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FOREWORD

The Nalayira DivyaPrabhandam comprising the four thousand sweet
verses in Tamil by the twelve Azhwars Saints of TamilNadu is a
special Tamil heritage of immense philosophic and literary value. It
is accepted and treated as equal to the Vedas and the Upanishads,
the scriptures sacred to all Hindus. It is the loving experience of the
Divine poured in ecstatic poetry in the vernacular by the wise sages
who revelled in the Divine and were immersed in the depths of the
ocean of Divine Love. It inspired the great philosopher teacher Sri
Ramanuja (1017-1137 CE) to propound the Visishta Advaitam “the
Qualified Non-Dualism”.

The authors of this unique collection of poetry generally hailed from
the region surrounding the major rivers (Cauvery, Tamarabarani and
Palaru) coursing through tamil Nadu. Although they were from
different walks of life and lived at different times, their mystic
experience and their philosophical views were quite unique and
similar. For them the causal principle underlying all existence is
Sriman Narayana (meaning the support and abode of all souls) with
all glorious and auspicious attributes, the most important attribute
being His Compassion personified in his chest as “Sri”. All of the
cosmos is like the body of the Lord and the Lord is the life and soul
of the physcial world. The unconditional compassion (Nirhetuka
Kripa) of the Lord is the means for liberation and the Lord is thus
the goal and the means to the goal.

The origin of the Nalayira Divya Prabhandam can be traced to one
eventful stormy night when three of the pioneers among the
Azhwars’, called the Mudal Azhwars, namely Sri Poikai Muni. Sri
Bhudat Azhwar and Sri Pei Azhwar, met and came to share a common
shelter from the storm in the confines of a narrow corridor (@ et
&) at the entrance of a small house in the village called
Thirukkovalur on the banks of Pennai river. Sri Poikai Azhwar
himself in his Mudal Thiruvandhadhi records this event.

Buyd Hwa@snd Herprume... s LiiGsTeaud
Qe s lCw uhHM ufes (86).
Thirukkovalur is one of the 108 Divya desas or holy shrines of the
Lord. The Lord resident in this holy shrine is known as Trivikrama
(Ulagamalandha Perumal). The story pertains to the incarnation of



the Lord as Vamana when he came in the form of a celibate dwarf in
order to repossess the worlds taken over from Indra, the chief of the
celestials by the demon king Maha Bali. Vamana asked for three
spaces as measured by his feet and when it was granted He changed
His form to cosmic proportions (Trivikrama) and took the three gaint
strides to measure the worlds. This legend is well known.
(sFfaflLgr3 eflg&rGu) “Trivikrama by three steps covered all the
worlds” - Yajur Veda - Ashta 2-8-16). The Lord is believed to have
taken His abode in the holy kshetra (the holy place) acceding to the
prayers of the sage Mrigandu in the bygone age.

On the stormy night in question when these great devotees met, Lord
Trivikrama from the local shrine along with His consort Sri (desiring
to mingle with them) took His abode in their midst remaining
invisible. All the three however felt a strange pressure in the small
space and wondered who the intruder could be. Then the first among
the three sages, Sri Poikai muni began singing the glory of the Lord
as manifested in the cosmos lighting a lamp with the shining Sun as
the flame, the Earth as the vessel and the surrounding oceans as the
oil (eeuwib gsaflwir) and offered it as a garland. Then the second
of the three sages, Sri Bhudat Azhwar lighted a lamp of knowledge
(epreméaLit eflené ) with devotion as the base, love as the oil
(2eGu gsaflwm), the sweet mind as the wick and the knowing
self as the shining flame offering all of them in the form of a garland
of verses to the Lord again in a similar andhadi style. This dispelled
the inner darkness as well and the Lord could no longer remain
invisible. The third Azhwar Sri Pei Azhwar described the resulting
Divine vision with another garland of hundred verses beginning with
the statement “SmésarGLen QuratCueaf serCLen” “I saw Sri.
I saw the golden physical Form”.

Sri Venkata Natha or Vedanta Desika, the philosopher scholar of the
13th century CE, and the most famous Acharya of Sri Vaishnava
tradition was inspired by this event and the works of these great and
ancient Bhaktas (Adhi Bhaktas) to glorify the Lord who appeared in
the narrow corridor in the threshold of a house (@enL &) - Csameft
in Sanskrit) in the form of a stotra called the “Sri Dehaleesa Stuti”
(referred to by the author). He metaphorically characterizes their
beautific vision in one of the verses.
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srevry Lol &6efl (pé&aw g Qb
uamen sGL g aueLsavw FEaT uap Gy
Haupurg LGW 1gH paugpw CursGu

BIBD eurEFwsl BIsh FT&syrselld

The metaphor is as follows: The Lord Trivikrama of Thirukkovalur
is like the plush sugar cane growing on the banks of the river Pennar.
The three great poets were great devotees who had no other desires
except the sweet nectar of the Lord’s lotus feet. When they were
intensely expressing their devotion, they were like the three wheels
in the sugar cane crusher, squeezing out the sweet sugar cane juice
from the sugar cane. Thus came out the Lord’s (Qever udeorws)
Sausheelya guna (His gracious condescension). This resulted in the
formation of a new form of sugar, like mixing honey with the sugar
cane juice producing a rich and sweet experience of the Divine. This
is a fascinating and apt description of what was revealed through
Sir Pei Azhwar in his Moondram Thiruvandhadhi. When the beatific
vision of the Supreme Person Narayana was actualised, His
inseparable Consort Sri was seen first in His golden Form.

Sri Pei Azhwar is considered an “amsa” of the Lord’s Nandaka, the
Sword of Sri Maha Vishnu. He was born in the Dwapara age, in the
Tula month in the asterism of Satabhishak. He is believed to have
been born in a red lilly in a well that is attached to the AdhiKesava
temple in Mylapore in Chennai. One can see that well even today
where there is a temple garden. He was known as Bhraanta — Yogi
or Pei Azhwar since he was intoxicated by love of God.

“CuuGy erans@ wreub, wrgyCGort CLwiGer erauf&EL. ...
Cuwermis @sGgen erbiyrensCs” (Perumal Thirumozhi 3-8).
“All people seem to my mind to be crazy, even as all consider me
mad. I am content to be mad after the Lord”.

His bhakthi is considered “Supreme Devotion” or Parama bhakthi.
The Moondraam Thiruvandhadhi gives us a unique view of the
Azhwar’s heart and his intense devotion. In several verses, he
instructs actively his mind and heart to follow his love of the Lord
(sramasrCemer afl(HOLD sawaer verse 35). The uniqueness of
the Moondraam Thiruvandhadhi lies in the clear expression of
Sriyapatitvam of the Lord as well as the Purushakaaratvam of Sri.

iii



Sri Poikai Piran as well as Sri Bhudat Azhwar also indicate these in
their works. In Mudal Thiruvandhadhi, Sri Poikai Piran refers to
Sriyapatitvam many a time, and declares, that the inner consciousness
revolves around the Consort of Lakshmi (@&w srweywmer
Caéreuen gmeuanaGu Grré@w oawiray - verse 67) and those
who worship Him find their way to liberation (epliLjcrenené
ApHrnrisfloame HmwrGe Hlerarigenw aubd T &rewrui
aufl - verse 75).

Sri Bhudat Azhwar refers to “Sri” in many verses in Irandaam
Thiruvandhadhi and declares that the grace of Sri brings the vision
of the golden Form of the Lord even before the Lord’s own grace
(Cuerfls smwreael QurarGwealsriLrepersml HLW
Smwreae prser S - verse 56, Hmwriens HlewpmEpLd -
verse 57). :

Sri Pei Azhwar however begins his andhadhi with a declaration at
the very outset “§l(HésamCLen, GurearGoaf sawrGL e, He first
saw “Thiru” which stands for “Sri” in Tamil and then only he
mentions that he saw the golden Form of the Lord. Sri Pei Azhwar
confirms Sri Bhudat Azhwar’s assertion state above. Finally Sri Pei
Azhwar end his Moondraam Thiruvandhadhi indicating the easy
accessibility of Sri Lakshmi’s grace for us (gmiTay pL&QSETOHILD. ..
Caeannmid Y Gwe S - verse 100).

The concept of “Sri” in Visishta Advaitam has been extensively
commented upon by eminent Vaishnava Acharyas including Yamuna,
Sri Ramanuja, Parasara Bhattar, Nanjiyar and Venkata Natha. Sri
Yamuna sings the glory of “Sri” in four verses (Chatusloki) and the
stotras of other Acharyas more or less follow the idea from these.
Sri Nanjiyar’s commentary on Sri Suktam is considered as an
authoritative treatise. In the Dvaya Mantra Adhikara of Srimad
Rahasya Traya Saram, Sri Vedanta Desika commenting on the
meaning of Sriman Narayana quotes the following sloka (of Sri
Arulala Perumal Emperumanar).

“garflamavg elEhEhTard L&TT @I L, TeusD
Capramyb evflwb Eréeur @rgaGur useurer apfl:”
“The knowledge of a qualified object is possible only through the

attribute. So knowing first Sri who is an Aakara or Visheshana, the
Aakari or Visheshya — the Lord is to be known”.
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He then gives six derivative meanings of the word “Sri” (Shreeyathe
meaning She is sought, Srayathe meaning She seeks the Lord for
the protection of the jives, Srunoti meaning She listens, Sraavayathi
meaning makes the Lord listen, Srunaathi meaning She destroys the
faults of the devotees and Sreenaathi meaning She fills the worlds
with her gunas) which further illustrate her Purushakaaratvam.

Sri or Mahalakshmi is co-eternal with the Lord and ever resident in
the chest of the Lord. She not only acts to bring the grace of the
Lord to the jiva but also actively helps in the redemption of the
individual souls. In this role, She is considered as a compassionate
mediator (Purushakaara Bhoothai) The Acharyas point not only to
the Vedas but also to the Azhwars’ works as evidence or the
Pramaana for this.

apfuoues Cg ewaqbuue ugp@wer (Purusha Sooktam 2-6)
“For Thee, Bhoo Devi and Sri Devi are two consorts” The second &
(conjunction) indicates indirectly Neela Devi.

In Sri Suktam we find Sri described as the Sovereign of all the souls
(Feveuf@b evieuygrprd). In Vishnu Purana, the most
authoritative among all the Puranas, Sri is described as the divine
mother who is eternal (@g,u.l) inseparable from the Lord
(@ipurufefl) and all pervasive (e iTeus’Gs:).

Sri is the personification of compassion or Daya. Bhoo represents
Bhooma Devi who stands for forgiveness (Kshama) and Neela Devi
is of the nature of enchanting beauty and represents the Lord’s
anubhava - sukham and is also personaification of forgiveness or
kshama.

Azhwars’ verses also refer to all the three consorts of the Lord.
AmwaEEHh, WaTwsEHD YUnsEd Ceibsrd (Mudal
Thirivandhadhi-42) Qengieemis LgIDg SO TS FaTé5GD
Qeruer pHLUNgaTES MDD FG @M QYUWIT LITEHE
BUGenenen gansdlenm (Periya Thirumozhi 2-3-5).

Sri Thirumazhisai Piran addresses the Lord, 2 r$f@ib @@msdH
sarener eneusg 2863 (Thirucchandaviruttam - 29), meaning -
“0O’ Lord, Thou art united with the divine mother Lakshmi who for
ever resides in Thy heart. Quresrureney Caereur SerQrref erem
CsseuGer (Naanmukan Thiruvandhadhi-59) meaning ‘O Lord of



Sri whose halo adds lustre to Thee’. He further defines Brahman as
the entity where Sri resides.

Q@‘@wm ussbd SHpeig Grszsr@mrrlyrrrr SHBATHELQTITE
@eopuur SHoberm wrieuen HAfsgenr (Naanmukan
Thiruvandhadhi - 62).

