

9B BTG Syeorml i (NT-5)
thoguththa varaththanaith* tholathan marvam*

vakirththavalai ukirthol male*

ukaththil orunandru niyuyarththi* ulvanki niye*
aru nankum anat ari 5

“Q" Lord with the sharp curved nails and broad shoulders which split the chest of the
demon king who was undefeated on account of the many boons, know at the time of
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dissolution withdrawing the cosmos unto You and again bringing them forth at dawn of
creation, you become the four-fold lives.”

Azhwar confirms this truth again in the last verse of this prabhandham.

Qe SIMHCHeTT FEMGLD BHIHTUPSNHGLD CGUl6UD

Ao SIMNHCH6I 61D QILI(HLOTETT 265160160

Aot SINHCHetT HMevriedt K sHMeneu F SHuemeu B

BeL &fleng mryevvistt H He@ SAMHCSH6T HITedT (NT-96)

ini arindhen* 1sarkum nanmugarkum theivam*
ini arindhen* emperuman unnai* ini arindhen*
karanan ni katravai nt* karpavai nt* narkirisai
narana ni* nankarindhen nan. 96

“O' my Lord, now I firmly understand that Thou art God to Siva and Brahma. Now |
realize Thy real nature. Thou art the cause of everything. Thou art all that is known and to
be known. Thou art Narayana, the support of all and the provider of unconditional
protection. | understand all of this well.”

Several Védic statements can be given here to substantiate this as well.

gCHTOMEMEY [HTTTILIETT I6n58 By

CruonCpm CHCGWL Suwimeur LGEHeT b Heaesymesn (Mahopanishad)

There was Narayana alone. There were not Brahma, Shiva, Waters, Fire and Soma, Heaven and
Earth, Stars.

H5M5Fa9s Llamrerowimd LrnrGucwd §5CsCxm sev@mens (Chandogya Upanishad 6-2-3)
"That Brahman thought, "I shall become many. | shall be born". That created fire".

SIgmuLTCHT Liamesm eNgmuGs

serow 4gm: uflgmphd Gwmhid (Purusha Stikhtham)

"Although birthless, He takes many births. Only the enlightened ones understand His
incarnations well".

USID  NUTEaVWIMSCLOUTENTSHD  UTMTUTEU'GSD  UbleU-DFWSHLD | BHIFTUIEID LM GEhulLDd
euteumgompd ugmuresod (Narayana Stikhtham)

"The Suzerain Lord of the Universe, the Lord of all selves, the eternal being, all auspicious One

who will not let go His devotees, the One most noteworthy, the indwelling spirit of all in the
world and the highest of all means is Narayana"

BIJTWLET LD (PJamD §&HeUd HymuLIessLy:

wrgmwesst LGET QGwimdgrgom mrymweory: (Taittirtya- Maha Narayandpanishad)

"Narayana alone is the supreme Brahman, Narayana alone is the ultimate Reality, Narayana
alone is the supreme light. Narayana alone is the supreme Self (Paramatma)”

wés Hepdd w& swervbp H3muowcs vomwCs oifeur
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ahg L*aMuls & ervfjeuld euumiwl Brymwer: avds: (Taittirtya Narayana Sakhtham 11)
"Narayana pervades both inside and outside of everything whatever may be, whether seen or
heard in this universe"

GunPyamwmsmd eNg3sn*d L jeuld

Guwim emeu Ceugmiibung LIFamMGeud &avenLo
s an GCs’ub gHLH E* ireonsib
WP Fage] ene UTFIbamLDd Lifus3Guw
(Svetasvatara Upanishad 6-18)

"He who created Brahma in the beginning and who indeed delivered Védas to him, in the very
Deity (Lord) who is the revealer of knowledge regarding the Self, | being very desirous of
liberation seek refuge”

In verse 7 of NT, azhwar defines the word “Narayana”

@61 BremenGuiwing Qend HMg|

Hetors  HledT (6T 6T6TUTVCH - HEITMTS

HIT6ST 2 6316060 63T QC6V60T HEGOTL MU HITF6ssTG60T

5 eTstTement et @m0 (NT-7)

"Today tomorrow or may be sometime later but assured is your grace for me. You know for
certain I do not have any other refuge but Yourself, O' Narayana, you will not find anyone
more in need than me."

SGur pryr @& LUCTES: GUT 6n6 B eruDme:

S u_|g,3d\>u_|rru_|L5Lb jeud G&b BHIITLIEuT: erold(h&:

"Water is called Nara. It originated from Nara, the Lord. That water became His first abode.
Therefore, He is known as Narayana" (Manusmrithi 1-10)

BIUoLPGa3n Beunpmd eroepamuCrmFwcs Llma™:

&>HnmeolbL’pd Gerow CHH HMITLIEHT: 6roLD(hS:

"Nara" refers to the entire host of Jivas. For them, He is both the goal and the means, hence He is
called "Narayana".

b6t 2 6ttement 6t @Cev6dT SHevorLmil — “HAFTSTOITD SwpLD w: erv:"- One who is the
ultimate destiny for all Nara samtihas (the host of jivas)"

5 etetrement et @emev - "BHIM: B wierow! erv:” "One for whom the Nara samiihas form
the abode"
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2. Sriyapatitvam ufw:uggeuld

The 6th (the last) mantram in the uttara anuvakam of Purusha Stktham provides the most
important defining feature of the Supreme Purusha identifying the Transcendental Reality,
Paramatma.

"For You 'The goddess Hr1 and the goddess Lakshmi are the two consorts. The day and night are
on your sides. Your form is resplendent like the array of stars. The Aswini dévas are your fully
blossomed sacred mouth. Please grant us the boon of knowledge that we desire. Please grant us
the divine service. Please grant us the bliss here and hereafter."

amifuos Gg evdaollute ugHQwer (hrischa té lakshmischa patnyau) (Purusha Stiiktham 2-6).

"For Thee, Bhii Dévi and Sri Dévi are two consorts” The second & ("cha- conjunction) indicates
indirectly Nila Dévi. Thus, revealing that the Parama Purusha is Sriman Narayana.

There are specific Védic hymns (siikthams) for all the three divine mothers (the consorts of the
Supreme Paramatma Sriman Narayana). This mantram also emphasizes that Bhagavat
kaimkaryam (service to the Lord) needs to be performed to the Divine Couple who are always
together.

Azhwar in his work Thirucchanda Viruttam (TCV) has the following verses.

vesor(GLOGTMILD GLOoQILDTGWIMT LITeueTTE hmeuGLO(LHLD

o aii(h LOGHUT. 2606mevd HuNeTm P HCHeCew

auet(B Hetoi(y ST HILOMUI HELMIGELMII &H6VHSFITLI

eI if & umeneu Ge@Lomiu L LOHTgGeot (TCV-22)

pandum indrum mélumayor balanaki jnyalamézhum,
undumandi alilai thuyindra adhi dévané,!

vandu kindu than thuzhay alangkalay! kalanthaseer
pundarika pavai serumarbhal!bhoomi nathané!

“Q' the ancient Lord! Being the controller of all the three periods of past, present and
future, during the deluge of dissolution, in the form of an incomparable child, Thou
protected the seven worlds, swallowing them with zest and reposing on the waters over a
tender banyan leaf. Thou art adorned by the garland of cool Tulasi flowers swarming with
honey seeking bees, Thy holy chest forming the eternal residence of the lotus born divine
Mother (Pirattiyar) with all auspicious qualities. O* Lord of the Mother Earth, ""To say to
Thee that Thou art fond of Thy devotees is hardly a compliment to Thy greatness''.

LUTSHVID LUTHmE pH Quereu B Siemeid SLhS)

2 TSHQID RBHHSHTDOE MOUSH 2-5hG SiFl SITHILLD

BrSHID NWSH B1g ETeTepfHE opudeurmil

RMHESGD HeuTg) SeTemn Qeiteng) eT6ien cue0e0CH? (TCV- 29)
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paraththilum paraththai yathi* pawva niranai kidandhu,*
uraththilum oruththi thannai* vaiththuhandhu adhu anriyum,*
naraththilum piraththi* natha fjjyana murththi ayinai,*
oruththarum ninathu thanmai* innathu enna vallaré!

"O'Lord, Thou art supreme form transcending all individual souls and beyond the

primordial matter. Thou repose on the ocean, united with the divine mother who forever
resides in Thy heart. Furthermore, thou art born in human form as Sri Rama and Sri
Krishna. Thou art the unconditioned Lord and the actual form of Knowledge. Neither the

Védas nor the learned Védic scholars could truly measure the nature of Thy grace.”

2 IHHVID @RHSH Heiener emeudsH 2 &nHg (Uraththilum oruththi thannai*vaiththuhandhu).

The greatness of the Lord is really His Sriyapatitvam (being the Lord of Sri). The conjunction
2 1b (and) indicates that mother Lakshmi is united with the Lord forever, and She is co-eternal in

His form. The word "'sp@m&&)"* (oruththi) indicates that there is no one else like Her.

In his Nanmukan Thiruvandhadhi Sr1 Thirumazhisai Piran emphatically declares, Qumstrumene
Gaeeum * HenGpmedl e16oT CoH&eUGeT!

ponpavai

kélva! * kilaroli en késavané!  (NT- 59)

meaning, "O' the Lord of Sri, whose halo adds lustre to Thee, O' my Lord Késhava".

and further emphasizes that Her association with Narayana identifies Him as Brahman.

A Bletim LSS - HmeNGgerm epnmy -

& HeTn HLeLMEEG 2 mpuuf = - HGNGHS

LDITT6U6DT * EIf H60T S60T EUETI(H6VEY &6TT GHILPMUI *

&N Hetieneé &iqd M (NT- 62)

hiru nindra pakkam * thiravidhendru orar *

karu nindra kallarkku uraippar ** - thiruvirundha
marvan* siridharan than vandulavu than thuzhai *
thar thannaich sadith thariththu.

"Those who do not realize that Narayana is the transcendental Reality since SrT resides in
Him, teach the ignorant, pointing to others limited by birth. For He is known as Sridhara
who bears "'Sr1"" on His heart and wears lovely, cool garland of Tulasi swarming with
humming bees.""

Azhwar also refers to the consorts of Sriman Narayana in both of his works namely Nanmukan
Thiuvandhadhi (verses 33,40,53,59,62 and 92) and in Thirucchandaviruttam in 16 of 120 verses
(Verses 24,29,65,97,103,105 and 118 refer to Sridévi alone, Bhiidévi and St are referred together
in verses 22, and 72. Nila Dévi alone is referred to in verses 13, 33, 40, 41, 92, 99. In verse 53 of
NT, Azhwar states selleveons CaeauemysGsGmeviisor - not to seek or worship "dévas” only in
name but who have no connection to Sri Mahalakshmi.

In verse 55 of Thirucchandaviruttam all three consorts (St1, Bhii and N1la) are mentioned.
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3.  Pundarikaksha L60orLIf & &ngQ 60T

In S11 Vishnu Sahasranama adhyayam, the 40 th thirunamam of the Lord is

yeie&nmaeag: Pushkarakshah. "The Lotus eyed”

The divine name (the 39™ Thirunamam) just before that is ey&&uwi: adityah.” The Person in the
Sun".

We will here refer to two verses from Sruthi (Chandogya Upanishad part of Sama veda), and
their meaning (as given by Dr. N. S. Anantha Rangacharya in Principal Upanishads Volume -II,
as per the famous Vyakhyanam of Sri Ranga Ramanuja muni)

T TSR foRuaT: geur gead
TRRTTRAATER IS IMUUEAEd T
JaoT: || 2.6.E

S

W gGaom@NheImHisCw amyamow: LkpGCaem &3muiwcs
QMJEHNLIVTLOUT (6 JNTEIMLGCSHUT Y LIT6uITav6eUTServe 66l
eru~euijeuor: 1.6.6.

ya esho'ntaradityé hiranmayah' purusho dri‘syaté
hiranyasmashrurhiranyakesha apranasvatsarva eva

suvarnah' 1.6.6.

"Now this one, the golden Purusha who is seen in the Aditya is having golden whiskers,
golden hair and is fully golden beginning from the tip of the nails"

The Hiranmaya means beautiful, resplendent and brilliant. In Taittiria Upanishad, the Supreme
Purusha is described as "Neelatoyada™ like dark blue cloud. The brilliance is shed over His form
by Sr1 Mahalakshmi rersiding in his chest.

Azhwar’s words in verse #59 in NT are of interest here

"QUITETUIT6m 62

GCaeteur HeanQymefQuisst CageuGerr,” meaning "O’ Lord of Sr1 Lakshmi, whose halo adds lustre
to Thee".

IET IYT HAH JusIhAdHETON
acafefa AT @ Ty @de: urey 3fea

5fd & & Tdew: urcHsE 7 T Ag || g8l

Serowl WM SLwImerold’ LesorL_>if sGLoauLn Fadleue’

SVCWITH’H B 6rv gag erofGeult‘wi: umiwiti 2 §3s

2 C&%H am eneu erofGeulrws: UMW wi geuld’ Geus® 1.6.7..

tasya yatha kapyasam' pund‘arikamévamakshinee

tasyoditi nama sa esha sarvébhyah' papmabhya udita
udeti ha vai sarvebhyah' papmabhyo ya évam' veda 1.6.7.
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"Just like the full- blown red lotus, so are the eyes of this Purusha. He is called "ut" He has
arisen above all evils or sins. He who knows thus rises above all evil or sins' The Upanishad
elsewhere calls the parabrahman is opposed to all evils (" apahata papma'')

FAHIUSIRATATRIIN siuumerow ein_3F &GLoauin saflswt

kapyasam' pund'arikameévamakshinee

Sr1 Ramanuja did not agree with Adhi Sankara’s interpretation of comparing to the hinder parts of
a monkey.

w TOafd sfd & 3nfec: ae 3ga fBread fasread sfd oA
The descriptive words used by Sr1 Ramanuja in Veédartha sangraha (VS-220) are as follows
IFHRTFA: HHcHd JHEeATel (A fasfaa ?Eﬁm&ﬂw: are "His pure eyes

have the beauty of the petals of a lotus just unfolding under the rays of the sun and crowning
a rich stalk that has sprung up in deep waters".

Sr1 Parasara Bhattar who had blessed us with a beautiful Vyakhyanam of Sr1 Vishnu Sahasranamam
gives the derivation of JShIT&T: Pushkarakshah as follows:

FIA ETUROT F&T0TH GUs{hieTcad] TFIHAT- TShaT:

Sarvai$varya asadharana lakshanam pundarikakshatvam sangamayati — pushkarakshah.

"The name Pushkarakshah associates bhagavan with the possession of lotus eyes which is specific
indication that He is the Sole Ruler of the entire universe. This is a compound word ending with
the "ach" suffix according to a grammatical rule that the word "Akshi" will take the "ach" suftix
when it does not mean vision" (translation by late Sri Prof Srinivasa Raghavan — Sri Visishtadvaita
Pracharini sabha, Chennai- 600004, Publication -1983).

The thirunamam "Pundarikakhshah" appears again in Sr1 Vishnu Sahasranamam as the 112 th
divya namam (divine name). Swami Sr1 Parasara Bhattar defines that as follows,

qusllehd] A UTH fATH 3MeRHA eI dgar] Jusdishret: | sfa qusdieer:
It is translated as follows by Prof Srinivasa Raghavan. "The Eye of Pundarika ie the Transcendental

world. "Pundarika is the transcendental world, which is eternal, indestructible and immutable.
Thou art like the eye to that world and so Thou art known as Pundarikakshah".

Sr1 Thirumazhisai Piran addresses the Lord as Pundrikane yesoiLf&Geor in 5 verses in
Thirucchandaviruttam. (TV- 30,33,55,57 and 96).

QUTEITSH(LPLD LOGTTETTSH(LPLD CeuUMLIGLOLDSL 6L & (E1pLD
Curestsld Q&S SHTEOEnELS GluNetTm Lot if sGer (TCV-30)

vanakamum mannakamum verpumézh kadalkalum
ponakam seythalilaith thuyindra pundareekané
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"O' the lotus eyed Lord! Thou as a child reposed on the tender banyan leaf after ingesting
the heavens and the earth along with its seven mountains and the seven seas."

st HimsAsuIHOrése ey GeauEhsTh SINha

MNetrerreuf&H 6T LUilh& SpFeilsHg QumbmGmi

616l &CSTHETCEFTEL 6J6mLp LN6oTen6TGH6TEU LOGITEDISTLI

QumetTeoNME & EL6TUTETOTEOTI L|6ToTLIf 631606V GLLI? (TCV-33)

minniraththeyitrarakkan veezha vejncharam thuranthau,
pinnavarku arul purinthau arasaliththa petriyoy
nanniraththor insolézhai pinnai kélva! mannuseer
ponniraththa vannanaya pundareekan allaiyé?

"Thou art of fair and just nature. Thou made the demon king Ravana with teeth as white
as the lightning to fall by discharging the fiery missiles and bestowed with compassion the
kingdom to his brother Vibhishana. Thou art the darling of Sri Nappinaipiratti who has
the most beautiful complexion, incomparable sweet words and who is ever attached to
Thee. Thou art Pundarikaksha, with the auspicious eternal desirable gold like attributes."

QuesTesNM& & 6L6TTETOTETITU  L6TOTL ] 860760 6m60GLLI? -
ponniraththa vannanaya pundareekan allaiyé?

This is a literal translation of Sruthi from Chandogya Upanishad, which was referred to
previously.

W gCaem@bsImEsGw annsmow: UkGaom &3 mUowGs

Serowl WM sLmerod L6 3f GLoauLn gadleu?

ya ésho 'ntaradityé hiranmayaha purusho drushyaté

tasya yatha kapyasam pundareekamévamakshinee

(Chandogyam 1-6 and 7)

"The Person seen seated in the center of the sun, who is beautiful like gold - has two eyes that are
like the lotus blossomed by the sunrays”

LDGOTEDILOMDEVTHEINSH S 6MEULLILDIRIEN &6MLDLH S 60T

NeoTenILOMLITLN6TEM6TTCHTET LOCTITLDLIGTOTIIH S & 60TMILL|LD

2 607601 LITSCILD6ITEE HhHend D66 6meUHH HL ST

Qumettesl LD HJRISCLOW LI6TITLIT H63T606M60GILI? (TCV-55)

mannu mamalar kizhaththi vaiyamangkai mainthanay
pinnum ayar pinnai thol manam punarnthathandriyum
unna patham enna sinthai manna vaiththu nalkinay
ponni soozh arangkameéya pundarikan allaiyé?

“Thou art the consort of Sri Devi (Periyapiratti) and Sri Bhoo Devi. Furthermore, Thou
embraced in wedding Sri Nappinnai who was Neela Devi born as a cowherdess. In
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addition, thou graced me so Thy holy feet for ever remain inseparable from my heart. Art
not Thou the eternal ""Lotus" in Thiruvarangam surrounded by the soothing waters of
Kaveri?”

QUITTRIG & 630G L_[H60 & W 6TEIL_[H & L|6ToTL_ ] &G vt (TCV-57)
pongku than kudanthaiyul kidantha pundareekané!
“Thou art the lotus Lord Who reclines in Thirukkudanthai of surging cool waters ¢

EUILDLTIELMG LOMUI LOMUI 6meUUIGLO(LPLD QLOIDEnLOGIL

QUMY gHHID euFbNeVns &ijdSimil

aurbileond LLLDUL MISHIUHS HetTHLH6L

QUTBBHEHILTHBHS H uFEpQFUI Lt &Ceor (TCV-96)

varambilatha maya maya vaiyam ezhum meymmaiyé
varambil oozhi eththilum varambilatha keerththiyai
varambilatha pal pirappu aruththu vanthau nin kazhal
porunthaumathu iruntha nee varam chei pundareekané

“QO" lotus eyed Lord with wondrous powers! Thou control the limitless primordial nature.
Thy glories are infinite and will be unfathomable even if all the people of the seven worlds
with true understanding were to glorify Thee for countless aeons. O' Lord Who art very
eager to seek out Thy devotees! Please grace me, so cutting asunder the endless cycles of
many many lives, reaching Thy eternal realm through devotion, I shall for ever remain in
service of Thy holy feet.”

4. Paramatma-Parabrahman Ggeusetr 6o (meuGeor
CHpMISTEL CHal6T 62(heUGer 6T6oTM) 2 6MILILIT

S4B SHOWITT S6U6T QLIHEMLD (NT-2)

"On inquiry enlightened ones will state that Paramatma is only one. No one really knows
His Glories™. This is emphasized by Azhwar in these two prabhandhams in various ways.

i. The Primordial Cause, the Ancient Lord, oG8 euest

Azhwar identifies the Supreme Lord as the Primordial Cause, o3,6Ggeusir who is no other than
Sriman Narayana from whom Brahma arose. Azhwar indicates that He is the same one Who is
glorified in the Sama Veéda and who took many divine incarnations as well as later stood as the
Lord in Thiruvenkatam. Verses 5,14, 22, 34, 43, and 48 in TCV illustrate this clearly.

HETMIWIRIEGDALTETMEOT 2 (h&SCLMTMID S eTNuImil
R6TMIL6TSHEVH G| H6tTm HlsiTesr GHestemid @6oT60TCSH60TM)

23



(TEITMILD WIMTSH@GLD eT6uuemnNmbs Sl Hleor 2 hdHleumii
SITMI BIETPSOHULIHS U HCHeUTLMEVGILI? (TCV-5)

nindriyanggum ondrala urukkal thorum aviyay,

ondri ul kalanthau nindra ninna thanmai innathendru,

endrum yarkkum ennirantha athiyay! ninnunthaivay

andru nanmukar payantha athi dévan allaiyé?

"What is the wondrous nature of Thine by which Thou remain as the inner soul
permeating all physical bodies of both the non-moving and moving kind, forever
unfathomable even to the most knowledgeable ones. O® Primordial Cause! Art not Thou
the only cause of the cosmos, the sporting Lord that brought forth the four - faced Brahma
from Thy navel at the end of the dissolution? Who can comprehend Thee by their own
effort?""

SNUEGUITSLOTUTNGITU SHILPTUIEOMRISHED LDTEDEVLUITIL

SLEDOIWITE S0 HuNetim PHCHe Hedr

BTG IILDIGITEETCIH 60168 62I6DEVLDELEVEUTSHIGYILD

gmCeus EgHemmu FSTUTETN S160EMELGIL? (TCV-14)

thooymai yogam ayinay thuzhayalangkal malaiyay,
amaiyaki azhkadal thuyindra adhi déva, nin-
namathéyam innathenna vallamallavakilum

sama véda geetanaya chakra pani allaiyé?

"Thou bring forth the purified state (to the embodied souls), O' Lord adorned by the
garland of the tender Tulasi leaves. As the ancient cause, thou took the form of the divine
turtle and stayed under the deep ocean (at the time of the churning of the ocean of milk). |
do not have the capacity to delineate the glorious attributes of thy divine incarnations.
However, | know thee to be the Lord with the discus, glorified in Sama Veda
(Chandoagyam)™.

veso(GLGTMILD GCLogIILDTGWIMT] LITeu6TTE @b meuGLO(LHLD
2 oI LD6TOTG. 3Y6016m60& GIUNGTM U HGCH UG (TCV-22)

pandum indrum mélumayor balanaki jnyalamézhum,
undumandi alilai thuyindra adhi dévane,!

"O' the ancient Lord! Being the controller of all the three periods of past, present and
future, during the deluge of dissolution, in the form of an incomparable child, Thou
protected the seven worlds, swallowing them with zest and reposing on the waters over a
tender banyan leaf*".

%8 HTH B @reuLLons spge0med

Cerdiung Cerélf oigienenouiled efemmi&lermil

Geuglomd) Geueteims eNesorestNCeorm(h LO6TITGUn)(LOMLL

SLHWITE Y UleaTT LOMUICLD6TER LOMIGLD? (TCV-34)
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athiyathi athi nee orandamathi athalal
sothiyatha sothi nee athunmaiyil vilangginay
védhamaki vélviyaki vinninodu mannumay
athiyaki ayanaya mayamenna mayameé?

"Thou art the material, the instrumental (the efficient) and the accessory cause. Thou form
the cosmic spheres. Being the cause of the universe Thou art the supreme light worthy of
worship, requiring no analysis. Thou shine in the eternal Vedas. Thou art the origin of the
Vedas, the supreme deity worshipped through all Vedic rituals and the controller of both
the eternal and the cosmic realms. What a wonder is the mystery of Thy birth as a cowherd
inducing the interest of the Jivas in the four-fold Purusharthas™.

Qeuepfendgd Gallp Gleuenn (G AGHHIHSHSHLOM

HEHFEM6ESH Bl h! LOTIICTEHSICSHTEIL STevCenr

QIEHFITSHG UhHG CLIIFS L eILITEVIeT UMl

SIEHFNEHS 6L Y HCHEUHT H6LMELGIL? (TCV-43)

vejnchinaththa vézhaven maruppu osiththuruththama
kajnchanai kadinthau mannalanthu konda kalané
vajnchanaththu vantha péychchi avi palul vangginay
ajnchanaththa vannanaya athi dhévan allaiyé?

"Art not Thou the shining ancient cause, the dark hued Lord whose holy feet measured the
earth and who broke the white tusks of the horrific mad elephant Kuvalayapeeda,
destroyed the angry and mighty Kamsa and took the life along with the milk of the
deceitful ogress Patana?"".

GeoenesTm) eumefl(bhgl HeTsL HEL_hG LD6vor

60TMI Q&M S T6T6em M U|650T(H HCHT6TOIL_HG LieoTMOIUITLL

BETMIQFETM HremeummIeT LU LIEDL &S 6UTHS

SiTM CHAUMSEHNESH UHCHeUTELMVCII? (TCV-48)

kundrinindru vanirunthau neel kadal kidanthu mun
ondru sendrathondrai undu athondridanthu pandriyay
nandru sendra nalavatrul nalluyir padaiththavarkku
andru dhévamaithaliththa athi dhévan allayé?

"Art not Thou the ancient supreme Lord, Who stood on the holy hills of Thiruvénkatam,
going from thy eternal realm, reposed on the great ocean of milk, measured the matchless
earth, protected it from destruction by swallowing and safe-keeping it in thy stomach, as
the divine boar lifted it out of the deluging waters, and in that age of Varaha kalpa, created
the good humans and looked after them by establishing the order of the dévas?".
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ii. Sriman Narayana, the Source of Brahma, Siva and all the Dévas

Azhwar states clearly the ancient Supreme Lord Sriman Narayana to be the source of origin of
all the dévas including Brahma and Siva. This is clearly indicated in both NT and TCV in many
verses. Verse from TCV is of interest.

CumgleL HIMS UGS Hpdd Caeiermdlulb

CuUNg SMIEG BHTET(LPHEI LDGHETTEUEH LD&6IT Gl&FTedl6L

DTS SRIG EaDe JOBNTH 6T6iTm Coug HIed

€& H\60TMD G| 6T0T6MLD 6LV Fl6LEN6L LMHMIMTEH GV (TCV-72)

podhil mangkai boothala kizhaththi dévi andriyum,
podhu thangku nanmukan makan avan makan solil
mathu thangku kooran ératoorthiyendru védha nool,
odhukindrathu unmai allathillai matru uraikkilé (72)

"The ever-youthful Sri Devi residing in the lotus and the Bha Devi who is the head of this
world are the consorts of the Supreme Lord. Furthermore, the four faced Brahma who is
resident in the lotus born of His navel, is His son. If one were to state after analysis, the
declarations in the Vedas which reveal that Siva who had given half of his body to his
consort Parvathi and whose vehicle is the bull, is the son of that Brahma are true.
Statements to the contrary are false™.

iii. Reference to Parama Sivanar (Lord Siva)

Azhwar explains the position in relation to Lord Siva in great detail through many verses in both
of his works. Azhwar refutes the misconception that Deity Siva is equal to the Supreme Lord
Sriman Narayana in verse 4 of NT.

M| FMLS& &THGMeoT I JCHT6 H6oTGeorm(BLD

oMl 2 6OLUI6H 6TTLGHIOD QHTeTm&HEHCH? GCouml ep(hea]

@eveumenLn Hl6STMTEN6TT 6TLDLOMETIGTT 6TLIGILIT(IHL (GHLD

Q&meLeLTEmETTE QETETCausT QSHTSHSS) (NT-4)

aru sadaikkaranthan* andar_kon thannodum™
karudaiyan enpathuvum* kolkaiththé*
veroruvar illamai* nindranai emmanai*
epporutkum sollanaich* chonnén thoguththu

"To say that one who has hidden the river in his hair locks is equal to the transcendental
Lord of all is not acceptable for He stands alone with no compeers for He is the inner
meaning of all the words and things denoted by them. Thus, I described my Lord in short.”

el Uisev s5m 54CLr amfl u'sswm wamr wWCer -
oo pewns  ssm amr:
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"When Lord Narayana measured the earth, out of devotion for the Lord, Dharma became

flowing stream. Brahma took that water and washed the Lord's feet. Siva took that holy
water and placed in between his hair locks, and he would not let it out for many thousands
of years." (Brahma describes thus in Eswara Samhita)”

Reference to Lord Siva comes up in many verses in both of Azhwar’s works. (verses 4, 8, 9, 15,
17, 26, 31, 56, 58, 78 in NT and verses 7, 42, 53, 71, 72, 87 and 113 in TCV).
The points indicated in these verses are:
1. The glories of the Lord who is transcendental parabrahman can not be matched, NT- 4,
TCV-7
2. Brahma and Siva both pay obeisance to the Lord who took three giant steps to measure
all of the worlds, NT- 9
Siva’s Origin described as stated in the Vedas, TCV- 72
Siva’s Dhanus (bow) broken by the might of Lord St Ramapiran, NT-8
Siva’s praise of Sr1 Rama Namam, NT-78
Brahma’s curse and its relief by the Lord, NT- 31, 58 and TCV- 42,113
The story of Markandeyan, NT- 15
The story of Banasura, Siva’s devotee NT- 56, TCV- 53,71
Siva’s teaching to the ancient sages as Dakshinamoorthy NT-17
10 Siva’s experience of Azhwar’s steadfast love (bhakthi) of the Lord NT- 26

©ooNOo R W

We will refer to the pertinent verses regarding the points 6,7,8, 9 and 10.

Brahma’s curse:

The reference to the distress of Rudra resulting from his own unrighteous action of plucking one
of the heads of Brahma resulting in Brahma’s curse due to which the skull of that head of
Brahma got stuck in his hands comes up in verses 31 and 58 in NT and 42 and 113 in TCV. That
distress was relieved only by the compassion of the Supreme Lord Narayana. NT-58 and 113 in
TCV are given here).

FOLRIGVHG CFEHFML S HMISHSH6UIL 60TC66HIISH M6V

LI6V60T &6VMRI& 2 60T LITE &S S 601660 SHIUITCISHL

SlmIGeLLMTON eurFhy QasTHSSeusT SNBHSSHE]T

156V MIC\STETLOITED) 6V [ 6T0T TN LD 616TITETBILD 6T6T0T6TneUMTLA CIIh(Eh & GLD (TCV -113)

chalang kalantha chejnchadai karuththa kandan venthalai
pulan kalangka unda pathakaththan van thuyar keda
alangkal marvil vasa neer koduththavan aduththa seer

nalangkol malai nannum vannam ennu vazhi nejnchamé. (TCV-113)
"O" mind! Think of His compassion which is the ultimate means to reach the Supreme

Lord with glorious kalyana gunas (suited to His resplendent form), Who protected by
giving fragrant water from His holy chest adorned by the divine garland and destroyed the
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terrible distress of Rudra with red matted locks of hair full of waters of Ganga and with a
bluish neck - who ate out of the white skull (of Brahma), agitating all his senses, on account
of the fault which arose from harming Brahma. (O' my mind!). In you, let this firm
thought remain always.""

