The Glories of Archavatara —Thiruvénkatamudaiyan

(Sri Vénkatéshwara)

I: Philosophic Tradition of our PirvAcharya s (Ancient / Former Teachers):

The Brahma Sitras known as the Védanta Siitras the work of Sage Véda Vyasa (known also as Sri
Badarayana), is an important text for which all three Acharyas namely, Sri Sankara, Sri Ramanuja as
well as Sri Madhva have written commentaries to establish their visions of philosophy (darsanams),
namely, Advaitham, Visishtadvaitham and Dvaitham. Sri Ramanuja 's commentary is the famous Sri
Bhashyam a title conferred upon by Sri Saraswathi Dévi herself. The great Acharya following his
piirvAcharyas like Yamuna Muni and inspired by the teachings of the Aruliccheyal (the four thousand
divine verses) of the Azhwars established that the Supreme Reality or Brahman is endowed with
attributes (Savisésha Brahman) and is organically related to both the sentient souls (Chith) and the non-
sentient matter (achift), both of which are very real. The Savisésha Brahman is no one other than the
"abode of Sri Lakshmi", Sriman Narayana with infinite auspicious attributes (anantha kalyana gunas)
with no blemishes whatsoever. (Sioevsod) LAmedt of Sri ThiruppanAzhwar, GmDeRTMILD @6LEVTS

Camemgm — Thiruppavai of Sri Andal ). Sriman Nardayana is the inner controller and all the sentients

and the non-sentients form His body (Shareeree and Shareera bhava, Soul- Body relationship and Séshi
and Sésha bhava, Master — Servant relationship). Sri NammaAzhwar expresses this precisely in the very
first decad of his Thiruvaimozhi.

HLaaQuifl euell B HevlfsneulbengLi

UL JELTBET (LA (LDEUSILOML SIen6UUIemEUCSTMILD

2 L euLhlenguwuiQyens SIHOSHIGLD LIFHIenest
GLIOG&mS e Qeneuwsior. &yGeor (Thiruvaimozhi 1-1-7)

"The Supreme Lord who shines as the inner substantive meaning of the resplendent Srutis, remains
hidden pervading inside and out through the entire cosmos and all its constituent physical entities evolved
from the five basic elements of space, fire, air, water and the earth, like the jeeva (the individual self)
inside the body, and it is the same Lord who swallows all these (at the time of dissolution)". All of the
Azhwars refer to themselves in their verses as the "servants" of the Lord. Sri NammAzhwar clearly

indicates the nature (efveuepULD) of the jeeva is that of being the servant of the Lord, who is the inner
controller. To make it perfectly clear, he distinguishes the self from the body by saying "SilqGuledt
o enenmedt (He is in the self) 2 L60 2 emenmedt (He is in the body") in his Thiruvaimozhi (8-8-2).When

the question of the true nature of the individual self (jeeva) arose among the disciples of Sri Ramanuja,

\



the Acharya who was perfectly capable of dispelling their ignorance,(about the defining feature of the
jeeva as to whether it is of knowledge "Jnanatvam" or being a servant of the Lord, "Séshatvam" ) instead
sent his close disciple Sri Kiiratthazhwan, to his own teacher, Sri Thirukkottiyir Nambi to find the right
answer. We learn from the commentaries that the latter pointed out to only this verse from Thiruvaimozhi
8-8-2. The Sruti describes the Ultimate Reality as follows:

HITIMUIEUT LI LPJemLD §&H&6ULD BHTTUlesor: L
Brgmweser LUCHT QCWITEITSHLON BHITFIUL6wor: Lj:

"Narayana is the Supreme Brahman, Narayana is the Supreme Reality, Narayana is the Supreme
Light and Narayana is the Paramatma" (Narayana Suktham-Taittireeya Upanishad).

SCGur prgr @& LCITSEST g CUT M6 HIeruhHe:
ST W& erowmupLd Lberverv GC&HH HIIMLIEET ervld(h&: (ManuSmruthi)

"Water is called 'nara' since it arose from paramatma who is known as "nara". Since it becomes His
abode, that paramatma is called Narayana"

BIIUOLPCSE’ h SeumpmibervepumUCHTEFLCHL* M &4
& Siymeobup’ b Herowl CHH BHTIMLEE ervLd(h&: (ManuSmruthi)

"nara" refers to the entire host of jeevas. For them, He is both the goal and the means. Hence He is called
"Narayana".
Sruti further declares,

"SIhSTL QM) 10F H& eroffeuld euImLIwl BTFmesoery ero&&:" (Naravana Suktham, Taittireeya
Upanishad).

"Narayana stands pervading everything inside and out". Sri NammAzhwar expresses the same védic
truth in the first decad of his Thiruvaimozhi,

"&IhG O TOSTMID QL IDHSLD QUITIHETESHTMILD
SIHOSRIGLD UThGleTer Qeneul|eu &JGeor (Thiruvaimozhi 1-1-10)

"The Lord, who swallows everything at the time of dissolution, remains hidden pervading everything
without any exception even in the subatomic regions including all the sentients and the insentients"

The Creator and the creation are the same. This must be so in as much as everything emanates from the
primordial source and everything ends in the same source. The same Reality pervades in and through all
the sentient and the insentient entities which go to form this Universe. The manifest world is essentially
made of forms and names. Even when something appears to be man - made, the ability and the knowledge
involved in the effort to make it, the tools and the materials needed to make it ultimately arise from the
Nature or already are pre-existent in Nature, therefore, "God" given.

wHwS e ‘flindervgeald UhHngeaylsGoel eur



5555 6J6U 96USEF’ Heuld L CHCYMDUDENVLDLIEULD
(Srimad Bhagavat Geetha - Chaper 10- verse 41).

"Whatever power or glory or energy that one sees in this world, is but a minutest fraction of the power or
the glory of My power"
Nothing ever can exist without It.

Gawett sieutNulett Splwiest LOSUIQUIfluleoT

SLUIEOT GI6UMTEHCHTEOIMI 63T LOITUIEHT- 65T

COTEIL 6UITEHEG6METTSHEHEVEVIM] 260855 SH6L

g&levnmd CILDLIEhHEhTETTLOI6L (Nanmukan Thiruvandhadhi —verse 71)

Sri Thirumazhisai Piran implies in this verse that "True Knowledge" will not be possible for those who
have not heard "those words" taught by the cowherd boy who stood as, the king of Dwaraka (to Arjuna
during the MahaBharatha War). "Those words" refer to the teachings of Sri Krishna, in Srimad Bhagavat
Geetha and of those in particular refer to the Charamaslokam, the last concluding verse of Srimad
Bhagavat Geetha namely

erofey &*ILOMh UflGuigwl TGLOGLD UoJ6sIDd 6

slam  Geur erofger UTGUL*GWIT GomFaguileQuimdl LMD s:

"Discarding all other means take me as your sole refuge and I shall liberate you from all sins and do not
grieve".
The adjectives, the Azhwar uses to describe the Lord are of interest.

Gawetr OsLQUflwesr - "unreachable and great" . The Struti states "wWCsM eurGam

MeujssnhGs SIUpTiw wmperom ervem" (Taittireeya Upanishad — Anandavalli)' where mind and
words cannot reach" unfathomable to even Brahma and other dévas.

Sleutnledt - easily accessible to those who love Him

&mlwietr - because of His compassion, He chooses to become very easily accessible to His devotees and

comes in many humble and lowly forms such as taking birth in a cowherd's family.

II Five Aspects of the Supreme Reality:

Pancharatra Agama texts describe five aspects or modes for the Supreme Reality "Sriman Narayana'.
They are Para, Vyitha, Vibhava, Antaryami and Archavatara. The "Para" is the Transcendental beatific
non- material "Suddha Satva" immaculate and pure form accessible only to the nmifyas (the eternal
attendants or nitya Suris like Sri Ananta, Garuda Vishvakséna and others) and the mukhtas (the liberated
souls) in the Eternal Realm (Nitya Vibhuthi).