Sri Parasara Bhattar (1123-1151 CE) makes a similar statement.
Suraard ydwrbevr ugdufl Urb L3ranw $53,45 (Sri
Gunaratna Kosha - 30) meaning whichever entity gets most of the
grace of the divine mother Lakshmi that entity becomes Para
Brahman. Thus, Sriman Narayana is Para Brahman since Sri resides
in His heart. Also Sri Nammazhwar refers to Narayana as
Hmwasarri gelsCaeareuer in Thiruvaimozhi (1-6-9). He further
points to the fact that her grace could remove the effects of the
binding karma Geufl wrprg L Cwel@miiurer eNewandiréeGo
Thiruvaimozhi (4-5-11). Azhwars make it immensely clear that the
divine couple is the supreme goal (Prapya Liprilw) for rendering
eternal divine service and also they serve as the Upaya or the means.
Her grace automatically brings the goal of eternal divine service
sarorw sTCear evsda®Ww (Mudhal Thiruvandhadhi - 43). The
famous Saranaagati verse by Sri Nammazhwar 9&edoGaer
@epyQwery BTG whieaE 2 e Wwrium Thiruvaimozhi
(6-10-10). in the act of self surrender made to the Lord of
Thiruvenkatam is considered by the Sri Vaishnava Acharyas as the
most appropriate example to follow for spiritual aspirants since it is
made to the Lord of Sri invoking first the grace of Sri. Ramanuja
first humbly approaches the divine Mother Sri and after gaining her
grace only makes his surrender to the Lord.

However, the very first expression of Sriyapatitvam and
Purushakaaratvam of Sri goes to Sri Pei Azhwar. “geneflw
Cufimer fras Cerd Carenp CeswopLen QApHLTHOE
sramiil&@ HmasarGLern cranejarss G5Geu” (Sri Vedantha
Desika in Prabhandha Saram). When all ignorance vanished and
the Divine Light began to shine, Sri Pei Azhwar’s description of his
direct perception of the Lord, (ewrsssrganrygeud) of the Lord,
revealed Sri first. As pointed out by the author, the state reached by
Sri Pei Azhwar is described by Sri Periavacchaan Pillai as the highest
and the most nature state of Parama Bhakthi resulting in “Bhagavat
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svarupa Saakshaa kaaratvam” or direct perception of the Divine.
In the words of Sri Periyavacchan Pillai, “sLeveé sewri_oues
DISDGETERRTLTET PSg wrassrdamarssalssel @
2 &&@WrGurGe” it is like the person who saw the ocean perceiving
and enjoying all the pearls and the gems that are hidden in it.

This Azhwar points out to us from his own experience that the Lord’s
grace is assured for us (S meTrESTHCL g ellenad Coed iargy...
aperm - verse 19) and He will take His abode in the minds of those
who love Him and who think of Him. Azhwar describes his own
mind and heart as good since they were along with him in his path
of love divine. Azhwar experiences the Lord as enshrined in the
various holy shrines (Archa Form of the Lord). Among these,
however, the Lord of Thiruvenkatam appears to be his favourite,
very similar to the other two of his companions in Bhakthi. Sri Poikai
Piran sings on the Lord of Thiruvenkatam in at least 10 of the verses
in the Mudal Thiruvandhadhi (enends ey phg ell&EwD
GaumigL G - verse 26; LWG@FTaTmd aurrrg euamanrGL
AarQdar@é@gn warararts Srren HHCaumsL b
- verse 76; Qeauarargdlaicrerrayib CoumaLsg Guwwreybd
e arerg ey erarmen - verse 99) amd Sri Bhudat Azhwar also is fond
of Thiruvenkatam as seen in his verses in the Irabdaam
Thiruvandhadhi. (weggieatermen GeumisL GH T LDITEL 6T 6l -
verse 58; GeumigL G wmbd edl(mibLyb QeudLy - verse 53). Sri Pei
Azhwar on the other hand refers to Thiruvenkatam in 19 of the 100
verses. Azhwar confirms that the Lord of all, the inner controller of
this earth, the all pervasive Lord, He from whom all the Vedas
emanated, the One who forms the meaning and the substance of the
Vedas, the Lord of the eternal realm, the Lord of Thiruvenkatam has
taken His abode in His heart (Yeppeuriipgs Qeudrarssmed
lera@arallfir CoumsL Sgmen 2 drarsdangyarGer o arer -
verse 39). It is of interest to note that Sri Thirumangai Azhwar calls
the Lord of Thiruvenkatam “Qepgsllp UTHeuTT 6ueRT @D
Ggeuit”, referring to the Mudal Azhwars and their Thiruvandhadhies.
(Periya Thirumozhi - 11-8-2). Sri Thirumangai Azhwar refers here
to Mudal Azhwars as “Q&pBgL01p UT(Heuri” admiring the literary
beauty of their Tamil verses.

Azhwar’s words confidently reiterate the way the Lord was made
captive in his heart where He began to reside continually without
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interruption. He states that he achieved this by a meticulous search
guided by the bright lamp of knowledge of true understanding that
the Lord is the way.

2 WigamiQengid gaflQarer elarésCan

eaubgeuaman prig euemeliLHSCHen - QwssaGeu

Penpren @mpbsren SLpsren orenleanchsss)

Qurenprenio W LGHE - verse 94.

Such conviction and confidence expressed so succintly arising from
personal direct perception must have attracted the great Yogi Sri
Thirumazhisai Piran. It is said that Sri Thirumazhisai Piran. took to
Bhakthi marga being influenced by Sri Pei Azhwar. The benedictory
verse reads “CQu@msswLer Fmwiflesdyren QgmwGemen
aumfGuw”. In fact one can see the Guru - Sishya Bhava in the shrine
of AdhiKesava Perumal in Mylapore even today between the two
Azhwars depicting this association.

All the three Thiruvandhadhies by these ancient great souls expound
the eternal Truth and shed bright light on superior devotion, true
knowledge and afford the glimpses of that blissful
Bhagavatanubhavam that they all felt. Perhaps for these reasons the
first three Thiruvandhadies are recited at the sanctum of the Lord of
Thiruvenkatam on the day of the Karthigai Deepam to represent the
lights that they lit on that dark stormy night.

It is a great pleasure and privilege indeed to write this foreword for
this book entitled “Sri Pei Azhwar’s Moondraam Thiruvandhadhi -
Text with a Free translation and commentary” written by my dear
brother Sir N. Rajagopalan. He has previously written and published
the works of Sri Poikai Piran and Sri Bhudat Azhwar. He has done a
tremendous job of completing the series of all the three
Thiruvandhadhies. The book faithfully follows Sri Periyavacchaan
Pillai’s commentary. He has done this work also with a lot of care
and devotion and great attention to all details. He has a very smooth
flowing style of communication, which is not only beautiful, but
also succinct and clear in capturing the spirit and the meaning of the
Vyaakhyana effectively. The Azhwar’s works can only be
appreceiated properly with the help of the commentaries written by
our great Acharyas. The traditional Vyaakhyanams of the Acharyas
bring out various beautiful; inner meanings, which will not be

viii



apparent to the ordinary reader even when well versed in Tamil.
The Moondraam Thiruvandhadhi is also in the most literary form of
Tamil (Q#pg0 D). The language of the commentators is usually in
a mixed Mani-pravala style of Tamil admixed with Sanskrit, which
many modern readers will not be familiar with. In addition many
who have a genuine interest in Azhwars’ works do not have the
language skills needed to follow the original commentaries.
Therefore there is a clear need for books such as those being written
and published by the author Sri. N. Rajagopalan. I offer my heartiest
congratulations to him on completing this triad successfully. I offer
my best wishes to both Smt. Shanthi Rajagopalan and Sri Rajagoplan.
May the grace of the eternal Divya Dampathies, Sri Padmavathi
Thayaar and Lord Srinivasa as well as all the Azhwars shine on my
dear brother Sri Rajagoplan and his loving family always.

N. Ranganathan

32 Cobblestone Drive

Willowdale, Ontario

Canada M2J 2X7 Oct.8, 2004.
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PREFACE

Sri PEI Azhawar’s Moonram Thiruvandhathi forms part of the
‘Iyarpa’ portion of the ‘Naalaayira Divya Prabandham’ the collective
works of the Azhwars of South India. The Azhwars lived between
the fifth and eight century A.D. in and around the regions served by
rivers like Palar, Cauveri, Vaigai, and Tamarabarani. Drawn from
different social back grounds, they were mystic saints who through
their inspired songs first propounded the Sri Vaishnava faith and
Visishtadvaita philosophy in the South. The Divya Prabandham
numbering in all four thousand hymns in Tamil has been termed
the Tamil Veda, due to their rich philosophic content and thought
harmony with Vedas and Upanishads. By their ecstatic poetry, these
saints laid the foundation for the spread of the bhakthi movement
centered round the existence of a Supreme Being as an integral
reality. Affirming the status of Narayana as that Supreme Being
(Parama-Purusha) as authenticated in the Sruthi declarations, they
sang of Narayana both as immanent in the universe and transcendent
and beyond it.

They sang of Him in his diverse ‘Prakaras’ or modes as
‘Paravasudeva’ in Vaikuntam, in ‘Vyuha’ state in ‘Kshirabdhi’, in
His various ‘Vibhavataras’ as Rama, Krishna etc., as ‘Antaryami’
in the hearts of all beings, and in ‘Arca’ form in the temples erected
for Him. To them, God is as real and immanent in the ‘arca’ form as
He is real and transcendent in Vaikuntam. Thus all the five forms
represent the one and only Supreme Being. They articulated their
experiences of the Lord in all His glory, both in ‘nithya vibhuti’ in
the transcendent form, and in ‘lila-vibhuthi’ in the material universe.
To them, God is not a mere abstraction or intellectual perception,
but a living presence. He lived in them, and they lived in Him, as
one of the Azhwars beautifully phrased it, “o cnenens
QsramQLerger ameugCoer, eraranaribd 2 enaflal_Cren”, “I
have deposited Thee in myself and myself in Thee for ever.”

Poigai Azhwar, Bhutat Azhwar and Pei Azhwar were the earliest of the
Azhwar galaxy numbering in all twelve, and are referred to as “Mudhal
Azhwars.” They were born on successive days in the same year and
month, Poigai Piran the eldest of the three at Kancheepuram, Bhutat
Azhwar the middle one at “Thirukkadalmallai” now known as
Mahabalipuram, and Pei Azhwar the last at Mylapore in Chennai.
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They came together for the first time in a place called Thirukkovalur,
in the front passage of a house commonly known in Tamil homes as
“Gril” on one stormy night, while taking shelter from the pelting
rain. As they huddled in the narrow passage, there being only that
much room for them to stand, sharing their experiences of the deities
in various temples they had visited, they felt a strange pressure in
the darkness, as if there was a fourth person beside them. There
indeed was a fourth person amidst them in that damp, dark passage
eager to share the company of the three exalted souls, and listen to
their conversation. By virtue of their super- conscious vision, the
Azhwars intuitively understood the true identity of the fourth person
as Sriman Narayana. In the ecstasy of their discovery, and being
realised souls, each of them described the effect of that electrifying
experience uniquely as he felt it. Poigai Azhwar conjured up a grand
mental vision of the divine as the Supreme Master of the manifold
universe by virtue of His ‘ubhaya-vibhuti’ in his ‘nidhi-dyasana’ or
‘para-bhakthi’ state. Expressing this in poetic diction, he portrayed
the world of matter as a lamp, the seven seas as the butter oil and the
bright sun as the flame all this being the manifest form of the Lord
sporting the sparkling ‘Sudarsana’.

The second sage Bhutat Azhwar looked within his heart true
to the upanisadic script that the heart is to be understood as
the principal shrine of the Supreme Being in the whole universe
(‘hrudayam, tatvijaneeyat visvasydyatanam mahat - Narayana
Suktham). His ‘parajnidna or spiritual arclight beaming on the
effulgent divine presence within, moved him to visualise love
as the lamp, his deep yearning as butteroil, and the mind pining
away in divine bliss as the flame. The youngest of them Pei
Azhwar actualised that experience (manasa-sakshatkara) and exulted
in the direct vision of Sriman Narayana in the company of
His Divine consort Sri, climbing the very summit of bhakthi,
(Parama-Bhakthi). The Brahman of the Upanishads had revealed
itself to them, and by their hymns, they restated the truths
of the Sruthi in the language of the land, viz Tamil.

The Divya Prabandham which is generally believed to be an
exposition of the three Vaishnava Mantras - ‘ashtakshari’, ‘dvaya’,
and ‘Carma Sloka’ was thus born. After describing the cosmic
form of the Parama - Purusha the Sruthi explores the supersubtle
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Antaryami state and speaks of Its seat as the lotus blossom of
the heart situated like a citadel in the centre of a city, tiny, crystal
pure, with a canopy even tinier which is free from any kind of
sorrow. The reality within that shrine is the object of all spiritual
quest. Hence it is that the Azhwar who followed the Mudhal
Azhwars viz. Sri Thirumazhisai Piran glorified that Parama -
Purusha as “@ipL|ge SienbssLIener L ELLE6 rgeuet BHLIFILD
G uugIb Sl Lug) b erer QpEraGer” (Héensellmssd - 65).
“The wondrous Lord who reclines on Aaadi Sesha, the primal
source, the consort of Lakshmi, stands, sits, and reclines in my
heart”.