&6001(H 6UETIMISGTTTEHG 6T6OT6OIMOOSHTEL SHTLO6HT 2 L 60

Q&ML HEUHHTMG 260D 2 6WIJHS 6UTI(H 6VLDLILD

MY SILMIGEL HelT (Ll uimest Heot QUICT CaHLIq(hHG MG

ST SIVMIGED Y, 6TMEMLOILITED UG (NT-78)

kandu vananginarkku* ennangkol* kaman udal
konda* thavaththarku umaiyunarththa vandalambum
tharalangal nil mudiyan* thun peye kettirunthu* angu
ar alangal anamaiyal ayndhu.

"What will happen to those who get to worship Him directly, considering the exhilaration
felt by the one who once reduced cupid to ashes by his penance, on listening to Uma recite
the glorious name of the Lord with the long crown covered with flowers swarming with
bees?"

This refers to an incident when Uma once was asking Siva as to which deity that he was
meditating on during his tapas. s geud @jFswGsrv GH6u. Uma apparently was singing the
Lord's names sweetly and asking these questions. On hearing the Lord's names, Siva became
extremely pleased. The exhilaration that he felt just listening to the Lord's names is what Azhwar
refers to, in this verse.

uev GCaeuly 5% Lilg SLHGMET LITHLD

e gm QLG QMEH uMpSSH 66 2 Hled
LOMT&S6TOTL_63T &H6T0TL. 6UMSCI 6U(HLD &6ToTle (]
B&s6to1L60T SH6voiL Hlevrev

pala_thévareththap* patikadanthan patham*
malarera vittirainjchi* vazhththa valaragil*
markkandan kanda vakaiyé* varum kandir*

nirkkandan kanda nilai (NT-15)
Life story of Sr1 Markandéya:

This is described in the 12th Canto of Srimad Bhagavatam and in the Aranya Parva in Sri
MahaBharatham. Markandéya was the young son of Sage Mrukandu.. Sage Mrukandu and his
wife once heard a heavenly utterance that Markandéya was approaching the time of his death.
When these words were heard, they were extremely distressed. Markandeya however consoled
his parents and promised to return after somehow obtaining a long life. Markandeya worshipped
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Lord Rudra faithfully for a long time. Pleased by his prayers when Rudra asked him to state his
wishes Markandeya not only asked for a long life but also Moksha at the end of it. Lord Rudra
told that Mokshapradhan (one that bestows Maoksha) was Sriman Narayana. He himself then took
Markandeya to Sri Janardhana (Narayana) thereby fulfilling the wishes of his devotee.

Sr1 Nammazhwar’s Thiruvaimozhi is of interest here as well
s QHeNBEHILSHMMTE Setorewoim smeneir wimeuGym (Thiruvaimozhi 7-5-7)

218 WH am®aSCaUTd &G mHGW oo g Feuwid
aradhayan Hrushikés$an jigyé mruthyum sudurjayam

Having, worshipped the Lord Hrushikésa, (he) was able to conquer the unconquerable death.
(Srimad Bhagavatam X11-8-11).
The story of Banasura:

Slal] @elj e16Tm QLMoL TRIGCEUET FHTOSHHSG

eUBLD 6THT @eLemev Seturlel] 2 6fls

&L6D HEhFLD 2 6VUIL_IT60T &L 63T 6T6OTM)] CUTEHIDE

o L 61 HledTm CHTMHMMENT (HMIG (TCV- 56)
avar ivar endru illai* anangavel thadhaikku*

evarum edhir illai kandir*

uvarik kadal nanjam undan* kadan endru*

vanarku udan nindru thotran orungu.

"Look! No one whether extraordinary or ordinary can match Kannapiran, the Lord who is
the father of Cupid. Even the one who swallowed the poison that came out of the salty
ocean, despite his word of offering protection to Bana, fought along with him and lost™"

sieuy Qeuly steorm @evemev avar ivar endru illai - sieury refers to somebody at a distance

like the dévas including Brahma and Rudra who represent extraordinary knowledge and power.
@euiy refers to somebody near meaning those ordinary individuals of this world.

Lord Krishna’s son Pradyumna is considered an amsa of wesrog? manmatha or Cupid.

sL 61 eteormy Kadan endru ™ as a debt"- meaning " offering a word of protection and considering
as bound to carry it out.

2 auiflé HL6L MEp&FD 2 evorLmeot uvarik kadal nanjam undan - "salty ocean” is the word used
here to describe the ocean of milk since all oceans are considered to be salty.

Banasura got Lord Siva to give him a word of protection. However, when he went to fight with

Lord Krishna despite Lord Siva’s assistance, he lost the battle and had to run away. This story is
in Srimad Bhagavatham as well as referred to by Sri Nammahzwar in Thiruvaimohzi (3-10-4)

euei(h 26V CHMMG LOMGIT SHMIwusSleurmed Glou@ 6 (h
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@\ UMETT6EH [TeMIEhSTMI CHTEHEMENTSH HIeWNHS HTern
WoesoiL 6T HmedT D&M Gleuliy CLomg SRS elgL &
&6uo1(h BT6utT eUMEwIEn)&HE QUmiSeumsst 61D LOMUIGeDT (TCV-71)

vandulavu kodhai mathar* karanaththinal vekundu
inda vanan Traijnniiru* tholkalai thuniththa nal
mundan niran makkal veppu* modi angi ddida
kandu nani vananukku iranginan em mayan¢

"At that time when Bana who came to battle, being enraged on account of his daughter
(Usha) adorned with flower garland hovering with bees, had his thousand arms severed,
our Lord Sri Krishna, felt embarrassed seeing Rudra with shaven head and ash covered
body, retreat in haste along with his people, the deity of fever, Kali, and Agni déva and took
pity on Bana."

Azhwar in this verse, states that Sri Krishna took pity on Banasura and allowed him to live
thereby proving that the Supreme Lord is the ultimate friend who would come to one's aid at
times of danger. The story of Bana's fight with Sri Krishna is to be found in Srimad Bhagavata in
chapter 63 of the Skandha X. Bana was the eldest of the one hundred sons of the great Bali who
offered the earth as gift to Sri Hari in His incarnation as Sri Vamana. He was a devotee of Lord
Siva. He ruled over the country with the beautiful city Sonita as his capital. Lord Siva was
gracious to him and offered to grant any boon that he desired. Bana chose that Siva should
become the guard of his palace. Bana also was hot headed on account of his physical might since
he possessed one thousand arms. He even boasted about his mighty arms to Siva. Angered by his
words, the worshipful Siva said to Bana "O'fool! When you find your flag staff breaking, know

that the ensuing battle that will extinguish your pride is near at hand *.

Usha the beautiful daughter of Bana fell in love with a handsome prince in her dreams. Her
friend Chitralekha who was endowed with Yogic powers, knew that prince to be no other than
Aniruddha, the grand son of Sri Krishna. With the help of her Yogic powers, she flew to
Dwaraka by air and abducted Aniruddha while he was asleep and presented him to her
companion. Aniruddha was made a captive in her friend's inner apartment in the palace. Usha
was delighted to see the handsome prince and lavished all her love and attention over him.
Aniruddha was also completely absorbed in the beautiful princess and failed to notice the passing
of time. When tell tale signs of pregnancy appeared on Usha the princess, the guards reported the
matter to Bana. The enraged Bana entered the inner apartment along with his troops with uplifted
arms. Aniruddha fought back with a metallic mace. The powerful Bana tied up Aniruddha with
Nagapasa (the serpent noose) and imprisoned him. For four months of the rainy season, the
relatives of Aniruddha mourned for his loss without knowing his whereabouts. They eventually
came to know about Aniruddha's adventures and imprisonment from Sage Narada.

Then the Vrishnis went on an expedition to Bana's Sonitapura to rescue Aniruddha with Sri
Krishna as their guardian angel accompanied by Sri Bala Rama and Pradyumna.

30



Azhwar refers to the ensuing battle between Banasura and St Krishna here and concludes that
the Supreme Lord is the ultimate saviour in times of danger. For did He not protect even the
demon who came in the form of a crow and assaulted Sr1 Seetha.

Siva the Sage/Teacher:

<80 HOHED ADABHIOW HTELeTEES
Cemev WH5S 2 6mI&HSMesT GG HeUGHCHT6H (EhTEVLD
SAHSTEN6T Y LAHL_HSHMem6uT 4,60GLO6L

QUETHSTENEMS ST CUETIMIGLOTM)] (NT-17)

ala nizharkizh araneriyai nalvarkku

melai yukaththu uraiththan meith thavaththon jnalam
alandhanai azhikidanthanai almel

valarnthanai than vanangumaru

""Under the shade of the banyan tree in a previous age, Rudra the true sage taught the path
of dharma to four others, his practice of worship of the Lord reposing on the cosmic
waters, who measured the earth and rested on the banyan leaf.”

Lord Rudra is known for Knowledge (Jnana)

TUOEUNNTS BEMHLHONFCES CndeaoNECss LBTTHS BT
Esvarath jnanamanvichchéth Mokshamichchéth Janardanath
"Knowledge should be sought from Lord Siva and Liberation from Lord Janardana"

Lord Rudra taught sages Agasthya, Daksha, Pulastyar and Kashyapa, the dharmic path that he
himself was following which was one of worship of Lord Narayana - who eternally reposes on
the cosmic waters and is ever ready to take "avataras".who bestowed His grace on everyone
without any discrimination when He spanned the three worlds with His feet and who at the time
of Pralaya (Dissolution, deluge) lying as a child on a banyan leaf protected all jivas by keeping
them in his abdomen.

Lord Siva is known to have imparted his teachings to the ancient sages. He is often referred to as
Lord Dakshinamoorthy. Adhi $ankara has a stotram on him. The word Dakshina has two
meanings: "South™ as well as "Right". It is of interest to note that when SrT Krishna took the
Visva Riapam (Cosmic form) and revealed Himself to Arjuna, Siva was on the right side of
Sriman Narayana. In fact, we see azhwars refer to Siva as "euevggmstr” one who is on the right
side of the Supreme Lord. In Sanskrit he is referred to as "vama déva™ which means the same.

Azhwar’s encounter with Siva:

Finally, Azhwar’s encounter with Lord Siva is referred to by azhwar himself in a verse in NT.
Azhwar refers to Siva being a witness to his steadfast devotion to the supreme Lord Narayana.
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OIS ASTPEUTT 62(HEUMTUWILD WIT6T Q6TTEnLD

SMHMME FEOL M6 &Il HETIL MU 6TMHEMMEGLD

SISO &HEUTL_ T GHL_6D6UETTT6T0TT! LIT6HT 2_60T60)60T8

&6001(H QST MG LOMM) (NT-26)

matrutthozhuvar oruvaraiyum yan inmai
katraichchadaiyan kari kandai etraikkum
kandukol kandai kadal vanna yan unnaik
kandukolkirkumaru

"There is no other deity whom | worship you will see for the one with matted hair locks will
bear witness to. Please see O'Lord with the hue of the ocean, such as I shall remain your
devotee forever.”

"That | do not worship any other deity is well known to you but if you need to know then Rudra
IS a witness to this". Here, Azhwar refers to an incident in his own life. When Azhwar was living
in Thirumazhisai, one day when he was in yogic meditation with his thoughts centered on Lord
Narayana, Lord Siva and Goddess Parvathi saw him as they were passing through the skies on
their vehicle Nandhi. Parvathi enquired Lord Siva as to the identity of the Yogi in meditation.
Siva replied that this great person was a devotee of Lord Narayana. Hearing this, goddess Uma
insisted that they should also give "darshan" and grant some boons to him before leaving. Lord
Siva accepted to fulfill her wishes. When they both appeared in front of the Azhwar, he was not
paying any attention to them and remained indifferent stitching a torn cloth. To this Siva asked
him how he could be indifferent to them when they have appeared in front of him to shower their
grace. Azhwar replied that he did not need anything from them. Siva insisted that he should ask
for something. Azhwar then asked for Moksha, to which Siva replied that the person capable of
granting Moksha was Sriman Narayana. Then Azhwar wanted at least a long life to carry on
spiritual practices to obtain Moksha but even this Siva could not grant saying that the extent of
one's life was governed by the law of Karma. At this, Azhwar asked for Siva to grant a boon so
that a thread will always follow the needle which he was holding in his hands. Lord Siva felt
insulted at such a silly request, and he opened his third eye of fire claiming that he would burn
him to ashes as he did to cupid. To fight the flaming fire emitting from Siva's eye, Thirumazhisai
Piran turned on an eye that he had on the great toe of his right foot. This eye of the Azhwar was
spitting out fire and heat which was more flaming and intense. To this Lord Siva let out from his
hair locks, hosts of rain bearing clouds which began to shower intense rain and cause a deluge.
Even then, Thirumazhisai Piran remained calm and unperturbed and was immersed in a deep
devotional meditation on Lord Narayana. Seeing the intense devotion of the Azhwar, Lord Siva
was amazed, praised him by giving him the special name of u*&&eromyy "Bhakthi Sarar' and
then retired to his abode along with goddess Uma.

It is important to note that azhwar does not belittle Parama Sivanar. He refers to him as
Qg HeugCeHmstr meith thavaththon meaning "true sage” (NT-17)
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Azhwar also points out that all dévas and their respective sphere of control all arise from the will
of the Supreme Lord , Sriman Narayana only.

6UMedT 2.6v6Y Feuerdl LOMT HL 6L OT GUIT(BHLIY

&T6tT 2_6v6) QU &H(HLD Hevol SHWD CLO6L [Hlevey

Q&M 6L QUUIBLD Heng TG & LpFHUILD

SITTLHE (HLOMEDL S6MSLIL (NT-37)
vanulavu thivali* makadal maporuppu*

thanulavu vengathirum* thunmadhiyum*

meénilavu kondal peyarum* thisaiyettum sazhchchiyum*

andath thirumal akaippu.

“The sky, the moving fire, the blowing wind, the large oceans, the huge mountains, the
moving hot Sun, the cool moon, the clouds above, the life forms, the eight directions and the
seven planes and all this cosmos is result of the will of the Lord of Sri.”

eumstt - The sky or the ether . 2 sv6y Seuel o sL6L - the ever moving fire, wind and water (the
three tatvas) om GQumsLig-- the huge mountains (represent the tatva the earth)

6T 2_606) Qaud &HHLD Hevor b - the moving hot Sun, the cool moon.
Ged Hlevey Gamesoreo - the moving clouds above & momed siemsLiy - The will of the Lord of
Sri indicating thereby that Periya Piraatti has equal role in Jagat Srishti .

SM&LIL Q6L eflFeny Quml FLOWID

Len&SST60T QUIT[, SL60 B 6U6T0T630163T 2 60158 GCGLO6L

6185 Ggeuy eumeonl_ (B 6TeeUTM) CIFUIENSU|LD

SILCUTG) RLAWD SieDLPLIL (NT-38)
agaippil manisarai* aru samayam

pugaiththan*porukadalnir vaan* ukaikkumeél

eththevar valattum™* evvaru seygaiyum

appothu ozhiyum azhaippu

“The Lord with the hue of the surfing waters of the ocean caused men of undistinguished
wisdom to be caught in the six faiths. Should He be a trifle indifferent, whoever may be the
devas, their ego, sacrifices and invocations will vanish in a trice.”

Azhwar seems to remind us of the Upanishad statement.

i*CaonGad enuDjw: - Out of fear of Him, the Sun rises (Taittiriya Upanishad Brahmananda
valli-8)

The six faiths (systems) referred to are those established by Sakya, Ulukkiya, Akshapada,
Kshapana, Kapila and Pathanjali, namely “Bhauddha, Naiyayika, Vai$eshika, Jaina, Sankhya and
Yoga. Sometimes Naiyayika and Yoga are dropped and instead Charvaka and Pasupada are
taken.
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5. Supreme Lord with Infinite Auspicious and Flawless Attributes,
Visishta-advaita Vision

I. Limitless glories and auspicious attributes:

Azhwar refers to the Supreme Lord Narayana’s limitless glories and auspicious attributes in
many of the verses in both of his works. (Verses 2,13,14, 20, 29, 32, 38,71, 73, 74, 80, 93, 96 in
NT and verses 5, 7,11, 13,14,16,31 in TCV and declares that no one (neither the deity Brahma
Dévan with eight eyes nor Rudhra with the matted hairs and bluish neck) can fathom them.

(B HOWITT S6U6T QLIHEMLD (NT-2)
arumariyar avanperumai

""No one really knows His glories."

QULWILIAUTIRET &T6tT Cous (PHMOUIT(IL6NT &IT6T N6GVIETIIEUTES

BOQUT(HET ST6T [HTTTULIET0T60T (NT-13)
meypporulthan* veda muthar_porulthan*

vinnavarkku narporul than* narayanan

"The true means for liberation, is the foremost Lord as declared by the Védas, the loving
Lord of the eternal stars, Sriman Narayana."

2 &L 2 (Heuet TG e 2 (Heusst HTGer (NT-29)

ukappuruvan than¢* oliyuruvan thane*

""His is the form desired by all, the form all effulgent™

Gawett oeoenwiest SMlwlest OIS Quiflwiest

SPUWIET FleUemTS CaHmeurmil HeoTm LOmUIedT (NT-71)
seyan aniyan* siriyan migapperiyan*

ayan thuvaraikkonay™* nindra mayan*

"Unfathomable and yet easily accessible, small but yet great is the Lord, who was born as a
cowherd™

4Gy N6 Sem6nHG 2 VG 2 il 2 LOIDPHS
Cuy YLAUWITET H6T QLI EDLDEMUI (NT-73)

aré arivar* anaiththu ulagum undumizhndha*
pérazhiyan thun perumaiyai*

"Who can know the greatness of the One who is like an ocean, who swallowed all the
worlds and brought them forth again.*

(5 BITeT GeueTend UFHS

SIh& 2 605D SMTHE MGG & 6uuI6uuT6oT (NT-80)
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oru nal vellam parakka
karanthu ulakam katthu alittha Kannan

"Hurry and reach the protective fold of Lord Krishna who aeons ago protected all the
worlds from the deluge of waters at the time of dissolution."

1R 1))

Qarhss SleMss CarGer @GeuLiLFGen 2 6T6me6o

oL g glemnwimy Qo Q%HeNbHEM) b (NT-93)
akkai koduththu aLiththa* kone gunapparané*

unnai vidaththuniyar* meythelindhar tham.

O’ Lord with the most auspicious qualities! Those who understand your real nature will
not let go of you."

Qe AUNHCH6T FEHGLD BHIGT(PSHGLD QAFHUIEILD
A6l oMNHCHeT 61D QLIHLOMEIT 2 6T6ement 6ol MIHECH 61
smyesoiedt f sHMened [ smHUmeu B HeL SHiflens

mreniest 5 Heti@ HNMHCH6 HTeor (NT-96)

ini arindhen * 1sarkum nanmugarkum deivam*
ini arindhen* emperuman unnai*

ini arindhén* karanan ni katravai nt* karpavai ni*
narkirisai naran ni nangu arindhén nan.

"0’ my Lord, now I firmly understand that Thou art God to Siva and Brahma. Now |
realize Thy real nature. Thou art the cause of everything. Thou art all that is known and to
be known. Thou art Narayana, the support of all and the provider of unconditional
protection. | understand all of this well.™

e6ttm Qyetni(h eISHWIML 2 MESCOM(H 2 6uoT& S

e60Tm Qetni(h HMeLLd h&H CeUemeL EhMeLLD S uN6oTmLLl

e6tTm Qyetti(h Su|d & QyulesT yul mIGesT

6T QI6TuI(H SH6TOIETNENTEDID 2 65T6M60T J5G 6U6LELG6I? (TCV-7)

ondrirandu moorththiyay urakkamodu unarchchiyay
ondrirandu kalamaki vélai jnalam ayinay,
ondrirandu theeyumaki ayanaya mayané

ondrirandu kanninanum unnaiyéththa vallané?

"O’ Lord, thou art the prime form of Vishnu as well as the other two forms of Brahma and
Siva. Thou art the controller of both the waking and the sleeping states of knowledge and
ignorance and the time formed by the three gunas of satva, rajas and tamas. Thou art the
ruler of the earth surrounded by the oceans and Thou art the inner controller of the three
types of fire. O’ Wondrous Lord, born in the cowherd’s family! Can even Rudra who

35



bestows knowledge, sing Thy glories adequately?**

QemeLedlerTeL QMLFER F QgmeoliuGd QuTGBEsrh B

Q&meLedeTITeL QEmeLLILL TG CHmeTmIFesim Gand) B

QFmeLEN6TTEL LML &8 [F LN &8 euhg CHmemmeotiy

QETELEEITEL & (HRIG M6 (GMIMIGET CQFTEL60 6ULELGIT? (TCV-11)

sollinaal thodarchchi nee solappadum porulum nee
sollinal solappadadhu thondrughindra jothi nee
sollinal padaikka nee padaikka vanthu thondrinar
sollinal surungka nin gunangkal solla vallaré?

"Thou stimulate the interest in humans in all goals of life obtainable through the
scriptures. Thou art the inner controller of all the dévas mentioned in Sruti and Smrithi.
Thou art the light unfathomable even by the Vedas. Are the dévas including Brahma who
had originated from Thee for the purposes of creating the world using the Védas (given by
Thee), ever capable of even describing in brief, Thine auspicious qualities?"’

B6ttement 6T6TM] CQIFTELELEL hUFH @6LeMEL WIMGHID @I Ig6mL_Ll

Nestemest Gaereusst eT6oTLI] 2 60T LN6WTHSG 2-600ThHS GUMHMIGUITI

Mestemest pul CaHmeGLOM(H GuU(hLD 2a1(HLD Y HuLd

Hettement wimy MHlemerds 6usL6V[ BIEOLOWITEL HlemersEHGen? (TCV-13)

innai yendru sollal avadhu illaiyadhum ittidai
pinnai kélvan enbar un pinakkunarntha petriyor
pinnai aya kolamodu pérum oorum adhiyum,
ninnai yar ninaikka vallar neermaiyal ninaikkilé!

"To state that Thou art of such and such nature is not possible. The enlightened sages who
understand the argument between Thy devotees and the non-devotees would state that
Thou art the beloved of Nappinnai with the slender waist. When Thou do take birth along
with the rest and yet remain different with the most beautiful and divine form, it will be
impossible to understand Thee, thy auspicious names, the glories of Thy birth place and the
underlying transcendental form, by any self effort unless revealed by Thy accessible
nature.”

Gniiend GUITHLD oyuNeoTmil (TCV-14)
thooymai yogam ayinay

"Thou bring forth the purified state (to the embodied souls)"

&6M60G SHEWIRIGET Q&FTD CUTIHET &[S0 [Hl6m6wTSC&TeuwrT

LDEDEVS SHEMIGET CUTEL 2 6UTISHGID LOML& HergHeor oM SCw (TCV-16)

kalaik kanangkal sor porul karuththinal ninaikkona,
malaik kanangkal pol unarththum matchi nindran matchiyé
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""However, the eternal Vedas and its limbs cannot fully fathom Thy divine incarnations by
either direct meaning of words or by the implied purport or significance. The beauty of
Thy avataras is like the mountain (hard to scale) and they essentially reflect Thy
greatness."

STeLCHL HTELC6T H6M1SHEG Qeond SIS (TCV-31)
kalanémi kalané! kanakkilaatha keerththiyay

"O' Lord with innumerable auspicious glories, Thou were the God of death for the demon
Kalanémi."

&GS 6MHS STHSH P& SHGHLD QeLev6EHT (TCV-117)
achchuthan anantha keerththi* adhi andham illavan,*

"Who is of infinite glory, who will not ever let down His devotees, Whose grace towards
them has no beginning or end"’

2 &L 2 (heuer TG el 2 (Heusst HTGer

&L 2 (Heust HTGer &H&SE6L IS Li(HeULD

REMMIGHS €R6TTM) RFENETIITET )Ip 6(Ih HEM6ETUTUITEL

SITMNSQASHTET(E 6TUIST6I Si6L60T (NT-29)

ukappuruvan than¢* oliyuruvan thane*

makappuruvan thané mathikkil*

mikappuruvam ondrukkondru* dsanaiyan vizha orukanaiyal *
andrikkondu eithan avan

""His is the form desired by all, the form all effulgent, His is the form most wonderful, if one
were to think, the Lord who taking hold of great anger hit with one arrow at one with
eyebrows spanning almost a mile from each other™.

sieNsa&men(h stiugmer andrikkondu eithan —

he took hold of great anger. In nature Sri Rama was very peaceful and had no anger against
anyone. But Kumbakarna was the enemy of his devotees.

(Camuwramrymwg Seugd Kopamaharayat thivram — Srimad Valmiki Ramayanam)

Azhwar refers to the sausheelya guna (gracious condescension) of the Lord in reference to the
practitioners of Yoga as well as those who seek Him in various divya désas.

BeTO(hHE CUIMSHHSH HEUITETDIEUTTSH6IT FIbenS |6l
Qesoi(pHG FHalenensel S5 C&euGseuGen

SINGHS WILEG LTL&551007655ID

BT (BHE Cev..Hemewns ELh&S eTeoren HiemnLoGul 63.
nandrirunthau yoga needhi nannuvaarkal chinthaaiyul
chendrirunthau theevinaigal theerththa dhéva dhévané
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kundrirunthaa maada needu paadakaththum oorakaththum
nindrirunthau vegkanai kidanthaadhu enna neermaiyé

“O' Lord of the eternal stars! Thou eliminate the effects of all unrighteous actions by
getting into the minds of those who want to attain Thee by means of the Yoga of meditation
practiced in the appropriate way. Amazing is Thy Sausheelya in that Thou stand and stay
in Thiruppaadakam and Thiru-oorakam with houses as large as hills and also repose in
Thiruvekkha”

In Patanjali’s Yoga S$utras, under Sadhana Pada (Practice of Yoga), certain niyamas
(observances) are prescribed.

QN TS QR UMITTAT [TaT: (Chapter 2- Sadana Pada-verse 32)

Quoeng erHCEHTaY erveurd My ruoeuy LIFegm*mmH Hluwiom:

saucha-santosha tapah, svadhyaya Esvarapranidhani niyamah. They are respectively purity,
contentment, austerity, self- study, (study of scriptures), and surrendering to the Lord.”

" O' Lord of the eternal stars! Without considering Thy supreme status and despite the fact that
the mind has been indulging in various things from time immemorial, thou reaching their minds,
remain seated there and remove all obstacles arising from ignorance, evil actions, and indulgence
in sense derived pleasures and make them attain Thee"

ii. Immaculate and Flawless

Azhwar also clearly states that the Supreme Lord has no flaws whatsoever (Verses 9, 78 and
103 in TCV).

S 2 60M6) CSTEHTENM DTNV Hl6tTen) CFEHFmL & &lereor

FHWITeL euemmi@ UG Hetroeom Heomus &y (TCV-9)

thadhulavu kondrai malai thunnu chenjchadai sivan
neethiyal vananggu padha! ninmala! nilaya seer

"O’ immaculate Lord, Thy holy feet are propitiated with all Vedic rites by Siva with red
matted locks and adorned with garlands of Kondrai flowers laden with pollen."

Camyey @evng SMHeLMEL QFHTL&EG MM LD6TTSHSHM
B Sipreleneud HLh BTV HeLMhISHLO6D (TCV-78)

sorvilatha kadhalal thodakkara manaththaray
neer aravanai kidantha ninmalan nalang kazhal

"Those who worship the auspicious holy feet of the immaculate Lord Who reposes on the
serpent bed in the ocean of milk."
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s sevHG Ce@md WU CHUCH CHeuGest

Ams s0hg Goug B & Metm Heroeom (TCV- 103)
thirukkalanthu chéru marba! déva déva dévané
irukkalantha védaneethi aki nindra ninmala

"O'Lord with the holy chest where Sri Dévi (Periya Pirattiyar) eternally resides ! O'
Supreme ruler of the Nityasaris, sought after by all the dévas! O' Immaculate Being! The
revelation of the Vedas with their characteristic hymns is Thy nature"

iii. The body-soul ($arira-atma) relationship

The body-soul relationship (sarira-atma) which is the defining feature of the Visishta advaita
Vision (qualified non-dualism) of Sri Emperumanar Darsanam is expressed clearly in many
verses in Azhwar’s works especially in TCV. Verses, 5, 10, 12, 27 and 94 in TCV and verse 20 in
NT are shown here.

e QUIRIGLD 660TM SHELM 2 (h&H&HeT CHTMID NIl

60Tl 2_6M&HeLHG HleoTn HledTesr GetTemin @eoTevTd| 6T6oTM)

(TETMILD WIMTSH@GLD eT6v0r @MhE ShSHUIML Hledt 2_hGleumiil

SI6TTM)| BT (PSM LIHS BHCHeU6T SH6LEmLGCII? (TCV-5)

nindriyanggum ondrala urukkal thorum aviyai,
ondri ul kalanthu nindra ninna thanmai innathendru,
endrum yarkkum ennirantha athiyay! ninnunthaivay
andru nanmukar payantha adhi dévan allaiy¢?

“What is the wondrous nature of Thine by which Thou remain as the inner soul
permeating all physical bodies of both the non-moving and moving kind, forever
unfathomable even to the most knowledgeable ones. O' Primordial Cause! Art not Thou
the only cause of the cosmos, the sporting Lord that brought forth the four - faced Brahma
from Thy navel at the end of the dissolution? Who can comprehend Thee by their own
effort”

SIEIGaT Slevrsg) 1P SRS CleU6HIT HLMISL 6D

SIIGeT Slevrsgl 61(PHG L RIGEHIM Hetrenn GuITeL

RsgmiCer Ihg @HEl Houald Sflue|d

ReitemICon SIL MG eTm Hijenn Hestigen HearmCs (TCV-10)
thannulé thiraiththezhum™ tharanga ven thadang kadal*

thannulé thiraiththezhundhu* adangukindra thanmai pol *
ninnule Pirdhirandhu* nirpavum thiribavum*

ninnulé adanggukindra* nirmai ninkan nindrathe.

39



"Similar to the nature of the large ocean containing within itself the whiteness and the
waves which surge from and settles into itself, all the non-moving and the moving entities
and their worlds which rise and die, rise from Thee and ultimately rest in Thee alone.™

It is conceivable that this example of the ocean and the waves may have been used from the
ancient times. Azhwar is probably the first one to put it in a beautiful verse form more than five
thousand years ago. Azhwar’s words are very instructive.

SeIEIGen Flevrsg 1(PL SRS (66T SLMISL 6D -

ReirepiGor Nmhg QUbsI Hbued Sfiueywb.

Sruti declares: smyewid & &*Guiw: karanam tu dhyéyaha (Atharva Sikha).

"That which is the material cause of the universe, should be sought after and meditated upon”

In this verse, the first part is the example to the actual nature of the Supreme Lord which is given
in the second part of the verse. Azhwar points out that the Lord is also the material cause
(upadana karanam).  Giving the example of the ocean proves that the material cause of the
universe is also the Lord. Just as the waves of the ocean and their rise and fall are innate to the
ocean, all ‘the sentient’ and ‘the insentient’ entities which form the body of the Lord and the
activities of creation and destruction are contained in the Lord’s nature. The still ocean gives rise
to surges of large white waves due to the sea winds. The whiteness does not move whereas the
waves do. Similarly, the Lord gives rise to both the non-moving insentient matter and the
moving sentient jivas by His will or samkalpa (denoted in the example as the winds) and absorbs
them back to Himself at the time of dissolution. Brahman with the insentient matter and the
sentient jivas without names and forms is the material cause and the same Brahman is the
efficient cause when by His will the insentient matter and the sentient jivas take the names and
forms. This example of the ocean and the waves which rise and fall in it is often used by many
modern advaitic teachers who give discourses on Védanta. They mention waves. However, they
do not mention the whiteness of them.

2 VG601 H LML §8 2 61 (1H58 meusd st

2 0GH6TICHT LNMGHH RFILHMG S6LEMEVUITED

2 0@ HAOEME @ed Hibe Caum AHH 2He0med

2 L&D HletTemenT 2 616N FLN6L WIMTaI] 2 6en eI6LELGE? (TCV-12)

ulagu thannai ni padaiththi ullodukki vaiththi, meendu

ulagu thannulé Piraththi 6ridaththaiyallaiyal

ulagu ninnddu ondri nirka véru nitri yathalal,

ulagil ninnai ulla soozhal yavar ulla vallaré?