The Vyithas are emanations from the same Supreme exercising control over the cosmic spheres and all
their resident sentient beings as well as the insentient matter, thus involved in creation, sustenance as well
as destruction. The ultimate Reality can be thought of and even realized in its huge cosmic manifestation.
How often anybody pauses to contemplate on this when one looks at the stars, the moon or the sky?

The Vibhavas refer to the various descents of the Supreme which happen from time to time at His own
Will. They are unlimited although for illustrative purposes, our Acharyas refer to about ten of them as the
main ones including the avataras of the Lord as Sri Rama and Sri Krishna. The Lord describes clearly
when and why He takes his avataras in Srimad Bhagavat Geetha, (Chapter 4 — verses 5-9)

wsm wsm el & juevwl &eomhiyu’ eudh um ns
S WSS B SI%* JLOeVW ST’ HLOMHLD erVHGMDWMLD (4- 7)

Yada yada hi dharmasya glanir bhavati Bharatha
Abhuythanam adharmasya tada atmanam srjamyaham.

"Whenever there is decline of Dharma, O' Arjuna, and rise of Adharma, then I incarnate Myself"

LfGITEITL eromGIBID eNBIUOTL & HI’619&(HSITLD
&"* JLerolbervgm* UBMISM wi ervbu‘euml W Gs’ wGs® (4-8)

Paritranaya Sadhiinam vinasaya ca duskrtam
Dharma samsthapanarthaya sambhavami yugé yugé

"For the protection of the good and also for the elimination of the wicked and for the establishment of
Dharma, 1 take birth from age to age".

None of us have been fortunate enough to have been born at the time when the Lord took the avataras as
Sri Rama or Sri Krishna. But even among those who were around at the time of these descents, only a few
fortunate ones were able to recognize the divinity behind. Sri Krishna Himself says in Srimad Bhagavat
Geetha that "fools disregard Me, dwelling in a human form not knowing My Higher nature, as the
Supreme Lord of all beings".

SURMHHE LMD eLPLT DTHOSID SHIDTEFFSHLD

ugLld umreuld SQMHHCHT WD L 'HCamegeaind (Chapter 9 —verse 11)

The Antaryami is the resident Lord who is the inner controller of all the sentient beings (jeevas) as well as
the insentient matter of the entire cosmos. Only great sages are able to perceive the Lord as seated in their
minds through practice of the means of Yoga of Meditation. But how often when we look at ourselves or
others we feel, think or even experience the Lord within.

The fifth aspect is the Archavatara form of the Lord, as worshipped in various temples and in our own
homes wherein the icons had been properly installed by Védic rituals or invoked with love and devotion.

Sri Thirumazhisai Piran in his Thirucchanda Viruttam verse 17 refers to these five aspects of the Lord.
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g5 WSS ApATmIEPTSS BIIELISH HermioGa]
GuIsELPTSHS) L6toTeutnulh Slear cLPITS SICILIGTTEuTIE0 CLOITS HIUIm
BI&HENTSHS FUIETLOM HORISL DHEILHG GLOEL
SLECPTHHNLIML 6U6TII6UILD6TEN QSHTELTHCH6UCEHT.

"O' Lord, the ancient Cause! Thou art the form of Vasudéva in the supreme Abode. Thou take the form of
Sankarshana, Pradyumna and Aniruddha, in the Vyiha mode. Thou art the basis of the four entities
namely the primordial matter (pradhAna) ,the jeeva, (the purusha) the unmanifest primal nature (avyakta)
and time (Kala). In the Vibhava mode, Thou take unlimited incarnations to bring Thy good grace to
embodied souls and become the ultimate fruit of the righteous actions of Thy devotees. Furthermore,
Thou take the reclining form reposing on the serpent Adhi Sésha in the good ocean of milk (awaiting the
return of all jeevas to Thee). In addition to all these, Thou also become the Archa Mirthies in the forms
desired by the devotees.

Azhwars state these quite clearly.

SO 2. &5HGHG| 6T6U6(HeUD Sl6Ue|(Heud GTGeur

S0 2 &HSG 6TLGU WHMLUGLIY

SO 2 &h&| eTeueUeenId HHHSHH QenOWITSH [HLILGCHT

SI6LEUETTEIIILD ) LANLIMEST YLD (Mudhal Thiruvandhadhi — 44, Sri Poikai Piran's)

"The Lord, Who carries the discus in His hands (Chakrapani) will take the forms desired by His loving
devotees, takes on the names that are desired by His loving devotees as well as become one with the form
and attributes meditated upon incessantly by them".

HTCET H605HE 2 U6 G6dT 2 (HGeU 6T6M6(HeLD

FMG6T H6u 2 (Hed FHMIENS|LD

HTGeT 6THl&L(HLD LOMELEUSHTUILD 6T630T HleMFU|LD

ST GG QHEL (B W @eovm (Miandram Thiruvandhadhi - 38- Sri Pei Azhwar's)

"All things form His body only. Those who obtained the blessed forms by performing penances like
Brahma the creator and others, the stars, are His forms only. The Lord for whom the brilliant fire, the
mountain ranges, the eight directions, the moon and the sun in the cosmic spheres are the modes, has no
compeers other than Himself."

SLO(HETEND HEheNF HEMELIITRIGHLD F6VT&HT6D

SLO(H6ETERH SHEETQOUT(HLIL CeusmeD - HLO(H6TEHLD

LOMLDEVENEY CHMEUEDL LSETGLHEnG QuisTuCy

J6U6L6L CleUHEMSHS &L LD (Irandam Thiruvandhadhi — 70 — Sri Bhiidat Azhwar)



"The heart of the devotees, the Tanjai Mamani temple, Thiruvarangam, the foremost among the
divyadésams, Thirutthankal, the cool Thirumalai the favourite of the devotees, the ocean of milk,
Thirukkadan mallai desired by the devotees, Thirukkovaliir and Thirukkudanthai surrounded by tall walls,
all of these are said to be the residences of the Lord Sri Rama, known for his valour in archery"

Therefore the same Reality pervades all through these five modes. Only difference is the level and ease
of accessibility. It can be compared to how water exists in nature in various forms, like in the clouds, the
seas and the oceans, the lakes, the rivers and the flash floods, and subsoil underground tapped only by
wells and finally at home in our own water pots, properly collected, kept cool and pure for easy access to
quench not only our thirsts but also our daily needs. In our tradition, we consider the Reality to be not
only Transcendental, but also "Immanent". This is so vividly brought into focus by the legend of the
child devotee Prahlada, (who personifies devotion and therefore known as "the king of devotees") where
the Supreme Lord appears instantaneously at his behest as Sri Nrsimha (half lion- half human form) in the
same pillar kicked by his father Hiranya who was an egoistic demon king. It stands to reason that the all
pervasive Almighty can be invoked and even realized in all His glories in the Archa form also. All it
requires the faith and loving devotion like that of the child Prahldda.

III  Azhwars and the Archavataras:

The philosophic and poetic works of Azhwar saints of Tamil Nadu revered and commented upon by the
Acharyas of Sri Vaishnava tradition help to shine light on the hidden truths of the Srutis. All of the
Azhwars experienced the Supreme Reality, Sriman Narayana in all His glories, and poured out their
divine ecstasy in flowing poetic verses (the aruliccheyal). They were all blessed with the true Knowledge
and Vision without any clouds of doubts or confusion. Such knowledge (direct perception) of the
Paramatma comes only when bestowed by the grace of the Lord. Sri NammAzhwar himself says that the
Lord blessed him with that direct knowledge in the opening verse of his famous, Thiruvaimozhi.
"wwfeum WKL Sinefleusir”. Despite the fact the Azhwars were not all contemporaries and were
born from different places and strata of society, amazingly their statements as revealed in their works are
uniformly similar. They speak with one voice as it were. In contrast to the Sruti which keep repeating
how hard it is to reach the Supreme, Azhwars ' Aruliccheyal uniformly point to the easy accessibility of
the Lord. In the verse we referred to in the earlier section from Sri Thirumazhisai Piran's Nanmukan
Thiruvandhadhi , Azhwar points out how the unfathomable Lord is also easily accessible (GC&wledt

Sl6nulest Slutett OSLQLIFlul6T).
SIS Sflwmener SIS Q&eaflwimensr

SIDISHEST(PUMISL G SiLpTeilenersGar (Thiruvaimzohi 10-5-9)

"Unreachable even to the dévas. Accessible to His devotees.
Effects of karma will never accrue to those who worship Him without desires"



Furthermore, all of them were particularly attracted to the Archa form of the Lord, enshrined in various
holy places (divya désams). In fact, the term "divya désam" is given to a shrine or place only when one or
more of the Azhwars had sung about the Lord enshrined there. Not only they experienced the Lord
directly there but also were touched by His "Saulabhya Guna" (easy accessible nature).