All the three Mudhal Azhwars viz Poigai, Bhuta, and Pei were
of non-human origin (ayonijas) and appeared on lotus, madhavi,
and red water lily flowers respectively. The visions, truths and
experiences articulated by them in their collective three hundred
verses of Divya Prabandham clearly attest to the fact that they
were all well versed in Vedic, Agamic literature and Puranic lore.
Swami Desikan describes them as having the Vedas and yoga
in their eyes, pure of mind and poets of the highest order (“eveurgwimy -
Guirs Buwip: auegsw: &6ipSym:” - Dehali Stuti - 6). Swami Desikan
has also said that the lamp (of Truth) lit by the three Azhwars
in the narrow corridor of the house at Thirukkovalur has dispelled
the darkness of ignorance in the world and brought to light
the truth contained in the Vedas which was hitherto only of
esoteric significance. “pr_(Qé&Hmer QFs prarwapwHH
paoLeletis oiL(Hs HoL &s0&6s OQaalsri@uobd
AuueiarsaGas” - oflary evhsrapb. 507

Between them in three garlands of mellifluous poetry strung in andhadhi
form containing one hundred verses each, the three Azhwars have
established the parathvam (supremacy) of Sriman Narayana, described
His beautiful form, expatiated on his attributes, and qualities, and revelled
in repeated references to, and description of various incarnations (as Sri
Vamana, Krishna, Nrsimha etc.,) highlighted the glory of His sacred
shrines especially, Thiruvenkatam and the constant presence of His
consort Mahalakshmi with him as the ultimate goal and summum bonum
of human life as well as the means of attaining it.

Sri Pei Azhwar who is believed to have been an incarnation of
Narayana’s sword ‘nandhaka’ took birth on a red water lily in a
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farm well in Thirumailai which is part of the now metropolitan
Chennai under the star ‘sadhayam’ in the Tamil month of Thula which
usually corresponds to the month of November. He was known for
his quality of God-intoxication wandering in ceaseless quest often
totally absorbed in the contemplation of the divine. His devotion to
the Supreme Being has been termed ‘Parama-bhakthi’ which was
for him the way and light to the Supreme vision. This state has been
equated to the third state referred to by Sri Krishna in the Gita as
“g5Geuan LiTGeusip(hid”(entering into), the other two being known
as (“&@pwrgb”) ‘para-bhakthi’ and seeing (“Syeig@b”) - para-
jnana. (Gita XI-54). These three are the ‘Jnana’, ‘darsana’ and ‘prapti’
referred to by Sri Parasara Bhagavan in the Vishnu Puranam. This
Azhwar’s experience of the Supreme is unique in the clear manner in
which he states the truth behind his vision of the Divine as inseparable
from His consort Sri. and redeemability of man through prayer and
devotion as further discussed at length in the Introduction.

In the enlightened view of Swami Peria Aachan Pillai the substratum
of truth established in the declaration “evbgETuCs,
avpsmevwCs eurtiwgd sbwCg” (ei.y. 6-5-57) by the Mudhal
Azhwars in their respective Thiruvandhadhis is the same. Only the
angles from which they perceived the truth were different, Sri Poigai
Piran in beginning “epeuwid g&eflwr” and “Gewiw sLymQuires”
was overwhelmed by the ‘lilavibhuti’ and ‘nithyavibhuti’
respectively of the Supreme Being and postulated that the Supreme
Being encompasses and presides over both these aspects. Sri Bhutat
Azhwar in beginning “@eCGu ssaflwr and “@prendasL i
aflersCapmlGanen pryewh@” intuitively deduced that the Supreme
Being is none other than Narayana who is immanent in everything
in the universe. Sri Pei Azhwar in starting his work, with the phrase
“HmasamGLen” articulated his experience of the Supreme Being
as constantly associated with Mahalakshmi, scaling the very summit
of actualisation or sakshatkara as elucidated further in the
Introduction section with glimpses from his poetry.

This book is another small step in the direction of reaching out the
message of the Azhwars to those interested in. but not able to savour,
the treasure of their Prabandhams in original. The pages that follow
contain a free translation of the pasurams. No translation, however
brilliant, can capture the elegance, beauty and precision of a great



original work, especially the scintillating outpouring of a divine
bard’s soul. So I seek the indulgence of the readers for the limitations
of my timorous translation. The notes appended to the translation
are based on the ‘Vyakyanam’ of Swami Peria Aachan Pillai as
recapitulated by Ubayavedanta Sri. S. Krishnaswami Iyengar Swami,
(Sri Sudarsanar) Editor, ‘Sri Vaishnava Sudarsanam’.

I am grateful to my brother, Dr. N. Ranganathan, Toronto, Canada
for his kind Foreword. It was at his instance that I took upon myself
the task of translating the Prabandhams of the Mudhal Azhwars,
and this work marks the fulfillment of my commitment to him.
Though younger than me in years, he has always been a guiding
force in the family, along with our common mentor and role-model,
our eldest brother Sri. N. Gopalakrishnan.

I wish to dedicate this work to the cherished memory of
my beloved sister Chinnu (R. Sakuntala) and brother Sampath, (N.
Sampath Raman).

N. RAJAGOPALAN.

IT Floor ‘Sri Nidhi’ T-37, A & B
16th Cross Street, Besant Nagar,
Chennai - 600 090.
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INTRODUCTION

The greatness of Sri Pei Azhwar lay in his knowledge vision of the
Divine personality as in the company of His consort Mahalakshmi
or Sri. This is the truth proclaimed in the UPANISHADS as Sri
Suktham invokes the Supreme Divine - Jataveda to bring Sri Lakshmi
(Anapagaminim) the compassionate (Ardram) who resides in the
lotus pond (Pushkarini) who is prosperity itself (Pushtim) who is of
beautiful hue and decked in golden garlands (Hemamalinim) who is
the Impellor (Surya) and who is wealth itself.

The Azhwar begins his andhadhi of one hundred verses with a vivid
description of a vision with the phrase “SlpéaamGLen” etc. (‘I saw
the consort Sri on the form of the Lord who is golden-hued and
radiant like the sun, I also saw the fiery Discus and the lovely Conch
in His beautiful hands’). The Azhwar thus, at the very outset focuses
the attention of the seeker on the very ultimate truth - not on the
divine transcendence and immanence which makes the Lord the
over-loading and the indwelling Being - the Mother as well as the
Fatherhood of the Divine. That, it may be said, is the achievement
of the highest Purusartha, that bliss that is the essence and secret of
existence, the shining hope and beaconlight of our way. The
Azhwar’s opening verse breathes this idea. Sri Poigai Piran and
Bhutat Azhwar saw this association too, as evident from their
pasurams, (“Syw HmwseEpd Hearprured” - Mudhal
Thiruvandhadhi - 86) and (“Spwiiens Hetp@mEsd Gguieund”
Irandam Thiruvandhadhi - 57 respectively). But there is a distinctive
colour to the vision of Pei Azhwar in that the Divine Mother it was,
who had been brought to the vision of the seer first and foremost.

It is the affirmation of this truth that Sri Ramanuja opens his Sri
Bhashya Commentary with the significant phrase ‘Brahmani
Srinivase’. Swami Desikan in his invocatory verse on this Azhwar
also highlights this fact by addressing him as “§lmésarCL e eran
2 anr$gs CgCGeu” - Thus it may be said that this manifestation of the
Divine was Sri Pei Azhwar’s ‘bhagavadhanubhavam’ first and his
alone, and not granted to the other two Azhwars. If the conceptual
experience of the Divine as the cause and embodiment of ‘lilavibhuti’
and nithya-vibhuti’ (Sri Poigai Azhwar’s para-bhakthi) is rich in
itself, and the vision of the Supreme Being as Narayana and as worthy
of personal devotion (Sri Bhutat Azhwar’s paragnana) richer still, it



is made richest by Sri Pei Azhwar’s supreme devotion not merely
to the absolute as Divine but absolute as Divine dual personalities
of both the Father and the Mother since this aspect of Goddess Sri
in inseparable union with the Lord (“Ggefl HigwrpLimud”- Sri
Desikan’s Sri Sthuthi - 5) is the centre-piece of Sri Vaishnava
Siddhanta. This Azhwar was evidently the specially chosen medium
by the Lord Himself to reveal this vedic truth to the external world
in this categorical and manifest manner.

At the very end of his work, the Azhwar reveals the manner
of his Sadhana that led to his vision, in the words “o WiSglenT it
Qeuergd gafl Qarar elerECaph weugs Seumer By
adlu(sCGger.” (Pasuram-94) ‘I lit the lamp of
consciousness, looked for the wonder Lord in that light, and
pursued Him.’ The vision is thus the fruit of inner search that
is focused, guided by knowledge that is purposive and informed
by the realisation of the goal of life, the greatness and vastness
of the Reality behind all existence and our relationship as an
integral part of that Reality. The methodology of this inner
search is explained by him in an earlier pasuram as
“oflQeuatgyd greardar@Epel, gy Sl
QeflCeusraypdlanr sgeauEy Qebull wap@weargin BarGard
pen@entieumi” (pasuram 12) “In constant remembrance through
a life of vedic study with a mind in a state of equilibrium
closing the doors of sensory organs.” What is more, Azhwar
assures us in pasuram 10 of all the graces that await us here
and now in this life itself, if only we recite the names of the
Lord who holds a dextral white conch on his hand. These graces

are “Gs&bd, Hpibd, Hmeybd, o Gauwpd, wbI&E G
GgLbpuyd whpemeiybd” “splendor, skill, wealth, beauty and
birth in a blemishless family, to name only a few.

Sri Pei Azhwar’s “Moonram Thiruvandhadhi’ also like those of
the other two Mudhal Azhwars is replete with episodes from
vibhavavataras. Among them, Sri Krishnavatara figures most
prominently in more than a quarter of the total pasurams followed
by Sri Tiruvikramavatara and other avataras. The Azhwar’s
involvement in his experience of the ‘soulabhya’ of
Krishnavatara comes out in a palpable manner in his reference
to the toddler Krishna meekly submitting to Yashoda binding



him with a knotted rope, in the words “y,u1&8 & & ekr anfl
sWipdenred s Ssren &_(Hawmigmpsren’-91. “When Yashoda
brought a knotted rope to bind him. He submitted meekly”. This
is evocative of Swami Nammazhwar’s trance-inducing
recapitulation of the same in “ergfp 2 rlCGarmr®
Qaapimhs grdw eallGea” (Hmeuris 1.3.1). Among
divyadesas, Thiruvenkatam and the Lord that abides there are
mentioned in as many as nineteen pasurams. In Pasuram 63, the
Azhwar captures the vision of the Lord here in His vibhavavatara
as Sankara-Narayana and declares that the Lord Srinivasa at
Thirumalai projects the felicitous blend of the features and
qualities of both. This Azhwar also like his predecessors scales
the very height of graphic imagery in portraying the ecology
and ambience of the Thiruvenkata hills. In pasuram 70 he
describes how tuskers in heat on these hills remember even in
that state to offer with their trunks a flower to the all-powerful
Lord of Thiruvenkatam in mute workship. The crystal springs,
lofty peaks, the rich diversity of the fauna and flora of the hills
etc. are all vividly portrayed in several verses.

The Azhwar also expounds in a lucid fashion the doctrine of
‘Sarirathva’ of the whole universe which is but the Antaryami
doctrine expressed in another form. In pasurams 38 and 39, he
describes this thus, “He is everything that exists in the universe.
The sages, the stars, planets, blazing fires, mountains, and the
eight radial quarters are all His expression. He is the Supreme
Controller nonpareil. I am bonded to Him who is both within me
and outside.”

The experience of this Azhwar is very distinctive in that he finds
everything about God adorably beautiful and tender. He exhorts
us not to be assailed by constant doubt as to what is good and
what is bad but to seek the beautiful feet of the Lord who wears
on his chest the cool honey-filled tulasi garland. He assures us
that if we do that, all our sins well immediately vanish. Thus
Sri Pei Azhwar like his precursors Sri Poigai and Bhutat Azhwars
has laid the foundations of Sri Vaishnava Sidhanti and shown
the way to an integral experience of the Divine.



G sraioLuarmpaflE Csig Heaflwer

Frnmw wrLg HmsCare rrseie
ST &H(PE DS STMTLILES - RUTS
SlmasauGL Clenssr mienysg Frner &G
2_enrsaaTLmi CherCs W skS.