"Thou create all the worlds, all *"jivas™ and all "matter’™ and protect them during deluge
and dissolution by absorbing them into Thyself and yet Thou take birth in this world like
ordinary humans, thus making it difficult to determine Thy real nature. Although the
entire universe stays inseparable from Thee forming Thy body, Thou stand yet separated
with the most divine and beautiful form. Who in this world can actually comprehend Thy
immeasurable and wondrous nature?"

a6l &Lhg CHETHIIML eNeMmi@ @hTen cLPFHHUIM
uetor SLh& CHFD G LTeUBTE HTHGeo
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616001 SLhG CUITHCem(® QUhGH CF6Tm| LomesenuImi

LD6BUT SL_[h& 6U6TT6uoILD [hl6dTement WM LO&GHS 6U6LEVGIT?

vin kadantha jothiyay vilanggu jnana moorththiyay,

pan kadantha dhésamévu pava nasa nathane,

en kadantha yoghindodu iranthu sendru maniyay,

man kadantha vannam ninnai yar mathikka vallaré? (TCV-27)

"Thou art the self radiant Form beyond the Moola Prakrithi. The self-luminous conscious
Jivas form Thy body. Thou art effulgent and beyond all the Vedas characteristic for its
sounds and Thou art the transcendental Lord, destroyer of all flaws. Who could fathom the
nature of Thee, who as a dwarf celebate with innumerable glorious attributes went begging
for alms and measured this earth?"

saresiledt  GLow el H 2 m&SCLIE 2 s H

opeuflett  Cowl LhgID K eubmieT Hlerm SHrienwn b

eureNGeorm(h WauEDID  euenhl SLMH LD f

WrsnId B g it eTdNgmenIDd § @ymoGeot (TCV-94)
anin méya avi nee urakkamodu unarchchi nee

anin méya ainthu nee avatrul nindra taymai nee

vaninddu mannum nee valang kadar payanum nee

yanum nee adhandri empiranum nee iraamané

"Thou art the five vital airs in the body. Both sleep and wakefulness are under Thy
command. The five purifying substances originating from the cows and their purifying
guality are under Thy control. The eternal abode and the mundane world are under Thy
will. Thou art the source of the various useful and precious things contained in the ocean.
Also myself who is bound in this samsara is Thy possession. Furthermore, O' Sri Rama!
Thou art our benefactor"

In this verse, Azhwar clearly states that he is the possession of the Supreme Lord. The whole
world and all the life forms not only from the body of the Lord and they are His possessions, and
He therefore is their Master.

HCW 2 o@D eTeLeLMD Hl6tT H(HGen HMuesTEyLD
FCw Heus Coeu CHeousmid HG
61l &L (LD LOTEL 6UEMIUILD 6T650T SleNFUILD H6TIIL S G)

Q@ &L (b Ul Geneu (NT-20)
niye ulakelam* ninnarulé nirpanavum*

niye thavaththéva thevanum*

niye erisudarum malvaraiyum* en thisaiyum*andatthu

irusudarum aya ivai

"Thou art all the worlds. Thy grace sanctions permanence. Thou art the Lord of all who

became dévas by penance, Thou art the fire and the great mountains and all eight
directions, and Thou art the sun and the moon of the universe".
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The last verse in TCV is of interest for it clinches this body- soul relationship.

QuIssOTE LML ¢TeiTemest MMM @6oTmIUH S

2 W&QSMeT GLDS6LI6TT6U0160T6HuT68T 6760160716V TS 60T60)| GorT

LDWISSI6TITEOT G601 LOGTEMICEHFTSH S &H6VIT6L 6T60T6uTTEN S M6T

QuIsQsMD SIMISHOTHNGLATE QUHDCS (TCV-120)
iyakkaratha palPirappil ennai matri indru vanthu

uyakkol mégha vannan nanni ennilaya thannulé

mayakkinan than mannu chathi athalal en avithan

iyakkela aruththu aratha inba veedu petrathé.

“In order to liberate this ignorant ""me"" from the continuous chain of many births and to
uplift me today, reaching me unconditionally, the Lord with the hue of the dark clouds,
inseparably mixed His eternal resplendent divine form in my heart (fixed on His self).
Therefore, my atma cutting asunder all the continuous cause and effect chain of ignorance
and actions, attained the eternal bliss of Moksha.”

Unlike mounting on the elephant by self-effort, Lord Sri Ranganatha instilled His divine form
inseparably into the Azhwar (unconditionally), with the result Azhwar freed of all obstacles,
obtained the eternal service to the Lord along with the full divine experience
(CPranwwramhssCan® Falgwl aemsJwD brahmanandhatthodu kadiya kaimkaryam).

In this last verse of the Azhwar’s prabhandham, azhwar uses the words "stetresflevmiLig soTen) Cer™".

Brermuim&GL sHers@eanGer . In His Self, who also contains "myself". The word "I" and the
knowledge arising from it indicating not only myself but all the way to my Lord Who is the inner
controller "antaryami*.

Sri Periyavacchan’s pillai’s commentary is of interest here.
"B Geunerd e 2 UCHASSH Siamd LPgabrevll M SiBeHA S SHIICUTHS
2T6S0CD Qeu] ARGF QFTLIAME. @bd VIFTTHLerbL he d @R Qsmoadmng) -

tatvamasi endru updésiththu aham brahmasmi endru anusandhitthuppondha arththamiré ivar
ingku chollukirathu. Intha sareeratmasambandham ingku chollukirathu".

Here Azhwar gives the meaning of the famous Veda Vakyas, indicating the Sarira atma (Body-
Soul) relationship between the jeeva-atma and the Lord. 8§ &euwerd tat tvamasi (Chandogyam
6-8-7) "O' Svétakétd! Thou art That" This is the word of the teacher (Acharya). siemid
Ligamwmerol aham brahmasmi (Kausheedakee Upanishad) "I am Brahman”. This is the word
of the one who is liberated.

Azhwar indicates here that his "self" is the body of the Lord, and the Lord is the atma. Azhwar
says that "The Lord helped with my work considering it as His own".
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6. Azhwar on the Five Modes of the Supreme Reality:

Azhwar refers to the Five well defined Aspects of the Supreme Brahman, Sriman Narayana
(TCV- 17). Azhwar states clearly that even the Védas and its limbs can not adequately describe
the greatness of the divine incarnations of the Supreme Lord and points out His easily accessible
nature in the Archa forms. (TCV -16 and 17)

The “Pancharatra Agama” texts describe five aspects or modes for the Supreme Reality
"Sriman Narayana''. They are Para, Vyiiha, Vibhava, Antaryami and Archavatara.

The “Para” is the Transcendental beatific non- material "Suddha Satva" immaculate and pure
form accessible only to the nityas (the eternal attendants or nitya Suris like Sr1 Ananta, Garuda
Vishvakséna and others) and the mukthas (the liberated souls) in the Eternal Realm (Nitya
Vibhathi). (TCV -3)

The “Vytihas” are emanations from the same Supreme exercising control over the cosmic
spheres and all their resident sentient beings as well as the insentient matter, thus involved in
creation, sustenance as well as destruction. (TCV-20, 23, 29).

The “Antaryami” is the resident Lord who pervades and is the inner controller of all the sentient
beings (jivas) as well as the insentient matter of the entire cosmos. (TCV-64, 65 and NT-54, 57,
58, 65 and 66).

The “Vibhavas” refer to the various descents of the Supreme which happen from time to time at
His own Will. They are unlimited although for illustrative purposes, our Acharyas refer to about
ten of them as the main ones including the avataras of the Lord as Sri Rama and Sri Krishna. The
Lord describes clearly when and why He takes his avataras in Srimad Bhagavat Geetha, (Chapter
4 —\Verses 5-9)

The “Archa” is the icon forms in which the Supreme Lord is invoked and consecrated in various
holy shrines, as worshipped with love and devotion. in temples and in our own homes. Azhwar’s
life story details how his deep bhakthi evoked physical response from the Archa mirthies in
more than one divya désam.

We shall refer to some of these verses here both from TCV and NT. Azhwar refers to all of these
five in his Thirucchanda Viruttam verse 17.

g% WIS cem ApTSE Byl piSSH bmevtenn Gely

Guns s LeamemnidSei PSS etemr Qed cLpFSSiimis

B cPIHE FWETTLOML Hevh &L HLbHG GCLOeL

& CPTHE Ul CUETITEUILD 6T60T GIST6L? Y HICHeUC6 (TCV-17)
¢ka mirththi mindru murththi nalu murththi nanmai ser

poka miirththi punniyaththin miirththi* ennil murththiyay*

naka marththi sayanamay* nalangkadal kidandhu, mel

aka murththi aya vannam* en kol? adhi dévane!
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"O' Lord the ancient cause! Thou art the form of Vasudéva in the supreme abode. Thou
take the three forms of Sankarshana, Pradyumna and Anirudda in the Vyiiha mode. Thou
art the basis of the four entities namely the pradhana (primordial matter), the purusha (the
jiva), avyakta (the unmanifest primal nature) and kala (the time). In the Vibhava mode,
thou take unlimited incarnations to bring Thy good grace to embodied souls and become
the ultimate fruit of the righteous actions of Thy devotees. Furthermore, thou take the
reclining form reposing on the serpent adhisésha in the good ocean of milk (awaiting the
return of all the jivas to Thee). In addition to all these, thou also become the Archa
miirthies in the forms desired by Thy devotees. What a wonder this is?""

The ""Para™:

QHEID BHSHID BHHID P& SiLVEUDHM 2 ATTULDTLL

oh& LTI 6TMID & Hettn o HCHeUGeT

VHGID BHSILD BHSID & AHSTHS SMEHG DD

KHGID BHEHID Wi HeiTenesr WM SHT6v UeLVGH? (TCV -3)

aindhum aindhum aindhumaki* allavatru ulayumai,

aindhu mandrum ondrumaki* nindra adhi dhévane

aindhum aindhum aindhumaki* andharaththanaindhu nindru
aindhum aindhum aya ninnai* yavar kana vallaré?

“Q' the ancient cause, the sporting Lord remaining at the end of dissolution! In the cosmic
realm, thou art the five elements, the five sense organs, the five organs of action. Thou art
the inner controller of the sentient beings, the five subtle essences, the three causative
principles (the ego, the intellect and the primordial nature) as well as the mind.

In the eternal realm, Thou art the inner controller of the five divine powers, and its five
organs of knowledge and five organs of action. Thou form the abode of enjoyment, the five
types of experience, their instrumental means, the eternal attendants, the sages as well as
the liberated beings. Who can see Thee in Thy two-fold realms by their own effort?”

In the second half of the verse, Azhwar describes the Lord as revealed to him in His h&uw
eMy*$ nitya vibhathi (eternal manifestation or aspect).

LhSIb BHHID LHGD & ainthum ainthum ainthumaki -

In the supreme abode of the Lord, the non-material resplendent self-luminous divine form of the
Lord characterized by suddhasatva which has only purity (satva) with

uehE UDSE panchasakthi - five powers, together with its five senses of knowledge and five
organs of action.

upGoeiolg? Lo eNTCeaum MeiumESH ervijer gau am
LyGLeiolg 2ero(Bs: UTLPCs® eroLFCUTIGILBOS: GV S:
aNUTeUTSHLTCHRNOILICITECHT He(BSHHWTSHLOm JGerv
6rOLD (h &:

oS LTsHCas’nhCs* alagCul Lmagev evLb(ms:
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paraméshti puman visvo nivrrutthi sarva éva hi
paraméshtismrutaha §abdé¢ sparsetu purushaha smrutaha
visvatmatejasiproktho nivrutthyatma rasé smrutaha
sarvatmakathitogandhé vishayé purusha smrutaha
(Pancharatram)

"Paraméshti, Puman, Visva, Nivritti, and Sarva are said to be five upanishads. Parameéshti is said
to have sound, Puman, the touch, Visva, the form, Nivritti, the taste, Sarva, the smell, and
Purusha the vishaya"

SHSTSSH Hemenhgl MHeirm antharaththu anainthu nindru -

In His supreme abode, the Lord stands as

Lh&Ib whHIb Hw ainthum ainthu aya -

the non-material form of five types of experience (voilsmd Gumtsiwmser sabdhathi
bhogyangkal) of bliss and, also as the five others including the abode of enjoyment
(Gum*servgm?md  bhogasthanam), the instruments of enjoyment (Gum*Gamusyswuiid
bhogopakaranam), the eternal attendants and the sages of Vaikunta (smeu@hsssLOr(HWD
wetlleu(pd Vaikunthatthamararum munivarum -Thiruvaimozhi 10-9-9) and the liberated beings.

The Vyiihas:

Fa gD eetTMID Q6T LOMGHEWID LGSSH Ceuemev-Hiy

Cus MHetm CHeul eumbg LML (LP6T HLHSHGILD (TCV-20)
kasam ondrum indri masunam paduththu vélai neer

pésa nindra dévar vanthau pada mun kidanthadhum

"Thou have been lying on the serpent bed in the waters of the ocean, from the beginning of
creation so that all the dévas including Brahma could approach Thee and sing Thy
praises."

BIesins S Ceugmmel HeLeV GUITSHEITEL 6U6TIRIG

uTeNmé SLMELHS LMHLBTLET He06m60GILI? (TCV-23)
naniraththa véda navar nallayoghinal vananggu

panirak kadal kidantha parpa nabhan allaiyé?

"Art not Thou the Lord Padmanabha who reposes on the ocean of milk and who is sought
as the ultimate refuge, by those well versed in the esteemed and the valid source of
knowledge, the Vedas with the four types of *'swaras"?

LUFSHID LFSOSWITEH Querteu Brenens HLh

2 THHVID RBGHHSTME M6USSISHS S 6D (TCV-29)
paraththilum paraththai yathi pauva niranaik kidanthu

uraththilum oruththi thannai vaiththuganthathandriyum

"O'Lord, thou art supreme form transcending all individual souls and beyond the

primordial matter. Thou repose on the ocean, united with the divine mother who forever
resides in Thy heart."
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Quereu Brsmewié &b pauva niranaik kidanthu -
As Aniruddha Narayana, the Lord reposes on the ocean of milk directly for the sake of providing
refuge to all sentients.

2bg BTGy AHFAUCT & BrerdibamiopiernGrs
HUHWE%0 FPE&eMH  STUTTSCHT geounmuipLd
andhakaré athiteevré cha narasimhamanusmaréth
taratyakhila dhukkhani taparththo jalasayinam
(Vishnu Dharmam 41-30)

"When stuck in pitch dark surroundings, one must think of Lord Sri Nrusimha. When
saddened by misery, one must think of the Lord reposing on the milk ocean. Then all
difficulties will be surmounted.™

Here Sri Aniruddha is inclusive of the Wiha Avatara of Sri Sankarsanan, and Sri Pradyumnan.
They are all manifestations of Vasudéva. By these avataras, the Lord provides at the time of
creation, form and name to the sentients who had lost their nature during deluge of dissolution,
provides the scriptures, and protects the dévas including Brahma and Rudra from the menace of
the demons.

i. Azhwar and Antaryami:

Azhwar in several verses refer to the indwelling paramatma in all sentient jivas and insentient
entities in the entire universe and enjoys the same Lord pervading his own self and seated in his
heart. (NT- 20, 54, 57, 58,65, 66, 82, 86, TCV- 64,65).

HCW 2 o@D eTeLeLMD Hl6tT H(HGeT HMuesTEyLD
FCw Heus Coeu CHeousmid HG
61l &L (LD LOMEL 6UEMIUILD 6T600T SleNFUILD 6T S G)

Q@ &L (b ul Geneu (NT-20)

niye ulakelam* ninnarule nirpanavum*

niyé thavaththeva thévanum*

niye erisudarum malvaraiyum* en thisaiyum*andatthu
irusudarum aya ivai

This verse was cited earlier in Sarira-atma relationship. It is applicable also here since Sriman
Narayana pervades as well as controls all of the sentient as well as the insentient parts of the
entire cosmos - being the sarvantaryami tatvam.

Caupmi ANGL 2 CHalb F Coaufled

epeunmil HMEGLWD (P& L6SuTLLLD WImeFTLl

HOE6TMEH 616LEVMD CIH(HLOTEL 6T6TM) ERPMTSHIT

SMHEGTMS| 6TLELMD SH6ML (NT-54)

thevarai nirkum aththéevum*
aththéevaril mavarai nirkum* mudhupunarppum*

46



yavarai nirkinndrathu ellam* nedumal endru oradhar*
karkindrathu ellam kadai.

"Among the dévas as one of them, among all of them as one of the three Miurthies, being
His first Avatara taken of His own will and also as all sentient beings and insentient matter
stands Narayana. If not understood as such by one, then all one's learning is in fact futile™.

ROHRG QBHS HL aNmaTud ST o 66T

QUL GBHSHWD FMUSHGHeUGCET CUHEL WHRIG QHHS

EUMETTENI] HITLD HTESTEU] SHMLD HMJ6MS HT6T 61601 GlH(EHFLD

SLETEUT HTLD HHLOTHS| 6T60T? (NT-57)

orungirundha nalvinaiyum* thivinaiyum avan*
perungurundham sayththavane pesil*

marungirundha vanavar_tham thanavar_tham* tharagaithaan*
en nencham anavar_tham* allathathu en?

"Truthfully speaking, the Lord who broke the large kurunda tree is the ruler of the effects
of good and bad actions of the embodied soul. The near dévas, the demons, the earth and
the one in my heart are the same Lord of all. Is there anything that is not of Him"".

61601 QBEREFLD GLowimsst QmeT B&HE eTLDLNFmedT

LD6T SIEh&F (LP6IT €R(HIBIT6N LDGTII SHENHST6T 61601 GIHEHEFLD

Cuwirensst @eveorm allemL gHMMesT Qeucuallens &5

SPUITEDIES 2 SHCeum6tT Si6dTL (NT-58)

en_nencha meyan* irul nikki empiran*
man_ancha munnoru nal* man alandhan*
en_nencham meyanai* illa vidai etran*
vevvinai thirthu ayanukku akkinen anbu.

"The Lord who forever resides in my heart, who removes all ignorance, my benefactor,
once measured this earth terrifying all kings. He rejoiced only after removing the effect of
the unrighteous act of the one who rides the bull, who failed to place Him in his heart. |
spread the love for such a Lord".

It is worth noting the Vyakhyanam (commentary of) of the Acharya of this verse, It shines on the
Lord as well as on azhwar.

erbiMgmedt - The Lord is called the compassionate benefactor since He is the benefactor of all. In
Azhwar's case He of His own volition came into his heart and helped remove all his ignorance
@ e darkness.

@eveor eNenL egmmmest - Lord Rudra who rides the bull suffered “brahma hatthi do’sha” when
he clipped off one of the heads of Brahma in anger. The Brahma’s skull got stuck to his hand and
he could not get rid of it. Finally, when He propitiated Lord Narayana, he was relieved of this
woe.
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Azhwar says that Rudra had performed this act when his “satva” was lost due to the fact, that he
had not placed (@ebeor - illa) Lord Narayana in his heart. That means the action was performed
under the influence of rajas and tamas. Lord Narayana troubled by the curse on Rudra removed
the skull from his hand thereby freeing him from this do sha (blemish). Only after this Lord
Narayana is described to have rejoiced as if He became full (gywmest — ayan) again.

S 5ECerett oet1 akkinen anbu - Azhwar states that he has spread love for such a Lord who is a
great benefactor for all.

Sri Nammazhwar states that he will stimulate love for the Lord in others

Betr setor Ceul s gpaNliGuGer (nin kan Vetkai ezhuvippene) (Thiruvirutthan-96).

Azhwar here states that he has already carried this out.

AL o6eug 61601 CHEHFLD @6oTCIMELELMD LicToI(H
UL BT&emes Qblgul LOMME HL DTS
s0UGWIET LDSGlq HETCETT(H SIUIM6IT HIT60T

smeUGIIET gyl- QFIGIET 6U6VLD (NT-66)

idamavathu* en_nencham indrellam* pandu
padanakanai* nediyamarku* thidamaga
vaiyen* mathisadi thannodu™ ayanai nan
vaiyén* atcheyyeén valam.

""Henceforth for the supreme Lord who has been hitherto lying on the bed formed by the
multi-hooded serpent, my mind will be the residence. I will not consider Rudra with the
crescent moon on the head and Brahma as transcendental. Due to my wisdom and strength,
neither will I serve them."

&EVHGITEO 61607 2 616G HMD CoueT HTENG

BeLLD SMEYILD FH LG 2 HGL? IEVIHSEVT&H6N

QLB gHGID TFMID HITET(PSEMILD 6TETDRUTSH6IT

L@ g658 WILLTES Coung) (NT-82)
kalandhan en ullaththuk* kamavel thathai*

nalandhanum* Ithoppathu undé*

alarndhalargaL itteththum* isanum nanmuganum*

endru ivargal vittéththa* maattatha véenthu.

"The father of the beautiful cupid and the Lord of all dévas, whose glories cannot be sung
fully even by Siva, the four-faced Brahma as well as the other dévas who all worship Him
with fresh flowers, has merged completely in my heart. Is there anything better than this?*

266t HEUUILIML HEL QBEHCEF 2 HHLO6H 6T6TMILD
2 Q60T SHEUUIL_ITU 2 6T@BEUM 2 6TTeNGH G| 2 61631 GH6vorL_ITiil

H60T €RLILITEOT ST YUl 2 616dT SMevnl HLOGWIMHEGLD
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61601 LILMTEHE FF6iT @6mLD (NT-86)
ulan_kandai nan nenché* uththaman endrum ulan kandai*

ulluvar ullaththu ulan_ kandai *

than oppan thanai* ulan_kan thamiyérkum*

en opparkku 1san imai.

"O' my good mind, the Supreme Lord is always there to protect us without expecting any
return. Note that He resides permanently in the hearts of those who let their minds dwell
on Him. Note that the same Lord who is comparable to only Himself, is my refuge and for
others like me, who have no recourse."

RETMOBHMS 2555 QBHSESHMS LT &5

SITM| Q6. .Hen6udh HL_hHG 6T60T6vN60MSH (LD ETTCIETTEVITLD

SieTmIBTenT NOHEHGCevstT NMHSLNesT LMHEHCev60T

TSI BHSEHID HLHSHHELD6T QbEh&Can (TCV- 64).
nindrathenthai oorakaththu irunthathenthai padakaththu

andru vegkanai kidanthathu ennilatha munnelam

andru nan piranthilén piranthapin maranthilén

nindrathum irunthathum kidanthathum en nejnchulé.

"My Lord and Master stood in Thiru-oorakam, stayed in Thiruppadakam and reposed in
Thiruvekkha long before | was born. Once (I was) born (however), I could never forget.
My Lord now stands, sits and reclines in my heart".

erufelerowl FTamib  am@GBE”° erbhhaNeoGLT - sarvasya chaham hridi sannivishtd (Gita 15-15)
"And | am seated in the hearts of all".

HeTm&HID QBHHHID HLHHHID 6T601C6TEhHSHGErT
nindrathum irunthathum kidanthathum en nejnchulé —

HOugCorg QaiMussg @@GLULLeN6GI S LLg|LD

BOALGHEHDTS SL g6 BHIesNevTd (Lp6TGI6ITeLITLD

SIDLSHET SI60TTHG &FUIEUTET b HL| & 60TLOITS 621657

AOUSIOGUUGID SHLLLGIAL6T QbEh&Gen (TCV- 65).
nirpathumor verpakaththu iruppum vin kidappathum

nar perunthirai kadalul nanilatha munnelam

arputhan anantha sayanan athi boothan madhavan

nirpathum iruppathum kidappathum en nejnchulé.

"The Lord took to standing on the incomparable holy hill, sitting in the eternal abode and
reposing on the milky ocean with wide, large waves in the former days when | was not
awakened. (Now), The wondrous Lord, who reclines on adhiSésha, the ancient cause, the
consort of Lakshmi stands, sits and reposes in my heart™'.

We read in His life story, in Sirupuliytr in order to quell the pride of the priests who were
helping in the vedic rituals who were objecting against the honor being bestowed on him by the
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chief priest, at Azhwar’s request, Sriman Narayana seated in azhwar’s heart revealed His
majestic form beautifully decked with all ornaments as well as ayudhams (His eternal
attendants).

ii. Azhwar and The Vibhava Avatarams:

Azhwar refers to 8 of the 10 well known dasavatharams (ten divine incarnations). Sri Parasurama
and Sri Bala Rama were not referred to. However, Azhwar refers to two others namely amibero
Hamsa (TCV- 19) and exuL_ugnuomu§ Vatapatra sayi (NT- 3 and TCV- 22, 30).

LeTensms Coushresi@GLd spS6omil & esThHu|LDd
pullathaki veda nankum othinai-
"The Lord took the form of a swan and taught Brahma all the four Vedas ("Hamsa" avataram)

Lmedled SLbhSGIeD L6 SIJRSD GLOWIGe|LD

2460160 HIUTNTMHIOID 9% ADQUTT EGTLSS)

€(h QUIT(HEMET euMeEITeU] LD QLOWIL QUIT(HEmaT LI

SI(B QUITHEN6T WITeT SMHSeUTm)? (NT-3)
palil kidanthathuvum* pandarangam meyathuvum*

alil thuyindrathuvum ararivar*

Jnalaththu oruporulai* vanavar_tham meipporulai*

appil aruporulai jnan arinthavaru? 3

"That which reposed on the milky ocean, settled in ancient times in Srirangam and that which slept on the
banyan leaf, the primordial cause of the cosmos, shining truth to the eternal stars and the principal force
of the ancient waters, Who can know Him as | do? "

Le(RLd @eTmId GLOEYILDMIL 621 LITELEUTTE (€hTeVLD €JLD
2 oI LD6TOTY. 3Y6016m60& GIUNGTM Y HGCH UG (TCV-22)

pandum indrum melumai or balanaki jnalam ezhum,
undumandi alilai thuyidra adhi dévane,!*

"O' the ancient Lord! Being the controller of all the three periods of past, present and future,
during the deluge of dissolution, in the form of an incomparable child, Thou protected the seven
worlds, swallowing them with zest and reposing on the waters over a tender banyan leaf."

QUTEITS(LPLD LOGVITETISH(LOLD CleUMLID JLD HL6L&H(EMHLD

CumensLld Q&G He0emevd HuNstim LiedorLif &Cevt (TCV-30)
vanakamum mannakamum verpum ezh kadalkalum,

ponakam seithu alilai thuyindra pundarikane

"O' the lotus eyed Lord! Thou as a child reposed on the

tender banyan leaf after ingesting the heavens and the
earth along with its seven mountains and the seven seas."
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We will refer to the verses that pertain to all the main Ten avataras (divine incarnations) and refer
to some of them with text and translations.

wgerow Matsya (NT-22 and TCV -35) and s« Kirma avatarams :
(NT-49 and TCV- 14, 20, 35, 88)

GLpeNIMis

BMETT JID 2 VGHGLD HETTMDEHGLD &6dTenLDIIGEDT

Bt gyt 2 uNy SieNEGL NGS) (NT-22)
kuzhaviyaith tan ezhulakukkum* thanmaikkum thanmaiyanée*

minai uyiralikkum viththu

"Worship the feet of the same ancient Lord who both as a child and as a fish protected all life
forms. He alone is the cause and the abode of all the seven worlds and its nature".

SibL 2 eome)| MID P& YenD & LBy
SDINITEID Hé NEESH 6T LOSSS6THILLD (TCV-35)

ambulavum minumaki* amaiyaki azhiyar,*
thambiranumaki mikka anbu* mikku adhandriyum*

"Thy descent in the aquatic form of a fish and a turtle out of Thy love for the jivas in distress are
ever honoured”.

LDEMELUITEMLOGLOEL 6M6UGHG UTGHeMUIEF &HHM

HENELIITENLD HIT6TT 6(1H 6m& LIMM SMELUITLDED

Umé S QUBHLOTET H(H HTLOLD

SameuCs WIMUISHGD Famm) (NT-49)
malaiyamai melvaiththu vasukiyaich chutri

thalaiyamai thanorukai patri*

alaiyamal pirakkadaintha* peruman thirunamam*

karuvathe yavarkkum kitru

"Uttering the auspicious names of the Lord alone is best action for everyone. The Lord who as a
turtle placed the mountain on His back, supporting the mountain top with His hand and using
Vasuki, the snake as the rope churned carefully the ocean of milk."

eugpmam Varaha avataram (NT- 70, TCV-48, 102,114)

Azhwar in NT-70 refers to this avataram along with the Vamana- Trivikrama avatarams.
indicating the Lord’ s @Qervemutsows Sausheelya, (the gracious condescension of the Supreme

Lord and mixing easily with ordinary human beings) and Qervermeori‘ws Saulabhya (the easily
accessible nature) and eumgervebw Vatsalya (loving compassion) gunas.
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In TCV-114), Azhwar clearly states that the holy feet of the Lord, Who came as Sri Varaha

(divine boar) and lifted this whole earth, which was submerged in the deluging waters, are the

true means for all of our needs starting from giving us the right spiritual knowledge all the way
to our final beatitude.

reromu (B H68 gab Qe WBeHGumL

QUMEITLD 461 UELEMEVGLLIED CUEIIMRIS 6UMTLDES G EHEHEFGLD

@memd o8 @muim & @@ WHMID f fuinHml

geotomil QL h% LTSS 6hHeng LMTHLD 6Teuor6uN Gl (TCV-114)

Tnamaya ettum nikki* Ethamindri meedhupoi,*
vanamal la vallaiyel* vanangi vazhthu en nenjame,*
Jnanamaki Jnayiru aki* Jnala mutrum or eyitru,*
Enamai idantha miarththi* enthai padham enniye¢.

“O' my mind! If you desire to cut the eight-fold chain of human predicament, become free
of all sorrows and going beyond the manifest world (through the path of light) attain the
final beatitude, then take the holy feet of the Lord, Who took the divine, auspicious form as
Sri Varaha, uplifted this whole Earth with His incomparable teeth, Who is the giver of
spiritual enlightenment, Who like the Sun is the dispeller of all darkness (the light of all
sensory knowledge) - as the means and worship and adore them”

FresTLom 6T (B H&E) -

eliminating all eight defects or faults of the beings who are caught in the mundane world are: 1.
Ignorance or avidya 2. karma or actions (both "punya and papa" righteous and unrighteous) 3.
"vasana" or tendencies towards material things from time immemorial 4. desires in the same,
prompted by those tendencies 5. association with the physical body (material) 6-8 Tapatrayam
namely the triple distress, one is adyatmikam —self inflicted adhibhautikam —arising from others
on this earth and finally adhidaivikam- arising from the devas.

All these eight shrink one's knowledge and therefore considered as faults (since they can cause
the downfall).

prendibammeugmyd Nrusimha avataram :

Azhwar describes the beauty of the glorious pymiseoH & akisLb.

Sr1 Bhiidat azhwar, who was a contemporary of Sr1 Thirumazhisai Piran called the lotus feet of
the Lord who took this form as the nectar of this great Earth.

BILb&HS

SRIsLOMLUS S6 S(Heu6T 9ilguTenemrGu,

SIRIGETOILON EHTEVSH &(LPE.

naram kalandha

singamaik kinda thiruvan adiyinaiye

anganmajnalath thamuthu (Irandam Thiruvandhadhi -84)
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Sr1 Thirumazhisai Piran’s words about this special avataram are in the following verses, NT- 5,
21 and 22 and TCV- 23, 24 and 25).

Qemexm Mev eumil HmnbG 611l ST6Tm
@Qemeuuim 6TfleUl L& &6T01&H61T @6meultm
6l QUTRISS STLGWL @emGuUIT QLI D6

il QUTRHS ST(HD DG (NT-21)
ivaiya! pilavai* thirantheri kandra*

ivaiyal* erivattak kankal* ivaiya

eripongik kattum* imaiyor peruman*

aripongik kattum azhaku ?

“Is this the mouth of the cave spitting wide flames of fire? Are these the eyes that are like
fire balls, flaming red? Is this the beauty displayed by the Lord of the eternal stars as
Nrsimha with a body effulgent like the flame?”