Azhwars ' experience of the Archavataras and their description in their verses are quite beautiful and
fascinating. They tend to draw even our ordinary minds into the path divine. A few verses from the
aruliccheyal of the Azhwars will be given here to provide a glimpse into this treasure. Two of the three
Mudhal Azhwars , Sri PoikaiPiran and Sri BhiidatAzhwar refer to their vision of the Lord even before
birth in their unborn states in the womb. The references clearly relate to two different divya désams
namely Sri Rangam and Thirukkdttiyur, respectively.

SNTM B ATHRSSFHIET HLHGH & CQAHTPCHET SHeETurGL 61
HBeugmsGwmet &eéng (Mudhal Thiruvandhadhi — 6 — Sri Poikai Piran's)

@6t SN TCMETT LGV

Q@HLGMBS ClETMI SPRISHS H([HeUIGEMIL

SNTM BHEBCSTLIQUIET LG 0 CQST(PCH6T SH6voTGL 68T

HmECHTLI 6Mheng HmW (Irandam Thiruvandhadhi - 87, Sri BhiidatAzhwar's)

Sri PeiAzhwar, the third among the three Mudhal Azhwars refers with same fervour to the Lord enshrined
in Thiruvallikéni.

@ (H6ULE0S SHTLDEMIIITET et &I LOMTeu6dT

HmeueLedls Caemnulimest GFerm. (Mindram Thiruvandhadhi — 16)

Sri Poikai Piran states how obstacles and troubles vanish when one recalls, the Lord enshrined in
Vénkatam, Vinnagar, Vekha and Thirukkovalar.

CoumisL (LD eN6GuTesuTs(HD Gl .&MELD, . &G

RIS RIS Hem Camalcd CUTETETSHLD - HTETHL SGILD

Hleormmesr QbHSTET HIL_HSHTesT HLHSHTG6oT

6161mmeL Q&HWMDd @Lj. (Mudhal Thiruvandhadhi — 77)

Sri Pei Azhwar advises in a similar vein,

Q6u..5MGeu CENHSTEm6T CLOWILDETFHNIMS ASHT(LHSTEL

91-.&MGeu aNenenden g Uihg. (Mindram Thiruvandhadhi - 76).

Sri Thirumazhisai Piran asks the Lord to show where he can seek Him since there is no limit for His
frontier.

RILGH6MG ULV 6TELEMELRCVEMEV ETEITLIT Y &H6EVIT6L

CegealLgemg pruNCssstt Qg HHHmMMER&HLOM Q&mGev (Thirucchanda Viruttam — 47)



Immediately the Lord reveals to the Azhwar, His beautiful reclining form in Srirangam.
3TN Q&Men(h Q&6nemLGou|d Sih&esfgmsG (Thirucchanda Viruttam — 49)

Of course to this Azhwar's bhakthi, we read that the Archavatara Mirthies stepping outside the normal
boundaries of the Archa form, had responded in three divya désams. The two famous ones of course are
the Lord in Thiruvekha and Sri Aramudhan of Thirukkudanthai. The former got up with his serpent bed at
the behest of the Azhwar and went and stayed one night outside of Kanchi with the Azhwar and his
disciple Kanikkannan, at a place nearby called "Orirukkai" and returned back to Thiruvekha again at the
Azhwar's wish and reposed in the opposite direction to memorialize this event. The Lord came to be
known in this divva désam Thiruvekha as "Q&medest eu6volemdid GFUIGE CUIEHLOMeT "Sonna Vannam

seytha Perumal meaning" the Lord who did as told" (Yathoktha Kari). In Thirukkudanthai, looking at the

Lord reposing on his serpent bed and not responding to him, Azhwar felt concerned about the Lord's well
being and asked of the Lord,

HL_[H& &6V &6l QBMHSGeur H(HhISEhTEVCLDETTLOITL AL hFCLUIGIRISGeUT
................................................ L bHUTOMWHSBHG GCua eumfl Ga&Geu (Thirucchanda Viruttam — 61)
"whether His feet were aching after all that walking He did as Sri Rama all over the forests or His body
became exhausted having lifted the earth out of the deluging waters as the divine boar and entreated the
Lord to get up and say that He was well to allay his fear". The legend has it that the Lord in fact began to
get up. Seeing this, Azhwar, immediately expressed an auspicious benediction on the Lord thus
refraining Him from getting out of His bed completely. The Lord in this divya désam is in a semi-reclined
(Uttana sayee) position only. Sri Aramudha Peruma] of Thirukkudanthai was pleased with the
unparalleled devotion of the Azhwar, exchanged His title with Azhwar and came to be known as Sri
Aramudha Azhwar and Sri Thirumazhisai Azhwar became Thirumazhisai Piran. ("The title "Piran"
meaning "benefactor" is usually given only to the Lord).

The same Azhwar declares in his work Nanmukan Thiruvandhadhi , that the Lord had taken abode in the
holy shrines in the lying posture on the serpent-bed in Thirukkudanthai, Thiruvekha, Thiruvevvul,
Thiruvarangam, Thiruppér, Thiruanbil, and in the ocean of milk mainly with the sole intention of getting
into the minds of His beloved devotees.

BHT&SHHENONGLHMG Cl6U-.&ST  H(HG6U6U6 61T

BT&5HSHMET SRS CUI6TLINCL-BHTSHS

SHOTILTMSHL 6L HL &G U S CHEHLOT6L
SlemeIUny& (S Gevimeumesr (Nanmukan Thiruvandhadhi -36).

No distinction is made here between the 4rcha form and the transcendental form.

Furthermore, Azhwar in his work Thirucchanda Viruttam declares clearly how his own final state of
release from this material world happened and how he attained the eternal beatitude at the lotus feet of the
Lord of Srirangam.

Qurestenll GLp SIPRIGCLOW LLeme 66TuTesur oMl Caelt



TS TENCUITEID eU6LANMETUNIL CIST(LPHEIS(LDHS
2_6OT6UTLIN G CLO6OT6RTIH 63T R 6301 L [JCIST(LYLOEVLIT
Lo6oT6TeIh &)L 6501 (heumL_ L LhlesrlGllean@oheoTmGg (Thirucchandaviruttam-119)

"O' Wondrous Lord with the hue of the Plivai flower! Who has taken abode in Thiruvarangam surrounded
by Kavéri ! Kindly listen. A tender shoot arose in my Atma, full of hosts of unrighteous karmads, reaching
Thy divine form, described in Védanta as having matchless effulgence and softness like the fully
blossomed flower, immersing permanently, without any defect, spread into Thee everywhere."

Sri NammAzhwar had sung on 36 divya désams in his verses. It is believed that the Archavatara Miurthies
from the various divya désams appeared on their own before the Azhwar. He apparently never stirred out
of the shade of the famous Tamarind tree in Thirukurukiir where he actually remained in a state of
meditation from the time of his birth until he was awakened by the little pebble thrown along with a
question by Sri Madhurakavi Azhwar, The latter was much older in age than Sri NammAzhwar. He was
at that time travelling in the North and saw an extraordinary light (jyothi) that was emanating from the
South. He then began his journey South in quest of that jyothi and finally realized the source of that
"jyothi" was none other than the Azhwar seated under the tamarind tree in Thirukkurukiir. Even today one
can see this ancient tamarind tree in this divya désam inside the shrine.