Oh my heart, sing happily the praise of the feet of
the exalted one, who after being blessed with the
vision of the Lord resembling the sable clouds of the
rainy season, in a passageway at Thirukkovalur of
magnificent buildings, exulted “I saw Sri”.

This ‘Thanian’ which refers to a stand - alone invocatory verse
was composed by Kurugai Kavalappan who was a disciple of,
and received instruction on ‘bhakthi yoga’ from, Sri Nathamuni.
The thought expressed by him in this ‘thanian’ may be summed
up as follows. All three Mudhal Azhwars viz Poigai, Bhutam,
and Pei are distinguished in the Azhwar galary for their inspired
exemplication of ‘parabhakthi’ ‘parajnana’ and ‘paramabhakthi’.
As such they were steeped in the thought and experience of
‘bhagavad vishayam’. Among them who came together in the
now famed passage way at Thirukkovalur, the youngest who was
born in Thirumailai (“wriwrowee QGuilu Hwm 2-3-2)
became known as ‘Pei’ or ‘Mahatdhvayar’ (mahathma) and
exemplified the quality of ‘paramabhakthi’. His actualisation of
‘bhagavadhanubhava’ in that superconscious state, flowed in a
hundred verses commencing “&l(péaeamGLen”. The composer of
this invocation hearkens his heart to ever cherish the sacred feet
of Sri Pei Azhwar.



Frr@pd wr_g HomsCaraigri

“ECrpmd wepwrart Hanbs Cedeus HmsCsreugni -
(Quflw-HmQ@wmy 2-10-8)" “filled with _people of high vedic
scholarship and mansions fit for their hvmg A divya-desa dear to
the Lord. “grenaps caf - SpHbsTarTL_aib 6. The Lord chose
to materialise in the narrow corridor of a house eager to savour the
company of the three Azhwars. Sri Poigai Piran refers to this in his
pasuram “Bujib SlpLos@Enbd BHeamprumed - s Hmeupstd - 86.
Hence the Lord at this divya-desa has been fondly addressed as
“@enLgaflQumoredr” or “Gsanefsean.” The samskrit word
‘dehali’ means “Gyill” in Tamil and stands for a passageway at the
entrance of Tamil homes.

“srymt smpdlaes srerTlLsE” Seeking shelter from the rain
outside, the Azhwars ended up setting sight on the Lord resembling
the dark rain-bearing clouds. * Lomgp@peﬁl(?;a) Guréeurerperenans
Eremrii epwrert Happs deweus &msCaraugnysadr
sanCLen” (Quflw Hm@wm 2-10- 10% “PaCsmug wHwevgr
el uoGaGaeu Liraveuyt’ - Sri Purusha Suktham. Sri Pei Azhwar
also speaks of the same experience of the Lord’s vision as a sable
cloud with the sparkle of lightning. “GQurellbHmenTL_ Hmiveu lrsoﬂa)
BlerGarGurey Ggrendl wBgs Hmelmbs wriuer”’
(eper-glmeu-57).

méaarGLer erarm 2 r$s” His work Moonram
Thiruvandhadhi starts with the words. “Sm&éaamGLen” The first
two Azhwars lighted lamps. “eu&gib ypell@her wrHm 6rbd
Qumiens Qe wepuller Gmsdlen AurGaaryb Gepsi8p
gar@auib &Ly gans Afiss salpiigs dnelasons
(@rrogs-prop-8).” "Qopamas srgib Qsusdmer
Q&L @radovaan fop oflerésGsnblu WeSSmeuy”
(“@rmorme-mnH-9)”. In that arclight of lamps lit by the first
two Azhwars, Pei Azhwar witnessed the grand vision of the Lord
in the company of Sri as a sable cloud set against the brilliance
of the flash of lightning. The inner enlightenment experienced
and expressed by the first two Azhwars was that of vedic vision
of transcendence and immanence respectively (para-bhakthi and
parajnana). Sri Pei Azhwar’s state was that of ‘sakshatkara or
experiential actualisation. As Sri Thiruvarangattamudanar
expresses it, “wenaflu Guflar wrarL 9ean Casmeuger
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wroerrdar geartGearr( wrumarsd sSarLeaw STl (b
slpssameeuet (Qrrwrme-mr-10).

“&gmen &ipGav - The sacred feet of the one endorsed with the
spiritual qualities of jnana, bhakthi etc.,

“o amrsearLril QpErGCs 2.a55” At the end, the thanian
invokes the heart to extol the sacred feet of the Azhwar even as
the Azhwar extolled his ecstatic state of ‘bhagavad vishayam’
with the phrase “Sl(pésarGLen” true to the dictum “wigd
warevrswrwd §& eursr eugdl.” It is appropriate to exhort the
heart in this manner. As Vishnu Puranam (6-7-28) states “iop
ey wHegwreRTTd Ubs CorggGuim:” ‘The mind alone is at
the root of bondage and liberation’ “2 &bg 2 eny” since what is
being extolled is the experience of ‘bhagavadha vishayam’
always considered a cut above ‘bhagavad - vishayam’, Swamy
Kurugai Kavalappan commends the heart to cherish it in a spirit
of overflowing ecstasy to merit the richness of that experience
and true to Swamy Nammazhwar’s description “2 HCpeir 2 &hg|
uexfl QFwig” (Heuris-Quor- 10-8-10). It is that ‘Kainkarya’
blessing that Sri Nammazhwar wished for that all times.
C “saflbrQgliagsy Sgquaisg. Qealiprd yarrsGeu
Qasunsrd cafiCsromnd eeaurCs (Hmeurdflwib-3).” In

sum, this is what this ‘thanian’ invokes.



Sri Desika’s Invocation

Swami Vedantha Desikan in his ‘Prabhanda Saram’ has dedicated
the following verse to Sri Pei Azhwar.

wroullemeoliuglwugefled Heomorsssieo
UMHEHFSWSHuSMNS5515 Caraugrileo
snpesfleuflmeumLen geomsblerm
gieeflwCuimer Bruss CendlConenps
GCawpLOa(hiwrmens srenTiL &S
SmésanCGLOerar aymrss CsGeal, 2 emmesr

LMD (hHe SWLPIened HTmHILTL (D
vpeagCuenssmer Glel LrnBCu.
(Prabhanda-Saram-4)

Thou divine being who revealed the truth of the Divine
Mother in the inalienable company of the Lord,
who were born at sacred Thirumailai in the month of
‘thula’ under the star ‘sadhyam’. When you and the two
companion sages stood in shared aura at Thirukkovalur,
you alone were blessed with the vision of the Divine Lord
as that inseparable duo and the luminescence of that vision
dispelled the darkness of the world. Bless this humble
being, oh great One with thy mellifluous garland of one
hundred verses.

The uniqueness of Sri Pei Azhwar’s knowledge vision of the Lord
as a composite dual personality of both motherhood and fatherhood
has been dwelt at length in the Introduction and bears no reiteration.

Swami Desikan expressly recognises this and striking a distinctly
different note from the tenor of his tribute to the other two Azhwars,
alludes to it by the phrase “Hp&sarCL e ere 2 anrss CsGeu” in
his invocation to this Azhwar. Swami Desikan also employs different
epithets to address each of the three Mudhal Azhwars in his
invocatory pasurams in the Prabandha Saram. Thus while he
addresses Sri Poigai Piran as “yeflgn” (Purity - personified), and
Sri Bhutat Azhwar as “GeusGg” (Emperor), he has addressed Sri
Pei Azhwar here, as “GgGeu” (Divine Being).



SpasanCLen QurenGuefl sanCLsn faupwb
AmSsenellElp(pbaaTCL 6 - O msdlenmid
QuneenmflaenTCL 61 LM &mismienssserGLst
sT6v160TTLHl 61 6W5T ST SUTLI MO 6BT M) .

1.

The vision rose before me first, now at this very instant,
of the divine Mother with my ocean-like Lord. Then I
saw His brilliant Form radiant like the sun, with his
sparkling discus deadly in battle in one hand, and the
curved conch in the other.

orett Pl euawremren LITed &awrGLenr — In the Azhwar’s vision,
the Lord appears like the vast blue ocean which is a repository
of innumerable precious gems.

Qery sarGLen — Azhwar says that he saw “today” at that
moment, the priceless gems within the spectrum of his vision
due to the ‘nirhetuka krupa’ of the Lord who also craved the
palpable proximity of the three Azhwars. Sri Poigai Azhwar the
first of the trinity had seen this vision too and expressed this in
the words “Suyib HwsEsn Harprurd” (op.48.-86) So had
Sri Bhutat Azhwar who stated this in the words, “Q@mu’uma;
Bemp@@pd Agweund” - (@.8m-57).

fméasamrGLen — Pei Azhwar visualised the Lord first and
foremost as Sriman, placing the Divine Mother as the principal
expression of His multi-splendored form. This was visual
reporting at its best. Just like a pot and its shape cannot be
visualised apart, the divine Mother is the embodiment, the direct
‘swarupa’ ‘nirupakadharma’ - of the ‘Paramapurusha’, whatever
the mode of his form, ‘Vyuha, Vibhava, Antaryami, or Arca’ as
all Azhwars have experienced in all their soulful out pourings.
Some of these are cited below @HCaraueT LLLILTE@aIWLLD
werwaEEsh Smeajn BHpHCured wearh sarh HHGRCAsTD
(2480). wrgeer meu@gnsen (428) sireuss waflulliCGarr@Hib
Sipdw urpsL_Car®w relbsliurameauyd sraund (452) in
Vyuha state.



“awdldl ger wawreurerr (322) Yuirgew WPsGo wrgeur
wrrwrhsGarp@uwugri (2724) oiLarawwrea Hmored
(1083), aurwenenm wrgeue (1684) - in Vibhava state.
“ereiibsliuraeaybd FTE@IDL SisbUL ubg HEhHs (452),
wrieuCwearuGgsri GCarllembgs LI e
Qalieugerg prilg (323), ureneu Yoaer ganGarrHibd o L Ger
eupsT erem wargGs wenadl Flempmls (1609) - Antaryami state.
dmeyaLwren wawreurart HmeurnssCs ALpgsmi (183).
CeauusL 816 senanrass Hmwhiams srdw Fiorreaneg (580)
3i5e floGaer @eapuQuearn @ TGLe whims 2 ap wriur
HmCGauniusL gsrCar (3335), Hmelmearur® HarGrmer
HmwralmesGerane B (589) @eaudadlssmweywrar
gl Froriuer Hmeaudads&Casailwurar (2297) - in Arca
state.

The greatness of Sri Pei Azhwar is that he is the forerunner among
the Azhwars in articulating this experience of the
‘Purushakarabhutai’ role of the divine Mother in relation to the Lord.
It is the singularity of this Azhwar’s Prabhandam that it begins and
ends on this note. QurenGueafl sa@rGLem Once the Azhwar has
cast his first look at the presence of the divine Mother, the next
thing that draws his attention is the golden body of the Lord on
which she is seated in a state of eternal togetherness.

Sawb mssean eaflflpeb samGLer — The splendor of the
combined effect of the divine togetherness is dazzling like the sun
in the vision of the Azhwar. Having feasted his eyes on the cynosure
of the spectacle unfolding before him, the other details which fill in
to complete the picture come into the view of the Azhwar. These are
the overseeing guardians of that divine togetherness. These are
enumerated in the latter part of the pasuram.

Qemsfarard Quren 0l sawCLen — Foremost of these
celestial guardians is ‘Sudarsana’, Narayana’s fiery discus in a
state of constant alert ready to spring on and strike any adversary
posing any kind of threat. “euqeumi e aucvinmiGefley eumpdlem
RIS Lderar®), augeurt Gerdl aiwggieammub &Lrrifluyb
voerar®.” (Quilurp- HEHEwrd- Holudarar ()
yflema anss sarGren. I saw the curved conch, ‘Sri
Panchajanyam’ of the Lord in his beautiful hand. “uen_Gumri
U&@ e ‘guurgesaailugpd uderarGL’



(Fmuuoerar® Quflurp-§m.). Like Sudarsana, the Sankha
is a jealous protector of the Lord and strikes terror in the enemy’s
heart by its fierce battle blast. The Azhwar calls it ‘yflehg’
which means curved in shape suggesting that it can scan the
horizon in all directions looking out for enemies of the Lord
lurking anywhere in any corner. “serh Frisb ” (QLHLTET-
HmGwmfl. 1-8). It can also be taken to mean arched to indicate
humility before the Lord.