&HITerT HTCeoT ifl 2 (Heusht TGeor

LLp&IImest HTGer LGwNLO6T GLpeNImiis

BMETT JL) 2 VGHGLD HETTMDEHGD &6iTenLDIUIGEDT

Beit g1 2wy SeN&GID eNSsI (NT-22)
azhakiyan thané* ariyuruvan thané*

pazhakiyan* thal¢ panimin* kuzhaviyayth

than ezhulakukkum* thanmaikkum thanmaiyanai*

minai uyiralikkum viththu

“Beautiful is the Lord who came in Nrsimha form. Worship the feet of the same ancient
Lord who both as a child and as a fish protected all life forms. He alone is the cause and the
abode of all the seven worlds and its nature”

S USErVE* 6T oy TeUCET SILPSWLIT6DT

Lp&wimest HrGen LewsTLOI6oT

The ancient Lord (unlike the embodied souls) is fully aware of the affliction that the current body
is to the soul as well as of the future states of embodiment. In addition, He is fully aware of the
effects of all karma the embodied soul must endure and that the source of ultimate relief is
merely His compassion. If one were to surrender to Him realizing that He is the means and the
end then He will surely protect and bestow liberation. Hold on to Him like the afflicted patient
seeks the help of the physician for He is both the medicine and the medical doctor. Gu*eesid
R ROVY:

BMETT JI) 2 VGSGLD HETMDEHGLD &6tTemLDUIGEDT

refers to the five major elements "Pancha Bhatas", the principle, Mahat and Ahamkaram. All
these have their bases on their getrongeny (getremin). For instance, the Pancha Bhiitas namely
space or ether, air fire, water and earth have their essential nature in five "gunas™ (qualities)
namely vois® sound, ervuijuo touch sensation, emu -form, gerv - taste and &3k&* - fragrance or
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smell. gmsir g1 2 @& also refers to the seven worlds. It means all the sentient and the
insensient materials contained in the seven worlds.

eaGs% Gerombw  (Chandogyam 6-2-1) He is the threefold cause of all things namely
efficient cause (HO%a), material cause (e_urgm3eer) and concomitant cause (ervamamifl)- “He is
the pot maker, the clay that forms the pot and the potter's wheel".

eumwen Vamana avataram

Azhwar refers to this avataram in three verses. (NT- 70 and TCV- 26 and 74). In verse NT-70
azhwar refers this along with the Varaha avataram.

g GO & s QLbs TGS

6J60T 6@(IH6U6EUTMILI 6TUNMMIEL HMTRIGIIGID WIT6HT 62 (I 6L60T

@6t HIMNKTCM6T SHLCL6TT QB HevGens s

QFTM QG QlLGSS C& (NT- 70)

than oruvanakith* tharaNi idanthu eduththu*

en oruvanai * eyitril thangiyathum*

yan oruvan indra* arikindeén allen* irunilaththaich*
chendrangu adippaduththa sei.

“Taking the beautiful form, going as a mendicant celibate, this small boy who measured
this huge world, once took the form of a boar brought forth this whole earth from under
the deluging waters holding it by His teeth. Only I alone did not know this fact until now.”

Azhwar says that while he learnt of this Védanta rahasya (the secret of veédanta namely the
substantive meaning of VVedanta) only now, it has been known to all wise people for a long time.
SmetT e(HeuetT o4& - The incomparable Vamana . The matchless level for the Sausheelya,
Saulabhya and Vatsalya gunas (Qervenudsows, Qervemeori*s, eurgerveows) of the Lord is
manifested in His Vamana Avatara. The One who is the supreme Lord of all stood low and small
in front of Mahabali. One who has no wants went as a mendicant celibate. When He took the
Trivikrama form, He showered His grace on everyone by stroking gently with His lotus foot.
Q&stimy oM@ - While the Lord could have gotten rid of Mahabali merely by His Will, instead
He chose to visit him in person for the reason that Mahabali had one important guna which was
charity.

Am Hevsms SiqliuGss Geut - He measured this whole huge earth with His foot. This is an
incomparable act.

In verse 26, azhwar refers to this divine dwarf celebate along with Sr1 Krishna, the cowherd,
Both avataras bring out the beauty of the Lord and His easy accessibility to all without any
distinction.

SINH& SMNHG EUTLDEITE ilqUTEIETIT 6LETUIHIS6TTIT6L

QeMbal 61(WPHS EGMEGLIE QFeLeaupd HMHEHHLD

LOHS 61(PHS CH6T N6 T LOMEMEL CUTLDSSH6TITeL

LB 6T1(PHGI FeNeneuden LHMI AMIG6L LMETEMLOGIL (TCV-74)
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arindharindhu vamanan* adiyinai vananginal,*
cherinthezhuntha Jnanamodu* selvamum siranthidum,*
marindhezhuntha thenthiraiyul* mannu malai vazhththinal,*
parindhezhunthu thivinaikalL* patraruthal panmaiyeé.

“If one were to worship the holy feet of the Lord Who came as the divine dwarf, with the
understanding that they are the means and the goal, then true revealing knowledge and devotion
will reach one in full measure. If one were to sing the glorious names of the loving Lord Who resides
eternally in the ocean of milk with wide surging clear waves, then the effects of all unrighteous
actions will leave one's “self ” along with their latent tendencies on their own accord quite
naturally.”

Azhwar says that the grace of the Lord will reach one quite naturally if one were to hold the holy
feet of Sri Vamana as the sole refuge or sing the glorious names of the Lord of the ocean of milk.
6UMLDEBT6NT Sl UTlemestr edeToTRISH6uTTeL vamanan* adiyinai vananginal —

The Lord came in the form of the divine dwarf mendicant (SriVamana) to repossess what
belonged to Him. We should seek His holy feet as the refuge.

oOhg 9fhg arindharindhu - "understanding” mentioned twice to indicate that His holy feet
are the goal as well as the means. (""Upeyam and Upayam" or "Prapyam™ and "Prapakam"")
Qebgl 61Whs @meud cherinthu ezhuntha jnanam- true knowledge with reference to one's
"atma" which is revealing. True knowledge is that the "atma" is the possession of the Lord and
thus His servant-

QaeLeuldb chelvam — wealth - refers to the devotion that arises as a result of this true knowledge.

It is of interest to note here that in Thiruvaimozhi, St Nammazhwar has a pathikam (decad)
addressing Sr1 Vamana
omum eumwerGeort (TV-7-8)

SfleNspw Trivikrama avataram.

This avataram is referred to by the azhwar in many verses (NT- 9- 25- 58) and (TCV-26,32,66
and 109). Azhwar also clearly indicates that the Supreme Lord eliminates the bad gunas of those
with swollen head and Ego (like Mahabali and others).

GOMOASTEIE BHIT6T (ST G6tullgend B QLI

MM HHTHSHTL QUTPSHS HmMESHTeTorl_

SEUIL ST CF6aeufiGLO6L 6] &(Lpeileurmedt

TGS Caallqeml Y mIG (NT-9)
kuraikondu nanmukan* kundikainir peythu*

maraikonda manthiraththal vazhththi* karaikonda

kandaththan* chennime¢l eérak kazhuvinan*

andaththan cevadiyai angu

“Feeling incomplete the four-faced Brahma once washed the feet of the Lord of the

Universe pouring water from his kamandal uttering benediction with the holy hymns and
sprinkled the holy water on the head of Neelakanta.”
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QUENSHUITEL LOFILITG| LD6TT CIST6HoTL_ M LDMHMILD

QUEMSHUITE QU(HEUF €R60TM)| 2 6BIGL ? QUENHUITED

QUNTD GMLPSHG 2 TUEUILD LOTEUED HIT6HT 6T6OTEMILD

Ty Q&S @IGSTL WHD) (NT-25)
vakaiyal mathiyathu* mankondai* matrum

vakaiyal* varuvathondrunde* vakaiyal

vayiram kuzhaiththunnum* mavalithann ennum*

vayira vazhakkozhiththayi matru.

“Without undue concern for means you repossessed the earth. Furthermore, such actions
of yours have no personal gain. You destroyed the enmity of Mahabali who had a big ego
and who by special means used to ingest diamond extract.”

&(HSGUTm] QTG Gi(HRIS6TTU &i([hRIEULD

QuBEGsuTeny QerMG QUEBSHS QoG QUDHMIGWITIL

QFHEHGUTIHET §&HGMMGHT S15% CHUCHEET 6T6TM)

Q&E eumil (P6Nlé SHEIMIGET 5% WMEDID 67&HCevr60m (TCV-109)
churukkuvarai indriyé churungkinai churungkiyum

perukkuvarai indriyé perukkaméythu petriyoi

cherukkuvarkal thik gunangkal thirththa déva dévanendru

irukkuvai munik kanangkal éththa yanum éththinén. (109)

“By Thy nature, Thou became a Vamana with no one inducing Thee to take a dwarf form
and while still in that dwarf form, assumed the gigantic form of Trivikrama with no one
inducing Thee to become so. Thus, the Vedas and the sages sang Thy glories as the Lord of
all devas (Who measured all the three worlds as Trivikrama) as one Who eliminated the
bad gunas of those with swollen head and big ego (like Mahabali and others). Seeing that, I
also sang Thy glories.”

Lﬂﬁ JmLD Sr1 Rama avataram:

Azhwar refers to this glorious avataram in many verses in both of his works. (NT- 8, 28, 29, 53,
77,78 and 85). (TCV- 15,21,30,31,32,33,39, 49, 50, 51, 54, 73, 91, 93, 104,116)

The verses of interest from Nanmukan Thiruvandhadhi, are shown below.

Azhwar addresses his mind and says that there is no other support for him except Sri Rama.
Qemev Glemewr MM 61601 QBHEHCE! FFeM6TT Cleu6dTM

Hemew Q&ML QFMIGH6TO DML GCEIM G606V GSITEToTL

Fj Rhgemeoulnet Qeomimasamul Fh SihGHSH

Fal] SIDLEHT SI6LELITEL G6MM (NT-8)
ilaithunai matrennenjé* Tsanai vendra*

siilaikonda chenkanmal chéra* kulaikonda

1r ainthalaiyan® ilangaiyai 1dazhiththa*

kiiramban allal kurai
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“O'mind, no other support is there at times of distress except the lotus eyed Lord with bow
which won against Rudra and whose sharp arrows destroyed Lanka of the ten-headed
Rakshasa who refused to yield.”

Azhwar visualizes directly all the deeds performed by the Lord in Sr1 Rama avataram.

83 Qeomiens r(h SIS sl lqul CFg|

g alewmiE aumedenil eilpsHss Q& Qeomims

Hett (hMs aIleL HIL MG 6ol ST @QJTE6TIIEn 6T

oa16tT (BRI 6TIISMET 2 LIL (NT- 28)
ithuvilankai Idazhiyak* kattiya séthu

ithu vilanku valiyai vizhththathu* ithu ilankai

thanodunka vil nudanka thun thar iravananai

in odunka aithan ukappu

“This bridge built to forewarn the doom of Lanka, this felling of animal Vali, this
destruction of Lanka, were all the sport of the One, who arched His bow "'Sarnga’ and
shot the arrow that broke the back of the proud Ravana, wearing a cool flower garland.”

In this next verse, Azhwar enjoys the most beautiful form of Lord Sri Rama who killed
Kumbakarna, the enemy of his devotees.

2 &L 2 (heuer TG el 2 (Heusst HTGer

&L 2 (Heust HTGer &H&SEeL IS Li(HeULD

REMMIGHS €R6TTM) 6RFENETILITET )Ip €(h HEM6ETUTUITEL

SITMSQASHTETO(D 6TUIST6I 6160 (NT-29)
ukappu ruvan thané* oli uruvan thane*

makappu uruvan thané mathikkil* mikap puruvam

ondrukku ondru* dsanaiyan vizha* our kanaiyal

andrikkondu aithan avan.

“His is the form desired by all, the form all effulgent, His is the form most wonderful, if one
were to think, the Lord who hit with one arrow in great anger at one with eyebrows
spanning almost a mile from each other”

Azhwar, like Hanuman, declares in verse #53, that his mind will not think of anything other than
Sr1 Rama.

HLUMGHAIT QeLhms SLLLNGS &GS S 60

3l6LEVITEL (I GFUIEULD WimeT QGevedr GLIMELEVTS

Coeauemny CHeuy eLeLMen] H([HeI6LEVTSH

Coouemnsd CHGmeLLNET C&ey (NT-53)

kallathavar* ilangai kattazhiththa* kakuththan

allal* oru theivam yan ilén* pollatha

thévarai* thévar allarai* thiru illath

thévaraith* thérélmin thevu.
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“No one else is my Lord except Sri Kakustha who destroyed the ramparts of Lanka, which
was abode to the ignorant demons. Do not consider as Lord those inauspicious of form and
lacking divine qualities unworthy of adoration and those merely devas in name but have no
connection whatsoever to Sri”.

In this verse #77, Azhwar refers to the special grace of the Lord.

S| 6T60T6M60TSH HM6sT JMITCETID HL M HL6D6VS

&60 Q&MaEn(h HNTHS HL 6L 6UEHIIEHUI6HT 6TMHCISHTETTL

QeusueNeneT|d g QNCLRIST LOCITID 616U SHT6oT

676} EI6MEUTILILD LOMU|LOMEL &6Tor(H (NT-77)

tharpu ennaith* than ariyanélum* thadang kadalaik

karkoNdu* thiirththa kadal vannan* erkonda

vevvinaiyum ninga * vilangd manam vaiththan*

evvinaiyum mayumal kandu.

“Not recognizing my faults, the Lord who is blue like the ocean and Who built a bridge
across the broad sea with rocks, mentally willed so that effects of all my bad karma would
vanish and graced me so His heart would never turn away from me. What a wonder, all
bad karma would vanish.”

In this verse, Azhwar describes the special grace that the Lord has showered on him

&6001(H 6UETTMISIETITTEHG 6T6OT6BIMDGOSHTEL SHTLO6HT 2 L 6D

QBT HUSHSHTMES 2-6MD 2 WIJHS 6UGI(H HEVLDLILD

M SILMIGEL HelT (Ll uimest Hest QUICT CHLIq(hHG MG

ST SIVMISBED Y 6TMEMLDILITED S UIHSI? (NT-78)
kandu vanangnarkku* ennamkol* kaman udal

konda* thavaththaRku umaiyunarththa* vandu alambum

thar alangal nil mudiyan* thun peyar¢ kéttirunthu* angu

ar alangal anamaiyal aindhu

“What will happen to those who get to worship Him directly, considering the exhilaration
felt by the one who once reduced cupid to ashes by his penance, on listening to Uma recite
the glorious name of the Lord with the long crown covered with flowers swarming with
bees?”

This refers to an incident when Uma once asked Siva as to which deity that he was meditating on
during his tapas,
&b Heud aFFwICerv G (kam tvam archchayase deva)

Uma apparently was singing the Lord's names sweetly and asking these questions. On hearing
the Lord's names, Siva became extremely pleased. The exhilaration that he felt just listening to
the Lord's names is what Azhwar refers to, in this verse. In Sr1 Vishnu Sahasranama Adhyayam,
in the “phalasruti” part, we all are familiar with the famous question of divine mother Parvathi
and the answer given by Lord Siva.

QBMLHI6L €T60THEGS CBHTELEMEV LDIT6L H63T BHTLOLD 6J5S
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QUTRSI 6TUTEHG LOHMI GG GCUTHID S Hedg

QUELELITENTEN EUMEEITSH CHMedT euUMedl LOG6NT LSS

eNeLeumaTeT QBHELEFSHSH 2 6rT6dT (NT-85)

thozhil enakkuth* thollai mal thun namam yéththa*

pozhuthu enakku matru athuveé pothum* kazhi sinaththa

vallaLan* vanarakkon vali mathan azhiththa*

villalan nenjaththu ulan. 85

“My main avocation is to sing the glorious names of that ancient Lord for me that alone is
enough to spend the time. The great archer Lord Rama who vanquished the pride of the
mighty and angry monkey king Vali, has graced me by residing in my heart”.

In this beautiful verse (#85), Azhwar says that all his time is spent in recalling the beautiful story
of Sri Rama and His valiant deeds and that he has hardly any time left for anything else.

We will refer next to the verses of interest from Thirucchanda viruttam.
(TCV 15,21,30,31,32,33,39, 49, 50, 51, 54, 73, 91, 93, 104,116)

QUTEIT&H(LPLD LOGTUTETISH(LPLD CQleuMLIGLOLDSL 6L & (E1pLD

Curestsld Q&S SHTEOEMEVS GluNetim LesorLif sGeur

CHEMBEHGIFII HEUEIM)| LOOTHSHILOMUI HEST LOTEHCV LI

Fa6uHlD LsHE5MES QammHmensedl 9i60eneuGLL? (TCV-30).
vanakamum mannakamum verpumézh kadalkalum

ponakam seythalilaith thuyindra pundareekané

thénakajnchey thannaru malar thuzhay nan malaiyay

koonakam pukaththeriththa kotra villi allaiye

“Q' the lotus eyed Lord! Thou as a child reposed on the tender banyan leaf after ingesting
the heavens and the earth along with its seven mountains and the seven seas. O'Lord
adorned by nice fragrant garland of freshly blossomed cool Tulasi flowers full of honey! Art
not Thou the Lord with the victorious bow, who straightened the hump of the hunchback
using the toy bow.”

gaaulslb Us50sM&ES koonakam pukaththeriththa — straightened the hump of the hunchback
internally, with the children's play bow.

Here Sri Periyavacchan Pillai refers to Kooni (the hunch back maid of Queen Kaikéyi) who
figures in Sri Ramavatara. This refers to the incident in Sri Ramavatara, when as a child in a
playful way Sri Rama hits Kooni with his play bow. Kooni is supposed to have been upset at this
and that is the reason given why Kooni turns against Sri Rama and stops His coronation and
poisons the mind of Queen Kaikeyi and induces her to ask for the boon from King Dasaratha
resulting in His exile. Sri Periyavacchan Pillai observes that even this playful act during this
avatara results ultimately to the destruction of all the demons including Ravana and to the
protection of the world.
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In the Acharya's own words, j&a8&euergIeumeTTe0 HEH Y TATESH 060D [Ea&LMUNCHUNHLILG)
rakshakavastuvanal athilullathellam rakshakamayiré iruppathu”- *If the entity is the real
shelter, then everything in It is protective™.

Wfistr AngEBUNDOISST aflp alehsT SINbHs)

MNeresteus e Uflhg psands QumbmGuimi

616 &S THETCEFTEL 6JemLpLN6TTEn6ITGH6ITEU LD6ITED)ISTL

QumetteNm& & eusToT6TOTEOTTUL LI6TOTLIf SH6aT6L6MELGLLI? (TCV-33)
minniraththeyitrarakkan vizha vencharam thuranthau,

pinnavarku arul purinthu arasaliththa petriydy

nanniraththor insolézhai pinnai kélva! mannuseer

ponniraththa vannanaya pundareekan allaiyé?

“Thou art of fair and just nature. Thou made the demon king Ravana with teeth as white
as the lightning to fall by discharging the fiery missiles and bestowed with compassion the
kingdom to his brother Vibhishana. Thou art the darling of Sri NappinaiPiratti who has
the most beautiful complexion, incomparable sweet words and who is ever attached to
Thee. Thou art Pundarikaksha, with the auspicious eternal desirable gold like attributes.”

Gerongiamid UHeQGVCEHDH ST eroeud&TauhS:

SWSSeUT LUSIMDUTE STMDUTE Nrsieud vogemid &°%:

so aham parushitas téna dasavac cavamanitaha |

tyaktva putramsca daramsca raghavamsharanamgataha ||

(Srtmad Ramayanam YuddhaKandam 17-16)

" Abandoning my sons and wife, when spoken to harshly and treated with disrespect like a slave
by him, though wishing him well, I have sought Sri Rama (scion of Raghu) as my refuge”

aug wemd uiswgmoll  vadhyatam badhyatamapi-
"This Vibhishana be beaten and bound " is what Sugreeva and other Vanara chiefs
advised.

OSTUTCeup erobUgTISDL b SWCRWID &5°EH&H
CamCagmugiwiNgevwerowing ervgmCg &6 Tamsib
mitra bhavéna sampraptam na tyajéyam kathajncana |
dosho yadi api tasya syat satam etad agarhitam ||

(Srimad Ramayanam Yuddhakandam 18-3)

"I can not refuse to receive under any circumstances him who has come to me in a friendly
spirit. Even if there is any wickedness in him, his acceptance is not reprehensible in the eyes
of good people™

&GS LpubHBTL GeurervlBd & wneGs
siufd erofeuy *CHLGWIT H3BmIbCIGS 6UTSHLD LOLD
sakrid éva prapannaya tava asmi iti ca yacate |
abhayam sarva bhuutebhyo dadami étad vratam mamal|
(Srimad Ramayanam Yuddha Kandam 18-33)
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"I vouchsafe security against all living beings to him who comes to me only once and seeks
protection (from me) saying '* | am yours', such is my vow"'.

Q& TesemnL Q&ML Cameng g CoHsmIeume] &ocoigesin
2_6GoI6mL QBTG JRISCEUTL I 2 6M&SLDHS HTSOIT (TCV-49)
kondai konda kothai meethu thénulavu kooni koon

undai kondu arangka votti ulmahizhntha nathanoor

“The place of residence of Lord Rama, who rejoiced in throwing a soft arrow from a toy
bow to straighten the hunched back of Mantara, with hairlocks adorned by flower garlands
hovering with honeybees, is no doubt Thiruvarangam”

Q&mesemL Q&ML Camemng L85 CoHemieomey Fasll Faeir -

kondai konda kothai meethu thénulavu kooni koon

Kooni (Mantara) was the maid of Queen Kaikeyi. She was referred to as Kooni since she had a
hunched back. Kooni refers philosophically to all embodied (u®%%s* baddha) jeevas. The
hunched back gastt (koon) refers to the defect of the embodied jeeva whereby it mistakenly
identifies itself with the physical body. Azhwar reminds here of the ego or Ahamkaram whereby
one considers oneself as " | am deva, | am man " creating a false notion of the Self. The real
nature of the jeeva however is blemishless and quite attractive to the Lord as indicated by
"QaremsnL Q&ML CaremngLig Casmievmeal kondai konda kothai meethu thénulavu

(with hairlocks adorned by garland of flowers hovering with honey bees).

2 _sotenL_Q&metorLJrisGeurmt_lg undai kondu arangka votti - The playful act of Lord Rama
(throwing a soft arrow from the toy bow to straighten the hunched back of Mantara) refers to the
great power of the Lord which can eliminate the ego of the jeevas easily as in playing.

o aM&LHE Bresr ulmahizhntha nathan - The Lord also rejoices in removing the defect
(ahamkaram) of His devotees.

U QUTEE FrD SITHEH euTedl eilp (PETCETTIBHTET

2 JIb QUTGF &ND HIHF 2 Lbumedl eTbINFmesT

QU GMIULIEL M6USGITHSHE0MS eUTsITLOMaTEYILD

By FECUTSLD dHHMSSID WMTEHSLD 6LsmeoGILl (TCV-73)

maram podha charam thuranthu vali veezha munnor nal,
uram podhachcha charam thurantha umparali empiran,
varam kurippil vaiththavarkkalathu vanam alilum,
nirampu needu pokam eththiraththum yarkkum illaiyé.

“Undiminished eternal bliss of service will be possible for no one even if they were the
rulers of the heavenly worlds, unless they are the recipients of the grace of our Lord, the
Master of the Nityasuris, who as the divine son of the emperor (Dasaratha), in the by gone
age of the Treta yuga, discharged the arrow that pierced the seven large trees at once and
made (the mighty Vanara king) Vali fall by piercing his chest with another arrow.”

saresfletTGLOW! ol B 2 m&ECLmHenj&s B
2beNCLOW RBSIE HeubmieT e gmiew K
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eureNGeorm(h Wesuranlb WimsnIbuig el

s Ngmenid F @umoCenr (TCV-94)
oonin méya avi nee urakkamodu unarchchi nee

anin méya ainthu nee avatrul nindra thooymai nee

vaninddu mannum nee valang kadar payanum nee

yanum nee adhandri empiranum nee iramané

“Thou art the five vital airs in the body. Both sleep and wakefulness are under Thy
command. The five purifying substances originating from the cows and their purifying
quality are under Thy control. The eternal abode and the mundane world are under Thy
will. Thou art the source of the various useful and precious things contained in the ocean.
Also myself, who is bound in this samsara is Thy possession. Furthermore, O' Sri Ramal
Thou art our benefactor.”

LMMIQFUIS QUTETT&HS6T HITEHeVLIL SeTMIELMRIMS

PmIC&g CQFaTmQsmeim CeustMCsTeL aiiermy

CoumIQ&IIH SLD(LPETRETETEn6T 6m6UHSIL_MEMLDUITED HLOGHT

SaMIQFIUIG Q&6 DHS SOOI 66DV G6T (TCV-116)
maru cheytha valarakkan nalulappa andrilangkai

neeru cheythu chendru kondru vendri konda veeranar

véru cheythu thammul ennai vaiththidamaiyal naman

kooru cheythu kondirantha kutram enna vallané. (116)

“ls Yama capable of even counting the unexhausted karmas, separating me from Lord Sri
Rama, Who has not considered me (who has sought His sole refuge), different from
Himself- the valiant and the victorious Lord who at the time when the demon Ravana with
the sword, opposed Him (and separated Him from Sri Seetha), terminated his life by
invading Lanka with the army of monkeys, reducing it to ashes and killing Ravana along
with all his relatives?”

Lllf &(H616B0T Sri Krishna avataram:

Azhwar refers to this avataram in many of his verses in both of the prabhandhams (NT-
16,24,32,33,74,83,87,93; TCV- 13,33,34,35,36,37,38,39,40,41,43, 47, 52, 53, 70, 71, 80, 86, 89,
92,99, 106, 107,111)

We will refer to some of these verses here. TCV-Verses 52 and 53 are in reference to the Lord of
Srirangam. Azhwar identifies the Supreme Lord (Parabrahman) very early in his Thirucchanda
viruttam as no other than Sr1 Krishna whom Azhwar fondly refers to as the consort of St
Nappinnai Pirattiar.

@\60T6m6aTULIET M & TELEVEVITEUGHI QL EMELUITSILOIL 1g.6mL

LNeoT6m 601G & 6TeUC6TTEOTLIT 2 63TLIN6T015(G 2 6001(][h & QLD MG LIy

Meremeoiiml CamevGom(y GL(®ew (HLOTSH LD

HesTeneoTIMHen 631 &S 6UL L THTemLOWITEL Hen TS HCev? (TCV-13)
innai yendru sollalavadhu illaiyadhum ittidai

62



pinnai kélvan enbar un pinakkunarntha petriyor
pinnai aya kolamodu pérum oorum adhiyum,
ninnai yar ninaikka vallar neermaiyal ninaikkilé! (13)

“To state that Thou art of such and such nature is not possible. The enlightened sages who
understand the argument between Thy devotees and the non-devotees would state that
Thou art the beloved of Nappinnai with the slender waist. When Thou do take birth along
with the rest and yet remain different with the most beautiful and divine form, it will be
impossible to understand Thee, thy auspicious names, the glories of Thy birth place and the
underlying transcendental form, by any self effort unless revealed by Thy accessible
nature.”

AL el Nstremenr Gaerevedt eTearLy ittidai pinnai kélvan enbar —

slender waisted Nappinnai Piratti's beloved. (Nappinnai was Sri Neela Devi's incarnation during
Sri Krishna's Avataram. She was the daughter of Kumban, brother of Yashoda and brother-in-law
of Sri Nanda Gopa, the chieftain of the cowherds).

Azhwar refers to Sr1 Krishna as 1Neoremsor Caemeustr and refers to this Thirunamam in verses 33

and 99 in TCV and when he performs his §aranagati he does so invoking ST Nappinai Pirattiar
(TCV -92).

Azhwar refers to the leelas (the sporting deeds) of SrT Krishna in many of the verses. Verse # 33

in NT, and TCV verses 36,37,38,39, 40, 41, 43, 70, 71, 80, 86, 89, 106, 107 and 111. Verses # 70
and 71 refer to Banasuran’s story. Verse #33 in NT reminds of a similar verse (#54) of Sri Poikai
Piran from Mudhal Thiruvandhadhi.

Sl FFSLLD &Mlg SITEUML LG WIT6D6T

Ny 5CHTHSHGH CLI(LPEMEL HEhFHeH(H 6igLILIeET

eumierenest CHTaN&HST eueLGLMMI 61(HSHSHMISHH

CamiesniLpmennmedt GmILIL (NT-33)

adichchagadam chadi* aravatti* yanai
pidiththosiththu* peimulai nanjundu* vadippavala
vaippinnai tholikka* vallétru eruththiruththu*
koppinnu manan kurippu.

“He kicked Sakata with His holy feet, made the serpent dance, broke the tusk of the
elephant, drank the poison off the breasts of the ogress and for the sake of Nappinnai with
coral-like lips and beautiful shoulders broke the horns of the wild bulls and by His will
became the Lord.”

QeumQuUB S Causmev-Bi] &S ETTILISETHIULLD

QeuMQUGSGH Geusmev B eurLdLSL 1q.CalsmeV LD

QeunELGSs QEdlgD Qeoomms sLLINSS b

QeuHAUEGSSE LTHETES CLOSEUETITETITET606MeVGILI? (TC-39)
verpeduththu vélai neer kalakkinay adhandriyum,

verpeduththu vélai neer varambu katti vélai soozh,
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verpeduththa ijnchi soozh ilangkai kattazhiththa nee
verpeduththu mari kaththa mégha vannan allaiyé!

“Thou churned the ocean waters with Mandara mountain. Using the mountain rocks with
the help of the monkeys, Thou built a bridge over the sea and destroyed the fortress of
Lanka and its ramparts, located on the Trikuta hills surrounded by the moat of sea waters.
Art not Thou the same Lord with the hue of the dark clouds, Who protected the cowherds
from the heavy rains by lifting the Govardhana hill?”

S, 60 6TTSHITE CH MIMEn60TE S IT63T M) 18 60T 2y U TLI6TT6m S1TUITLL

ShEMEITGLOUIS SUITQBHU|GT0TG. HETM) G 6TMCILDTEIT6TTTEL

SLENET HTSHG| 6NLOWIFE &H6uol LOMGITT HDESH (L6oT

SpENETILIGTM Q&ML [5G LOMUCILDETES LOMLIGLD (TCV-40)

anai kaththor anaikondru adhandri ayar pillaiyay,

anaimeyththi anaiyundi andru kundramondrinal,

anai kaththu maiyarikkan matharar thiraththu mun

anaiyandru sendradarththa mayamenna mayame?

“Thou protected Gajendra. As the son of the cowherd clan, killed the mighty elephant
Kuvalayapeeda, tended the cows, ate the clarified butter made from the cows’ milk and at
the time when Indra released the heavy hailstorm, thou sheltered the cows using the nearby
hill. What a wonder that was, once for the sake of Sri Nappinnai Piratti with beautiful eyes
and eye lashes decorated with collyrium, right in her presence Thou killed the seven bulls”

QeuepHendgd Gallp Gleuenn (G ASHHIHHSHLOM

HEHFEM6UTSH Bl h! LOEGICTEHSHICSHTEHIIL SHTe0Ceor

QIEHEFNTSHSG UhHG CLIIFS QL eILITEVIeT MGl

SIEHFNHG 6eU6TueuIeTTTIL Y HCHEUT HH6LMELGILI? (TC-43)
vejnchinaththa vézhaven maruppu osiththuruththama

kajnchanai kadinthau mannalanthu konda kalané

vajnchanaththu vantha péychchi avi palul vangginay

ajnchanaththa vannanaya athi dhévan allaiyé?

“Art not Thou the shining ancient cause, the dark hued Lord whose holy feet measured the
earth and who broke the white tusks of the horrific mad elephant Kuvalayapeeda,
destroyed the angry and mighty Kamsa and took the life along with the milk of the
deceitful ogress Patana?”