Sri NammAzhwar refers to the Lord enshrined in Thirukkurukiir as the "Adhi Piran" (the ancient
benefactor) and points to all humans the futility of going after other deities.

GSTOGUTEL el BG* HHSSGhIa] ASHEI6T

Hetm d Ngmest HMs* MM Qg Weud BIHSHCH (Thiruvaimzohi 4-10-1)

He actually tells the Lord at Thirukkudanthai that he has no other refuge but Him.

SENETEUMI Gl6TTLLD SHememum Qg mfleumit semensesor LMHMIGevesT (Thiruvaimzohi 5-8-8).

He declares that the Lord enshrined in Thiruvinnagar, Who has no compeers, had provided the shelter of
His lotus feet.

LO6tT6uTLI QUMEHTLOGl6L & Lp* Hl(peNeiuienns) CEIbHS SiLILI6HT

SETQeuTTLILIMFleLVLILIEH* HhGHesT6oT HeoiGmeln BHILPGev (Thiruvaimzohi 6-3-9).

He entreats everyone to sing and dance and praise the Lord in Thirukkannapuram if one wants to get rid
of the effects of one's own karmas.

ur@enmgm ellensst UMMM GeussorB el

umgwimg Uestbleor oieuent HmendGen ( Thiruvaimzohi 9-10-11)

In addition, several verses in Thiruvaimzohi of the Azhwar express the nayaki bhavam. This refers to an
emotional state of a damsel in love of the Lord with a pining heart. These verses are sometimes addressed
directly and other times through a friend or other suitable messenger and also in the words of a mother
describing the love-lorn state of her daughter who has been pining for her Lord. Azhwar's love of the
Lord in Tholaivillimangalam, illustrates the last beautifully.

Glaueafled omoesen I GLOMRIG

QTemeLAIlLE0 LOMIGEVLD CIGM(LHLD



Go6UemaT QUIMETIILOEVTE &6TuISH6T BITLOELS
Heorm Heotm GUOMIGLL ( Thiruvaimzohi 6-5-1)

In Peruma] Thirumozhi, the work of Sri Kulashkara Azhwar, a Chera King by birth, we find him pining
for the Lord of Srirangam.

QUWIUTNEL QUMPEHEDSHEMUL................

QUIGET* SITRIGT 6T6TM|  S6NLPEHH6TCM6T

eOLOWIEL QEBMEIOLMAHGCH6oT eT6oT&H6or OMeY|&GE (Perumal Thirumozhi 3-1)

This Azhwar was also a great devotee of Lord Sri Rama.  His famous verse on the Lord of
Thirukkannapuram is the most popular song of lullaby that is sung in devout Sri Vaishnava homes.
LDGTTEDILIBHLD CIEHETFENCOFHET ..........ceecrecereceiires

&601607) [H60T LOMDGET LML FlD HEWILTHOSH60T & (1HLOewuNGL
sTetTemiemL_ul Qiettenr(LNCH QrmeHauGenr TGeoGeom (Perumal Thirumozhi 8-1)

Sri ThondarAdippodi Azhwar served only the Lord of Srirangam by his verses as well as by his acts. He
carried out the flower kainkaryam to the Lord by maintaining a flower garden. Both of his works
(Thiruppalliyezhucchi and Thirumalai) are entirely dedicated only to the Lord of Srirangam.

Sri ThiruppanAzhwar declares that "his eyes will not see anything else after seeing the lotus eyes of the
Lord of Srirangam, who is no other than the Lord Krishna, who ate butter and also stole his heart", in his
famous AmalanadhiPiran.

Q&MEHITL_ 6L 6U6TITETT606TS GCHMTEUSVETTUL Gl62I6TTCl6T0TL

O _6GUUTL. GUITILIEE 6T6ITEHETONLD &6MITIHS T6m 6T

SI6TOIL_[JCHIT6OT 600T SHJMIS60T 6T60T60T(LD Hl60r6oT &

SEIL. 66 LHOMTsTMensts SmemwimGey (AmalanadhiPiran - 10).

After saying this, the Azhwar completely merged physically with the Lord at the sanctum.

We read in the history of the Azhwars , two of them, both Sri ThiruppanAzhwar as well as Sri Anda]
merged physically and totally into the Archa form of the Lord of Srirangam at the end of their lives in
this world. That is one of the reasons why Srirangam is held as the number one among the Archavataras
besides being the only divya désam sung by all of the Azhwars .

The youngest of all the Azhwars , Sri Thirumangai Azhwar was one for total involvement with
Archavataras. Perhaps he was inspired by the other Azhwars preceding him in this direction. In fact
several of the 108 famous divya désams would not have attained that status but for Sri Thirumangai
Azhwar's Mangalashasanam (auspicious benediction). He visited and sang on 86 of the 108 divya
désams, in the days when travelling must have been hard and most uncomfortable particularly to distant
and remotely located divya sthalams like Salagramam, Badrikashramam, Naimisaranyam and Ahdbilam,
While in Periya Thirumozhi his earlier work he dedicates a decad to each divya désam, in his later works
he refers to many temples together. From his Siriya Thirumadal, a verse is presented here.

Frmy HHCuRSLCL HHECHTeu
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Gy, WwHer 5§ 2a5GL CUISGLD
Gupm LBSHMIGHTe CeusTarmmGIL Clol. .&TGCe
Gupmedl FHEBUHTeL HEMMWLT H(HLILEOILL T
SLOMOD &LDHS SRS - HEILDRIENS
&Sy WeNBmé &euieuusn 66uueurs[jLd
&ymy sewiypd Cemm H@be(WHSH]
ST GLbHENG Hlg608 SHL 60TLDEVEHI6V
gumy QumTeL &L QL Qeuheng HiDemev
FIMGLL Ted ([, EECETsmev- S(HCLOMEa ]
UGy Us(pw eugml all glenly

SENMTILI 6TLEVMLD ERLAITGLD- [HIT6BTEUED6TT

IV: The Glories of ThiruVénkatamudaiyan (Sri Vénkatéshwara):

This year we are paying special homage to Sri Ramanuja in our Azhwars' utsavam. It is of interest to note
that Sri Ramanuja during his visit to this holy shrine, happened to address his followers summarizing the
sum and substance of the Védas. This work of his is a fascinating text called Védartha Sangraha. It is
believed the Acharya delivered the whole text extempore.

In the Mangala Slokam, the first verse which is benedictory for the whole work of his commentary on the
Védanta Sitras Sri Ramanuja refers directly to Srinivasa, the Lord of Thirumalai.

9E’ v L'sulp HLaVCH L'mIST §*e5Ge0
oNpg eNellg’ LU 'H6UITg Jemsags §Gaag
v & vdlerOeNS°ICs Ligamis LpHeurGero
u‘eugl W ugevlilh Cuowped L'sHemum
(Mangala Slokam — Sri Bhashyam — Sri Ramanuja 's)

"May my intellect (Guowped), be engrossed in loving devotion on Lord Srinivasa, (the abode of Sri
Lakshmi) the Supreme Brahman, who is shining on the crown of the Védas (ero4) tdlgerOaN&*iCs),

who has resolved to protect all beings (aMpg% eNeN&* L ‘GeUrTg Jmsagsd §Ggag), and for whom
all acts of creation, sustenance and destruction are mere sport".

ellegor BHGLUUML | emeuCLed HHumil | L60 G !
6o LBGILpeLEUML | QeummIel TG enmhglemmeumil ! (Thiruvaimzoh 6-9-5)

"O' Lord, Who resides in the eternal realm, who stands on the hills, who reclines on the ocean of milk,
who moves around in all the worlds and who remains hidden as the inner controller pervading everything
and everywhere"
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Sri NammA zhwar calls on the Lord in this verse referring to His five aspects, the Para, the archa, vyitha,
vibhava and the antaryami. For the Archavatara form, Azhwar calls on the Lord of the famous seven
hills, Thirumalai, indicating that the Lord Vénkatéshwara (ThiruVénkatamudaiyan) is the example par
excellence for the Archavatara form of the Lord.