BenCGosperaaorCLen gpllplLbuwremsCs e
QurerCamileuenTONTLIed LLbS Il ~ SjeTml

S masenr(HolareT & mwrCe o srenes

LD (T & & 68%T (H) ©) & T65eT6) L_63TLO 6T LD .

2.

Oh Consort of Lakshmi, my mind has found its niche in you
at the very moment my eyes beheld your sacred feet, even as
the divine Mother found her abode on your bejeweled tulasi-
clad chest shining like a gold-soaked mountain. I stand
redeemed from the chain of countless births.

QurenGsrs euengwribe Yhgipriis Smwrene —Consort of
Lakshmi with a bejeweled tulasi-clad chest resembling a gold -
soaked mountain.

sien Slmésam® Qaram. SmwrGa — Lakshmi who found her
abode on your chest then, Oh Consort of Lakshmi.

Azhwar recalls here the moment of churning of the milk ocean when
Mahalakshmi who materalised from the ocean set sight on the Lord’s
chest as she came out, and instantly coming under its spell ascended
the same and made it her abode. _
deuw rOWTD UTSFT GOBIST L, aget L,adlgT
uvowsrb evieuGsaurprd wAwer aggavgon anGr

(-e%.4. 1-9-105)
$miomed — literally intoxicated with overpowering love for Lakshmi.
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She did that right before the astonished eyes of all devas. But even her
attraction to the Lord is like a pond before the ocean of Narayana’s love
for her. No wonder then that Azhwars sing His praise in glowing terms,
as for instance “glmeys @b Hmeurdlw Gedeur” etc.

@enGp — The long vowel “e” implies that the ‘bhagavadh
anubhavam’ of Azhwar’s mind in settling on the sacred feet of
the Lord has become his way of life. That by itself is bound to
cut the cycle of repeated births.

LD SIETENT6T LS LB HETETI6EN LEOTM6T
Segglenennes GevuT(OLPTLILTTeU6T — HeTSFHE
QemBpiesFClepnans CgmGsns e v ewtest

QU(HBTSST&H G HHS -
3.

My Lord who is equally at home resting on the waves of the
Milk ocean and the bosom of Lakshmi, wearer of the cool
tulasi garland and happy destroyer of evil forces, azure -
complexioned like the expansive ocean, is the cure - all for
the looming hell of samsara and abides in my heart.

In the previous pasuram, Azhwar spoke of his heart finding its haven
in the Lord’s feet. In this pasuram, he speaks of the Lord abiding in
his (devotee’s) heart. But before he could find a devotee’s heart
evolved enough to receive him, the Lord has been patiently waiting,
as it were, and what is more, working towards that end. Though
Azhwar begins the pasuram by saying “wenggerermen” - He abides
in me - he means as indeed all the Azhwars do, that it is the
overarching desire of the Lord, to abide in the devotee’s heart. So
commentators put this phrase at the end.

Azhwar then lists how the Lord has been waiting.
wraLe Bmerermen — He rests on the waves of the milk ocean.

werreT gearggeterren — He rests on the bosom of the lotus —
sprung Lakshmi. In reference to the Lord, this is not to be taken in

11



the conventional mundane sense but in a special sense of embodiment
of love. This is to underscore the fact that the divine Mother has a
role as the ‘purushakhara’ agency or mediatrix in intervening in
behalf of the devotee before the Lord. His love for her holds out a
special promise for the devotees.

SewTgILpm riuer — wearing the cool tulasi garland on the chest.
Sangg & Qempi 25505DM 2 sHs ComlGarg euamremer — Blue
complexioned like the brimming ocean, He derives great

gratification in destroying the evil forces imperilling the world.
He is like an ocean in his compassion for his devotees.

UBISLD STHEW MBS — A sure panacea for the hellish cycle
of samsara.
Sastras say, “SlaltwbpGuUIFaLID &S@HSL &I
uTeUTUTOLID Bryé s sduCs & souGamguoagri.”- ‘The
fruit of all action good or bad has to be necessarily borne. That cannot
be averted regardless of the efflux of hundreds of thousands of years.’
But Sri Vishnu Sahasranamam says, “flireurestid GLasgb 1Nags.”
The Lord is the doctor and the medicine. Being the doctor means
that He is the dispenser of fruits of action. Being the medicine means
that He is the way: He is all this. For what? To abide in my heart
says the Azhwar. Azhwar says wearggerermen - He is there right
inside my heart. Other Azhwars also have been ecstatic in
contemplating the ‘Antaryami’ Brahman as following pasurams
would show:- “$l@mredlmesr Cerenewamatu FHmlurpsL G
oren gaGw, Hmwre amuEbsGo sar HdmGauns,Gw
orenglLGa Siporuss raguiGr warGo arsGs swmutw,
@@ wraprgun GRAwrer erem sarll s e euenegeGern
(Haeurls 10.7.8)
BOQID S@ATEL-YID MeUGHS auranT(Hid
yoQaeradpmipsablard eured - deude 6 pg.wimer
Bpmsflurer o L@Hg Bhisrer <gCuer gerard &0
(Quflw-Fmeu 68)

“Bragsmans GLbog Gelsar Hnaeucieyd birssen e
Sirh&sd Gureande - BU&S SeeiLThaEL o FL&@W %Q
QpOWLTeD eneRTLILITT SMHSSeTTeuTen (BHren - ey 36)”
“QeaupQuerPl(merCarene CeaumisL Gwarhleu aflyesrHibd
HpQuenmy Bwd&ew Brenw Curd- HiHCuermy 2 6Tb
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Gamulile 2_dtemd eweuggereflGanen GeucTarsg g
“@ermCaruiler ensellGLe eremmy (@Qr-Fmeu-54)”
“saneGLed LamarbGCser sranrhser 2, alar GamaGue
sullermrer @epwCuint euamiis werewGd e ey ere
warsgler @mbsraner flevaGuid &wr &Tenn
RERSSHmBCsGar . (Hmeumis 10.4.4)”

“uefldsL_ele uearafiCaraear L& B iqeubC e
wearésL-elle eurpaiee wrwwearrer B, safl&s,Ga
safl&aL_Cr saflyeGsa erenGpery 2 ansdlLwrlmss
cranenen 2 an&@fggrafleenCu  (Quilwryp H, - 5.4.9)”
Swami Appullar has in his commentary reparaphrased the first
and last phrases of the pasuram to read.

- Wengglerarren aiHBEIHL STEEL WHHE to mean that the
Lord abides in my heart in order to rid me of the living and
looming hell of samsara.

m@'r_r,gijun@@m a@g@mgn@m
SphHwbemissmroreommGs - GummbSun
Benpievspen@blphaiIn ECrHniepeaguine
ST MIVSLOHTEWImeDTLy .

4.

With eyes like the red lotus flower the unmistakable Master
of the worlds is the medicine, cure and elixir of life, as he
proved at the time of the great deluge by swallowing and
recreating the worlds, and when he scaled them after
accepting the symbolic offering of water. His sacred feet are
the panacea for samsara, and the promise of prosperity on
this earth and paradise of after-life.

In saying that the Lord’s feet are “w@Hpg b Qurr@@w
Sipswd srGer,” Azhwar declares that they are our prapya
prapakam, the goal and the means.
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SmpHw Qerisermore - eyes like the red lotus flowers. “geow wgT
slwrevld LierL_FeGloeulnanentl (#mb 2 1 1.7) The Paramapurusha
has eyes like two red lotus flowers blossomed by sun’s rays.”
“eflweurd yerL Lighg eflibg QFaieuNCuimg Bar euiQufw
aurw sawraer” (jweaenrdl-8) By this, Narayana’s prapyathvam
is proclaimed.

mGs Hlery Qurmbdw - Steadfast in His protective role.
Azhwar cites two instances to illustrate this.

2 &b ek 218ppg — swallowing and regurgitating the
worlds, At the time of pralay3, Narayana tucks away the worlds
including all beings in His stomach for safe-keeping, as a baby
floating on a banyan leaf on the flood waters and when the time is
opportune brings them out in recreation.

BCridm ~ accepting the symbolic ritual water from Mahabali.

Slerm el wre sréwmer — when Mahabali expropriated all
the worlds, the Lord assuming the form of Sri Vamana asked
for, and accepted, three steps of land from Mahabali and scaled
the worlds in two steps as Trivikrama sending Mahabali to the
netherworld with his third step.

D (HBGID QUTHEEL s rGer — Lord’s feet then are the
medicine, the healing power, and elixir for the disease of samsara,
(eummrsid as the Azhwar referred to in the previous pasuram.

“@ummer — worldly prosperity both “wBgiId GUTHEHDd are
the means or the upaya since they help prevent pain and provide
pleasure. (‘anishta nivarthi and ishta prapthi’).

“Siwpgb ambrosia of liberation. Lord’s feet are the upeya as
they assure us eternal life here after.

S|4 QUETTERTID GO T MIESID STGWmes
LI L 611 6U3T 608 LD LI T 18585 L6 I IT 611 658T 633T LD — (L L. 611 63T €3BT LD
ermHlQenlCunesr geflujwd.gerGn
SPGB eI TDH &L (&)

3.
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What awesome beauty it was that the Lord holding the
discus exuded at that moment when He strode the worlds;
his feet crimson red like the lotus, body the dark blue of
the oceans, and his crown the dazzling brilliance of the
sun. The same lustrous halo was all over him.

Azhwar pauses in this pasuram to savour the beauty of Sri
Vamanavathara.

36N 2 &b STCWTET i euaanid Srioeny — At that moment
when He strode the worlds as a colossus, the texture and
complexion of his feet was soft and crimson like the lotus.

cuenrewrid — refers to both the complexion of the lotus and its fragrance.

Azhwar intended the term Sjenpesd sréwrer as common to
both Pigeuewmesrd grweny and Uigearewd and so
appropriately placed it in between.

2 @& STEWTEN Ligeuamentd LITT&EsEL® BT cuawrenrd — His
body resembled in complexion the colour of the oceans of the
earth. Here also “euaremrid” connotes cool like the ocean. It can
also be taken to mean the flowing nature of the Lord’s compassion
and love towards his devotees, even like the current of the ocean
waters. As Swami Nammazhwar phrased it, is He not “Siyeny
euairewren”? (Hmeum-GQor 1-8-11)

wpiyeuarentd @rrl GeuiGumrenr - The crown of the Lord
resembled the brilliance of the sun seated on one-wheeled chariot.

gaflyd 3j..gemGm The dazzle of the crown. Gita says $lef
avdfwemaneoyudw uGas us ugisdsm
wé ur auGHUT QU GUWITS LITEVEY S6VW LDADTHLOMH: It

(Gita 11:12)
If there were a thousand suns on the firmament, that brightness
might approximate to the Lord’s halo. “sflyrulgw @yei
sopQsfgsrd sz Bar puywer” (Quilurp. HwGor.
4-1-1) grmf QararLrH@ 21p@. The beauty of the Lord in
the act of holding the disc us in his hand was in itself beautiful.
Azhwar’s fascination of this sight evokes his wonder.
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SipssnGpwmlunmn@ o6 iTeuer e id
SIPHITCHWEHRTL_DHL_GHO — P&HeTGm

StensBCrHmrisE eorGuGensrsrsspeu
SHIMSBTHTETDHSLPEV.

6.

What beauty defined that moment as if all the beauty of the
world had come together, the beauty of the oceans reflecting
the Lord’s complexion, His giant stride over the universe,
and the beautiful sheet of the gushing Ganga sprouting from
Brahma’s water jug and washing over the Lord’s feet.

Azhwar’s ecstasy now shifts focus from the Lord’s disc to the
complexion of the Lord’s form, His colossal stride of the
universe, His lotus feet and so on. His blue complexion
resembling the dark hue of the oceans is beautiful in itself.

é{g&@ﬂ(ﬁg} DL LD sLgge — The sheer beauty of his giant stride
over the universe on - “&v L BIb euoeuGar eummseur igwdlegL G
g;lmn'mJ@suLo (Y. eu).

As Sri Vamana, the Lord strode the whole universe and more in
three steps, though Mahabali’s kingdom extended over only three
worlds.

755 FgROGL Qaerar. Carwsd mggsen (Hrmeuri-Gor.
2-2-11) — This act of the Lord is beyond the power of human
imagination to visualise in a mental frame but in Azhwar’s fancy,
this is just beautiful like some graceful dance step.

gmma BT ghmrdE - To him who accepted the symbolic
offering of water.