&MISHOSHTHSHTLCHLO &HTeLCeuriT(h oLl 60T

MMISSHUTAFRIGSH6TI(H aTl6LeYILDITE,GLOHhSleurmi

QFHMTMISHHEHS 2a1601LD. G 6RNSHSHEUGTM) G 60TM (LD 60T

QUTMISSHETLSLEHEOMCeoMT CHEFLH6LEMEVCAIHEHEFGLD (TC-106)
karuththethirntha kala némi kalanodu kooda andru

aruththa azhi changku thandu villum valum énthinay

thorukkalantha oonamaqthu ozhikka andru kundram mun

poruththa nin pukazhkkalal 6r nésam illai nejnchamé (106)
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“Thou bear the discus that severed the head of the enraged demon Kalanémi, who came to
combat, dispatching him to join Yama, at that time (when the dévas faced the threat from him),
along with the other divine weapons like the conch, the mace, the bow and the sword. My heart
has no love for anything other than Thine protective guna with which once previously Thou bore
the Govardhana mountain in order to eliminate the danger faced by the cows, before any harm
was caused.”

QBTMISSHEVHS 2a16TL0.".G| 6RLONGHEUEHTM| & 60T (LD 63T

QuTMISSHleTLHLDEHHELTGeMT Gh&LHELEMELEIHEREFGLD

All of the azhwars including Sr1 Andal refer to this as the most important and desired attribute of
the Lord.

Azhwar also points out that “good time” is when we dwell on the auspicious qualities of the
Lord.

SMGL QUIT(HET HIT6IT SHevureuvredt & (heuuNmmIsn|ermen

2 emgLilere] CUTHCUTSEETMN EUEHSLICILIT(HET &IT6oT

QMUDBS GGG LLT8G6nL LOIGCesTT

HUIHS GSTTSHMET Sllg. (NT-32)
kathaipporuLthan* kannan thiruvayitrinullal

uthaippalavu pothupokkindri* vathaip poruLthan

vayntha gunaththup* padathathadaiming

ayntha gunaththan adi

“Ithihasapuranas and Smrithis describe Lord Krishna's will. To spend even a moment in
other things without dwelling on the Lord's auspicious qualities is only harmful. Fall at the
holy feet of the ever-glorious Lord.”

Iii. Azhwar on Sr1 Krishna, the Jagat Acharyan:

Azhwar’s verses with regard to Sr7 Krishna being the Jagat Acharyan and the substantive
meaning of the charama slokams of Gita are of special interest. The verses of interest are NT-50,
71,72.

SgapHmUL &mgm Qsn@ elemeruld smym &

LOTOMPLD FMPT NS AMNHCH6 Y MMRI

&0 HLEGLD SH6vo1600T60T HL60 HIL_&H@GLD LOMUI6OT

2 M ELEGL 2 6T6M150SH60TEHS (NT-50)
kootramum sara* koduvinaiyum sara*

thT matramum* sara vagaiyarindhen*

atrangkarai kidakkum* kannan kadalkidakkum*

mayan uraikkidakkum* ullaththenakku.
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“I] understood the way so fear from death will not arise in me and results of sinful actions
and ill name will not follow me since the words of the wonderful Lord Krishna, are firmly
embedded in my mind, the Lord who reposes on the ocean and on the banks of the river.”

The divya désam referred to in this verse is Kapisthalam, where the Lord is in reposing position
on Adhi Sésha. It is on the banks of a tributary branch of the river Cauvery. The charama slokam,
of Sri Krishna in Gita is what Azhwar refers to here.

JAUAIRIST ATHAG ROT I |

3§ T AU FMeTRACIH AT - || $¢-EEl

eroJeug FLomeTUf Uil LOTGLOSLD’ UTTEIID 61T .

Sy’ Heum eroFeuumrGu*Gumr CongaguileiQuiml om vTes: (Bhagavat Gita 18-66)
sarvadharmanparityajya mamekam' sharanam' vraja .

aham' tva sarvapapebhyo mokshayishyami ma shuchah'

“Discarding all other means take me as your sole refuge and
I shall liberate you from all sins and do not grieve”

Gawletr oeuenwliest SMlwlest OIS QLflwlest

SLUIEHT GleUemTH GO [Hl6STD LOMUIEST 6T

RS QUTESHHEMEE HELEVIM] 260855 560

g&Heonmd QulEh Emeod @60 (NT-71)
seyan aniyan* siriyan migapperiyan*

ayan thuvaraikkonay* nindra mayan* andru

othiya* vakkathanaik kallar* ulagaththil

éthilaram mei jnanamil.

“Unfathomable and yet easily accessible, small but yet great is the Lord, Who born as a
cowherd became the great king of Dwaraka. He taught then those words which many in
this world have not learnt and remain without true ** knowledge ** considering Him as their
enemy”.

Azhwar asks, "Why talk of not knowing Him rescuing this earth from under the deluging waters?
Do we know the words that He gave in order to rescue us from the deluge of this cycle of birth
and death (samsara)?"

G&wett S Quifluieor -

"unreachable and very great"

wCsm eunGem  HeujsH5HCH SILPMLIW DHENVT  6roeum

(Taitthiria Upanishad Anandavalli)."Yato Vacho Nivartanté”- "Where mind and words can not

reach” - unfathomable to even Brahma and other dévas.

sieoonuwles - easily accessible to those who love Him.

SrHlwedr - because of His compassion, He chooses to become very easily available to His
devotees and comes in many humble and lowly forms such as taking birth in a cowherd's family.
Splleir gleuenys Gameormil Hleotm omuleor ayan thuvaraikkonay* nindra mayan - cowherd boy
who stood as the king of Dwaraka.
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Sri PeriyaVacchan Pillai refers to two examples of His saulbhya guna. Although unreachable and
very great, he came as the cowherd boy and stood as the Lord of Dwaraka. Sr1 Krishna wanted
also Bheemaséna (the second of the Pandavas) to achieve glory. He arranged so that Bheema
could kill Jarasandha, the demon king in a duel. In order, for this to happen Krishna let Himself
defeated by Jarasandha and hid away from him by staying in Dwaraka.

It is of interest to note that we find the same terms being used by Sri Nammazhwar and
Thirumangai azhwar in their prabhandhams.
Sri Nammazhwar uses the same terms, “Gguwisir sismfiesr «in his Thiruvaimozhi 1-9-6

LDITLLIGET 6T60TCI60T(Eh Hl60T 2_6TanTesT LMMID 6TQITSGSLD 941G,
SMUPLD Feusnild HTCeoT HMYID 6THUD euCeT,
Couwler IETTLIEH 6TOUTHGLD HHMGHHGLD CHTEFFLOEV6EVEIT,

GMMLIET SIWISS60T OGS 6TeTsnIlenL & Comafeneoor wImGeor. (TV-1-9-6)

Sri Thirumangai azhwar uses the same words also in his pathikams (decads of verses) on
Thiruvénkatamudaiyan (Periya Thirumozhi 1-10-8 and 2-1-8) as well as in his Pathikam on

Srirangam (5-4-9). We will give here one of those verses Periya Thirumozhi 1-10-8
Cau60T, I6TUTILLIETT, 6T60T HIH6M & U]6IT Hl6dTM

LDITLLI6DT, LD6UIN 66T, 6611 Gl6U6TIN & [JONRIG6iT

Geuwl eeior(h 2 &if GeuMmIGL LT Loemev GLOW

SPUIET Silg H6L6VLGI, LHM HNCWCer. (Periya Thirumozhi 1-10-8)

LDITULIEH S160TM)] &I QUMTEHSHSHEMESISH &LV -

Refers to the Lord who taught Arjuna at the time of Maha Bharatha war those words - refers to
the charamaslokam &utGeonsid - referred to above.

In the very next verse (NT-72), Azhwar gives the true meaning of the charamaslokam

@6LeLMLAELGEVEL GIMEUMLOILCIEVEITEHILD

Q&ML QMLD SIELEVETTELD QFTEL ELEL HELEVM

Lomeu6TTELD BHT6L Geug LOMGGeU(PLD HTyesorGest

WITeUE &6TTQMEITLITT S, 172 (NT-72)
illaram illel* thuravaramil' ennum*

sol aram allanavum™* sol alla*nallara

mavanavum* nalvedha maththavamum™ naranané

yavathu thandru enbar ar?

“Statements proclaiming the path of action suited for the householders, the path of
knowledge for those who want to renounce and the other paths such as those of devotion to
be the means for liberation are not truly valid. For these good paths as well as the paths
stressed in the vedas bear fruit only through the grace of Narayana. Who can refute this
truth?”.
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In this verse, Sri Thirumazhisai Piran describes the meaning of the Charamaslokam of Gita (the
final and most definitive instruction of Lord Krishna in Srimad Bhagavat Gita forming the last
slokam in the discourse). This verse also is like a charamaslokam for this Thiruvandhadhi as
stated by Acharya in his commentary.

@e0- This refers to house and also "way " or "means" to achieve.

o uMCW &mam FeAGCHT: volPs®: vorahSWWID fs5CH -

In describing words "means”, "house™ and "Protecter” vogeso is used. By this rule the word @eb
is taken to indicate or the way or means.

Q6L eTetTmID QFmeL Q&EmeL Sisbev - Statements which claim these to be the means are not truly
valid. This phrase is combined with others such as @eveomid GIMWeumMLd SiveveTT HMLD to get the
respective meaning.

@eveomid Q6L eTsiTEMID QEmed GQFmeL SieLev - The statements which claim validity for karma
yoga (path of action) suited for the householders as the means for achieving Moksha or liberation
are not truly valid. Several verses can be quoted from Geetha Karma Yaoga all of which claim
that Karma Yoga is a good means for obtaining Moksha.

S&CHT  QMIINFTEISID LUFLDTICETTS L (Heag:

asakto hyacharankarma paramapnoti parushah' (Gita 3-19)
“person carrying out actions without attachment obtains His great Self

Smeumld Q6L TetTemID QFmeL QFmeL oieLev- The statements which claim the path of
knowledge (Jnana Yoga) to be a useful means to obtain Moksha are not truly valid.
SimeumLb - means the path of knowledge since it requires to renounce action.

Wen&*Hmn’end erolflg>CHim*(o))&3HiL*earunerons @ hHCH () e e .

BEMHTSE6M: erofeusiLoms L*eroernd&;HCs 5T (Gita 4-37)
yathaidham'si samiddha'gnirbhasmasatkurute'rjuna .
jnanagnih’ sarvakarmani bhasmasatkuruté tatha

"Just as burning fire reduces logs of wood into ashes, similarly the fire of knowledge burns all
actions into ashes."

SI6LEVET HIMID @I6L 6TEITEMILD CIFTEL CIFTEL JI6L6L-
Refers to the other paths such as those of devotion (Bhakthi), Namasamkeerthana (singing the
names of the Lord) which are stressed in the Itihasas and Puranas.

u*eGWwm geusoteorwiwim vodw  bhaktya tvananyaya sakya (Gita 11-54)

Azhwar points out that Karma, Jnana and Bhakti yogas are not the direct means to obtain
Maoksha unless the results of these practices are conferred by the Lord. Thus, ultimately what
gives the results is the true 2_umuid or “the way or means”.

Thus, the true means for obtaining Moksha is Sriman Narayana who alone can bestow the same.

BeveUMLD gyeuemed - refers to action carried out with no desire for results. This includes
Namasamkeertana.
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BTeL Geugld Lom Geupldb - Karma yoga stressed in the Vedas and Jnana and Bhakti stressed in
the vedanta namely the Upanishads

mryesniGenr - He Who is the abode and destiny of all Narasamihas or sentient forms, alone is the
means. If He showers His grace, then one does not need anything else.
& SI6TTM)| 6T6OTLIM 8412 Who would refute this truth?

That the Lord is the way, is indicated in vedas, upanishads, Itihasas and in sayings of rishis,
saints and other Azhwars.

[BMTJTLIEO0TLD .. LIJITUL6BITLD

gnGom eNé>yeumh &*Hio: Ramd vigrahavan dharmaha (Srimad Ramayanam - Aranya Kandam
37-13)
&(megemid &*Io erommgm (Mahabharatham- Vana- 71-123)

LrGsb vogeid eupey (Gita)

QBN eumrged HTGeorwumil Hesrmmemen (Sr1 Poikai Piran)
BrymwewsiGenr HLO&ECS Lemm  Gmeumstt (Thiruppavai)

As to how, this verse indicates the charamaslokam of Gita is given by Sri Appillai
In this verse the words,

"ol SlebevsTTalD QEmed @i6bev” gives the meaning of ervfeus fiomerifGuisu
Giving up all Dharmas,

the word mryesorGert indicates the words “Lomb” “eiamib”, and the "gasmyb” indicates
the word "gs10"'- "alone".

iv. Azhwar and the Archavatarams:

Azhwar’s interaction with Archavatara miirthies and how they responded to him physically are
well known and described in guru Parampara vaibhavam of the azhwar. Two divya désams which
stand out in this respect are of course Thiruvekha and Thirukkudanthai. Q&mebteevstorenb@ &1
@Quemomem Yathoktha kari in Thiruvekha and Aramudhanazhwan in Thirukkudanthai stand as
witness to azhwar’s exalted love of the Lord.

The verses which refer to Archavatara mirthies in Azhwar’s works are the following:

In Nanmukan Thiruvandhadhi, Thirukkottiyur in NT-34, Thiruvallikéni in NT- 35,
Thirukkudanthai, Thiruvekha, Thiruvevvul and Thiruvarangam (Srirangam) in verse NT-36, NT-
60, Thiruvenkatam in NT- 39 through to 48, Kapisthalam in NT- 50

In Thirucchanda viruttam, Srirangam is referred to in verse 21, 49, 50 through 55,62,64 93, and
119, Thirukkudanthai in verses 56 through 61, Thirukkurungudi in verse 62, Thiruppadakam,
Thiru arakam and Thiruvekha in verse 63 and 64 and Thiruvenkatam in verse 84.
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Azhwar’s heart goes out to the Lord resting on His serpent bed of Adhi Sésha. The verse in NT-
35 is like the one on Araamudha peruamal in Thirukkudanthai (TCV- 61).

BLHHSTLSETABMHHCUT  BHHMIS EHTeLGLOEITLOMLL

ALHFOLLGNIMSCT  NELRIGLOTELEIMIF &JLD

SLHGSTOUIHS STaNFESHMIS &L [H60S W] 6T

EL_1bGeUrQm (LIS (51 SICLIGFEUTLAGCSH & Ceur (TCV-61).
nadantha kalkal nonthavo nadungka jnalaménamai

idantha mey kulungkavo vilangkumal varaichchuram

kadantha kal parantha Kaviri karai kudanthaiyul

kidanthavaru ezhunthairunthau pésu vazhi késane!

“Did Thy feet which walked all over the forests (as Sri Rama) ache? Did Thy body feel
exhausted having lifted the earth as the divine boar? O'Lord Késhava! Please get up and
pray tell the reason why Thou repose in Thirukkudanthai on the banks of river Cauvery
with wide torrential flow overcoming all obstructions caused by huge hills and forests. Let
all be auspicious to Thee”.

In this verse, on Thirukkudanthai, Azhwar actually expresses “&l@pLiLebe0N6NI(H CUMLDSGISHS6T”
(eumpIGs&Cer vazhi késané!)

HITEMTeL 2 605D 6MHE AHMFCEUCSHTEL?

QUM HIL[H& [HEHLD UMIHMeUTET el 6p&LD

QhGH SEMELSHGLD LOM LOUNMEL LDMEUELEOIE G&6uuTLLITedT

DHHENEL 6UMLI [HITES & 606001 (NT-35)
thalal ulagam* alandha asaivekol*

vaLakidandharuLum* vaythiravan* nilodham

vandhalaikkum mamayilai* mavallikkéniyan*

aindhalaiay nagaththanai? 35

“Perhaps tired from measuring the world with His holy feet, not utterring a word and lying
still, on the bed formed by the serpent with five heads and mouths is the Lord residing at

Thiruvallikéni near the great Mylai where large waves of the ocean strike the shore”.

In this verse, Azhwar's heart goes out for the Lord Himself. Azhwar fears that the reason that the
Lord has chosen to reside and lie down on his serpent bed in Thiruvallikéni near the seashore is
because of His physical tiredness due to His deeds during the Trivikrama avataram when He
measured this world. Azhwar feels that the Lord is tired and this is perhaps why He is lying still
and not even uttering a word.

B1&55HSHME0EH GLHG Q6U..&T S 6T6U6 6N

B15S5 SN0 RIS CUIT 66D BHIT&HSHS

S LUMTMSL 6L HL &G P& QB HLDTEL

SIEMEWITLILITIT &(15&SH60T I, 616D (NT-36)
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Nagaththanaik kudandhai* vekha thiruvevvul*
Nagaththanai arangam péranbil* nagath
thanaip parkadal kidakkum* adhi nedumal*
anaippar karuththan avan.

“On the serpent bed in Thirukkudanthai, ThiruVekha and Thiruvevvul, on the serpent
again in Thiruvarangam, Thiruppeér, Thiruanbil and on adhiSesha in the ocean of milk lies
the ancient cause, the loving Lord with the sole intention to get into the minds of His
devotees”.

v. Azhwar and Thiruvenkatam:

Azhwar’s verses on Thiruvénkatam are 10 among 96 verses of NT and one in TCV. Azhwar
refers to the festival of Thiru-onam in verse #41, describes that both Brahma and Siva do
kaimkaryam offering lotus flowers to the divine feet of the Lord and carrying umbrellas decked
in pearls (verses 42 and 43). Azhwar also refers to the ancient incident that was revealed to only
to the azhwars not described in any puranas in which aeons ago, taking the form of a child lying
on the lap of Brahma, Sriman Narayana counted the ten heads of the demon Ravana, as he was
receiving his boons. Azhwar points out further that the same Sriman Narayana has come to reside
on the holy hills of Thiruvenkatam (verse 44). Azhwar describes the natural beauty of the
kshétram and the peaceful and satvic nature of all beings resident on the holy hills (verses 46 and
47). Azhwar urges all of us to go and worship the great peaks of Thiruvenkatam. The verse in
which Azhwar describes his desire to go and see this special divya desam referring also to the
utsavam of Thiruvonam (NT-41) is of interest. The Brahmotsavam in the holy hills must have
been in practice from the ancient times. The concluding verse on this divya désam from NT
namely verse #48 and a special one from TCV namely verse # 81 will also be given here.

STV MIFGTCM6I &H6LEV B (NSHHIST

speml eNPeN6L edl HT Cuewh

Qb GeUMmISL 6T 6TETEHIETOTD LGhS MU

SHCAUMISL LDGMETE QF6Tm) (NT-41)
kanalurukindren*® kallaruvi muththu udhira*

ona vizhavil oliyadhira* péni

varuvengkadava!* ennullam pugundhay*

thiruvéngkadam adhanaich chendru.

“I desire to go and see Thiruvenkatam, rumbling with streams rolling down pearl stones
and resounding with hymns of the devotees on Thiruvonam, although you have moved into
my heart, O' Lord of Vénkatam.”

GCaumsL G aNeuGsumy QAFT(palgiald CUIDEmLOWITEL

GeumusL Gy Qo eflemest Crml Fuugie|nd GeumisL GLo

ssneusny eilps SHettermAll usmL QAFHTL(H

QUMEUTEUEMIS SHMLILITEI LDETISO (NT-48)
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venkatame™® vinnor thozhuvadhuvum*

meymmaiyal vénkatamé* meyvinainndi thirppadhuvum*
veénkatamé thanavarai vezhath* thannazhip padaithottu*®
vanavaraik kappan malai

“Veénkatam alone is worshiped with true devotion by the eternal stars. Venkatam alone
eliminates effects of actions and disease afflicting life. Venkatam alone is the mountain of
the Lord, who destroys the demons with a mere touch of his Chakra for the protection of
the dévas”.

SMLHS UTHSLM SHLHG SHTeLCHMUIS &Hlqhs)

2 6MLHG 6UTED HHSHNSHEG 26U eUHSHIJTLO6TTI

DL hHCaI WIRISEHD LRSS GolhisL LD

SIML[HG LMLLTHCLD ML HGIBTEHLO2 WIDLOGeoTT (TCV-81)
kadaintha parkadal kidanthau kala némiyai kadinthu,

udaintha vali thun thanakku udhava vantha iramanay,

midaintha ézh marangkalum adangka véythu,vénkatam

adaintha mala pathamé adainthu nalum uymmind

“Live in peace forever, taking as the sole refuge, the holy feet of the loving Lord, Who has
taken His gracious abode in Thiruvénkatam, Who had reposed on the ocean of milk which
was churned (for the nectar), destroyed the demon KalaNémi and Who came as Sri Rama
and helped the brother of Vali (the monkey king), and Who pierced with one arrow the
seven great Sala trees (as well as the seven mountains and the seven nether worlds).”

It is interesting to note azhwar’s words here. It shows clearly that the divya désam
Thiruvenkatam is very ancient and must have been existent at least from Sri Rama avataram
period. If we were to take azhwar’s words literally, the Lord must have decided to settle in as
Thiruvenkamudaiyan after eliminating Vali. It would mean of course that the elimination of all
the other Rakshasas including Ravana must have been completed by Thiruvénkatamudaiyan.
Verse NT-48 given above might even support that view.

It might be intriguing for us to think of that even but it is merely a child’s play for the Supreme
Lord.

vi. Azhwar and Thiruvarangam (Srirangam):

There are many interesting verses in Azhwar’s two prabhandhams related to Periya Perumal and
the divya désam of Srirangam. (NT-3, 30, 36,60, TCV- 21-35, 47-49, 50-55,93, 118,119 and 120)
Azhwar often is seen to engage the Lord in conversation with him. Azhwar points out that the
primordial cause of the cosmos Sriman Narayana settled in the divya désam of Srirangam in
ancient times (NT-3)

Lmedled SLhGIeD Ua(h SIPRISGD GLOWIGe|LD

2460160 GUTSTOHIOD T SDlUT] EGTLSS)
@@ QuT@HemeaT eumered] L QLOUIL QUT(HemeT SILIN6L
SI(H QUITIHEm6T WM SMHS HMmI? (NT-3)
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palil kidanthathuvum* pandarangam meyathuvum*
alil thuyindrathuvum ararivar* jnalaththu
oruporulai* vanavar_tham meipporulai* appil
aruporulai nanarinthavaru? 3

“That which reposed on the milky ocean, settled in ancient times in Srirangam and that
which slept on the banyan leaf, the primordial cause of the cosmos, shining truth to the
eternal stars and the principal force of the ancient waters, who can know Him as I do?”

Thirumazhisai Piran says in this verse that he has been blessed with the knowledge of the Lord
through His grace and it is impossible to know Him otherwise.

SI6)6DT 6T6TEM60 el JUTRISHG STHISHED

SI6L6DT 6TEOTEMETN 6TIIGTLOCD SHTLILITE 66D 6T6IT60TE]

2 6Teng G HeoTmmest QBHSTeoT HL GG

Qeueteng gl Sijey SienemTuilsirGLe? (NT-30)
avan ennaiyali* arangaththu arangil*

avanennai eithamal kappan* avan_ennathu

ullaththu* nindran irunthan kidakkumé*

vellath tharavanaiyin mel.

“The Lord of Srirangam, who has taken me over in His grace will protect me and not let
me into the theater of life's drama. He has stood and stayed in my heart. Will that Lord
repose any more on the serpent bed in the ocean?”

(NT- 36),

"BIESHSHMES GLHMG Q6L .&T H(H 6T6)6Y 6T

BT&HS M6 RIS CUf SieTTed --"

was already referred to previously. “On the serpent bed in Thirukkudanthai, ThiruVehka and
Thiruvevvul, on the serpent again in Thiruvarangam, Thiruppér, Thiruanbil and on AdhiSésha in
the ocean of milk lies the ancient cause, the loving Lord with the sole intention to get into the
minds of His devotees”.

Azhwar expresses his deep love of the Lord of Srirangam in NT- verse 60, which is given here.

ST LUMTSHG 2 OIS [HeUMl S6u(hOSITeT 6TeoTmID [Hleor

STeTUTISHSH 2 NG [HCaU6T FHemenlnenill CHLLIMTEHSG

SI(HW Qum@enml HeoTm HJRISEET 265165601

aNBLYaICsH eMNemGersdT LO6UTLD (NT-60)
Al parththu uzhitharuvai* kandukol endrum* nin_

thal parththu uzhitharuvén* thanmaiyai* ketparkku

arum porulai nindra* arangane® unnai

virumbuvathe* villéen manam
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“You are very eager to seek out your devotees. Grace so my thirst for the sight of Your
sacred feet shall be everlasting. O' the Lord of Srirangam, the Ultimate Truth,
unfathomable by any seeker on his own, my heart never stops pining for You.”

BIWLOTGLOM LiyeusGesen eol*Guim
B Cughur B e vomCHeT
WeLemealag 6i(h amCsH CHenm eoLitui:
Hervenuiag &M a6l anGCsd HEMIMD aVeaITLD.

nayamatma pravachanena labhyo
na medhaya na bahuna sruténa .
yameévaisha vrinute téna labhyah'
tasyaisha atma vivri'nute tanoogum svam (Katopanishad 2-23)

“The atma cannot be known by through much study, nor through the intellect, nor through much
hearing. It can be known through the Paramapurusha that the aspirant prays to; this inner Self of
that seeker reveals its true nature.”

(Whom so ever Paramapurusha chooses, to him alone He becomes reachable and only to that
person He becomes revealed)

Azhwar indicates in this verse that the unreachable Paramatma has chosen to be easily available
and accessible for everyone at Thiruvarangam.

In Thirucchanda viruttam, azhwar’s mangalashasanam (auspicious benediction) of St Rangam
are the verses 49 through 55 which just precede the mangalashasanam verses of Thirukkudanthai
Aramudha Perumal. Before we get to those verses, TCV verses 21-25, 47-48 are of interest and
they also relate to Periya Perumal. TCV verse 21 is actually addressed to the Lord of Srirangam
and the verses (22 through 35) which follow feel connected in that address. Adiyen will refer
here to TCV- verse 21 and verse 35.

STHSGCET SIS B HeOMS N6TM G60TMI & LD

OpRI&eT CHul MHeVDd GeIh& LOMHEWID &6Vl

QABHHS [ SoLbHHCUTE HeTm FHIJ 6160 QFUIST?

GTRMEIET 2 5HG 6Hens FmGCsm CeumGs (TCV-21)
arangkané! tharangka neer kalangka andru kundru soozh,

marangkal théya manilam kulungka masunam sulai,

nerungka nee kadaintha podhu nindra sarar enseythar?

kurangkaiyal ugantha enthai! kiru théra vérithé

O’ Sri Ranganatha, the Lord Who were gracious towards the monkey army! At that time,
when Thou churned with the Mandara mountain tying the serpent Vasuki as a rope
around it tightly, for the purpose of obtaining the nectar, agitating the ocean with the great
waves, thinning the trees around the mountain and shaking the surrounding big island,
what did the dévas and asuras who were present there actually do? Pray tell me this in
detail so that | can understand clearly.
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In TCV verse 21, Azhwar connects The Lord of Srirangam to the vibhava avataram of Sr1 Rama.
In TCV-22, to Vatapatrasayi (sye9emev &etoresutedr), in TCV- 23 to Sr1 Nrusimha and ST
Padmanabha lying on the serpent bed in in the ocean of Milk, in TCV-24 to Sri Trivikrama who
measured this universe, from whose divine feet arose the celestial river Gangai and in TCV- 25
to Sri Krishna, Sri Nrusimha and Sri Vamana the divine dwarf. By these connected verses,
Azhwar indicates that the Lord of Thiruvarangam is the ultimate source of all the avataras.
Swami Desikan also indicates this truth in the first verse of his Dasavatara Stothram.

Ga® Geur BUTUT L OTHCEITE $2U0ST* Hfeuisulety LOSTLD

ghCE® gmiwen eolilsisNjutyramerursiueadCaenr LUT'ayama: |
W&3um'Geuage LI(h525> 001G 6l @ summsiiumteumseroeuwid N3tps
w&sTemwian &b’ eNanyCs HreTTsmHTeaTTuNaGT.

Dévona shubhamathandthu dasadha nirvarthayan bhoomikam,

Range dhamani labdha nirbhara rasaii adhyakshitho bhavukai,

Yad bhaveshu pruthak videshva anugunan bhavan swayam bibrathee,
Yad dharmair iha dharmini viharath¢ nana krithir nayika.

SibLeore) LMILTEH gL enWITE gy Lhluimy

SIgTEIns N&&S6TL LH&E ST

Q&TOUFTEY HIGILD(BRIGED QLUI MG LN6memernuimiil
STLDLNTERILOMULIEGTITERTLD6TET QBTG LM 26TLDLEF Govt (TCV-35)
ambulavum meenumaki amaiyaki azhiyar

thambiranumaki mikkatanbu mikkadhandriyum

kombaravu nunmarunggul ayar mathar pillaiyai

embiranumaya vannam en kolo em ésané!

“O' our Lord! Thou art the ruler of Sudarshana Chakra, indicative of Thy supreme
Lordship. Thy descent in the aquatic form of a fish and a turtle out of Thy love for the
jeevas in distress are ever honoured. Furthermore, how was it, that Thou as the son of the
cowherdess Yashoda with a waist slender as a twig and beautifully curved as a snake,
became our benefactor!”

TCV- verses 49 through 55 are of course the mangalashasanam verses of Thiruvarangam. TCV-
verse 46 and 47 are of interest. In TCV- verse 46, Azhwar requests the Lord to remove all
further obstacles so that he could attain Him.

Cam(p QUMM H6T HILHMUI- VRIS (B C&soTeunuimi

Can® umm W ghdH AEHFMML L6 2aFHlITed

BrH QUMD BHETEND HeEvemild QeLeneoGIsHID BHTUNGeurest

afly Qupm @oUAur@GL DY SIMSGSLWLT AETGe (TCV-46)
thodu petra thun thuzhay alangkaladu senniyay

kodu patri azhiyénthai ajnchirai pullarthiyal

nadu petra nanmai nannamillaiyénunayinén

vidu petru irappodum Pirapparukkuma cholé. (46)
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“Q' Lord, with the garland of cool and fully blossomed Tulasi flowers and the holy crown
always tilting in favour of the devotees! Thou art mounted on the divine eagle Garuda with
the beautiful wings, carrying the conch Sri Panchajanya and the divine discus (indicating
Thy readiness to protect Thy devotees from their adversaries). Although the good sight of
Thee witnessed by the people of yonder age is not available for me to experience, Thou
should tell me the means so that this lowly (dog like) self would attain the status of the
Nitya suris giving up this body and breaking the cycle of rebirth”,

In the next verse TCV-47, Azhwar asks the Lord to show where to seek Him.

STAITALNSHS GLoevil BHHIS6NT Setoreoor 6X6vor6usnedt [bTSGeor

Bl srmeuememns SHLG& 6TedTLT HeoTHILLD

RILGH6MG LMV 6TELEMEL ENELENEV 6TEITLIT S, &EVITED

CegelLgemg BTuNGener Q5HHE QenmEh&Hom QAFTCeo (TCV-47)
karodoththa méni nangkal kanna! vinninathané

neeridaththaravanai kidaththi enbar andriyum

oridaththai yallai ellai illai enbar athalal

sérvidaththai nayinén therinthairaijnchu ma cholé.

“Q' our Lord Krishna! Thy form has a hue similar to the dark clouds. Thou art the Lord of
the Nityasiiris. Vedas and the exponents of the Vedas declare that Thou repose on Sri
Ananta in the milky ocean. There is no place that Thou art not, nor can there be any limit
to Thy frontier. So please tell me where this lowly self can seek and find Thee.”

To Azhwar who requested the Lord, "GegelLgemgs mrulGemstt Q& HHHMMEL&HLTAFTGo" -
sérvidaththai nayinén therinthairaijnchu ma cholé, ("The place this lowly self can seek with
understanding, please tell"), the Lord reveals His beautiful reclining form as He appears in
Srirangam, with all His glorious nature as well as His easy accessibility.