Sri Désikan in his Srimad Rahasya Traya Saram, glorifies the Thirumalai in the following verse,
&6001600160TLq. UTN6DI6TT 6TLOSHGS ST (KD GleumLy

s eaNemenl] @meNememid Sigud GleumLy

Sevuierng) et eend Hepd Qeumy

Qsaiibs QUGHETHSHE Qedibs Qeuby

LevorsoeilSElesT LGe00GHe Ls(Lphd QeumL

QuUTEITERIV&HEL CUTSHELDELEVID LTTI&HEGSD CleumL

6)1630T600T6U (HLD  LDETUTEBOTEU(HLD e (HLDLLD GleumLy

CaumisL GQeumbuer eflemhi@d Geoug QeumGu.

"The hill that shows the lotus feet of Sri Kanna Piran (Sri Krishna) to us
The hill that eliminates the effects of both good and bad karmas

The hill that shines for certain as the ultimate goal

The hill that has many clear and holy waters

The hill that is praised as the refuge of merits.

The hill that can sanction all desires in this golden earth

The hill that is desired by both the immortals and the mortals alike.
That hill of the Veédas is the glorious Thiruvénkata hill "

In his work Daya Satakam, the same Acharya while glorifying the Lord Vénkatéshwara's auspicious
guna of "compassion" describes this beautifully in the following verse.

Lyug*Guw s &Rl Lymu: uhBleumrerompsLLulm

A gagrervmyervgeubhsGuial WhepFSHWIT vogsImuiigLd (Daya satakam-1)

"I offer my obeisance to that famous hill (ThiruVénkatam) formed as it were by the crystallization of the
river of sugar cane juice - the overflowing mercy of Lord Srinivasa".

The word "Anukampa" means "feeling the distress of others as one's own distress".

Azhwars often when they refer by the general term as w60, Qeumyy, etc, they only refer to Thirumalai.
The word "Vénkatam" itself implies "&LLb Geud" implies "umud GumieN@EL" (the effects of all

unrighteous karmas namely all "papas” will vanish).

Geuld sLMIGET Qi Guedallenst (WHMEYLD ... (Thiruvaimzohi 3-3-6). Sri NammAzhwar says

that "our "papas” will melt away. We will not commit any more sins".
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Similar expressions by Sri Poikai Piran, "ellénéng &L o) BhGHaNsGL GCeumsL G and by Sri
Thirumazhisai Piran, "Q&e1m) euewimGOIGeT Gaeor 2w CeumsL Semg Heorm eNemeot

QaMsGWL Hemwwmed" (Nanmukan Thiruvandhadhi - 42).

The Archavatara moorthy in this hill is believed to have manifested on its own. This kshétram is therefore
considered as a "Svayam vyaktha kshétram". 1t is referred to in many Purands. There is a reference to this
hill in a mantra in Rigveda,

IR FoT fIawe IR 716 Feea |
IR Fesrgacafasafdvear araa&#a ||

Sipmull srGen aN&CL &’ &6 & ervgm HGeu
AL erow erugeul:* eruCaLN el eum Fmgwimoend)

"arayi kané vikaté girim gachchasadanvé sirimbithasya satvabhi:
TébhishtvA chatayamasi"” (Rigveda 10.155.1)

"The person devoid of wealth and vision, is implored to go to the hill which burns up all evil (vikata for

vénkata) and drives away all obstacles to peace and prosperity. The call of the rishi Sirimbitha has
obviously not gone in vain".

This clearly indicates its antiquity. It is said that Sri Ramanuja cited this mantra in the royal court to
provide proof that the Lord of Thirumala hills is none other than Sriman Narayana . Reference to this
divya kshétram can be found in Silappadikaram the famous ancient Tamil work. In the episode where
Kovalan and his wife Kannagi are on their way to the city of Madurai, they meet a person who shows
them the way. After describing, various sthalams, on the way including Srirangam, the following
description is given. The poetic description is vivid and picturesque indeed.

affg B Smel CounisLLb TeTemiLd
RRIGW] WemeWwss 2 FHLSLNmS
aNf&&] @mui(GLl ShsEpd eNenmi&
QGLERHE FHAL GOLAMOSSTSS)
N6iTemIHCHM. 2 (hHGH eNemhiGeied L6y
BeLHMGCL&LD HleoTma Gumev
LIEMSUIGTTRIGTLAILILD LITELCI6L6TITE RIS (LH LD
SOEHALUMISTLOMTEH M&UIN6IT 6]ThH &

Bevld &lem] gyUid MFLIeL L 6vor(h

Qumeold L, gyemLufesr QUTEOIHG CHmedTmiwl
QFMmIG6u QB CulmesT HEITM 6UETITETOT(LALD -
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In the Sri Vaishnava tradition, Thirumalai hills themselves are considered as the incarnation of Adhi
Sésha, the eternal attendant of the Lord, who serves the Lord in all modes as exemplified by the verse of
Sri Poikai Piran in Mudhal Thiruvandhadhi .

"QESTMTEL GeOLIWMD QmheTe0 Srusngeromd" "If the Lord were to walk, Adhi Sésha becomes

the umbrella, and if the Lord sits, he becomes the royal throne" (Mudhal Thiruvandhadhi - 53).

So Thirumalai hills remind all of us of our "Séshatvam" and should provide us with the true knowledge
of the self "erveuemu @pmeord" The Lord giving up Sri Vaikuntam, revels being amongst His devotees,

along with the divine mother Sri Lakshmi in Thirumalai.

HeneUGIIL aNF&SMT eroeumil LeiosflemigGL 1
JLOWT JLomesorml GCeumisGL ol OMIGETLD 11

Sri NammAzhwar has sung two decads of verses on the Lord of ThiruVénkatam both of which are well
known among Sri Vaishnava devotees. One begins with egLfleXled &meuneveumid (Thiruvaimzohi 3-
3-1 to 11). The other one starts with 2 eo&p6eioiL. QuU(peumuT. (Thiruvaimzohi 6-10-1to 11) These

two decads also indicate the substantive meaning of the famous dwaya mantram.

"BLOH [HITPMILIEET FJQ6uTeT voresuid LfLg G
PGS [HTYTLIGUOITIL [HLD:

The first half of the dwaya mantram indicates "the means". Surrendering to the lotus feet of Sriman
Nardayana (who is eternally associated with Sri Mahalakshmi) is the means. The second half explains the
"goal" which is to be forever engaged in the service of the divine couple without any other desires.

The decad beginning with epLileN6L &meLEILDELEVTD (Thiruvaimzohi 3-3-1 tol1) explains the second

half of the dwayam, which is the "goal" while the decad beginning with 2 60&(L6IOTL.  CILI(H6UMIT.

(Thiruvaimzohi ~ 6-10-1 to 11) explains the meaning of the first half of the dwayam, which is the
"means". The very first verse of the decad beginning with e@LileNed &meLEIDELELMD explains the

meaning of the Pranavam. Sri NammAzhwar in this verse reminds us that we should serve the Lord of
ThiruVénkatam, the primal source of all, our Father forever without any interruption for that is what is
suited to the true nature of ourselves, the jeevas.

@LNONEL HMELEIDELEVMD 2 L 68TMUI LD63T6DT

aiflalleon gligemid GQFIL Celeur(Bd BITLD

A50ETD SiGalls HBCansL 53

sTNleLQ&TeT CEMH 6Thems HHend SHengHGs (Thiruvaimzohi- 3-3-1)

Azhwar further says,

eumeoTel) eumesTeU] GHMGeTT(HLD
ahgl U wHWPL HHCaums g (Thiruvaimzohi 3-3-2)
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"Even the eternal attendants (nitya siris) as well all the dévas pay homage to the Lord, by showering
flowers at the lotus feet of ThiruVénkatamudaiyan, eager to witness his kalyana gunas (auspicious
attributes) especially "Sausheelyam" (gracious condescension) and "Vatsalyam" "unconditional motherly
love" both of which they are not able to witness in their own realms". The 6™ verse in this decad, has
special meaning for all spiritual seekers.