‘siobyibs QpOBs_smE (HHAB®-6) — Sri Vamana’s
beautiful hand kept growing as though they who sought boons and
grace from that hand were SO satlated that they were pleading,
“enough, enough” ‘Sl @b,

i CuGerer &upeu — Lord’s lotus feet were washed in Ganges
water poured by Brahma.
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“Cue Hearp b Qaugm gl GaryCwer aflpg
awopsm walfrssrms (QuAu Hm-Gwr 1-4-3) — The
flowing water of the Ganges was sparkling white like a flowing white
tapestry spread over the sky. In this manner, the Azhwar appears
lost in ecstatic reverie contemplating the sheer beauty of the Lord’s
complexion, the strident posture of his pink feet and the shimmering
white of the water washing over those feet.

sPev0gTIpgIb aInbmErCs amsaLeBi Couemeo
QuniflevenhsLieTeeniSld Claeveust — eTiflevenhgm
Qassmsmg) sflwrenew sruQurr@L@m Cawimen vt
BewrewsTh &iflwimenes mLd.

7.

Oh heart, come let us prostrate to the feet of the Lord
who measured this world bordered by emerald oceans —
Consort of Sri with the eagle king Garuda as his vehicle,
beautiful beyond measure or mataphor, transcendent
beyond anyone’s reach of his volition.

The Azhwar who was lost in a trance over the Lord’s beauty in the
previous pasuram, hearkens his heart in this pasuram to lead a life
of service and devotion to the Lord’s sacred feet. This pasuram pays
tribute to the ‘parathvam’ (transcendence) of the Lord.

Qumflér ey LeTenidléd Gaweusm — Consort of Sri whose
vehicle is the eagle king Garuda, who measured this world.

<9{61T[_5§3 TS ulrrraﬁamrg, urrg,(%mas uu&rreﬂanam‘l_r, G L
SuGrrawgyn aprgnr Card sav Csag™ H@TwSTiDII

‘One (Narayana extended his foot, one (Brahma) washed it with
joy, yet another (Rudra) consecrated his head with that water. Who
is the principal one of them?’ This episode ‘is one cited often for
propounding the Lord’s parathvam. Second, He has the eagle king
Garuda for his vehicle.
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Yerenid - evcouiGanrred &msorer — Garuda is considered the

embodiment of the Vedas.

Qedeuer - ‘Qedeuprrarer (Hmeurii-Quor 1-10-8) — He is

Sriman and this beyond anything else is at the root of His Parathvam.

il e NBDEG TameH@G Sfwrener - His beauty is

beyond measure or metaphor.

eru@url@lb Cawrenen — Far beyond anything

“WesT aurGer HaurssHCs SILIFTLIW WaTeLT auan

g enpsaide amzsHACuruflansi — ‘Where words return with

the mind without ever reaching’.

“wevirg UFL prurwed HeEpfls wevnrp FrevGur b

gurCureavd sevéls cumaens Gou cvgliGsr flel fleiyL_F eraev

CaCpab L rerrid LymGagenr euireud” (Svet-Upa 3.9)

“The whole universe is fully pervaded by Purusha than whom

there is nothing else higher or for whom there is no second entity

more celebrated, and other than whom there is no subtler or

higher entity, and who stands alone in the celestial realm

motionless like a leviathan tree”.

pewren s fluirenar - beyond anyone’s reach.

wr@Guri Hlaowamwwer aear Mleflu 6L wrer

(Hmeuris-Quomw (1-3-4) — He is not attainable even for the exalted

souls or celestials like Brahma of their volition. But for those who

are totally devoted to Him, He is eminently attainable and near at

hand in utter simplicity.

wr@GrT Hleneweanwiern eran i@ euaflws erbG L me
(Hmeuris 1-3-4)

BIOLLNG&FTE6S] HITTLIewTTOeU6TD)
BB SWISN(pGID HarderehCa — eun el
LOGTOTE@RI6VS (PETTINDIES eueTTL_enmw|ih S6vsT(Hlpm
& 60T 65uT 60 60T G LI & TEUBT S 5B &56T0T.

8.
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Come, my dear heart, let us recite many names like
Narayana and worship with folded hands. May our
eyes behold the vision of Krishna wearing the cool
tulasi garland, who ate and regurgitated this earth.

In the previous pasuram, Azhwar addressed his heart for devoted service
at the Lord’s feet In this pasuram, Azhwar points out that kind of one
dimensional devotional service by a single organ is not sufficient in
itself, and calls for involvement of all bodily organs for multi-
dimensional service to the Lord. The heart becomes ‘dear heart’ to the
Azhwar showing that he is overwhelmed by the empathic response of
the heart to the message contained in the earlier pasuram. The following
lines of Swami Nammazhwar’s echo the same sense of exultation.

@pbaipm perGs (Auflw-Fme-1) Oh Eager heart. “erenenen
G pdpsdla b crarr@mm_ B & e &L g,memm S s0l&EES
srend floeorer Geafl (Hapeur-Gor 1.7.8) ” Even if he desires
to forsake me now, my heart is so good, he has not the power to
forego and move away.

B Ue Ggrevel - The thousand and more names of the Lord
which describe the various unique qualities of the Lord. If the
objective is to derive a specific desired result, then it may be sufficient
to go on repeating one name, but Azhwar’s good heart wants to
savour the manifold distinctive traits and qualities of the Lord, hence
the need to recite the manifold names of the Lord.

prprwentrCeuanm - Names there may be many, but none can
possibly match the miracle name, ‘Narayana’. Unlike other names
which describe a multiplicity of the ‘svarupa’ ‘rupa’ ‘guna’ and
‘vibhuti’ wealth of the Lord but each separately, the name
Narayana sums up all this together in one beautiful name that
sets Him apart, and distinct from any other god. So Azhwar uses
this expressly.

So far Azhwar spoke of involvement of the tongue in devotional
pursuit. Next he speaks of the hands.

B SEeswred Ggrepgib - The hands are the principal action
- instrument in rendering service. This distinctive quality, no other
instrument possesses. We use the hands first in ‘anjali mudra’ to
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express our devotion, which is indicative of all other types of
worshipful service.

eum e - call to come in a spirit of harmonious co-operation.
weraiwsd 2 ar(h 2.10pHg — At the time of ‘pralaya’, before
the deluge of waters dissolves the earth, Narayana protects this
earth from total effacement in an act of eating up the earth in
safe-keeping during the long spell of darkness that ensues, and
regurgitates it at the time of recreation.

uaTL DU sanglprls samamearGuw — Krishna is
distinguished by the cool tulasi garland swamped by bees
adorning His chest.

BLD Sewr HTewrs - May our eyes feast in His vision.

SETTERI RSV &G &S50 (D
LOETERTONhS LIS whHmeneuGu - erevurenleo
s@mn (pdleveucmenten &rissL_eoBi 6uevorevur et
Smwroenfl eussremrenr Cgsr.

9.

Can you conjure up a vision of a form that is a dark
hue like a jet-black cloud, the azure ocean and a
lustrous blue diamond? That is the beauty of Lord’s
form if one can visualise it, in which the eyes stand
out like the crimson lotus, the hands and the feet which
measured this earth are the same.

smwrwéled euamramen - Like the dark big thundering cloud, He
fulfils the thirst of devotees.

&ri&&sL e B euarawen — of blue complexion like the azure
ocean. Azhwar is not satisfied with one metaphor, so he likens
Him to the dark blue ocean the expanse of which cannot be
captured with the naked eye. The Lord’s form is also limitless.

SHmwrwefl euamenres — The cloud and the ocean cannot
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adequately exhaust the beauty of Lord’s Form which has a unique
lustre of its own even in that dark overall back ground. like a
dazzling blue gem.

Ggs eraremfled — If one can visualise that beauty. It is well-nigh
impossible to imagine that beauty for it is beyond human vocabulary
and mental calculus. “wGgr eurGer fleurssbGs @iLiprliv wpevr
avan” (Taitt Up II-9). “Whence words together with the mind turn
away unable to reach it”. Azhwar says that we can at best visualise
the Lord’s form as an overall medley of these three metaphors.

SewTamilb &b - eyes like the cool red lotus fully blossomed. This
conveys the quality of compassion of the Lord toward the devotee.

WG msgsewb - The hands are like the lotus and ever
ready to girdle round the devotee in protection.

arararhg LUTsupd whmaeuGur - The feet which trod this
earth are also soft like the lotus “seirgmib Qepsroar esuw|bd
Sioma JGur swaCu” (Hmalpssd - 44) “Qepgrvears
sLEgGa Csmsafleuri Qemswon Qehsromyuig&sar.
(Hmaumi-Quomr 2.5.1)

“engeuaTeRTLD STLOGMY ; Ul b GUITEILD;, ST @) ey
SAreipsd; Sigub Si.Cs”. (SmApG-21).

All Azhwars have generally used the metaphor of the red lotus
in describing the beauty of Lord’s eyes, lips, hands and feet.

Csan Spn Smaipmawpd _
wréfled @uUiplybd wvppameawn - Cue
aueoLflhg eunensmisn Qsrener CuGrrs

Beowyflbg GClFsTmenL Wb KewE).
10.

Really speaking, recitation of the names of the Lord who
has a dextral white conch on his hand, causes many a
benefit to accrue unsought. Like, splendour, skill, wealth,
beauty and birth in a blemishless family, to name a few.
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auab Yfipg eumer ghisd Qamer_menr Guir g - To recite His name
who has a right - ringed white conch shell. A right-ringed white conch
is the rarest of rare finds from the depths of the ocean. But even among
such shells, the conch ‘Panchajanya’ is unique and incomparable and
can only be a fitting adornment in the hand of the Sarva - loka
Chakravarthi Narayana.

Guir @g - Even if one of the many names of the Lord is uttered, it bids
fair to harbinger countless blessings. So speak of the glory and power
of Narayana’s sacred names. It is held by Seers, and Acharyas that though
Narayana is far, His name is always comfortably and reassuringly near
at hand to protect us as it did Draupadi in Mahabharatha.

Guéfe - In a manner of speaking. It is impossible to list
exhaustively the blessings behind the glory and power of
Narayana’s name. As examples, Azhwar lists a few. Gg&w - The
brightness in countenance comes as a corollary of inner joy.
Smigib - winning charm.

Seytd - wealth

o (meuptb - A figure exuding goodness.

‘apuGeauravenwigh wabiwrpb eaiwrgasGL’ — The exterior
handsomeness reflects greatness. As we see so often in real
world, this is so often an intrinsic trait of a charismatic person
wrélé G4 Lli9niLyb - birth in a blemishless family.

“THMG SHMS SHMG S ePSHLILIENT, FPLIG ST CFTL B,
aupg eufl e i QewidlenCGprd”. (Hmuuderar®-6) —
It proclaims a deeply spiritually - rich family tradition of God -
centered life wpmeneuu b - All other virtues and strengths.
pao Lfbg per@ Qeerm senuwjb — These qualities will
eagerly and on their own, seek a good receptable like him who
recites the Lord’s names.

peGangib BreoGeass genemmer mpedlflujb

QuraCasr gmell Lenmeveusiremresn - FrGsngLU
unp&EL_eones LimbLsnessulles Gloeomssr LiuSlestpienyLLImT
BTD&L_60Mes micvurewurnlel evrmedr. 1
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He is the substance of the vedas. Crystal pure like a
mountain stream, He is sweeter than honey, and blue-
hued like the ocean. He rests on a serpent on the Milk
ocean where shells are washed ashore by the waves.
He is the subject of the ocean of knowledge of Seers,
and can be understood only by spiritual insight.

In the previous pasuram Azhwar sang that the Lord gives Himself
beside many a blessing to those who recite His name. In this pasuram,
he explains with reasons why He cannot be comprehended by mere
reasoning or learning.

BeE &b pre Geussg o erermen — He is the substance of all
Vedas flawlessly rendered true to svara, intonation and diction.
Cauanguug avirenal: apGweaiGeugw: — (Gita 15-15). I am the
essence of all that is professed by the Vedas. But the essence lies in
the inner recesses of Vedic wisdom like the amrit was latent in the
Milk ocean. Azhwar points out thus the insuperable difficulty of
comprehending this truth by any kind of deductive or inductive
reasoning.