QamstnenL Q&ML CaHTengLEg C&mieone] Saeuf&a i

2_63utenL_ Q&ML JRISGCOUTL g 2 eT&DHS BHTSHHIT]

hevotenL_ 6501y HIemyGuy eumemenumuBbeoGLD

SI650T6mL_ Q& T6301(H G 8680160 L G LD | LD 341 & 63T T I SGLD (TCV-49)
kondai konda kothai meethu thénulavu kooni koon

undai kondu arangka votti ulmahizhntha nathanar

nandai undu narai péra valai paya neelamé

andai kondu kendai méyum anthaneer arangkame

“The place of residence of Lord Rama, who rejoiced in throwing a soft arrow from a toy
bow to straighten the hunched back of Mantara, with hairlocks adorned by flower
garlands hovering with honeybees, is no doubt Thiruvarangam with beautiful cool waters,
where the crane walks slowly having swallowed the crab, the Valhai fish scared of the
crane splatters the water while the Kendai fish gently swim fearlessly under the shade of
the blue lilies.”
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Kooni (Mantara) was the maid of Queen Kaikeyi. She was referred to as Kooni since she had a
hunched back. Kooni refers philosophically to all embodied (L&%&* baddha) jeevas. The
hunched back gasir (koon) refers to the defect of the embodied jeeva whereby it mistakenly
identifies itself with the physical body. Azhwar reminds us of the ego or Ahamkaram whereby
one considers oneself as "l am déva, | am man " creating a false notion of the Self. The real
nature of the jeeva however is blemishless and quite attractive to the Lord as indicated by
"QanauemL QsnaLCaransgLis Casieomey kondai konda kothai meethu thénulavu ™

-with hairlocks adorned by garland of flowers hovering with honeybees.

2_euienL_QEmeiurLJriisGeurt_lg undai kondu arangka votti - The playful act of Lord Rama
(throwing a soft arrow from the toy bow to straighten the hunched back of Mantara) refers to the
great power of the Lord which can eliminate the ego of the jeevas easily as in playing.

o eMO&PHS BrGer ulmahizhntha nathan — The Lord also rejoices in removing the defect
(ahamkaram) of His devotees. 2arj oor — The Lord's residence here of course refers to Srirangam.
Azhwar indicates that the Sausheelya guna of Lord Rama is also to be found in Lord Sri
Ranganatha.

mesoenL_Wesor(® mmemyGury nandai undu narai péra - the crane walks slowly having swallowed the
crab

mmemy narai - crane - refers to all embodied jeevas living in this mundane world indulging in
mesor(® nandu - refers to all sense derived pleasures

eumemer umw valhai paya — the Valhai fish scared of the cranes jumps up and down on the water.
Here Valhai refers to all those seekers of liberation from the dread of the samsara, who actively
pursue various paths relying on their own self effort

BeuCLo storemL_ QsmesmBQaetremnL_Gowb - Neelameé andai kondu kendai méyum - while the
Kendai fish gently swim fearlessly under the shade of the blue lilies.

The action of the Kendai fish reflects the state of the Prapannas (those that have taken the Lord
as their sole refuge) who enjoy the Lord's gunas and live fearlessly under the Lord's protective
shade taking Him as the sole refuge. This is devoid of all defects like the ego of the Samsaris and
the self- effort of the spiritual practitioners.

gt SiphsG anthaneer arangkamé — The divya desam Srirangam is like the cool waters
that quench all thirsts (will eliminate all sufferings). The three Tapas (sufferings) are
H wnLhisn adhyatmikam that arise from one's own body, gué*emg3afaib adhi dhaivikam -
those arising from the dévas, gy é*Quer*flsib adhi baudhikam - those arising from other jeevas
BeuCLo sistaremL_Qamesor® neelamé andai kondu — refers to the enchanting beauty of Lord Sri
Ranganatha, which becomes the means for Prapannas and the joy derived from it becomes
their desired goal as well. (He is both the means and the goal).

TCV- verses 50 through 55, In verse 51, Azhwar indicates that this Perumal was
worshipped by the four faced Brahma himself.

SIJRIGLD 6T60TLI BT6OT(LPSHH SiiesT LswNHe CoHmuNGev
arangam enbar nanmuhaththu ayan panindha* koyilé (TCV-51).
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Azhwar refers to both Sri RamaPiran and Sri Krishna alternatingly. It is no surprise that the
Utsavar Sr1 Namperumal is considered Sr1 RamaPiran and the $ayana Perumal (Periya Perumal)
is Sr1 Krishna in our sampradayam. TCV -verse 54 is of interest. Azhwar describes the beauty of

the Kaveri River known as “Ponni” (Qumeitesfl) in Tamizh. Swami Sri Periyavacchan pillai’s
Vyakhyanam of this verse is of interest. Acharya refers to Sr1 Bhattar’s §lokam from Rangaraja
stavam. (ref to 2" Edn of the Translation). He further concludes that the distance Kaviri travels
to serve the Lord is much shorter (from Sahya hills to Srirangam) than the distance that the Lord
takes to receive her service. This is because of His partiality towards His devotees. In this
samsara (mundane life), to induce love in those who do not have love for Him, to be easily
accessible to those who love Him as well as to remove the obstructing ego, the Lord has taken
His abode in Srirangam. This pasuram is also recommended to be recited while taking our bath
in the morning (as per our Nityanusandhanam).

Qemevd Hmevs &b HITHG Qeommns &L L LHGS 660

LMVS Hmeol NMhG QUHE! UbS BibS! FhSerd

GMVSF AMLGHH QMIHS THHS GRGLS GYDMGsT(H

SMVHG RS SNl TG GLoWw Si6TuTeIGen (TCV-54)

ilaiththalai charam thuranthu ilangkai kattazhiththavan
malaiththalai piranthu izhinthau vanthu nunthu santhanam
kulaiththu alaithu iruththu erintha kungguma kuzhambinddu
alaiththozhuku kaviri arangkaméya vannalé. (54)

“Sri Rama who destroyed the ramparts of Lanka by discharging arrows sharp like the tips
of leaves is the Lord ever resident in Thiruvarangam, wherein flows the river Kaveri
arising from the peak of Sahya hills, splashing down, dragging the sandal trees and saffron
flower creepers, breaking them and mixing with the released saffron petals and powder.”

The TCV-verse 55 is of interest and we will refer to the same here. In this verse, all the three
Thayars (divine mothers/consorts of the Lord) are mentioned and the Lord Himself is addressed
as Pundarikakshan. We had covered this previously but briefly refer to it.

LDGOTENILOMDEVTEHHIDSH S 6MEUILILDIHIEN &6MLOTHS 60T

NeoTeDILOMLITLN6TEN6TCHTET LOGTIILDLIGTOTIIIH S & 60TMILL|LD

2 607601 LITSCILD6ITEE HH6n& LIS 6m6eUSHG| HELS6IMI

QumetTesN G LD SITRISGLOW LI6TTLIf H6oT606nEVGIL? (TCV-55)
mannu mamalar kizhaththi vaiyamangkai mainthanay

pinnum ayar pinnai thol manam punarnthathandriyum

unna patham enna sinthai manna vaiththu nalkinay

ponni soozh arangkameéya pundareekan allaiyé?

“Thou art the consort of Sr1 Dévi (PeriyaPirattiar) and Sri Bhoo Devi. Furthermore, Thou
embraced in wedding Sr1 Nappinnai who was Neela Devi born as a cowherdess. In
addition, thou graced me so Thy holy feet for ever remain inseparable from my heart. Art
not Thou the eternal ""Lotus™ in Thiruvarangam surrounded by the soothing waters of
Kaveri?”
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1. Azhwar on Pranavam, Dwadasaksharam

Azhwar refers to the Pranavam and Dwadasa aksharam Mantram together in TCV-verse #4.

LPSTMIAPLILG HMSETH 2 RBSID BHSID BHSILOTUL
CLPSTMI LTSS 2pH CLPSITMI CLPITMI AT CLOGITMILOMLL
Comerm G&md  cLpETMILML SlaTésd 6L aNardHsLnmi
6J60TM6ST Y eMILTLGHSH G 61651 Q&BTGeom 261D FFFGeor (TCV-4)

moondru muppadhu arinddu or ainthum ainthum ainthumai
moondrumoorththi aki moondru moondru moondru moondrumai
thondru jothi moondrumai thulakkamil vilakkamai,

éndren aviyul puhunthadhen kol? em eesané!

“0' Lord, Thou art the source of the fifty-four alphabets -the thirty three consonants, the
sixteen vowels and the five letters beginning with ‘lhakara’, forming the basis of all the
Vedas. Thou art the very form of the Vedas formed by these three categories of letters.
Thou art the substratum of the Vedas as enshrined in the holy twelve letter mantra. Thou
art the light of the Pranava. Thou art the meaning of the ""akara'. Great is Thy grace for
Thou had revealed Thy real self by entering my mind on Thy own accord.”

In this verse, Azhwar marvels at the grace of the Lord who had revealed Himself to him on His
own accord even though he did not worship him through the Vedas and the mantras which were
created by the Lord.

&Ml eetTm epstrmy epssrmiomil miandru mindru mandru mandrumay -

The Lord is the substratum and substantive meaning of the Vedas as enshrined in the holy mantra
of twelve "aksharas" or letters &\ &>eung vongsery whpyw Thiru dwadasakshara mantram)
namely

"epld BOLM L*&36uCH eumeruGa eumur”

"Om Namo Bhagavaté Vasudévaya".

Sage Narada taught this mantra to child Dhruva on his way to the forest to do penance.
QUIWUTE uFGLN G amw: eroelHWSTD GO fh(IHUTELOR

WD erougImeId GyuL2h yomb uiowd Ca&2&nmb

"epld BHOLM L*G6UCH eumen>Ca aumu "

Japyas$cha paramd guhyaha sriiyatam mé nrupatmaja yam saptaratram prapatan puman pasyathi
kécharan "Om Namo Bhagavaté Vasudévaya"

"Also hear from me, O' prince, the most secret formula (which should be muttered along with the
meditation and) by repeating which for seven days and night a man is able to behold the Siddhas
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moving in the air. The mantra is "spid BGLT L*B6uCH eumeru>Gg3eumu” (Obeisance to Lord
Vasudéva)".

(Srimad Bhagavata, Skandha IV —8-53).

Cameotm Camd cwpsormomit thondru jothi moondrumay - The Lord is the light and the
effulgence of the "Pranava” Liewren Or spmismyDd

"QRISTCYT LS e eMeiggm): " -The Lord Vishnu is indicated by the Omkara.

glensand @ev eMenssiomii-The letter " o " (akara) forms the basis of the Pranava which itself is
the basis of all Vedas. The Supreme Lord is indicated by this akara since it remains causeless and
steady and still.

wé® Ceugmag3en aveuy LCITES: CousmhGs & LIFHeol s:
gerowl Up&@m& eSmervwt wi: uj: erv LGamuTeur:

yad védadau swara proktaha védanté cha prathishtitaha

tasya prakruthi leenasya yah parah sa mahéswaraha

"The Supreme Lord is the meaning of the akara which is the basis of the Omkara sung at the
beginning and the end of the Vedas" (Taittiriya Upanishad)

2187 (WHGL(PSEGELETD Fuseust (WHMHGM 2 6@ akara mutalézhutthellam adhi
bhagavan mutatré ulaku- &meuetEneul - HHSGSMET. "HFaQUMEITD HSTCHTero
akshranam akarosmi - Bhagavat Gita.(10-33)

"Of the letters | am the letter 'a' "'.

8. Azhwar on Bhagavan Nama Vibhavam and Ashtaksharam:

Azhwar talks about Bhagavan Nama vaibhavam in both NT and TCV. NT verses 64,69,85 as
well as TCV- verses 77 and 78 will be given here.

CGurgner QUG QenmEhE g&HHINCETT QUITET O&]E

SMHTEN6T PG QLI(HLOTEET [HITE 66T

HELEVITEMETT BHTTEUITEN6N BHLD LD LNMLILMISESLD

QgmeLeomensn QFTLVINCSH F Tl (NT-64)
pothana ittirainchi éththuming™® ponmagarak

kathanai* adthip perumanai* nathanai

Nallanai narananai* nam_ézh Pirapparukkum

sollanai* solluvath¢ siithu.
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“Offer any kind of flower and worship the One with ears adorned by beautiful jewels, the
primordial cause of all, the glorious Lord of all compassionate Narayana with sweet names
that will cut asunder our seven-fold births. Reciting His glorious names is the best means.”

QEaNsE@ QLD U D CIFMISEU LOM6L [HITLOLD

HaNs@wh Uell oigCal seael] &a&d

Hemm Qumpenmt MHlesTmmemnest CHIULGL 65T LIMTSHE6L

MM QUTIHEFLD 315 S 6M6aTGUIS 6T (NT-69)

sevikku inbam avathuvum* sennkanmal namam*

puvikkum puviyathuve kandir* kavikku

nirai porulay nidranai* nér_patten* parkkil

maraip porulum* aththanai¢ than

“Also pleasing to the ears is the name of the lotus eyed Lord. His name is the refuge for all
earthly beings. By a stroke of luck, I have gained Him who alone is full and worthy of
praise in poetry. On closer reflection, the substratum of vedas is also the same.”

CriFuLGL 6T -
"miCamss smur'’. | obtained without any effort on my part and by His grace alone

umgs&ev - In the ultimate analysis
LML QUTHEBL HSSmeTCugmssr - It is also the ultimate meaning of all vedas and

upanishads. In Sri Acharya PeriyaVacchan Pillai's words. (Ceugm’hbgyamerowid). it is the secret
of all védanta.

QFMAEL 6TTHEGS CFHMLMEL LDMEL FH6oT BHMOGLDGS

QUT(RSl 6T6UTEHG LHMGIGe GCUTGHID BLNF6TSHS

QIELELITENTEN UMENTISHCHT6 QUMD DG 6UTLAGS S

eeLevmeNsdT Qh(Eh & & Glensdn (NT-85)
thozhil enakkuth* thollai mal_than namameththa*

pozhuthu enakku matrathuve pothum* kazhisinaththa
vallaLan* vanarakkon vali mathan azhiththa*
villaLan nenchaththulLan

“My main avocation is to sing the glorious names of that ancient Lord for me that alone is
enough to spend the time. The great archer Lord Rama who vanquished the pride of the
mighty and angry monkey king Vali, has graced me by residing in my heart.”

GTLD 6T (R 6T (RLOML €2 6J(LPLD J(LPLD 6F(LHLOMUL

6L (PLD CLPGTMID eReTMILDTE K6t ) HCHer6menT

6Tl Ig 60Tl GUHCLOTER QemmEpH HeoTm Si66dT CILILIT

SIL(R 6I(PSHSID BIUTTEHET 616V6VI] CUMEIILDYY6TGE (TCV-77)
ettum ettum ettumay or ézhum ézhum ézhumay

ettu mandrum ondrum aki nindra adhi dévanai

ettinaya bhédhamddu iraijnchi nindru avan peyar
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ettezhuththum othuvarkal vallar vanam alavé.

“Those who worship the Lord, who is the ancient cause and the inner controller of the
twenty-four non-sentient entities, the seven prime continents, the seven mountains, the
seven seas and the twelve Adityas, standing in obeisance to Him with ashtanga pranamam
and chanting among His names, the holy eight syllable mantra, are capable of reaching His
transcendental realm.”

6L Ig 6ol GugGLOM@® - ashtanga pranamam

LB L@ T (Homil ettum ettum ettumai — As the inner controller of the twenty four (three
times eight) non-sentient principles namely

1. epeolips@md Mala Prakriti (the primordial nature) 2. wemmi Mahat (the cosmic intellect)

3. sleammismyd Ahankaram (ego) 4. wertd manam (mind) 5-9 the five organs of knowledge
namely, the skin, the mouth, the eyes, the nose, and the ears. 10-14 the five organs of action
namely the tongue, the hands, the feet, the organ of excretion and organ of generation 15-19 the
subtle essences or tanmatras of the sound, the touch, the form, the taste and the smell and 20-24
the five gross elements namely the space, the wind, the fire, the water and the earth.

By this phrase, is indicated the primordial creation of the cosmos.

@ g g gpmi or ézhum ézhum ézhumai — the seven continents, the seven mountains
and the seven seas.

This phrase is used here to indicate all the worlds in the universe as well as all the sentient jeevas
living in them

LD epsirmid epeiTmd gy, ettu moondrum ondrum aki — the twelve Adityas. This is given
here to represent all the devas

A HCHeuens adhi dévanai

- the ancient cause, the Lord of all the devas (Who is the efficient, the material and the accessory
cause)

6l 1g607 gy CusCom( ettinaya bhédhamodu — By "ashtanga pranamam”

LCHMTLEE S WM ICHE ervam Huwerow &*rrsGe

FaJLOGUEEST: LUTSTH UlFerv HHemer LEhEFLOLD

manobuddhyabhimanéna saha nyasya dharatalé

koormavachchaturaha padan $iras tatvai pajnchamam (Satvasambhitai 6-187)

"Prostrating like the turtle placing one's mind, intellect, ego, the four extremities as well as the
head down on the floor is called Ashtanga namaskaram™

Sleuett QUWIT eTL (B 6T(PSHSID spGleumisen avan peyar
ettezhuththum othuvarkal — refers to Sri Narayana Mantram " eptb BCLOT BIFTULIEHITIL OmM namo
Narayanaya". Azhwar indicates this since he is referring to the ancient Cause.

SGur pryr @& LCITEST HCUT 606U HFeruDmHe:
ST W erowmupld Ljeud C&b BHIYTLIEHT: 6oL ([hS:

apo nara ithi prokta apd vai narasoonavaha
ta yatasyayanam parvam téna Narayanah smruthaha (Manusmrithi 1-10)
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"Water is called Nara. It originated from Nara, the Lord. That water became His first abode.
Therefore, He is known as Narayana"

BITRBTSTH SHeumh Hryrars sCam ellg:

SMHCWH FmMUBLD Gevwl CHBH BTN erVLD(HS:

naraajjtani tatvani naraneethi tatdo viduh

tanyéna chayanam tasya téna Narayanah smruthaha (Bharatham Anushasanam 186-7)

"All tatvas originated from Nara, the Lord. Wise know them as "mmymuser " (Naran). They
became His abode. Therefore, He is termed Narayana".
Azhwar actually defines the ashtaksharam in NT- verse 7

@61 BremenGuiwing Qend SN

Hleormmg Hlestest(Hem 6T60TLITELVGE HETTMITS

BrenIciTenest ieoT QCev6dT SV M BHTFesorGest

5 eT6ttement oi6tTrH @Q6Mm6V (NT-7)

indraga* nalaiyeyaga* inichchirithu

nindraga* ninnarul en palathe*

nandraga nan unnai_andri* ilén_kanday* naranane
n1 yennai andri ilai

“Today tomorrow or may be sometime later but assured is your grace for me. You know for
certain | do not have any other refuge but Yourself, O’ Narayana, You will not find anyone
more in need than me.”

HEST TS
BTenIciTenest o1 QCev6dT SV MU BHTT6uorGest
5 et6tTement sistTiN @6mre0

By volPCs%m  Baumpmd ervWamuCrmFwts L ame*

&*&ymeobL’pld Gevw CHH BHIPIWLIEET  6roLD(hS:

"Nara " refers to the entire host of Jeevas. For them, He is both the goal and the means hence He
is called "Narayana" The line before and after mmyemGesr bring out the meaning of the word
"Narayana".

BTenIciTenest ieoT QCev6dT SevorL_mill

"One who is the ultimate destiny for all Nara samihas (the host of Jeevas)”

5 et6tTement oi6tTiN @m0

"One for whom the Nara samtihas form the abode"

Swami SrT Alavandhar has graced us with the meaning of this verse in his famous Stotra ratnam

85D §61S°M'S B HIS e
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&3 MCH Heud HAwBweurh B &
aNg AFASL gD SibeuILD
u*seuh LmeoWw T 6L SBamL: (Stotra ratnam -51)

Tad aham tvadruté na nathavan
madruté tvam dayaniyavan na ca |
vidhi nirmitam étam anvayam
bhagavan palaya ma sma jthapa: ||

Swamy Adidévananda’s translation:

“Therefore, without You I am lost for a Lord, and without me You are lost for a worthy recipient
for Your compassion. Preserve, Oh Lord! this relation (of Your Lordship and my pitiableness),
which is ordained by fate, and spurn me not”

Gemyalleons &M&HevMeL QGMLSHSHMIT LDESTS ST

Bryreusnews SLbh BHl6TLDEVEIT6VMISHLHEL

STeuGLrR @emEpd Heotm sieues GUTL (RéT(LPSSHID

QUMTLONG RGIEUMTSHET EU6LEVTEUTSITLOMETGeY (TCV-78)
sorvilatha kadhalal thodakkara manaththaray

neer aravanai kidantha ninmalan nalang kazhal

arvamodu iraijnchi nindru avan peyar ettezhuththum

varamaka othuvarkal vallar vanam alavé.

“Those who worship the auspicious holy feet of the immaculate Lord Who reposes on the
serpent bed in the ocean of milk, with faultless love, with uninterrupted contemplative
mind, taking as refuge and chanting the Lord's holy eight syllable name are capable of
reaching the supreme realm.”

Q. Azhwar and Thiruppallandu

Azhwar in his prabhandhams does express Thiruppallandu to the Lord in TCV verses 61 and 101
as well as in NT-11.

We had referred to verse 61 in TCV previously which is the last verse on Thirukkudanthai
Aramudhan Perumal. TCV- 101 will be referred to in the next section. We will also refer here to
the beautiful verse #11 in NT.

QUMDSH SIS QUM HMns &6l CHL& QFall @GL LD

SMDGHH 6UEWIRIGLO6TH6T H6Gul LDELNTEL Gl

SIPML D6sTn| BT (Lplg. 6T60T CIHTELEMEL LDITEL & 60T6M6TT

QULDT CUETIT 608 Falllll LOEHSF (NT-11)

vazhththuka vay kanka kan keétka sevi makudam
thazhththi vananguminkal than malaral chtizhththa
thuzhay mannu_nilmudi en thollaimal thannai
vazhavankai kiippi mathiththu
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“Let the tongue praise (utter auspicious benediction), the eyes see and the ears hear.
Uninterruptedly worship with your head lowered and folded hands with cool flowers
meditating on the Lord, whose long crown is adorned by Tulasi garlands and who has love
for His devotees from time immemorial.”

Azhwar advises others to use all their respective sense organs to serve the Lord who is so easily
accessible to His devotees.

erom gameur  wim emiflb ev@&end - That which praises Hari is the tongue.

Eyes are to be used for seeing the Lord and ears in listening to the holy stories of the Lord.
Q&meLEMEL LDTEL GetTement LSS euemiGLhlsget - Meditating on the Lord's names.

LELL MpsSH eusmmmGLhlsrger The head swollen with self pride is heavy like the head that is
crowned. "As a sign of giving up the ego, bend the head and worship".

QUMLIEIENEIT WLILELG QUTDSHHTH MSHU|EVHLD

SN UILELG FHTHEASTLOM - GLIUI(LPEMELHEH

&600ITS e evurL_mest 2 (HGeum(h GUeLeLTEL

Sreunsein CeHerm Q& (Mudal Thiruvandhadhi -11- by Sr1 Poikai Piran)

vayavanai allathu vazhththathu kaiyulakam
thayavanai allathu thanthozha — peimulainanj
jinaka undan uruvodu perallal

kana kéla sevi.

10. Azhwar on “Bhakthi”:

Azhwar talks about Bhakthi (loving devotion of the Supreme Lord) as well as reveals the
intensity of his own Bhakthi to the Lord and to the divya dampathies (divine couple) in his
prabhandhams.

TCV- verses # 76,78,79,80,81, 82 and 83 are on Bhakthi. Azhwar declares that he attained true
knowledge about the Lord through His grace. (NT-63).

FfGHHHHCHTTHECoU SMITHEvoLI GUITy

afi$gmrss Gald Bresg 2 6means - (5SS WS

TfHGID Ca(Hd aumhd aufiul (HLD

L&SFID CUTEHGeetr CUTF (NT-63)

thariththirundhénagave® thara kanappor*
viriththuraiththa* vennagaththunnai* theriththezhudhi
vasiththum kéttum™* vananggi vazhipattum*
pusiththum pokkinen pothu.

“True knowledge about You who are the soul of Sri adhisésha who has expounded in detail
the great movements of the stars, has reached me through Your Grace, spending all my
time meditating, writing, reading, listening, and worshipping.”
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Azhwar further describes the good, the Lord has blessed him with.
Qeuld /&S 2 estemesi- means the one who is the inner controller or atma of Sri adhi$ésha.

Li6dT Ljev euLflLImL_ S8 SIT&HHe0EFEenen CFIIG)

Bedr Leo el Hmpsl e b &LJASTaTE)

¢T6oTLIeL 6T6NE QBEh&HE 2 61 &H6uflbSES (LPHSCH M

ST NGV b LAWIMTEmEDT WITEU ST 6U6LVE? (TCV-76)

punpula vazhi adaiththu arakkil achchinai cheythu,
nanpula vazhi thiranthu jnana narchudar kolee
enbil elki nejnjuruhi ul kaninthu ezhunthathor,
anbil andri azhiyanai yavar kana vallaré?)

“Who can see the discus carrying Lord, unless by blocking the lowly ways to the senses and
sealing with lacquer all tendencies from arising, opening them up to the spiritual paths and
igniting the spark of knowledge that lights up surging waves of devotional love which
touches one's bones and melts the heart?”

DL (H60IT6) &6Vl HILDMII SIEVIRIGEVIT LIGV6HT &HLHED

AL eflpaNeors GCursd efeemied bHesumerNGuimlsmID

61L_19. GeutiTiq esurClL_gniid SUNMHMIESITEL LD6TTH S 6016075

sl lq aflgeong) meuss &TEHe0eTULLNGGLD (TCV-83)
mattulavu thun thuzhay alangkalay pulan kazhal

vittu veezhviladha bogam vinnil nanni érinum

ettinodu irandenum kayitrinal mananthanai

katti veediladhu vaiththa kadhal inbam akumé.

“Q" Lord! adorned by the garland of cool Tulasi flowers full of honey! Even if one were to
obtain the bliss of liberation reaching the supreme abode where there is incessant delight of
experience of Thy holy feet, will that ever equal the loving delight that accrues to one with
the mind that is steadfast and bound by the rope of devotion and placed forever at Thy
holy feet?”

NUNGCeTGCUL & sHLfldseMNemid Bri@Lo..gl

AmLILMEISES EHTOIHEMIE HENJSHSTCL HMILDT

QuOMSHIW HesTeTung LSS LITE6arLd

Qummafw MG 6aréE HeL&CaEITEHGL (TCV-100)
Pirappinodu péridar chuzhikkan nindrum ninggum aqthu

irappa vaiththa jnana neecharai karai kodétruma

perarkariya ninna patha patthiyana pasana

perarkariya mayané enakku nalka véndumé

“0O' Wondrous Lord, who art difficult to attain (without Thine unconditional grace). Please
grace me with the wealth of the most supreme devotion towards Thy holy feet, the means
declared in the Vedanta for bringing ashore the unenlightened followers of the Vedas, who
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have concealed their true import - one that helps to liberate from the endless cycle of
samsara with its triple miseries.”

@rbgieiugisn® eumfl g SiRmgsLom

QUIHSHHLD HHSGOLINCD MEUSHHHTEHED LD6TTENIET]

urhg SbhengalmerMiblerml Hlestesr LITSLIMRISULILD

Rrpsrn Heneriugns B Heanarss CeousaHGLo (TCV-101)
iranthu uraippadhu undu vazhi émaneer niraththama

varam tharum thirukkurippil vaiththathakil mannu chir

parantha chinthai ondri nindru ninna patha pangkayam

nirantaram ninaippathaka nee ninaikka vendumé

“0' Lord of the hue of the large ocean! My close relative! Long live Thee. This servant begs
to make a plea. In Thy divine will which has the nature of bestowing goodness and blessings
to the jiva, if Thou decide to bless me with the eternal good, then Thou should will so that
my wandering mind will centre its focus without any distraction and always without any
break think of Thine lotus feet.”

We shall here refer to one more verse of interest.

SIMLPLILIEHT H(HCOURIGL &STEN6TTH SIT6our

@emLpLILIET S(H&HFal 60 Fal LDeMLPL GLIy

Sima et eupstiM eubg @O wimsmeor

Qeume Sijey ERIGLD QeumL (NT-39)
azhaippan thiruvénkadaththanaik kana

izhaippan thirukkiidal kiida mazhaippeér

aruvi manivarandri vandhizhiya* yanai

veruvi aravodungum verpu.

“I call the Lord of Thiruvenkatam so my eyes can feast. I draw the chance circles so I can
unite with that mountain where large streams in rains wash down many glittering gems,
feared by the elephants and snakes hurrying to hide”.

“@emLoliListT Fl(H&Fal 60 &al izhaippan thirukkidal kiida - refers to a particular method of
determining the prospect for union with one’s chosen companion. It involves drawing a large
circle and then drawing smaller circles inside the large one. If the smaller circles inside tally to
an even number then it is considered a good omen portending union. This practice as per Tamizh
literature is an expression of love of a “Nayaki” (love stricken maiden) seeking union with her
lover (Nayaka). Azhwar’s deep love of the Lord in this verse can be therefore considered as an
expression of ‘“Nayaki Bhavam”. We see more elaborate expression of this in Nachiyar
Thirumozhi as well as in the works of St Nammazhwar and Sri Kalian. Thirumazhisai piran
seems to be the first one to express it.
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11. Azhwar’s Saranagati:

S HFAEOUIOVUI 6rUMIGEVLE: LITTSFn 60OV 6UITERMHLD
gEadeiowid) @& eNuTeuTGerom CaHMLIG([HE6Y CUTEMID &&IT
1,5 L0HCHFaQUSTIILGICW a9l laligm* voreaums 4

Anukiilyasya samkalpah pratikiilasya varjanam
Rakshyati iti viSvasah goptruptva varanam tatha
Atmanikshépa karpany¢ shadvidha $aranagati

1.gymigaebwlerowl ervmigeoL: - Determination to do what is right 2. Lipnélgasbuwiervwl eujgmLD -
Giving up what needs to be given up 3. paafleiowidl @H eNvoeurGerom — Trusting and having
faith that He will protect 4. Gamlligm&ey surenid &&m? - Seeking protection 5. oy&0HGCFagL —
Surrendering one's (atma) self 6. smjlusmGus — declaring one's lack of merit and one's lowly
helpless state.

More importantly the definition of Absolute Surrender (saranagati) is defined as follows.

SIQDLEVWLITST BIOTOW:  HNHEEDH: 5F:  HeuGwer o2 umuyCsr G  u‘Ceud
Lpmi&&2mmnd): (Ahirbhudnya samhitai 37-30).

""§aranagathi" is the prayerful submission that | am the abode of all faults, have no means
of protecting myself, have no other recourse except yourself. Please you, be my means™.

These statements are worth remembering when contemplating or performing our Saranagati. In
this section, adiyén will refer to verses of Azhwar that are relevant for our daily practice.

Saranagati as per our Sri Vaishnava tradition, is to be done at the lotus feet of the divya
dampathies (the divine couple). Divine mother acts as a compassionate mediator (purushakara
bhoothai) on behalf of the jiva. She ensures in securing forgiveness of all our transgressions and
flaws. She is eternally associated with the Lord. Sri Nammazhwar does $aranagati to Sri Alarmel
mangai manalan SrT Thiruvénkata mudiayan in (TV-6-10).

3BV HeLGeLETT QeMMU|LD 6TETMEVIGLOEL LOMIEMS W|6MMLOITTLI,

BSHH6L LSHLOMULL 2 608 CLOEITMIML UM 6T63T6M6aT 4 61TeUTGeT,

H&fled SIopy (LP6tNSEmImgGeT eN@HOLWL H(HCURSL §GTGET,

L&Geomsr Mlebeol g CUisnIe Siq&SPWIhE LUG&HGSHGeo. (TV-6-10-10)
akala killen iraiyum endru*alarmel mangai urai marbha,

nigaril pugazhay! ulagamoondru udaiyay! ennai alvane,

nigaril amarar munikkanangal virumpum* thiruvenkadaththane

pugal ondrilla adiyen* un adikkeezh amarndhu pugunthéneé.
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Azhwar (Sr1 Thirumazhisai Piran) identifies for us in the initial verses of TCV that Supreme
Paramatma is no other than Sr1 Krishna (fstremenr G&eiteusot — the consort of Sr1 Nappinnai
Pirattiar — TCV- 13.). It was referred to earlier. Adiyén wish to make a few important points.