CoURISLMIGET QOUIDGLOEL 6)6n6tT (LD MMeYLD

SHMRIGET SRS G HeLeLTGEU GFUIET

CounIsL §&ImmeTj&HE HLOG6UETEITEL

SRIGL M G| &GLOHSTIH_CH (Thiruvaimzohi 3-3-6)

In this verse Azhwar, says that the best means of making sure that one is able to do Bhagavat kainkaryam
(service to the Lord ) without any hindrances or obstacles, is to say "Namaha" to Lord Srinivasa. This is
an easy thing to do and is fitting to our real nature. When one does this, the Lord will take on this weight
Himself and will not only get rid of our past karmas but also any future unrighteous actions of ours. This
is "Satyam", the truth. Azhwar further declares,

&LOh&| omoeol H&Ly giuwb Qsmeh

SIDIhH& eumsoedl] eumeredj CHMTGeurm(hHLd

BLETAMPL HHCOURISLLD HRISL G.

FLO6TASTEL efh S LM GTMGL...... (Thiruvaimzohi 3-3-7)

"ThiruVénkatam is where nityasiris along with Sri Vishvakséna perform desireless kainkaryam carrying
articles of worship including flowers, holy water, the lamp and the incents and obtain in return the bliss
of uninterrupted Bhagavat kainkaryam. Azhwar declares that the same ThiruVénkatam will provide us the
liberated state of bliss of uninterrupted bhagavat kainkaryam equal in measure to our service".

The Sharanagathi (surrender) to the Lord here performed by Sri NammAzhwar was the one that really
materialized. The reason for this is that Azhwar invokes the divine mother Lakshmi first who resides
eternally in the heart of Lord Srinivasa.

91560 ELCeET QEMmMU]CLDETM SHLFTGLOCD LDRIENS 2_MMLOMFLIT
B&HL LSO 2 60&ELP6ITMI 2 6mL WITGEDT, 6160160681 Y, 6TeUMTG6T
H&fl60 SN (PeENSEETMHISST aN(HLOULD H(HCoURISL &STCeo
Li&6L 626dTM6LEVM SllqCulshT 2 651 9Ilq SEOIHE LGHGCSHGeu

(Thiruvaimzohi 6-10-10).
"O' Lord Srinivasa, in whose heart eternally resides Sri MahaLakshmi, the ever youthful lady seated on
the Lotus, with incomparable glory (of having limitless compassion)! The Lord of all the three worlds!
Master of this humble self! O'Lord of ThiruVénkatam! You are forever desired by thine incomparable
eternal attendants (who serve as well as enjoy the bliss of service)! This humble servant who has no other
refuge has totally surrendered to Thine holy feet without any other desires".
The above verse has the same meaning as the first half of the dwaya mantram.
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" 918560 &LGeV6TT @emmU|CneTMI" indicates the meaning of "WHLDG", (eternally associated with Sri
Maha Lakshmi). 2 eu&epetml 2 emLuwlmGenr indicates "paratvam" the Sovereign rulership and
ownership of everything. eTeoTement oy, emeumGenr indicates "Sausheelyam" (gracious condescension) and
H(HCoumIsLGHTCesr indicates "Saulabhyam and Vatsalyam" (easy accessibility and motherly love).
The one with all these gunas (attributes) is "Brymuew” (Nardyana ). 2.60Slg&&L indicates
ggQevoren. LGHCHCer indicates vogewid. LseL epettiedeom — indicates Karpanyam ("feeling
helpless without any other refuge or means". Declaration to the Lord of one's helplessness is part and
parcel of seeking refuge (Sharandgathi).

In the very next verse, Azhwar refers to the Lord as "Llq &C&LAl6L6OI QLI(HLOMEDT"

g &ED SDTHG UGHEH Slquiy eumpLiledt eTesTm)
(BT QHMTHHGSD LigHCHLHELELT GILI(THLDTEIT.

The Lord Srinivasa stands with his right hand pointing towards his holy feet indicating to everyone who
comes to see Him, the message He gave as Sri Krishna, "lombd &L vogesoid eupey" ("Take Me alone
as refuge"). He reminds everyone that those who understand the true nature of the self will serve Him

without any other goal in mind. The unconditional compassion "HfCam&|& &@uT" that He has for all
the jeevas makes Him the "Uiq $G&Ll6060m Qu(bLomest". ("The Lord, Who has no compeers")

Sri Thirumazhisai Piran in his Thirucchanda viruttam of 120 verses, refers to ThiruVénkatam in 4 verses.
In two of them (48 and 65) he refers to them by the general term like "hill" @6o1mI, @QeumL|. In verse
#60, beginning with the word "Q&PLDESM(PLL" from among the six verses (#56 - 61) that Azhwar does

Mangaldashasanam (auspicious benediction) to the Lord Sri Aramudhan of Thirukkudanthai, he says that
the Lord out of His great love for His devotees, takes abode in various holy shrines on this earth so that
they can experience Him right here on this earth. Thus He stands in ThiruVénkatam and reclines in
Thirukkudanthai so that His devotees can enjoy His beauty in whichever pose they like. In verse # 81,
Azhwar points to the Lord of ThiruVénkatam, Who is accessible even to the people of the present times
and encourages all to seek His holy feet.

SMLHG LUTHSHL L HLhG STeLCHLOMILISG &Hlqlh

2 MLHG QUTIFHSHMIGHES 2 &6eUebSTTLOCITITI

OenL_hHCULDLOIRISEHD SILMSEaIISH GolmisL LD

SIOLHG DML LUTHGLD SemLhG BrEnd o WithGeorm (Thirucchanda Viruttam — 81).

In his other work, Nanmukan Thiruvandhadhi , of 96 verses, Azhwar sings on ThiruVénkatam in 12
verses. (34, 39-48 and 90).

Sri Thirumazhisai Piran says that merely uttering the name of ThiruVénkatam, resulted in him reaching
the holy feet of the Lord of Sri.
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QeumQuetTm CeumisL LD LMq Gevtedr eil_m&H&
Hn&erCment Hesrm HlemenrdHeoiGmest .. (Nanmukan Thiruvandhadhi — 40).

He declares that both Brahma and Siva glorify the Lord in ThiruVénkatam by worshipping Him with
lotus flowers.

&g &HL060 BHIETT(LPSHEMID SV LGNS SHTEMILD
3lq.55L06VLOILGL S GILOMIG (Nanmukan Thiruvandhadhi — 42)

Because of the fact that both the eternal attendants and humans seek and worship ThiruVénkatam,
Azhwar declares that it is a cherished treasure of immortals and the mortals alike.
CoumIsL_ Gy UGG LOHIG6mTTI&@GLD M6l

(Nanmukan Thiruvandhadhi -45)

Azhwar declares emphatically that for everyone (including the nitya siiris, dévas as well as the humans)

ThiruVénkatam is the true refuge (means or 2 UMWILD) as well as the goal (2-GUWID, YHaQmj&HsHLb).

CoaumisL G eNeorGemimy QFT(PaUGID CLOLIENLOWITEL
GCoumisL_ G QuiieNemsrCrmil Frugien - GCeumsL G
ssnausny eilps HettarmAILmLSSTL (B

6UmeaTe enS SMULMeT Wemew (Nanmukan Thiruvandhadhi -48)

"Vénkatam alone is worshipped with true devotion by the eternal stars. Vénkatam alone eliminates effects
of all karmds and disease afflicting life. Vénkatam alone is the hill of the Lord, who destroys the demons
with a mere touch of his Chakra for the protection of the dévas."

Sri Peri Azhwar calls the Lord of Thirumalai as " ThiruVénkatamudaiyan"

Q&6T6rNCWIMRIEG S6v0T S)(HCEUMRISL (LML LI
2 0@ HeoTemeur eump M6t BHLOLS !