Bme| @ flujb cuaremer — He is sweeter then nectar eflaiyGenrr:
uGs urGw wHeu 2 Sew:

CasCen wa@mbd Hmuursbd (Hmeumi Gwr 1.5.5)
QurrGsasrgmeill Ljared euamenten —He has a form and hue like
surging ocean and mountain stream.

smGarsl urpasLmer urbumentuier Gueamen — He reclines
on a serpent in the Milk ocean where the surging waves constantly
wash shells ashore.

uwlenm 2 erlurT BrHaLemen — He is the object of the ocean of
all knowledge diligently pursued by men of learning. This refers to
the Seers, and Rishis of yore. whose experiential realisation of the
transcendental Reality has found expression in Puranic, Itihasic and
Upanisadic truths for the welfare of mankind (loka-kalyana)

meawenrdlellermenr — He cannot be experienced except as He
deigns to let Himself be by His nirhetuka - krupa.
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SIMNGleusTanbsreTolaTEnall EIbLevennHS w6
Q&ﬂ@mm@jg Qma&g«mg@&mﬁ] - LeOPGlWETMILD
BerCand) Berr@ewtieunit srewtuGy BrELmpub
OUBICHETS 6116TT6VT6H Lilg..

12.

Only they who are in constant remembrance through a
life of incessant Vedic study with a mind in a state of
equilibrium closing the doors of sense organs, will perceive
the ocean - hued Divine Personality.

Azhwar does not rule out the possibility of experiencing the
Divine by one’s self - effort, but underscores the insuperable
difficulty behind it in this pasuram.

There is a difference in approach between Swami Appillai and Swami
Peria Achan Pillai in the interpretation of this pasuram. Appillai
Swami places vedic study first in the order and yoga practice next
true to the Vishnu-Puranic dictum “sveungwimunrg Cunrswreds
(effl.y. 6.6.2) After Vedic study one should do yogabhyasa. Swami
Peria Achan Pillai, on the other hand, inverts this order in accordance
with a parallel Vishnu-Puranic criterion “CGurarg eveurgwirw
wrnGrg” (6fl.L). 6.6.2). One should pursue ‘Vedadhyayanam even
after achieving control over ‘Yoga-nishtai. For the sake of
convenience we will follow Swami Peria Achan Pillai’s approach.
2ifle) erengid et Gar@Enedl - Focusing the mind with a
secured lock.

gy 5D Qo Cedey cremrayd Hamasgeud Gabid —
Holding the sense organs together interlocked with the mind closing
the doors of sensual gratification through yogic equilibrium.

“srifl euireurenfl evbwbw W& Heds wuy:” (Gita 2.61)
wenm eremmid penGamrdl - Engaging in incessant Vedic study.
pen@enrieurt Constant remembrance “cveurgwrw Cuins
evusSwr uFwrsor UFsTveCs” (eil..6.6-2)

The Divine lights up only in the ambience of an enriched
togetherness of Vedic study and Yoganushtana.
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“2_LIMGUeLd Gheu T GuLD(HA STUTE UOLDTBT&TY LTS WEEgsTUSS”
— Constant remembrance leads to a state of experiential perception.

@ukGsrgeuameanear Ly sraruGy - will perceive the ocean-
hued Divine Personality.

prer Ggrmib - avgm LuowhHH — They will experience the Divine
always. Azhwar presumably intended this pasuram in explanation
of the phrase “miamemrfleSlanmren” in the previous pasuram.

Ligeil L ggmoeny e (BeoswnBCrHm
SlgaI L FFneoeri Bewr - (pgeul L b
pSTW PLMISSH et bCumis BeiorGg
wrerwwniflern Wwrphs.

13.

Once upon a time the Lord accepted the gift of land, and
strode this round earth in one measured step
At that time, the long crown of His colossal figure ripped
through space and extended beyond this universe.

g&: Lredevyd UTshd 6ra: ulyrreﬂmmg; s 1 HuCrTSLwSTH
epTspT CaSs savCsage sarrwgrd 1 — One extended his foot
Another washed it. Yet another consecrated his head with that water.
Is it not evident who among them is the Principal one?

iomed — The ultimate Lord Also One who has a special fondness
towards devotees.

wrHLTeLETEhSHLIL himaswiCsrer enselL_ (B
BIHLITELOETDENESS6BMUESISID - HrHLTE)
(Bmg_,g,g_)rrm CouruaL_sgner efletorGemrmi (piq Cgmuyid

LUng§SETen UMD Lellbg).
14.
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Bow to the feet of the Lord who is the essence of Vedic
texts worshipped by the celestials and abides for our
sake at Thiruvenkatam. Turn you mind and heart to
Him giving up lesser pleasures of the flesh. That will
take you to the higher spiritual plane.

In the previous pasuram, Azhwar had envisaged a rigorous path to
God realisation involving disciplied yogic practices and control over
sense organs. What if one is not able to pursue such an exacting
route. Azhwar hastens to reassure us in this pasuram that there is
hope also for lesser mortals like us, for the Lord has in his ‘soulabhya’
come down from Sri Vaikunta to Thiruvenkatam only for our sake.

proure Geugggren He is hailed as the Supreme Being by the
four-fold Vedic texts.

CaurusLggran eflarGeanrmir (g Cymuyb Lrgssren — He resides
at Thiruvenkatam as ‘soulabhya’ personified for the welfare of
all mankind and in exalted celestial state at Sri Vaikuntam
accessible only to ‘nithyasuris’.

urgb uaflbg wrHumred werb &flliu — It only we worship His
feet as behoves us and turn our mind and heart towards Him.
iiemswr Ggrar enaedl_(H — giving up lesser sensual pleasures.
Gppsri 9Apbg erugb GuflaruGwdarid SDHSTIT -
Qsrapsri si5Gsrer (Qr-ei-42). — The realised souls who
are born in this world and worship Him alone, view all worldly
pleasures with disdain.

While a certain measure of ‘Vairagyd’ or non-attachment to worldly
pleasures is to be constantly and consciously cultivated, if we but bring
ourselves to take the first few steps towards the Lord present here in
arca state, in divya desas such as Thirumalai - He will draw us nearer to
Him rendering the spiritual quest that much easier.
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ueslibgwing Queteuls uGHeamrser Gors
uenflbgLienT wenflsemmGeo - S ewfl

SNBSS &L S@GWDWes 311q.Gwiear

LOEVTIH S 6M605TE: SlL_&@HLW eUbHEG.

15.

The Supreme Master who rectlines in the ocean of giant
waves rising and falling in meteoric shower, on the serpent
bed of a thousand resplendent hoods, has come to recline
in my lowly heart. What marvel!

Azhwar had in the previous two pasurams spoken of the difficult path
and the easier path to reach the divine. In this pasuram, he marvels at
the sheer spontaneous grace - ‘nirhetuka-krupa’- of the Divinity in
sparing him of even that small effort.

uerllbgwibsg Quereus u@GiSenysear Guorg — Ocean of giant
waves rising and falling in a meteoric shower.

vefips LemwailgearrGe jemflbg - colourful hoods shining
like gems spread all around like a parasol.

Slenpgen — of immeasurable strength - Adisesha

SfiGgergm: ufwkis: (Kaushidhaki Upanisad)

aupg g Cuen wathsen smamsdl &b — Has come to
recline in my heart. Azhwar marvels at the contrast of two worlds
apart, one where the Lord reclines on the cosy imperious bed of
Anantha in the Ocean, and the other where the Lord has chosen
to reside in Azhwar’s bare heart with no apparent frills like
coolness, comfort or cosiness. That is possible only because of
the sheer grace - ‘nirhetuka-krupa’ of the Lord.

Qeurevld FeuanBiFsmd (yr. g,r-5.34) — When the denizens
of Ayodhya were clamouring for Sri Rama to return to the city,
he preferred the company of the sages of the forest and desired
from them a humble corner to stay. What soulabhya was that!
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ABEIMSSS Cleusturigenrast GlFbLeaust CleustT(pssLd
SinbSledlens @, wenflellenssbd - erhbeng

(HEUEVEN S SMenTWTeT e mieusst
Smeuevells Caenfluines GlFesmy).

16.

By the tumultuous ocean-front at Thiruvallikeni -
where the corals and pearls tossed ashore by the waves
light up the evening sky in myriad colours, the Lord
my Master abides along with the lady of the lotus, who
adorns His auspicious chest.

In the previous pasuram, Azhwar had sung about how he was
singularly fortunate in being the recipient of Lord’s nirhetuka-
Krupa. In this pasuram, he hastens to acknowledge gratefully
the ‘purushakara’ role of Mahalakshmi for his unique grace.
aupgangss euandersear Ggbueier Qeuamwssn — Corals
and pearls and other gems tossed ashore by the waves.
b ferg@Gb saidarasrd Hmaodls Caamflwmer —
Corals and pearls light up the sky like myriad - coloured lamps
at Thiruvallikkeni. The allegorical meaning of the phrase
apglensss Ceuamblenyaer is that like the chance precious gems
tossed ashore, the Lord before settling on a place by the sea at
Thiruvallikkeni presumably must have wondered, ‘would I not
come a cross some gems among the people here’ ?
The Lord’s expectation was fulfilled as evident from the latter
part of the pasuram, g(p i0eS srwearwrer Qaerm gerdlw
Somriruer - The lady of the lotus come to adorn the auspicious
chest of the Lord.
Qaery geardlw Hwriuer - ‘@ampu|b HododGaen
‘AW TOWTDUFSTT VBTIST Lyagemt Ladlsm Lutwgmd
awreuCgeurprd welwer udng: eugead anGy:r’

(eSleigem Lym 1.9.105)

“The divine mother freshly bathed, dressed, decked up in
dazzling flower garland and jewels ascended and ensconced
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herself on the Lord’s chest before the very eyes of all devas”.

The samskrit expression “Luowgrid evieuGseunprib” conveys
the meaning, “regardless of the staring eyes of devas”. Concerned
lest that should spell hard times for devas, MahaVishnu glanced
at His consort with a look of concern to invoke her grace. So
Vishnupuranam adds, “swrSeuCerflgr GCgeur: upmid
reupdlioragm:” Blessed by her look of compassion, the devas
reached the height of joy
Qeeny gerdlw Eroriuer Hmaunas Camilwrer arHas.-
The Lord at Thiruvallikkeni, my Master is one whose chest is
adorned, by the Mother. It is her purushakara strength that has

made my Master to look out for me and make him come to me
here, says the Azhwar,

QesrpmBIeT QFeveNs ClemaemTon GleoRSETLONeD
eTeDHIT Cl6NI56TEMH B TETI(ED ~ 6T6TMILD
Bpeurgteaunams uWlenerrwiq&Cs wrermi
LDDEUNG QUMLPS S5 0\66wT eumiLl.

17.

The thought that the lotus eyed Lord has watched out for
me today has made my day. So has been anyday that has
rolled by and so will be anyday still to come, May my
tongue invoke His grace that I may dedicate myself to the
sacred feet of my Father, the Eternal one.

Azhwar holds out the promise here that the Divine Being has
great love for His creation like the father who watches out for
the children every step of the way. If a day passes with this
thought, that day is bound to be a meaningful day, a fruitful day.
All days following will have been similarly well - spent.

QehseTOTD GRS rd ey HraT Qeanm prer Qedars
STHBTEHLO Bremm(gLh. - The thought that ‘Senkanmal’ the lotus-eyed
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Lord - has watched out for me this day, has made my day so has
been any day that has rolled by and will be any day to dawn still.

erenmib @meung eThens — Vishnusmrithi (20) says that like the
sand particles that are carried in the current of Ganges when it
rains, the Brahmas and Rudras who have passed into history are
countless. The Lord is not like this. He has no beginning or end.

LsTHTD Gureiww: Ggmr — (Vishnu Sahasranama) He is the
eternal Father of all beings.

Poear 9gsECs ,arml - May you dedicate yourself to the
service of His feet

GTe GUITUI LOMeUN G umpS516. May my tongue invoke His grace
unforgettingly.

The tongue is symbolic of the mind and body and their faculties
which are all to be usefully harnessed in the service of the Lord.

MU WLMPHE eureTeTTil WIeUeSILITED PP iq.LD VT
Bwenh g 6lsnesr_GnHiwrCeo - gmellw ke
s1eh&n ellementwiqsGs Cupliipiiy wrerdl
Sl EHETS (HSHS eu(her.

| 18.