Nappinnai Pirattiar is the amsam of Sr1 Neela dévi.

It is of interest here to read the words of Swami Sr1 Periyavacchan Pillai.
“QUullsT GHOHME QUTMILNGGWL Quilu KT 1g

GMHOLD SHTETLITCeT6T, CQUITMIILITCIEST6 6TeaTMI(h&HGSD LN 1q.
Fag6mld 6lIq IS @(HLILGN BHLINesTen6TLILNITL L.

“asritar kutratthai poruppikkum periya piratti
kutram kanpanén poruppanén endrurikkum bhami piratti
kshamai vadivamaka iruppathu nappinnai piratti”’

“Quilu ATl winy @eumIs@ eVbUSSTUNHEGD. g Nmeamud S L. SiGeneo
IWILNGGL CUTESTUTWIN(HSGLD BHLILT6sTEm6DT.”

(Sr1 Periyavacchan Pillai’s vyakhyanam of Thiruvirruttham- 3).

Sr1 MahaLakshmi Thayar forgives our faults (“na kaschinaparadhyati”’- “who does not commit
offence”). Sr1 Bhiimi Dévi does not look at our offences. Neela Dévi however took avataram in
the cowherd family (sifiQeumsiimiiiebeons syuis@Geod simple innocent folks). She does not
even know that there is such a thing as “@mmwd” (offence). She is the form of “Kshama -
(forgiveness)”.

Neela Devi took birth as the daughter of Kumbhan, (Yashoda’s brother). In Sr7 Krishna avataram,
she had a prime role, Sri Andal seeks Sri Neela Devi (Nappinnai piattiar) as purushakara
(compassionate divine mediator) in Thiruppavai. Azhwar who came long before her, did the
same for his saranagati.

Acharya Swami Sr1 Désikan in his “Daya Satakam™ also has a verse invoking the grace of Neela
Dévi.

Buomowg wmd Berm wHdCumas® LLemev: G (meuld

ur‘eNsd ufheurerverowl LGE CaHTGageal &3juTeid

Nisamayathu mam nil.a yadh Bhoga patalai dhruvam

Bhavitam srinivasasya bhakta Doshéshva dar§anam (Daya satakam-8)

“May Neela Dévi cast her merciful glances on me (adiyen)- (the Supreme) Lord Srinvasa
disabled by her enchanting glances, has been unable to perceive the faults (offences) of the
chétanas” (sentient beings-humans)”.

There are separate Védic Stikthams for each of the three “thayars”. Sr1 Siiktham, Bhii siktham
and Neela Suktham. However, only when Neela Stiktham is recited, we start with

Bemmd Gaalld vogemamid (iFLg3Guw

“Neelam Dévim $aranam aham prapadye”.

“I surrender to Neela Devi”.

This practice indicates the importance of her special purushakaratvam.
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Azhwar does $aranagati to Sr1 Krishna and Nappinnai Pirattiar (TCV-92). Invoking Thayar
(divine mother) assures for her Purushakaratvam for us when we recite and contemplate on the
meaning of this beautiful verse and the verses which follow namely TCV 93 through to 97. All
these six verses can be taken together as representing Azhwar’s Saranagati. All these verses will
be given here to enjoy the connectedness.

In TCV-93, Azhwar addresses the Lord of Srirangam, the ancient Lord who took the Vibhava
avatarams of Sri Krishna and Sr1 Rama. As per our sampradayam (tradition) Periya Perumal is
considered to be no other than Sr1 Krishna and the Utsavar Sr1 Namperumal is considered to be
Sri Rama. Azhwar reminds the Lord about He being our benefactor and we being His
Possessions.

In TCV-94, Azhwar points out that since there is nothing that is independent of the Lord, His
grace alone when obtained would bring into fruition his thirst for the divine experience u*s%sug
sibL*euld ("Bhagavat Anubhavam™).

In TCV-95, Azhwar expresses his steadfastness of purpose in seeking the Lord, taking Him as
the sole refuge. He further acknowledges that the Lord removed his senses from indulging in
material things, completely destroying all desires in them along with their tendencies and made
him seek the service at His holy feet alone.

In TCV-96, Azhwar requests the Lord to grace him so that he will reach His holy feet freed for
good from this "samsara™ (the endless cycles of life in the mundane world).

aNlenL_&GLVMRGET JLOL JHG Cleuem Geumaesur DTSy

&l4& HLHGHCHTET Lhg Smedl gyt Cauenev Bi

L $SMLS3I SAHDALBSI (W6TSMLbSI PSS

36L& 86VLDL|G[H S Cl6265T6M 60T 4 (6h & Gl6L 6iT60T G 66T (H GLD (TCV-92)
vidai kulangal ezhadarththu vendri vérkan matharar

kadik kalantha thol punarntha kali aya vélai neer

padaiththu adaiththu athil kidanthu munkadainthu nintanakku

adaikkalam pukuntha ennai ajnchal enna véndumé (92)

“Q' Lord, who came as a cowherd! In ancient times Thou created the wavy oceans of
waters, reposed on one of them and churned the same (for the sake of the devas) and (as Sri
Rama) built a bridge across another. For the sake of embracing the beautiful and fragrant
arms of Nappinnai Piratti with eyes sharp as the victorious spear Thou vanquished the
seven types of bulls. Please pray tell me who had taken refuge in Thee, **Do not fear™.”

&(HLOUJMIEG SEUSIOML HlenGhHeoihd LTHGELD

el Hearm QeomeEpfHCoun@ QUmisrhiseuTeGeo

SHLUGHS SLIgCW SLOHELHS Hevoresorber

QmLUITRIS QeuEhETh &ITHS eNevedlrmoCs (TCV-93)
churumparangku thun thuzhay thuthainthalarntha pathame
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virumbi nindru iraijnchuvérku irangkarangka vanané
karumbiruntha kattiyé kadarkidantha kannané
irumparangka venjncharam thurantha villiramané

“Q' the Lord of Srirangam! Please show compassion to me who always worship with zeal
Thy holy feet covered with blossoms of cool Tulasi flowers hovering with bees. O" sweet
benevolent Lord Kanna! Thou art all (naturally) sweet like the sugar crystal, reposing as
Thou art on the milky ocean. O'Lord Sri Rama with the bow that discharged the terrific
arrows piercing the steel like frames of the adversaries!”

saierledTCLowl gyl f 2 m&&CLTEHaj&s H

S eoNleTCLW Bh&HIE HeummieT Herm gmilemw {

eureNGeorm(h et euemmusL M Lwsnid K

wreBuwigerM eTbNgrenid B @umoGeor (TCV-94)
oonin meya avi nee urakkamodu unarchchi nee

anin méya ainthu nee avatrul nindra thooymai nee

vaninddu mannum nee valang kadar payanum nee

yanum nee adhandri empiranum nee iramané

“Thou art the five vital airs in the body. Both sleep and wakefulness are under Thy
command. The five purifying substances originating from the cows and their purifying
quality are under Thy control. The eternal abode and the mundane world are under Thy
will. Thou art the source of the various useful and precious things contained in the ocean.
Also, my-self, who is bound in this samsara is Thy possession. Furthermore, O" Sri Rama!
Thou art our benefactor.”

SILES(HLD LeVETHENAHHL SHE ) 6n&FILIMLOETI6N

QBM_&8MISHUHS HeTQSTLAMSEEMNTMmCousiTEnsTT 15

AL &&HH CQUICFWITG DN&SSCHTITENFIITSEHEILD

&L MEL_[h & H6tT6u160 TGELTIT&6501603N G 6V 63T6TLOLO 65016331 G 6V (TCV-95).
adakkarum pulan kal ainthadakki asaiyam avai

thodakkaruththu vanthau nin thozhir kan nindra ennai nee

vidak karuthi mei cheiyathu mikkor asai akkilum

kadal kidantha ninnalalor kannilén em annalé

O’ my Lord! Even if Thou Who had helped me thus far, enabling me to achieve the control
of the five senses, rooting out all my other desires along with their tendencies and made me
firm in seeking Thy service, were to let me go (now) leaving my spiritual uplift incomplete
and allowing other desires to spring in me, | consider none else as my redeemer but Thee,
Who reposes on the ocean of milk.

EUILDLTIELMS LOMUI LOMU 6meUWIGLO(LPLD QoIDEnLOGIL
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QDN g&HeId eupbileons &ijdHSuimil

aurbileond LLLIDUL MISHIUHS HetTHLH6D

QUITBHHILTHBHS B eugErQaul ListorLif sCeor (TCV-96)
varambilatha maya maya vaiyam ezhum meymmaiyé

varambil oozhi eththilum varambilatha keerththiyai

varambilatha pal Pirappu aruththu vanthau nin kazhal

porunthaumathu iruntha nee varam chei pundareekané

“O" lotus eyed Lord with wondrous powers! Thou control the limitless primordial nature.
Thy glories are infinite and will be unfathomable even if all the people of the seven worlds
with true understanding were to glorify Thee for countless aeons. O' Lord Who art very
eager to seek out Thy devotees! Please grace me, so cutting asunder the endless cycles of
many many lives, reaching Thy eternal realm through devotion, I shall for ever remain in
service of Thy holy feet.”

QeuuMNERIGSH6NE NCLEYILDEUTEECLOHEIE TS

m&WCFIIW GuTleong CFmLOMIU BHTsGest

guileomu g&ems CHML MISHIUHG HetTerrenl_h&|

2 WeuGemBUMILD B 6T60THEG HeLs CoustarHGLo (TCV-97)
veyya vazhi shanku thandu villum valum énthu seer

kaiya cheiya pothil mathu chérum marbha nathané

aiyilaya akkai noy aruththu vanthau ninnadainthu

uyvathor upayam nee enakku nalka vendumé

“Thou art with beautiful arms which carry the divine weapons such as the Thiru Chakra
the discus, Sri Panchajanya the conch, Sri Kaumadaki the mace, Sri Sarnga the bow and
Sri Nandaka the sword, all terrifying to the enemies. The divine mother Lakshmi (Periya
Piratti) seated on the red lotus is ever resident in Thy heart. O' Supreme Lord! Thou (Who
art the owner) should show me (Thy possession) a way by which cutting asunder this
disease in the form of this physical body naturally filled with phlegm, I could reach Thee in
the eternal abode and live in service of Thee.”

Azhwar in this verse, indicates that the divine mother Lakshmi is ever resident in His heart, and
furthermore the Lord carries with Him the various divine weapons, all of them together would be
able to eliminate all obstacles and adversaries in his way.

Azhwar actually points to the “saulabhyam” of the Lord and His ever-loving Protective nature.
Before performing his $aranagati to the Lord Azhwar also declares clearly his Ananyagatitvam
as well as Akinchanyatvam. We will review some of the verses which bring out these three
points.

i Rakshisyati Vi§vasaha: “gaaflegwd) @4 efliveumero:”—
(Trust and Faith in the Lord’s protective Nature).
ii. Ananyagatitvam: sippbwa’Heeuid: “Having No other Refuge”
(Caum YseNeveomemin)
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iii. Akinchanyatvam gyéepahwid “Having no other means” (&L (Lp&eL
€ 6T M|LOIELEVITEMLD)

I Rakshisyati Vis§vasaha: “geafleiguid) @4 eflvoeumerv:”—
(Total Faith in the Lord’s protective Nature)

Azhwar in many verses reassures us the “all protective nature” of the Lord pointing out to
his saulabhyam (“Easily accessible nature).
NT- Verses — 12, 14, 19, 23, 30, 50, 61,74, 77, 83, 87, 88, 92. TCV -Verses 39, 40, 106, 115,117.

&GS Gumil BresTdest HwMy Gumi eilp

W&HGHM DG Camem aNBHHMU LOSHE S

hHS HLbhG r (WPHmev Camem aN(RLumeT L

L méAgsn®D Cuml @reger el (NT-12)
mathitthay pdy nankin* mathiyar pdy vizha*

mathiththay mathi koL viduththay* mathiththay

madukkidantha* mamuthalai koLviduppan* Azhi

vidarkirandum pdy irandin vidu

“You willed those with no knowledge of You to be born among the four. You willed to erase
the sorrow of Chandra. You willed to deploy Your discus to release the grip of the mighty
crocodile residing in the pond resulting in the liberation of both”.

Azhwar describes how the Lord protects those who take refuge at His feet. The story of Gajendra
is alluded to in this verse.

HeUd QFIUIG| BTEIT(LPS&EITEL QUMM QUTSHMS

Sl QFIIG AWM TCM? 2 QIbHG] 6TLDEMLDS

sraumi § sriugensn gyeumil § meu@GbhsLD

FUUTWLD eTeleyuTé@L 1K (NT-19)
thavamseythu* nanmukanal petra varaththai*

avamseytha* azhiyayandre* uvanthu emmaik

kappay n1* kappathanai avayni* vaikuntham

Ippayum* evvuyirkkum ni

“Boons obtained by penance from the four-faced one destroyed by the discus carrying Lord
that You are, you protect us with zeal. You are also the will to protect, and You bestow
Vaikuntam to all living beings”.

SeUd QFILIG| BHTEIT(LPS&EITEL QUMM QUTSHMS

The lord destroyed the bad effects of the boons conferred by Brahma and others to rakshasas like
Hiranyakasipu, Ravana and others by taking Avataras especially for the purpose of protecting the
devotees and even offering protection to the very same devas that conferred the boons.

ol gL Ceuan(BrQsrGeor eNenl WL j§&
uSE 2 a6t LD Ledgl Cmisasphd
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SMGLOSLDEITER & (HLOMEL &(HGLO6

B eurenrd ST HSDHS) (NT-23)
viththumidal véndung kollo* vidaiyadarththa*

paththi uzhavan* pazhampunaththu* moyththezhuntha

karmekamanna* karumal thirumeni*

nirvanam kattum nikazhnthu. 23

“Is there any need to sow the seed in the ancient field of the Lord, Who tamed the wild
bulls and Who kindles devotion towards Him? The black hued Lord whose form is like the
dark dense clouds, the rain bearing dark sky would show us directly.”

In this verse, Thirumazhisai Piran says that the Lord's essential nature is to protect us in all states
whether we are aware of it or not. Therefore, there is very little we need to do. The life is like an
ancient field whose owner is the Lord and He looks after it as the owner and farmer. He Himself
takes a lot of effort kindling devotion in all sentient beings towards Him so that they can reach
Him. The only thing we need to do if we like is to think of the Lord. Even that is easy since
His beautiful Form is like the dark dense clouds which is shown directly by the rain
bearing dark sky.

SI6L6DT 6T6TEN6 6Nl IUTRISHGH STHISHEL

SI6L6DT 6TEOTEMETN 6TILIGTLOCD SHTLILITE 66D 6T6IT60T8]

2 6Teng G HeoTmmest QbHSTeoT HL&GGLD

Qeueiens & yeusnemruiler GLoed? (NT-30)
avan ennaiyali* arankaththu arankil*

avanennai eythamal kappan* avan_ennathu

ullaththu* nindran irunthan kidakkume*

vellath tharavanaiyin mel.

“The Lord of Srirangam, who has taken me over in His grace will protect me and not let
me into the theater of life's drama. He has stood and stayed in my heart. Will that Lord
repose any more on the serpent bed in the ocean?”

In this verse, Azhwar reiterates that Lord Sri Ranganatha has on his own accord showered His
grace on him. Azhwar feels that he would not be let down by the Lord who would protect him
from being reborn into the life' s drama. He has taken abode in Azhwar's heart which is most
pleasing to Him since the Lord loves His devotees and prefers the heart of the devotees to His
abode in Vaikunta.

Ceumgrmil eNesureuureJmiil e6vuT6uonTé & 6o16uaren Imil

OTHSFT LIGTU MHEMELELTLOMUI FTiIhHS6U]5HE S

GetreoTTMHMTesT GHLOLITEIT LDIT6L 6U6TUT6ouT60T &T6dT CSHM(HSHELD

Netreormed HmetT QFWILD N&T (NT-83)
vendharay vinnavaray* vinnagith thannaliyay*

mandharay mathay* matrellamay sarndhavarkkuth

thannatran némiyan* malvannan than kodukkum*

pinnal than cheiyum pithir
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“The Lord who carries the discus and who is the very form of love, Himself provides help
in many ways to those who seek Him by becoming the ruling king, the dévas, the heaven,
the joys of heaven, the relatives and even the mother and yet being not content with what
He has done, bestows the ultimate bliss of liberation.”

SIS GHETE S6TTMEOTUITE Sy @ QLOLDLNTTEHILOMUI

@&0FmaIaITgS LLNMUQUTLASS HLOMLOWITL C&TerTedmest

WSS (PGSDHSETTT LGSHE! BT GLoadlesmy

1GOOI J&HHL M HL GG JenLp CbEhFGLD (TCV-115)

aththanaki annaiyaki alum emPiranumay,
oththovvatha pal Pirappozhiththu nammai atkolvan,
muththanar mukunthanar pukunthu nammul mévinar,
eththinal idark kadal kidaththi ézhai néjnchamé

“He, who is beyond Samsara, who bestows Maksha, destroying our many births- alike in its
conscious nature but different in its forms- in order to take us under His divine service,
becoming as our father, mother as well as our endearing Lord, has entered inside us and
has become one with us. O' Ignorant mind! Why are you immersed in the ocean of
sorrow?”

In this verse, Azhwar gifts "freedom from fear" to his mind (and by implication to all of us)
which was sinking into the depths of despair thinking of the multitudes of accumulated karmas
which are often the cause of many more births to come, wondering whether the Lord Who is
"avakya nadara” (“devoid of speech and Who has no hankering™) would actually come to our
rescue the moment we think of His holy feet as our "upaya"(means).

SIFFD CHTEOWIML606V6L LLLNMLILIEUTU! eLPLILTImeY

sM6US & &Ihen & eSS alTsHema ommmleuTenGeommieaimsdr

SEGEGHTAUHHETHS o4, SIS L6 6V 66T

&S HISHMONSHLHG HrHeT Ceug &&Geu (TCV-117)
achcham noyodu allal palPirappu aya mappivai

vaiththa chinthai vaiththa vakkai matri vanil étruvan

achchuthan anantha keerththi adhi antham illavan

nachchu nakanaik kidantha nathan véda geethané.

“The Supreme Lord, Who reposes on the bed of the serpent Adhisésha (which emits poison
to destroy all the adversaries of His devotees), Who is of infinite glory, Who will not ever let
down His devotees, Whose grace towards them has no beginning or end, Who is sung thus
in the Vedas, is by nature inclined to sending us to the supreme abode eliminating fear,
disease which causes discomfort to the body, the mental anguish, many births, old age and
all of these which are experienced by the mind and the body which houses the mind.”
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ii. Ananyagatitvam: sippwa H&eud: “Having No other Refuge”:

Azhwar declares to the Lord that he has no other refuge in TCV verses -87,88 and 89, before
expressing his absolute surrender.

umy @SS UMD (6T €RLNF&EUT6IT i (Ih & &i6vT63T

Coj NGHG LMULTSEE BHerm Qamsim CeusTMCsy

LOMISJ&HE euUTTOST(HSHS MEUWID eI LITVSTLD

FIOE & sMHeereonGeomy QgUleubBITeTLOH LG (NT-89).
par mikuththa baram mun ozhichchuvan aruchchunan

thér mikuththu mayamakki nindru kondru vendri chér

maratharkku van koduththu vaiyam aivar palatham

cheermikuththa ninnalalor deivam nan madhippané (89)

“Will I even consider any other deity other than Thee, Who in order to get rid of the
unbearable weight of Mother Earth, Thyself stood ahead, drove the chariot of Arjuna and
worked wonders and remaining as the charioteer, killed the adversaries, sent Duryodana
and other great warriors who thought of themselves as victorious to the heavens and
brought this Earth under the rulership of the Pandavas, expanding their glories?”

Azhwar in this verse, states how he would consider no one else as his Lord except Sri Krishna,
similar to the Pandavas, who considered Him alone as their refuge.

iii. Akinchanyam gy &lgpambwid “Having no other means”
Azhwar declares his “Akinchanyatvam” in TCV- verse 90.

Gevmigenmaiijlyeged epeatMHievid NMHEHCev6DT

HELRIGETIL HMHSHMEV&ET HITaNeID HeTlerMHGeveor

LevsiT&emneanhGILDQeussTGevest GQUTMILNGev6sTLI6oT S Hl6sT
@Qeomi@uUTgLTMLMHMCHTT LUHMGevsit b Ceor (TCV-90)
kulangkalayaveerirandil ondrilum piranthilén

nalangkalaya nar kalaikal navilum navindrilén

pulankal ainthum vendrilén poriyilén punitha, nin

ilangku patham andri matror patrilén em eesané!

“l have not been born among one of the four classes. | have not learnt the four Vedas which
inculcate goodness. | have not achieved victory over the five senses. | have been caught in
the net of the material world. O' my Lord! Thou art all purifying. I do not have any other
refuge except Thine holy resplendent feet.”
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GeomIGemLaTffewged epeiTMevId LNMHEGeV 6T -

Azhwar although was born of the sage Bharghava, he considered himself to have been born to
the family of the wood cutter who raised him. This is very similar to how Sri Krishna considered
Himself as born among the cowherds of Gokulam being raised by Nanda and Yashoda.

QD 60 &3GWGCH LIFTR60Eh:LJTeIT)é & aNuonyens>:
GamunGeom WIMgeuld eulbuold W& HLOLILS3 S fleiouid)

ayam sa gatyaté prajjnai: puranarttha visaradaihi

Gopald yadavam vam$am magnamabhyuddharishyati

(Vishnu Puranam 5-20-49)

"The great scholars who know the real meaning of Puranas, sing Him as Gopala, who uplifted
the downtrodden descendants of Yadu".

BH&meLs6T Hredleyid nar kalaikal nalilum — the four Vedas
preleih pemetGeostt navilum navindrilén — have not learnt (to recite with my tongue)

meomigerm nalangkalaya — showing the righteous path
The Vedas show the righteous path.

&*JGwemr LMuLLKIE S dharména papamanudati

(Taittiriya Upanishad 50)

"By meritorious actions, gets rid of sins"

&eronCs eubald UTMHCEHT HMhG 2 LTV HFageerv

eroTaNCHT L *Geum SuHLhGILIITEOMBLL LUTGIWS

tasmadévamvit $anto danta upaaas titikshus

samahito bhootva atmanyévatmanam pasyét

(Brhadaranyaka Upanishad 6-4-23)

" He who knows thus, remains dispassionate with controlled internal and external senses, with
mind at peace and unperturbed, sees in his self the antaryami Paramatma”

Hevstrsenenbhid QeustiiGevsst pulankal ainthum vendrilén — Have not achieved victory over the
five senses

w&CsHT amwi QsaHCHW Lhagerowl eNUUTHS:.

A& Mlwmeed Lpwrd’en amrhd Lyerou*d e

yatato hyapi kauntéya purushasya vipaschitaha

indriyani pramaatheeni haranti prasabham manaha

(Geetha 2-60)

"The turbulent senses, O' Arjuna, do carry away perforce the mind of even a wise man though he
is ever striving"

Qum @Gevstr poriyilén — have been housed inside the trap (caught in the net of the material
world)

yeslg punitha — the all purifying

@eomi@umsLd ilangku patham — the resplendent holy feet (capable of removing all darkness)
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12.  Azhwar’s Naichiyanusandhanam:

Ordinary people like us must apologize for our errors of omission and commission. Azhwars and
Acharyas often apologize for praising the Lord declaring their “lack of qualification and merits”.
This of course demonstrates their humility.

Azhwar calls himself “a lowly dog” in 5 verses in TCV (46, 84, 98, 110 and 111).

NeTNMES 06USH GBI HTMHEITMI H6THLHMS

SIETLMMES 06USHSBHTET HMHG 601601 CSHTEOMLHILITEST

&601 HM&HCHMyeTNe0m mleNeons HTUNGesresr

6160THIM & FCl606TR & TELTLLNTTETT G DILILNCLM6US HCH (TCV-84)
pin pirakka vaiththanan kol andri nindru thun kazharku,

anburaikka vaiththa nal arinthanan kolazhiyan,

thun thiraththor anbila arivilatha nayinén,

en thiraththil en kol empiran kurippil vaiththathé?

“Has my Lord willed so I would be born again after the end of this mortal life, or has He
willed so the day of eternal deep love of His holy feet arise in me? What is in the intention
of my Lord, who carries the discus, about the lowly dog like self of mine with no devotion
or the right knowledge towards Him?”

LOOHHIDHS QUEHFLD IMHM BLOLVEITSHET QY eNE U|LD

SIDH& HensHemengCul QA TLTH IHeTm HTuNGeoreor

NobsHobs CUALJE slssmMNGM BriGLm

LOHHLTS WLHAMETSE WML HeLs CeustmGGLD (TCV-98)
maram thuranthu vajncham matri aimpulankal asaiyum

thuranthu nin kan asaiyé thodarnthu nindra nayinén

Pirthiranthu péridar chuzhikkanindru neengkuma

maranthidathu matrenakku maya nalka vendumé

“0O' Wondrous Lord! This lowly dog, self of mine, thy servant has come before Thee in
thirst of love of Thee alone giving up all anger, deceit and passions arising from the five
senses. Without forgetting, thou should grant me (who is incapable), the service of Thy holy
feet, freeing me from the vicious cycle of births and deaths.”

SMUIGTTULOETMILLD & (HLDLIEVITE)| &6TuTGILOMLL

mublesTenesTHTUNGeus eUETIHISUTLDS SILECS 0D

Buhisst ML QUTMISSIHeLE GCousmev HijL

umuCGeOTGLUSST &S Gow CeuemeveustaTesTGest (TCV-110)
thayanayum andriyum churumpulavu than thuzhay,

maya ninnai nayinén vanangki vazhththum eethelam,

neeyum nin kurippinil poruththu nalku vélai neer

payalddu paththar chiththam méya vélai vannané (110)
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“O'Wondrous Lord, adorned with cool Tulasi flowers hovering with bees! O* Lord with the
hue of the ocean, who reside in the bed formed by the ocean waters as well as in the hearts
of the devotees! Also Thou (Who art merciful by nature), should shower Thine divine grace
and forgive in Thine divine heart all these acts of worshipping and singing glories to Thee
(Who art all purifying) by the lowly dog like myself, thinking of my purity (by the
knowledge of the self), not paying attention to my faults (as a result of "'l and Mine- ness"").

smeuGbletTensaercLevEUT LIS SHaUTHGLD LmMHeLGLIMT

Qa1gIR6TaEIRFNHMSSUND QeUbHSHEUTHGLD 6UHE)I6m60T

6TUIGH VMG GILD6EITLINITS 6VM6L 6TLOLOMUL [HITUNG60T60T

QEWISGHOD BHMLTSECE Q&TET EhTeL BTG (TCV-111)
vaithu ninnai vallava pazhiththavarkkum maril por

cheythu ninnai chetra theeyil venthavarkkum vanthunai

éythalakum enbarathalal emmaya! nayinén

cheydha kutram natramakave kol jnala nathané (111)

“Sages declared that even those who ridiculed and called Thee (Who is all worshipful)
names and those who fought incomparable combats and came to be burnt by the fire of
Thine anger, could still attain Thee. Therefore, O' my Lord with wondrous attributes and
the natural Master of this world! Thou should treat all misdeeds committed by this lowly
self as good deeds”.

13. Azhwar and Bhagavata §éshatvam:

Being a devoted servant of the Lord eventually achieves fulfillment only in serving His
devotees. All of the Azhwars, in fact considered, service of the devotees of the Lord (bhagavatha
séshatvam) to be in fact the most preferred goal (parama purushartham).

"The true devotees are those who have the understanding and attitude that they are the servants
of Sriman Narayana, considering Him alone as the ultimate Reality. If a devotee even when still
in this mundane life has such an attitude, he is to be included in the same category as the eternal
attendants of the Lord and the ones who are already liberated"

Sri Thirumangai azhwar, the youngest of all the Azhwars states "Heit HbAul QL (1p6&ID SHMI
BIsiT 2 HMGILD 2 edemgwmyssiqemnn’’- (Periya Thirumozhi 8-10-3). "To be servant of such
devotees is in fact the central core, the sum and the substance of the eight-syllable holy
Thirumantram”. (Sri Thirumangai azhwar's Periya Thirumozhi 8-10-3)
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Sr1 Thirumazhisai Piran who lived several centuries before in Sr1 Kalian has three verses in NT
praising "Bhagavata $éshatvam " (taking the Lord's devotee as the guide and way) (NT- 18, 89
and 90)

LDMMTU! SHTESTEUMET EUSTERATTeL LomFeNF6sor(H

Famnss S Camemflemw Ceumms

gHHNBLUUTEDT QeucLEIGLD HMEUMTEF

FTHHUNHIUTT GeuLd (NT-18)
maraya thanavanai* vallukiral* marvirandu

ktiaakak* kiriya kolariyai* veraka

¢ththiyirupparai* vellume* matravarai

charththi iruppar thavam

“The devotees with special adoration of the mighty Lord Nrsimha, whose sharp nails spilt
into two the chest of the demon who remained opposed, will even be excelled by the effects
of devotion of those who live adoring the very same devotees”

In this next verse (NT- 89), he calls “Bhagavata samasrayanam”, as the faultless means.

LpaTan QeTeTmmibGHe LTMHESLe0MeT LITGLD

Q(peuralens Hlemeahgl meused - CGT(paUTenrs

&6U0Tlq MM Eh UMD &H601HS N6 6 & (B S S

g mbg THMGLIUTTLNGES (NT-89)

pazhuthakathu ondrarindhén* parkadalan patham*
vazhuva vagai ninainthu* vaigal thozhuvarai*
kandu irainchi vazhvar* kalantha vinaikeduththu*
vinthirandhu vitru iruppar mikku.

“] learnt of one faultless way. Those who choose to meet and live adoring the devotees who
forever worship flawlessly the holy feet of the Lord of the ocean of milk, attain the supreme
abode, rid of all effects of action, and shine in excellence”

Azhwar further states that the lot of the recipients of the grace of the Lord's devotees
urts eugmN‘orphecsnL to be even better than those who have taken the Lord as the way
ute3eud ervwmuoqwend for they become blessed with the devotional service of the divine.

efibM@mhg eMeuswrmenr Ceustn(heu CoumiHL &gt

LTS (HHSHMEUSFHTC LIHTLOEVTSH6T - CLOLE)(HHS

QUMM QI@GLSILNTS SHesTlerymil HMaIj&EGCs

STPEUTUNGHLILTT HLOT (NT-90)

vitrtrirundhu* vinnala venduvar* venkadaththan
palthirundha* vaiththaré panmalarkaL* mélthirundha
vazhvar* varumathi parththu anbinaray* mtravarkke
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thazhvay iruppar thamar*

"Living well in this world with a desire to reach the supreme abode are surely those who
serve the Lord of Thiruvénkatam offering a variety of flowers at His holy feet. Living even
better are those favored by the Lord's devotees who following the Lord’s will and acting
with love remain in service of the Lord™.

The following phrase in this verse is worthy of our attention.

QLD W& umysg - Following the will of the Lord

sietNesrymii - with love and devotion.

It means accepting all of the Lord’s dispensation with equanimity and love.

14.  Azhwar on “Puram Thozha Manthar”
This special term appears uniquely in Azhwar’s prabhandhams. It is used by azhwar in NT-68

HOLCLETLO6T &6tvllel] H([H6UIG.SH60T BHTLOLD

LDOBSID LUMBESTOTOTHS] - QenmEs &b

gngleunmi CUTGHILO6TTHET 6T6STMIT6I [HLOSH)IH S 60T

SNGIQUMIEE5500NE0F0N5G (NT-68)

thirambénmin kandir* thiruvadithan namam~*
maranthum puramthozha manthar* iraijnchiyum
sathuvarayp* pothuminkal_endran* namanumthan
thathuvaraik kavich chevikku.