The name "ThiruVeénkatamudaiy

n" implies that the Lord has three realms, one is the material world, his Leela Vibhuthi. The other is the
eternal realm namely the nitya vibhuthi. ThiruVénkatam is his special third Vibhuthi. 1t is cool and
desired even by the Lord for this is where He has many seeking His shelters, including humans, dévas,
nityas and even the tribal residents of the forest, the animals and even the trees and the creepers. This is
where He exhibits His limitless compassion and overflowing vatsalyam.

In her work Nachiyar Thirumozhi, Sri Andal in the opening verse expressing her prayer to "Kama Déva"
requesting fulfillment of her wish to be united with the Lord of ThiruVénkatam.
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CaumsLaumGseimensst NHSHMHMICWI. Later in the work she sings a full decad of verses

beginning with eXlevorevsier Guoeomiy eNiflgsmy Cumed C&msTeT sending the clouds as a

messenger of her love to the Lord of ThiruVénkatam. (Nachiyar Thirumozhi — 8)

Sri Kulashékara Azhwar in his Peruma] Thirumozhi, in the 4™ decad beginning with
2aiGeurm) ClFeL6USHGH 2 LM Nmell wimer GeleurGL 6o ......

begs the Lord so that he might be born as any little thing on His golden Thirumalai.
(TOGILIHLOMENT QUTETLOEMELGLDEL JCHMID ) GeuGenr (Perumal Thirumozhi 4-10)

It illustrates the Azhwar's devotion to be a servant of the Lord as dispensed by Him totally.

ThiruppanAzhwar brought to the sanctum in Srirangam, at the behest of Lord Sri Ranganatha being
carried on the shoulders of LokaSaranga muni, begins to enjoy the beauty of the Lord from His lotus feet
to His crown and begins to sing his famous Amalanadhipiran. In the opening verse itself he says that the
Lord who is the Supreme ruler even of the eternal attendants and who has no blemishes and who resides
in ThiruVénkatam made him a servant of His devotees SllqIMj&HQ&eoTemeumLT_LI(h&HS 6NLD6V 6T

eNeienieuCarer ellemyuim] QuUTLAleL GelmmisL 66T,
Again in the 3" verse,

WhHEHUMLIEIL CoURIGLLOTLOENED 6UITETTEUITS6IT
Fh& QFIL HETMTET HJMHISES 66T 60I6T0TUIT60T

The Lord who came down from his eternal abode to this earth first stood on ThiruVénkatam where he is
worshipped by all the nitya siris before He took the resting reclining pose in Srirangam.
ThiruVénkatam stands out like the shining beacon light for all Archavataras.

For Archavatara Anubhavam, (experience) among all the Azhwars , Thirumangai Azhwar stands out
high and tall. He travelled to almost all of the divya désams and visited even the ones that are remotely
located. Sri Parasara Bhattar, a great Acharya that came after Sri Ramanuja declared all of the verses of
Thiruvaimzohi of Sri NammAzhwar were in fact only on Lord Sri Ranganatha enshrined in Srirangam.
UMETSB(PLD CETMEL LOHOMMIS]T 6U6TITLSLHGLOEL

SL60TM HLOPLOEMMSET SUNFUPLD - FF6STM

(P&HLGHMU FLGCHTLIEH, CILDMUILDLITEL

QaHHM QUILOen|&6o.

Interestingly, Sri Swami Désikan in his Prabhandha Saram verse 16, declares all of the 1253 verses of Sri
Thirumangai Azhwar were only on ThiruVénkatamudaiyan.
................................................... LUJ&MeV6s G&meD

216U CoumSL LOMMHSTUNNSSHSHCHT(H
26T QGEIHCOTEDIDUSS CLHSTOID ...
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Besides 4 decads of verses in his work PeriyaThirumozhi (I - 8-11) exclusively on ThiruVénkatam, Sri
ThirumangaiAzhwar refers to ThiruVénkatam at least in 22 other verses of his works. Some references
will be clear only when one reads Acharya s' commentaries. We will refer to a few of them here.

SI6TUT6TOT6VLOMEVU|LD SITRIGSUPLD UTGL TG (Periya Thirumozhi XI-3-7)
"Among the hills, the head is Thirumalai just as the Lord is our ruler and Master".
Bressmi QnkeusnyugiFSGweomi (Thirunedunthandakam — 8)

Li6ueN 66 TN 68 & Sl (Thirunedunthandakam — 9)
................................................ 2 e0&GLOHGILD
Q& 6OTETIMEBIMUI 6L 6UITEOTITLLI (Thirunedunthandakam — 10).

Here Azhwar refers to 4 divya désams which are like 4 elephant calves that he has been looking after,
covering all four directions. In the North it is ThiruVénkatam, in the East, it is Thirukkanna puram, in the
West it is Srirangam and in the South it is Thirumaliruncholai.

V:  Mudhal Azhwars ' Anubhavam of ThiruVénkatamudaiyan

It is of interest that Sri Thirumangai Azhwar refers to ThiruVénkatamudaiyan as the Lord most favored
by the Mudhal Azhwars (the First three Azhwars ) whom he refers by the term "Q&h&LOLD LTEGeum"
(the ones that sing pure Tamil).

QebsLOID LUTHEUT] STD CUETIHIGLD

Coeuy Qeujasmew Qg M&ESLMLGLeT  (Periya Thirumozhi II -8 — 2). We will elaborate

here slightly about the experience of ThiruVénkatamudaiyan by the Mudhal Azhwars .

Sri Poikai Piran refers to ThiruVénkatam in 10 pasurams of his Mudhal Thiruvdhadhi.

"eT(Lpeuny elemL CISTETEU] FFHSILOTUITEn 60T
QpauTalms Hemehgl neused QFM(LpeUTI
alener&aL 6] bhHaNSGD CeumsL Go, eurGeormiy

LDEUTE&HL 60 HGGI(HLD LOEHEL" (Mudhal Thiruvandhadhi — 26)

Azhwar declares in this verse that ThiruVénkatam extinguishes the fire of the effects of all bad karmas
for all three types of seekers, those who are after material wealth (Eiswaryarthi — guoeujuimiygs)’),
those who seek only Atma nubhavam (experience of their own selves — kaivalyarthi — €n&eUeLWIMT& &)

as well as those who worship daily the Lord who is adorned by the sweet garland of Tu/asi and who do
not want to be separated ever from Him (Bhagavatcharanarthi — U*&’eu&gyewuimjssl’) The same

ThiruVénkatam itself stirs up the desires of the nitya siris to come down to watch the "Saulabhya guna"
of the Lord.

upbleoTml HesTemertd QG MLDeUy au(peum
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Qumpiblem epISHUCT gLeumy - LRASTEIMILD QUTTTS
6U6HT6TIGLD NGRS T(HHEGLD LDETIT SH6NHS
gymeot HhGeumisLLd  (Mudhal Thiruvandhadhi - 76)

Azhwar further points out that those who seek the Lord staying steadfast in the path of devotion will
certainly realize their identity as spelled out in the Védic truth. Furthermore, ThiruVénkatam hills of the
compassionate Lord who strode the worlds will confer the eternal bliss wiping out all obstacles.

Sri BhiidatAzhwar in his work "Irandam Thiruvandhadhi, has 9 verses glorifying Thiruvénkatam. Sri
BhiidatAzhwar says that among all the hills, ThiruVénkatam hills is what they (speaking for all Azhwars
or all 3 of them and Sri Thirumazhisai Piran who was also their contemporary) desired most. Azhwar
expresses this with a beautiful imagery.

QpHITT GWedsnenm (Weieflsm LNeTSMDbS)

SINWITg QemiAFCweTAmesnenn — LNFILITg)

URIQSTIQ &6 maU@GLD QUIT(IHL6ITEL (&63TCIMEITEnILD

CoumsL G wmbd eNpynd Qeumy (Irandam Thiruvandhadhi — 53)

"ThiruVénkatam where rivers and streams abound and where creepers spread all over including the
bodies of the devotees of the Lord mistaking them for small boulders of rock due to their still physical
state being in rapturous meditation on the Lord holding on to the path to the shrine ever so permanently,
is the hill desired by us".