Do not ever fail to carry out this command of mine. You must salute and be gentle like
Sadhus towards all people, who despite forgetting the Lord’'s name do not worship other
dévas" thus said Yama calling his close attendants and speaking into their ears".

In this verse, azhwar actually brings home the point that only thing that offers strength is the
association with the Lord. He then illustrates this by narrating an incident which is referred to in
Sr1 Vishnu Puranam. The particular incident referred to is the conversation that Yama déva (the
deity of justice) has with his attendants.

"avaiypegiialgaouwl  umutamevsld  eugld win  He  Gevw  sfeuenCe  Lflamy
&g BLTLBBIH LU TamLobWhGeoD b eneuegsmreumpmd (Vishnu Puranam-3-7-14)

"Looking at his attendants, Yama said the following into their ears, "Leave those who have taken
refuge at the feet of Madhusiidana. | am the Lord for everyone except Vaishnavas".

H(HeUg 6T HILOWD OB UDHASTEMLMHST - they are Madhusidana prapannas. Azhwar
stresses here the true nature of those who have taken refuge at the lotus feet of Madhusidana.

They will not be after other goals and therefore will not go after other dévas. This will be like
their second nature, meaning that they will not do it even subconsciously.

In order, to understand this phrase in this verse, it will be useful to look at the preceding verses
so that the sequence and continuity of ideas are appreciated. In the five verses starting from NT-
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59 (eiestumeumit) through verse NT-63 (sM&HmHCHemmaGeau), Azhwar clearly expresses the
nature of Brahman and what ought to be our goal and the means suited to our own inherent
nature or swaripa of "self". Azhwar defines Brahman (or paramatma) as "§weNwh& LomjeussT
aF et ("He is known as Sridharan who bears "Sri" on His heart™) and is no other than
"oiprgenr” (the Lord enshrined in the divya kshétram - the holy place - of Srirangam) and His
inherent nature is "Love sublime”. He also indicates that those who do not understand this are
confused and mistakenly point to others limited by birth as transcendental reality. Azhwar
describes himself as (adiyen) (ouqGuistr mmeor <yer — “I am your servant, your eternal

possession”). This defines the nature of our own swaripa (real nature). The preferred goal

(purushartham) is actually being in the service of the Lord Himself and azhwar indicates his
eagerness to serve Him eternally by reminding Him of his relationship to Him (et6t1 Ca&6uGeur,
Calqetm sy emeumil g Cuwiesr mmsormer) and points further that his heart never stops pining for

Him (eN@bysuCs eMenGenssr ewid). Azhwar points here to the nirhétuka kripa (unconditional

love) states (ster&CagTesr Q@i HleTmieoemSCUILD yemerrGuimL_qeurmedr) “the Lord who

sustains the seven worlds on His own bestowed the great wealth of His grace by entering his
mind". Azhwar further goes on to declare that no sorrow will befall the one who has taken
refuge at the holy feet of the Lord Madhusidhana. (we&Caegd &MOT  LOSHIG ST &6oT6n60T
H1HECE HMetT HeEhsonsd QsmemaNed) (NT- 61). It is of interest to note that azhwar uses the
Thirunamam "Madhusizdhana™ instead of the other namas of the Lord here. That suggests
indirectly that azhwar has already planned to refer to the "Madhusizdhana prapannas™ with
reference to the Yama's instructions to his attendants regarding how they should act towards them
later in the text. In the intervening verses, azhwar describes his own daily activities (NT-63),

encourages us to recite the names of the all compassionate Narayana which will cut asunder our
seven-fold births (NT-64).

In verse (NT-67), azhwar reiterates his steadfastness of purpose and declares loud and clear that
he will never give up his nature of worshipping Narayana, who governs his tongue, who is the
Lord of knowledge and who is full of auspicious qualities (Bryswoienssr BTLS6MUI
EMETLIQU(HLOTEn6T EerTenedt 6J&SHIHEMLD).

Sri Thirumazhisai Piran elsewhere has referred to the prapannas of the Lord allegorically as
follows.

Q&T6senL Q&ML CaHMTengLE%H C&6mI60Te)| Fn 657 Fo60T
2_63utemL_ Q& MeuIL_JRISGCEUTL g 2 6TL&SILDHSHITS O]

h6voTemL_ 651G BTemIGLT eumememLmUbeoGLD

SI65016mL_ Q& T6301(H Q1 8680163 L G LD | LD 341 & 60T TR SGLD (TCV-49)
kondai konda kothai meethu thénulavu kooni kiin

undai kondu arangka votti ulmahizhntha nathanoor

nandai undu narai péra valai paya neelamé

andai kondu kendai méyum anthaneer arangkame
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“The place of residence of Lord Rama, who rejoiced in throwing a soft arrow from a toy
bow to straighten the hunched back of Mantara, with hairlocks adorned by flower garlands
hovering with honeybees, is no doubt Thiruvarangam with beautiful cool waters, where the
crane walks slowly having swallowed the crab, the Valhai fish scared of the crane splatters
the water while the Kendai fish gently swim fearlessly under the shade of the blue lilies.”

In this verse, Kiini (the hunched back Mantara) refers to all embodied jivas. The hunched back
refers to their defects such as "ahamkaram™ with the false notion of one's self. The Lord rejoices
in removing those defects.

mesoenL 2_evor(h mTempGuiy — the crane walks slowly having swallowed the crab. This refers to all
embodied jivas indulging in pleasures of the material world. eumemerumw — The valai fish scared
of the crane splatters jumping up and down. This refers to those jivas afraid of the mundane
world actively pursue on their own various paths to seeking liberation from the samsara relying
on their own self effort.

BeuCo sicgmemL. Qaneau® QasuenL Guowjb — Kendai fish gently swims fearlessly under the
shade of the blue lilies. This reflects the state of the true prapanndas, who enjoy the Lord's gunds
and live fearlessly under the Lord's protective shade taking Him as the sole refuge.

Azhwars do not seek the other deities or dévatas, but they do not disrespect them. For instance,
Azhwars use respectful words when they refer to Siva. The terms used include NakkaPiran,
w&aAgmed, (Thiruvaimozhi 4-10- 8) (wésesar LNgmstt (Thiruvaimozhi 7-6-4) QLoulis g eusGgmedt -
"true sage" (NT-18)

To understand the term "Puram Thozha' however, we have to look at the following verse in
TCV and its Vyakhyanam by Sr1 Periya vacchan Pillay.

NGt (HOLITITEILONTE 916060 CEUM(HHELEV ML

261CQEUITGL MM E U MILOTE  6263TMEVMSLOMEMILILITLL

L eNGUemImuUmeTT &L QUTLUNGesrm(GELDIu|LDm

&TeNCLEDILDTENLITILSSTTH S & 60Tm & 66 G et (TCV- 26)
aninodu pennumaki allavodu nallavay,

indodosai trumaki ondralatha mayaiyay

plinipénum ayanaki poiyinddu meiyumay

kanipénum maniyay karanthau chendra kalvané

“Thou art the inner controller of all male, female and the neuter of the sentient beings as
well as the best amongst them. Thou art the inner controller of the various gunas such as
that of taste, sound and touch. In addition, thou control the nature of Prakrithi which gives
rise to all matter and forms. Thou were the cowherd who tended the cows, transparent to
Thy devotees and cryptic to those with pride and ego. Weren't Thou the Vamana celebate
who protected the earth taking on the role of a deceitful thief?”

Acharya Sri Periyvacchan Pillai in his commentary indicates clearly the meaning of the words
"QumiuNCesrm® Quowiwomi™ in this verse.

QumiuNGeorm@ - remaining hidden and unrevealed to those who seek material things, like the
Duryodhanas.
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@uuiugomis - transparent and revealed to the devotees like the Pandavas. Acharya also refers to
Sri Nammazhwar's Thiruvaimozhi (9-10-7) which is the decad of verses on the famous divya
désam of Thirukkannapuram.

CEGL * NGOG CSMLPEUTTEHES6L6OMD *

CQUTUWIETTGLD * UDGL G MLpeumy&Htlseoeomd

QEWIUTNCL 6UMTEMET 2 H@EBLD * S)(IH5&6T0I680ILITE )

DUIET * Y &GHSHMILILTTSL G SlewuniCeor (TV 9-10-7)

meyyanakum virumbith thozhuvarkkellam
poiyanakum purame thozhuvarkkellam
cheyyil valai ukalum thirukkannapuratthu
iyan akatthanaipparkatku aniyane

""For those who consider him alone as the goal and seek him with love, he will remain true.
To those who have other fruits in mind and seek him somewhat superficially, He will
remain unrevealed. For those who keep in their mind the Lord enshrined in
Thirukkanapuram surrounded by fields in which the Valai fish happily live and swim he
will remain near to them."
@G QFmpeumysaeveomd Cloiulss virumbith thozhuvarkkellam
— Here it refers to all those who do not seek anything other the Lord like the azhwars who are
true prapanngs. They have no desires for material or other benefits. They are
“ BB GuLITE 6T ananyaprayojanar’” with true love and devotion.
UG Qg TpeuTj&asebeomd Gumiiws puramé thozhuvarkkellam poiyan - those who seek
worldly and other benefits. The Lord will bestow them but will stay aloof from them.
& (15’ (IQEWIMUTIIT: & (15 6IQ6W0ILIS6VIT: &(1h CI6uuTesITHTUTE LimesorL Seur: |
&(I5°61960T: LITMLIERILD’ en&aomd’ RCwrdHaomiilel &hs yom:|

(Mahabharatham Drona parvam -183-24)

Pandavas surrendered and sought refuge at the feet of Sr1 Krishna. They considered Sri Krishna
as their sole help and their Lord. For the Pandavas He remained @Quuiwsetr (Real and true). To
Duryddhana who sought Sr1 Krishna for the help of his army, he gave them what he desired but
stayed away from him. But He stood for the Pandavas all along. For Duryodhana, he was
@Quminwedt (unreal and aloof). Acharya further illustrates this by quoting the incident from Srimad
Ramayanam. Sr1 Rama addresses Sage Vishvamitra on the way to Mithila thus,

sAl T A A mhept FHUTRAA |
AU HAATS ATHASH HaTd Fhe ||
@QweT eVUPHIUTTISHSHTL SHMISGCFET ero(LpLa VGG 6T
SVETUIL WCHEQL LD 6m6U UTMTErVBLD SHFeumed &b
(Srimad Ramayanam -Bala kandam 31-4)

"O', tigerly-sage, here are your attendants, sir, available in your attendance, what order is to be
carried out further, eminent saint, that you may order us."
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Sr1 Thirumazhisai Piran in one of the verses in Thirucchandaviruttam clearly summarizes the
points for us to remember.

WHHMEHG eunemNuisSs  @eoig Qeomsiim) H& &6

S SHIMULWRIGH DS QL L SeOmbeHICUTHSI

155G SI(PUIUCHT 2 LIMLILNELEMEL UG ML

Q& TS EHMIS S S 6301(BLOMLIBETLOMEN6VEUTL S SleumLLAGeurT (TCV-68)
muththiraththu vaaniyaththu irandil ondru neecharkal

maththaray mayanggukinrathu ittathil iranthu ponthu

eththiraththum uyvathor upayamillai uykuril

thoththiraththa thunthuzhay nanmalaivazhththivazhmino

"The lowly ones pursue the path of one of two of the three gunas to wallow in a life of
misery till death intervenes, only to return to the same path. There is no other way, if you
must cut this vicious cycle, except to live your life in praise of the Supreme Lord wearing
the cool densely strung garland of Tulasi*".

Azhwar indicates that the people of this world vary in their gunas. Those who are predominantly
"rajasic and tamasic" go after material happiness by propitiating the deities that suit their gunds.
If however, one wants the liberation of the "self"from the cycle of rebirths, then there is no other
way except to seek the refuge of the Paramapurusha.

S11 Krishna in Gita cautions and advises Arjuna thus,

S amuaNagwim Ceus Mevsampa auCwim u*eurjegen (Gita 2- 45)

"The Védas have the three gunas for their sphere O'Arjuna, you must be free from the three
gunas".

The declaration by the azhwar in this verse "a1§&magI(peuCaHmy 2 umuLblsbsmev™ rings the
tone of the mantra from the Purusha sakhtham,

bl UheT swpmy eN&°wes | (Parvanuvakam -17) meaning,

"There is no other way for liberation™.

The words from the acharya Sr1 Periyavacchan pillai interpreting this line here are worth noting.
They read as follows: "genswnGeo  evaIQUATHOLEGSTVIL  AFHTCH MG Heman
SLUITWEALITSILUDMDIEITEID  FUTUT6T  SHeiTemeniGl  SUTAUFWIMTS S LoMSLILMHMETTEILD
2 BBNGMESHG aUfuNeLmL"

meaning —

"Therefore, neither self-effort, nor seeking the other dévas and nor seeking the Lord Himself
for material things will lead to liberation from the Samsara".
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15. Azhwar’s Paramékantha bhakthi

Azhwar was absolutely the personification of true devotional love of the Paramatma
Sriman Narayana. Sr1 Thirumazhisai Piran was a “Paramékanthi” (absorbed and immersed in
the depth of love of the Devine alone). We all know how the Lord responded to his glorious
loving devotion even in the archavatara state. He was a “Madhustidhana prapanna like all the
azhwars, and “wpHFID UDHASTPTLAHST” (NT- 68) to use his own term.

Azhwar’s bhakthi can be appreciated in NT- verses 26, 27, 63, 92 and TCV verses 100,101,102
and 118

All of the azhwars are “owijeum W&HHeLLD Si(HeTILL L eufsHen’ (graced by the Supreme Lord)
The word, "w&mevid "refers to this "knowledge in the form of Supreme love of the divine". Sri

Thirumazhisai Piran states "seé@ MHenm Qummenmi MHesrmmenssr QmmuUL_GL e (that he found
the proper and apt material for his poetry namely the Lord Himself who is full. "elengwins
pOOAY  aNSHAETEITGmE [ eNmengsmi  sHOALIAWTSHSE seobg (NT-81)
"meaning that the Lord himself brought forth this garland of verses from his heart".

Sr1 Thirumazhisai Piran tells the Lord that he is not after devotion as “a means” to liberation
(Moksha Sadhanam). He has been singing His glories not as a spiritual aspirant but as one who is
inspired and stimulated by the wondrous gunas and deeds of the Lord, like the Védas and the
Védic sages.

&(HSGeUTemIUNGTMIGIW &(HRISETTU & (RIS LD

QU SGsumenyuNeTMGU QLI &&CILDIIGIQUOHMIGUITL

QFH&HGUTTHET §5EGMMIGEHT 5758 CHaGCHaul6msTm)

B\ 5@ 6uMLI(LP 63715860011 &C e d & WLITen) GLD & H Geur 6ot (TCV-109)
churukkuvarai indriyé churungkinay churungkiyum

perukkuvarai indriyé perukkaméythu petriyoy

cherukkuvarkal theek gunangkal theerththa déva dévanendru

irukkuvay munik kanangkal éththa yanum éththinén.

“By Thy nature, thou became a Vamana, with no one inducing Thee to take a dwarf form
and while still in that dwarf form, assumed the gigantic form of Trivikrama with no one
inducing Thee to become so. Thus, the Vedas and the sages sang Thy glories as the Lord of
all dévas (who measured all the three worlds as Trivikrama) as one Who eliminated the
bad gunas of those with swollen head and big ego (like Mahabali and others). Seeing that, I
also sang Thy glories.”

F5&@emmigen — the bad gunas are faults in the form of the feelings of "I and mine" SiummISTHLD
(ahamkaram) and ww&ryb (mamakaram).

Sr1 Thirumazhisai Piran has a verse word for word in his NT-55 similar to what Sri Bhiudat
azhwar expresses in his Irandam Thiruvandhadhi (IT- 11)
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&L H6TMLONT SLLAST(LDG HTEHLD

QenLHermeNsTugSrme - LenLHlesrm

HCrmeCen QBHLIGCs0 HedTerig emL

WITGITEEUELEVTTEUI (NT-55)
kadai nindru amarar* kazhal thozhudhu* nalum

idai nindra inbaththar avar* pudainnindra

nirdodha meéni* nedumale* nin adiyai

yarotha* vallar avar?

""Many stand daily at the thresholds and fall at the feet of various deities to obtain short
lasting happiness as with reaching higher worlds. O' Lord, with the hue of the oceans which
surround this earth, is there anyone to fall at your feet and sing your glories?"'

Azhwar goes one step even further and tells the Lord that he worships no other deity and Rudra
with the matted hair locks will bear witness to it, referring of course to the incident in azhwar's
own life, when he encounters Lord Siva who pays a visit without azhwar's request and ends up
very impressed by azhwar's deep bhakthi for Narayana and leaves him after giving him the
special name of "Srr Bhakthi Sarar" (one who is the essence of devotion) by which name
azhwar is known till today.

LOMIGAST(PEUT] €(HEUMTUILD WIT6sTlETTenLD

SMHEMMEFEOL LT Sl &HSETIL MU -6TMHMMEGLD

SE(HCISTET SHEVUTL MU &L_6DELETITCTUIT UIITEW)|60T60)60T5

&6(HQASTTHMDHEGLOMM) (NT-26)
matruth thozhuvar* oruvaraiyum yaninmai*

katraich chadaiyan* karikkanday* etraikkum

kandukol kanday* kadalvannA* yan unnaik

kandu kolkirkumaru

"There is no other deity whom | worship you will see for the one with matted hair locks will
bear witness to. Please see O'Lord with the hue of the ocean, such as I shall remain your
devotee forever".

Azhwar seeks the blessing of the Lord so that he will be able to experience Him always. In the
very next verse, Azhwar reveals the blessing that He received from the Lord.

LOMEL ST LGhS L QBEhFLD HMGHIOLD

Cumss QameteuGerm CUamGSTeT Bl

HIT6T SMEWI LOMLL TG HMH0EF CFevlqemil

WITedT Hmevnr 6u6LCeLMES QGI? (NT-27)

malthan* pukuntha madanencham* matrathuvum
perakak™® kolvano pethaikal® niradi

than_kana mattatha* tharakalach chevadiyai*®
yan_kana vallerkithu
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“Will I consider anything else desirable O' fools, than my blessed heart wherein the Lord
entered Himself so | can see His broad holy feet covered with flowers which even Rudra
with ash covered body can not see.”

57&EHHCHOTHECEU GTITEHHILIGCUIT

allfisglemrss QaubbrssgisTme - (5HS65 S

TSSGID CaHl(Hd eueThd eulfiuLl (HLD

&S SHIDCUTSEHCaTarCLITS). (NT-63)

"True knowledge about You who are the soul of Sr1 adhisésha who has expounded in detail
the great movements of the stars, has reached me through Your grace, spending all my time
meditating, writing, reading, listening, and worshipping."

In this verse, Azhwar describes his daily calendar of activities which are all centred on the
thought of the Lord.

eT6eaTMILD LOMHHMICUIET 6T60T CQHEHFSHCH MEUH )

Hermid @H&ID CBHHLOTEMEL 6TETMILD

A Q®HS MU OF STWSES e

&M @@GHS BT (LPGHEVTS SMLIL (NT-92)
endrum marandhu ariyyen* en nenchaththé vaiththu*

nindrum irundhum nedumalai* endrum

thiruvirundha marban* sridharanukku alay*

karuviruntha nal mudhalak kappu.

“l will never ever forget that Lord to whom | am a servant keeping Him always in my heart
standing, sitting and in all other states, Lord Sridhara in whose heart forever resides
mother, Lakshmi, having been under His protective fold from the days of my sojourn in the
womb.”

Azhwar declares clearly in other verses, his sustained devotion only to Sriman Narayana.

Calq.eL&TUTSHSTMILS Q& HLDEUTS S U660

Bmig GeoTm(RBIL_LLOMUNFSSH60T HIT(HH6VuT6usTsn)ILD

afl_gmerCGursQwuldh efHml(mbhsCLTHILD

G BLOMEME LIV QG MM QS TeTeUCETTGALINGCEV (TCV-108)
kédil seer varaththanay kedum varaththayan aran,

nadi nddu nattam ayiraththan nadu nanninum,

vidathana bogam €ythi vitriruntha pothilum,

kiidum asai allathondru kolvand kurippilé

“Even if I obtained the combined wealth of Brahma with unending riches and Siva with the
wealth of the destructive power, who both are capable of favoring their devotees with
boons, along with the wealth of the thousand eyed Indra and reaching the highest state of
liberation, remained full, will I ever entertain any desire other than being with Thee?”
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The question of azhwar seeking the other deities does not arise at all.
Azhwar expresses his intense and ceaseless love in TCV verses 102 and 118.

Q&TELEOIMID QHTHMSEDID CSHTLSSDNS eoTLNGMILD

SILQILD BT LIGEOGETT(RD 63T LOMEMEL SHTEMEVU|LD

6U6L60l [HITEUNT LDELIS HLNSHS BTG LTSH-CLTHen6L

LeLedl 2 eiarid eMleaNleongy Lisioilh L6t SeLeneoGul (TCV-118)
chollinum thozhirkanum thodakkaratha anbinum

allum nanpakalinddum ana malai kalaiyum

valli nan malar kizhaththi natha patha pothinai

pulliyullam vilvilathu piindu meendathillaiyé

“O'Lord of Sri PeriyaPiratti (divine mother Sri Lakshmi) who resides in the wide soft
freshly blossomed lotus! In words, in all physical activities of the body and in unending
love, during the good night along with the evening twilight hours as well as during the good
day along with the morning twilight hours, my mind which was inseparably attached to
and immersed in Thy lotus feet never retracted (from the same).”

The very next verse TCV-119 is also of interest since Azhwar explains to the Lord about his
intense love of Him.

QuTesTeTIgLD NRISGLOW L 6D6UEU6TIT6 LOMULIGE6NT

sTeTer el TagmIld eucLaTemaTlEIL CISM(LPHES(LDHS

2 6o16oT LITGCILD6tT6NT [Bl6dTm 6R6001aL[J& QST (LPLO6VIT

Lo6BT6oT UbhG LLeG(R euml_ L LAetrh 6ThiGLHeTmCS (TCV-119)
ponni choozh arangkameya pavai vanna maya kél

ennathavi ennum valvinaiyinut kozhunthu ezhunthu

unna pathamenna nindra on chudar kozhu malar

manna vanthu pandu vattamindri engkum nindrathé

“O" Wondrous Lord with the hue of the Poovai flower! Who has taken abode in
Thiruvarangam surrounded by Cauvery! Kindly listen. A tender shoot arose in my atma
full of hosts of unrighteous karmas, reaching Thy divine form, described in Védanta as
having matchless effulgence and softness like the fully blossomed flower, immersing
permanently, without any defect, spread into Thee everywhere.”

In this verse, Azhwar replies to the query posed by the Lord as to how in the mind that is
insentient and an instrument of the jeeva such an intense and immense love arose for Him which
is unseen in this mundane world. Azhwar states that it is all the result of the Lord's own efforts
and His display of His beauty and graciousness.

Qumettedll &L SipmusGow ponni choozh arangkaméya — One Who has taken abode in
Thiruvarangam surrounded by the river Kaveri.
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LLemex euegarenor poovai vanna — soft and blue like the Poovai flower (endearing and attractive by
its softness and colour)

omw maya — wondrous Lord! (no one else is so easily accessible and generous)

Gaeim kél — please listen as to what type of desire was induced in me by Thy divine beauty and
graciouness.

stettenrBMal 6T6aTmILd eucLANemeTUIITAST(PHS! 6T(PHGI - ennathavi ennum valvinaiyinul
kozhunthu ezhunthu — spark of interest arose towards Thee in my so called Atma which was full
of bad karmas (mainly due to Thy divine beauty which kindled this in me even though | had
hosts of "papa™).

Qampbgl kozhunthu — tender shoot or spark or flame

2 607601 LIMGLD 6Tsorent H6dIm epevuialj& QampLoevly - unna patham enna nindra on chudar kozhu
malar — (urgb patham - here refers to the Lord's divine form) in Thy divine form described in
Védanta with matchless effulgence and softness like the fully blossomed flower

Loedtenr eubGl Lesor® Manna vanthu pandu — immersing steadily and permanently

euml_LLfletteh vattamindri - without any flaws (unswerved and untouched by any sensory
distraction)

TR engkum — in Thee everywhere (in all Thine efveuemu  Svaroopa - essence, ¢mu roopa -
form, @&3ewor guna -attributes and eny *#) vibhuthi - manifestations)

MetrmC& nindrathé — spread or pervaded.

Here Acharya’s commentary is of interest.
In the case of Sri Nammazhwar, the Lord induced "bhakti" as indicated by his own words in the

final verse of Thiruvaimozhi (10-10-10),"&heseNed QUi 66T Seum  SMEGLDHSTCIL
chazhnthathanil periya en ava arachchtzhnthayé”. In Thiruneduntandakam verse 30 (which is the
gywlryuhgLlb charamaprabhandham - the final prabhandham), Sri Thirumangai Azhwar states
"olgprCwiest Memenh L GL 6t adinayén ninainthittén " from which one can state that the Lord
allowed growth of enp&Slwmmerohemsord naichchiyanusandhanam (professing one's lowly and
unworthy state with humility) - in his case.

The Lord caused both to develop in the case of Sri Thirumazhisai Piran, enp&Swimmierohgmeord
naichchiyanusandhanam - as indicated by emstreorgme estispild euevelement ennathavi ennum
valvinai and bhakti - as indicated by Qamupba epbg kozhunthu ezhunthu..euml L Bebrh
eRIGL MermCs vattamindri engkum nindrathé .
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16. Azhwar’s Pasurams — Our Perfect Daily Prayers:

Sr1 Thirumazhisai Piran’s prabhandhams (both NT and TCV) were actually selected by azhwar
himself for us. We are told in the benedictory verses on Azhwar that he threw all of the
manuscripts into the bulging Kaveri river. But apparently only two of those manuscripts floated
against the stream which Azhwar kept for posterity. We do not hear this type of incident in other
azhwar’s life stories. Sri Thirumazhisai Piran indeed was unique in many respects. Adiyén will
never forget his unconditional grace and cherish the same in this life and beyond. Adiyen wish to
conclude with a few beautiful verses from Azhwar’s two prabhandhams worthy of our daily
recitation and reflection.

Sri Thirumazhisai Piran's Nanmukan Thiruvandhadhi verses.

SIETLITEUML QYT SLOTEUTI Silg GILIEHIS

letTUmeUML 6TeLELM(LPLD Bulmeumil- QUITETUTm6U

Gaemeum &enQymeCuwessr CoHgeuGsnr Golg 61

) 6T6UMILIS 8lq. GULIGHTIHITEUTITET. (NT-59)

"You are Love sublime, the unsatiating nectar. You are my, your servant's Bliss and every kind of
happiness. O' the Lord of Sri Lakshmi, whose halo adds lustre to Thee. O' my Lord Sri Késhava,
| am your servant, thy eternal possession™

SETUMTS SN HUML H(BOSTOTETMID [HedT

SMeTunjé HIHGHGCeus Heomeninemnul CHLLIMTS

SHLLEAUTHeTTI H6TM HIHISCET 2 65160607

N LbL6eUCH aNETCeretTLO6UILD. (NT-60)

"You are very eager to seek out your devotees. Grace so my thirst for the sight of Your sacred
feet shall be everlasting. O' the Lord of Srirangam, the Ultimate Truth, unfathomable by any
seeker on his own, my heart never stops pining for You."

ETECHSHD  FMIM LDGIF,SH60T & 60161601

HEECHHMTE GHEhFLOMNG QSMeTaTic0- 6T65185CHST60T

@eorQmmeail Hl6aTMICVEMBCIILD ) 6M6UTGLIITL Lq. 60TT60T

Q& eTQmeT BTN (15 (NT-61)

"No sorrow will befall the one that has taken refuge at the holy feet of the Lord Madhustdhana.
Today the Lord, who sustains the seven worlds, has on his own bestowed the great wealth of His
Grace by entering my mind."

HwHeTmUSSLD HMeNQGeTCmyTy

GBS HLOMSEGMIULT- HHeNGHS

LOMeesT HIf HI60T &60166w0(H6V6) & 6w (HLOMLL

BTISETMEUE 85iq S5 S5 (NT- 62)
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"Those who do not realize that Narayana is the transcendental Reality since St1 resides in Him,
teach the ignorant, pointing to others limited by birth. For He is known as Sridhara who bears
"Sr1" on His heart and wears lovely, cool garland of Tulasi swarming with humming bees."

57SHEHHCHOTHECEU GTITEHEHILIGCUITT

allfi$glemr5s QaUBBISESSIMET - CBHS0S DS

THSGID CaHl(Hd eueThd eulfiuLl (HLD

LS SIDCUTEHCaTaTCLITS). (NT-63)

"True knowledge about You who are the soul of Sr1 adhisésha who has expounded in detail the
great movements of the stars, has reached me through Your grace, spending all my time
meditating, writing, reading, listening, and worshipping."

6T6e0TMID LOMHSMICUIEHT 6T60T CQHEHFHCH MEUH )

BeTmid @EHHEHID QBEGLOMTEMEL 6T6TMILD

A Q®HS LML OF STWSES b6

5% @BGHS BT (PGS Sl (NT-92)

“I will never ever forget that Lord to whom | am a servant keeping Him always in my heart
standing, sitting and in all other states, Lord Sridhara in whose heart forever resides mother,
Lakshmi, having been under His protective fold from the days of my sojourn in the womb.”

Sri Thirumazhisai Piran's Thirucchandhaviruttam verses

aNenL &GRS JIPL 5 CausTMICaUmnS6HuLomg iy

&lq &560H&CHTETLEIHS SHTeoMLGeUsmeHIT

LD SHMLESHDALHSI DHEMLBSIRETDETES

S5 &6VLDL|(GHS 016265161601 31 (6h & Gl6L6TT6TCoU6TTT (HGLD (TCV-92)

"O' Lord, who came as a cowherd! In ancient times, thou created the wavy oceans of
waters, reposed on one of them and churned the same (for the sake of the dévas) and (as Sr1
Rama) built a bridge across another. For the sake of embracing the beautiful and fragrant
arms of Nappinnai Piratti with eyes sharp as the victorious spear, thou vanquished the
seven types of bulls. Please pray tell me who had taken refuge in Thee, **Do not fear™.

Quibglenyuugian® eumhl gubibhnsswom

UIHS GHEGSGHIIND DOUSHSTED LO6HTEIST

LDHS Ehen & QuimestbBlesTm) [Hl6sT6oTLIMG LIMISILILD

Bh& L HeneatLILg T&BiHene & sGeueim (G (TCV-101)

"O" Lord of the hue of the large ocean! My close relative! Long live Thee. This servant begs
to make a plea. In Thy divine will which has the nature of bestowing goodness and blessings
to the jiva, if Thou decide to bless me with the eternal good, then Thou should, will so that
my wandering mind will centre its focus without any distraction and always without any
break think of Thine lotus feet.”
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B (r6560HGHICEFHLMIL CHAUCHMCHUGET

Qmesn5CasHE YEblstmBlsToeor

&(H5&H0HHHTENCLDS CLOEONLIMUIBl6TTCILILIT

2 (H5&0HEASTANLTHL OI&HEGLTMIHTFGIL (TCV -103)

"O' Lord with the holy chest where Sri Dévi (Periya Pirattiyar) eternally resides! O'
Supreme ruler of the nityasiiris, sought after by all the dévas! O' Immaculate Being! The
revelation of the Védas with their characteristic hymns is Thy nature. O' Lord Kanna, the
cowherd with the form bright as the gold and the hue of the dark clouds! Bless me so | can
recite continually Thy holy names portraying Thine beauty."

Paramakarunikar Swami Sr1 Periyavachan Pillai Thiruvadigale saranam

Sr1 Thirumazhisai Piran Thiruvadigalé saranam

adiyén ranganathan.
Oct _05_2024
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