QeumQuedt MI(HEHCEFTEMEL GoumIBL LD 6TeoTHeLONT6H0T(HLD

RHAueTm FHéE Hiamnw Gumed - ML

MIMRIGHTUTIEL 2 _6lTend emed GlenailGeuteor

Qeueneng g @end CHMUNL en&aNGL 6L 6teorm| (Irandam Thiruvandhadhi — 54).

"O' my Lord! Just as you have considered the two divya sthalams ThirumalirunchOlai and
ThiruVénkatam as your favorite residences, you also have taken to my heart as your favorite temple. The
ocean of milk has now become a "Balalayam" (Qeueteng g @end G&mullev). I pray to Thee not to let

that go"

Azhwar declares loud and clear that he is the recipient of the boundless grace of the Lord due to which he
had been blessed with kainkaryam to the Lord. It is because of that he had been able to offer the garland
of verses at the lotus feet of the Lord in beautiful Tamil. For the same reason he had become a great
exponent in Tamil and also a good one due to complete absorption in the experience of the Lord.

WrGen &euEbeFWIGH6 gJOUIMUILID TLAUTLPGHID

wirGesr GeuenLGuled 6TGILI(HLOMET — WwTGeor

A®HSLOLD Hermemey @eneuniig&Gs & mesTGevreot
QupbHsLOILPeT HELGesHT QuIflg (Irandam Thiruvandhadhi — 74)
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Hearing this big claim of the Azhwar, apparently the Lord of ThiruVénkatam wanted Azhwar to sing a
verse which will befit such a claim. The very next verse came out in the most beautiful Tamil.

QUBGLWSHGaULD WTUNIG&HEG (L6t

AmseENeT CLRIKE UTHIS - SIHEBHS

Coettgeonhg BLBL HHCURSLLD SHetole]

6UIT6OT &6VHG euesuteoursst eueml. (Irandam Thiruvandhadhi — 75)

The imagery described by the Azhwar in this verse is exquisite. Sri Thirumangai Azhwar elaborates the
meaning of this verse in his own Periya Thirumozhi (verse I-2-5). The portrayal is that of a big male
elephant in rut with intellect in disorder. Even then it wants to do only whatever will be pleasing to its
female companion. It picks a tender bamboo shoot with no more than two nodes and dips it in the honey
from the nearby honeycomb, and with great care wrings the honey out for its darling she companion.
Where does this happen? In ThiruVénkatam. Azhwar implies indirectly that because of the Lord who is
keen on offering His shield of protection to all those who seek Him, even the animals in the divine hills
engage in similar acts towards their dependants.

Sri Pei Azhwar the third among the Mudhal Azhwars , in his Miindram Thiruvandhadhi , glorifies the
Lord of Thirumalai in 19 verses. We will enjoy three verses here.

2_QMT6OT&HEVUIL_MMILI BHetTCl6TEhCEF 2 &G LoGleuresTmiLd

2_GI6OTHEHUIL_ITU 2_6MTE@pEUM(HETENS - &I6T60TSH65uTL M
aNeQenm(hms CamrGuw Gl affus@mall CoumisL &g
LOGTOICIGTTT (R R&S STEsT6NHS LOGTOT (Miindram ThiruvadhAdhi- 40)

"O"' my good mind ! Know that the Lord who resides in ThiruVénkatam, the hills which reach the celestial
regions above and full of free flowing streams and whose feet covered all the worlds in one stride ever
exists for our protection. He is the Purushdttama and is always steadfast in His resolve. He resides
eternally in the hearts of all those who think of Him ready to offer His protective fold"

LIGBTQIL6L6VMLD GEUMISL LD LIMMSL 6D 606UGHSLD

QST MIGMMEUTTHGS GCoHTUNeLCUTEL - eu6TII(H
aueMhISlen(bLd HTCHFTEMeD UM &lq 608

Qe Lorge Geor eetoeoni&y  (Mundram ThiruvadhAdhi- 61)

"For the transcendental Lord who resides in Vaikuntam eternally, the ocean of Milk, ThiruVénkatam,
Thirukkadikai hills full of plush groves hovering with hosts of bees and Thiruvinnagar which the youthful
Lord considers as His own, all these holy places are the temples of yore (before He took residence in my
heart)".

LUGWLSSHSTL oMl SDSTIDHE iHel
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2 GLGHHML SMTLHPANE MSWITED - LIGLGHCH 60
6L Lo6vl] Q&mesni(h eNmeL GeumisL 6Uem6aTGLL
&a(h euemhGD &eflm)  (Mindram ThiruvadhAdhi- 70)

"The elephant in Thirumalai, having rinsed its mouth in the water flowing from its tusk and washing its
own feet using the water oozing like rivers from its own body (since it is in rut), worships the great Lord
of ThiruVénkatam with its tusks offering blossomed flowers full of intoxicating honey".

It must be noted that the lamps lit by these three Mudhal Azhwars are the ones that the Lord of
ThiruVénkatam enjoys most and their three Thiruvandhadhies are specially recited on the day of the
Karthigai Deepam (the festival of lights in the month of Karthigai) each year at the sanctum of the Lord.

We will conclude this article by referring to Sri NammAzhwar's Thiruvaimozhi . Azhwar in his verses
glorifying the twelve famous namas (names) of the Lord, beginning with "G&&eusti HLofj"

(Thiruvaimozhi 2-7- 1) says that the Lord who is the primal source with the lotus like navel from which
sprang Brahma, has no compeers. He is like the sweet nectar to the Azhwar and He gave Himself to him.
Azhwar further elaborates, by saying that He is easy of access for He is Damodara who allowed Himself
to be tied down to a mortar stone (by Yashoda). He is like the dark rain laden clouds and is the benefactor
of the eternal attendants. He is the wish yielding tree, Karpakam, and He stands on the great Thirumalai
Hills. Azhwar's words ¢T6016C8G60T6em6us Hhd HMHLISLD 6T6amean(LpGLD indicate the important difference

for the wish yielding tree Karpakam will not give itself to anyone and is not enjoyable on its own.

UMUBTLET 2 wijeum 2 uwi(hld QuBhHmMEevmest
JOLIT6N 616016068 UITEHHEQSTEII(H 616015HCHSHEMEN6TSH SHbh
SMUSLD 6T6OT6(PSHLD SMFULHEIL CuTeIld CelMmISL H6L

Qeumuest eN&GUTy Ngmen 6Theng HTCLOMGFGsor, (Thiruvaimozhi 2-7-11).

In addition, Azhwar actually assures the loving protection of Sri MahaLakshmi to all devotees of Lord
Srinivasa of the sacred hills of Thiruvénkatam.

LMl LAMTS SHEHILDLOM60 CoURISL & &6I60016M60
eurmfl IOTg oUW QUTLAD &L GBIal] bS]
&Ml Mt FLCHMUEHT QFTELEVTUNTSSILILISSHT6L
Geufl rorg L Ced@GUUTeT allenaTSis@GGLD.
(Thiruvaimzohi 4-5-11)
"The One who has the fragrant lotus as her abode (Sri MahaLakshmi) will eliminate all the effects of
unrighteous actions (which cause impediment to the enjoyment of the Lord), of the devotees who recite
these ten verses which glorify the Lord of Thiruvénkatam, the hills ever cool due to perennial rains".
In this decad, Azhwar elaborates on the auspicious attributes (Saulabhyam) of the transcendental Lord

Sriman Nardyana. In the 8" verse of this decad, Azhwar calls the Lord as "BLO&@LD U eNerihleng

BHRMSSGLD @esuemns” ("One who is the joy of His devotees and Sri MahaLakshmi"). Although only
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in the last verse of this decad, Azhwar refers explicitly to Thiruvénkatamudaiyan, the whole decad can be
considered to speak only about Lord Srinivasa for these auspicious attributes of the Lord which are so
endearing to all devotees and to Sri Mahal.akshmi shine here best.

Adiyén Ranganathan
27-11-2012
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