O, Lord of all beings, grant that I may serve your
beautiful feet without fear through all my lives,
the feet that grew and measured this earth on the day,
long past, when you as a manikin sought from
Mahabali, the gift of three steps of land.

wreueliumed epeugwar f siarpg Qarare. GpHwrGa — The
Lord’s feet touched everything and every being in all worlds as they
grew in their stride. The story of Sri Vamana has been a source of
endless fascination to the Mudhal Azhwars. Their frequent refrain
is how He who is the Creator of the universe had condescended to
receive it as a gift from one who was far lower than Him and wielded
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his authority over only an infinitesimial fraction thereof. It is the
expression of the miracle of God who has granted man the freedom
of an independent life and existence which, man in his egotism,
asserts against his own true good most. - often but which an Asura
that Mahabali was, chose to exercise atleast for once rightly, his
most supreme gift by God in God’s favour, for the sake of eternal
life and freedom. The Lord whilst granting the soul its freedom of
choice also grants it, unique opportunities of willing to choose
rightly-total dependence on Him and submission to His overarching
sovereignty over everything, To the extent that Mahabali failed to
realise this due to his asuric arrogance, he was made to atone for
this by being banished to rule the netherworld. This particular episode
of Sri Vamana avatara reveals the ‘atimanusha’ transcendent
manhood of God, the miraculous wonderful activity of God, which
dazzles the wit of the human being, the creative activity as well as
the redemptive activity as typified by the acceptance of seeking as
gift, the possessions of man, however exalted that be, in the form of
a seeker for a place, just a small resting place, the smallest that man
might ever ask, that is metaphorically suggestive of the seeking by God
of man just that wee-bit of space in his heart so that He may, by that
pervade his entire being. Love comes by the only door, like a beggar
craving for just a little place in the heart, but having entered it, pervades
and perfumes the entire being. Such is the inner symbolism of the
redemptive miracle of Trivikrama, the three - stride God.

eTEhEm @enanr 2iiq-6Cs — Incomparably beautiful Feet.

g Yplyb <ermri - Not only seven lives but all lives
‘erpanp&@L G WneigEELD, 2 asCs pmb < QelGeumd’.
- Hmlurenes - 29

‘@flefleh srav@weaerd o Larmis weraf

aueiler siyamw Geiw Caamr@w prb’. (Hmeur-Quor 3.3)
‘smoGu eneusiyamreuBeuld g avieuboes Caeuamibd’

(955G 1.1.3)

SErerdl(h&s 2ihem — Grant that I may continue to pursue my
life of service without fear. The fear voiced is that of distractions
of samsara.
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Simenn QgmPHuG wreSleneoCwed jermy
CQamenns Latemerwing Ceimbgne - QmeTns
Apengwrmié Ceeag &0 ClFbweot GTis enabSn(psI
phengwrmi HourTésE (pes.

19.

The Lord who, in days of yore, swallowed the seven
worlds and slept as an enchanting child on the
Vatapatra leaf will never deny his grace. But those who
take a lead over others in their prayer with an
unclouded mind and strew flowers at His feet will
perceive His grace first.

Azhwar reassures himself and us in the process, that once we seek
the Lord and show our devotion, His grace is assured no matter how
inadequate we are or what karmic baggage we may be carrying on
our heads. To re-inforce our conviction, he cites the story of how
He rescued the seven worlds on the verge of loss at the time of pralaya
or involution by swallowing them for safe-keeping in his stomach
as a mere child floating on a leaf in the flood waters.

Smerr@smfluGo — Would He desist from showering His grace.
DG ey Qgmerrs Gearaerwmié Garpbge.
“Ureer saTgiHeuTil qUo@GaTH gdaaular Guaearmy 5
aaripgs QuUQuearur - goarm Caumabr o aerGgm?
damanCsr? wananrGsr? CermaGlh GACUPESHTL,
Qeroa” (psd - Hmeu - 69)

Qgmarrg Garenemwimil - As an innocent baby. But this masks

an unbelievable power not within the capability of anyone except
the Supreme Being.

@marrg Apevgwymis - with an unclouded mind

Ceaug 5Gas GebwLar grisms Qzmpsg PHOSWITW
BHuriée - Those who lead the rest in their devotion and strew
flowers at His feat.

e S mearr@gmrifiuyGio - Would He not confer His grace on us
first, though we are not qualified in bhakthi- gnana yoga etc.
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Does not a mother have a soft corner for children who have some
disability over other children?

(PerTemIe0E(Lp TTHOILHSTILISE) Si616]608 L5TIqUITED
Wesrerrens g Cared QuUACsTeCn? - statGen
SmwrGev Clemis GlewrqurGer sTrisen
QumwrGer Bulgener Cua.

20.

For One who earlier swallowed and then
regurgitated the worlds, is it any big task to come
back and measure them with His feet? Tell me, Oh
consort of Sri, my Lord and Master.

e 2.&b 2 arh 2 LS gg‘l'bgmf_lé;@ - refers to the twin act of
swallowing and later regurgxtatm g all the worlds at the time of
pralaya.

vl AL bg 2 ar® 2 85HS)

Caiibgl e-waals@n (Hnaurdiluw - 6)

Lrpg Qeeupd LogIe@EL UmL g el Gear

Mmdls srbg 2 WOWPHg QLBsg (Hmeur-Quwr 4.10.3).
These refer to the whole spectrum of creation of worlds and gods,
sustenance, involution of the worlds for safe-keeping during
pralaya and regurgitation for recreation.

SleUe s Frigwred et dAarpg Carie uflQgranGm - Is
it any big feat to come back again and measure them with two feet?
eremGesr What? It poses a question to clarify the paradox. since everyone
usually portrays the act of the Lord in measuring the worlds as Trivikrama
as though that is the single most unparalleled feat of the Lord. Azhwar
makes the point that it ranks only next to the earlier feat of swallowing
and regurgitating the worlds. This pasuram echoes the wonder expressed
by Sri Poigai piran in Mudhal Thiruvandhadhi at the effortless feat of
the Lord in Varaha avatara.
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“Qutr@@a;rn'_@ QR FeTLIULLEE QL BSTUIEE Semn

2 6 @ Camiigen G SLbsg enGp - eNACHTLL
Geaugerw BLligd Qm& p@mas el T gl e ki &,

wrelgedles § erhs wer.” (Wsd - Hmeu. 9).

Taking a colossal form, you stretched your lotus feet and strode this
earth as the world shook with fear. But then when you came as a huge
boar and balanced this earth an your single tusk, how did it not topple?

Guaeuni sreuauenaCLseuir jeuauamGeu
QNSO SIPTibTEmeowns GCgarenLul
F&H&TSSNEN Emdleunen snimasHnen GRS e
USBSTEMETE ClEGTETHTET 61lq.6.

21.

Speaking of the fragrant tulasi-garland clad Lord,
the wielder of the sparkling disc, the Panchajanya“
conch and sarnga bow and slayer of the loud - mouthed
Dantavakra - can anyone have the final say on His
many-splendored glory?

The beauty, nature, qualities and glory of the Supreme Divine Being
have been recounted in detail by sages imbued with divine insight like
Sri Valmiki, Vyasa Bhagavan etc. and Azhwars such as Poigai Muni,
and Bhuta Muni hailed as “@er sefur@id urwselsdr.” But even
that does not mean that the last word has been said on the subject,
observes Sri Pei Azhwar in this verse. In support of his view, he mentions
five pointers to the immeasurable vastness of His glory. First He wears
the cool fragrant tulasi garland Swami Nammazhwar describes the unique
fragrance, coolness and properties of the tulasi herb thus.

“eurgrulles gpenewirer @euesr eurGenri gmmw&;mmb
Frrlen QguieupenGarmuig, Qg,u_lmg B T HSIPTIS
gsryrligiw, sepurigb; gar Asrbugriligin &y
Caurrligyid Hlemp weamarrmuligb Qaream® eis sl Ger”

(B@eilmssn - 54)
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The idea is that it is the distinctive adornment of the salvation-
granting Parama-Purusha.

CgaenLw s&&75gmen - He is the Divine Being who wields the disc
equal only in its blazing glory, to many hundred of thousands of suns.
sudlarren - ‘avCarGagr srigsyreaul_yrenrmd an@®sw b
auwgryrwg’ (Gita 1.19). The sound of Panchajanya broke the
hearts of the kauravas.

uenL CUITT LU&E (PRRIGLD SILILIMERE semmestuld ($lmueareir(h-2)
srituggsren — The Saranga bow had the prowess of rain like
flow which would only stop of its own volition.
“gmiprCs sritiswmsss sTwm” — (Smliurmer-4)
Quriisreussraners Garerpres — The slayer of the loud
Dantavakra who came to battle with Sri Krishna in support of Sisupala.
“weur vorwreud wgrod eurliwuvoss:
aw@garbCueaiGneal &GS VsT cvgleubHs:
GeugruuegIfps P&TUTE LOADTTITETHS:
Car wRyGsrrap@or soCurt e1Csag:n”

(@Ggrgy - FHemd - 8)
Swami Alavandar echoes the same thought of the Azhwar in this
stotram and observes that in the matter of doing inadequate justice
to the greatness and glory of the Parama Purusha, there is no
difference between saying that an atomic particle is like Him and a
mountain being compared to Brahma and the Vedic scriptures.

”

augeunt (PigCaTL_Lq eUTesTEUTS6T HiTErHLD
SIGWNT 6V FNeSSHSTEILD ~ LIig.WiTEn6vT
Genewwursten®Es QssaGer OpErsGL

QuuibenwCu srewr e midyY.

22,

Oh my good heart, the celestials bow with their crested
heads at His feet and shower fragrant flowers as the
means to see Him. You must also melt with intense longing
for Him to bless you with His vision.
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eurareuiger — ‘Nithyasuris’

‘wir yiGeu evrwrevpHGgeaur:’ (4.evO&). — Where the
eternally blessed celestials reside This may also be taken to refer
to celestials like Brahma, Indra etc.

Br@Epld Siqw i wergred - Showering fragrant flowers every day
BTEHL Sremid Ligwramer - 55 eflayGewrm: LFLWL USD -
(efegpgm-ev~.) That exalted station of Mahavishnu where
celestials enjoy the eternal bliss of His vision

CpCr syéssLOSHTANMHHHD STETE QTG & 6T w6
g SO Semanar Sjwet (s - Hn-56) — Other celestials
like Brahma can hope for His audience only occasionally and
after great effort.

Qsberowre 2 ar@p@S - a true ‘prapanna’ that he is, Azhwar
exhorts his heart to develop a sense of deep and melting longing
imbued with the thought and faith that He is ‘seshi’ or owner
and we are His ‘sesha’ or possession and leave it to Him to claim
what belongs to Him rightfully. That is the right way or
“@ebenwd’’ Any other way would be a devious way.

Sl poLdleSlawT WETTTETTMBES SiEhFlenDW eueTTTL T
&L sienemulled ClFsTMIS - (B

LeN Sl reneowTer Glumeen &wpHGEs
IDEUTTH SILPMUI LOTEVMIQI(HLD.

23.

My entranced heart lingers round His feet which
bestrode the worlds, like the bees, which hover round
the fresh tulasi garland adorning the Lord’s chest.

b Aeopw eawear® <f s&mby - The bright winged
bees and their inseparable male companions.

A mw9sgmeruider Qeary oarg — desirous of sucking at the
honey - laden pores of the tulasi.
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Lenbgipmi wrenevw men — The tulasi garland across Lord’s chest
is ever fresh.

e eflamer earbs Qures 2 spHGs — The golden
feet which joyfully trod over this world and those above.

e wremi aimd — Entranced heart. In the previous pasuram
Azhwar implored his good heart to develop a deep longing for
Lord’s grace imbued with faith. His good heart responds instantly
and is enchanted with the vision of Lord’s feet.

aummsT 69| Heoend wreoell&bL D STHHID
ApmEEGS Bmmayworeame - GuImbSID
&Ll QwnenmienL_wren @pawGeo HrEpHLD
Qzr_pmfl CrErCe Qzmps.

24.

Oh my heart, Continue to worship for the rest of your
life the feet of the blazing discus-wielding Lord who
pervadas the primal elements of earth, ether, wind, fire
and water.

Qohogd wréd &buyd, sTHomb, Qp@mEEG §,
Bm@eywrenrer - The primal elements which are the governing
principle of manifest universe (‘lilavibhuti’) are to showcase the

fact that He is the immanent spirit thereof.

Qur@bgib &LFT germentwrer - Sudarsana the blazing
discus of the Lord is cited as an example of His ‘nithyavibhuti’
or transcendent state.

GwaWCe - The beautiful feet of the Lord, the object of perennial
attraction to devotees.

QU EISTE BTEHLEETLT - Continue to worship in days to come.
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QznpsreoLpgieTCL sIf (Heosd
ppsIeTolILmi@Geon ermiugd - 681 sievor_
eumumrene revellen_Cuip ClEHmrene aumeseus@L0
Cewnemen CmEHCe ApHEI.

25.

Take heart, His worship can never go futile for He is the
One Who swallowed, the worlds, like He did the butter of
His coiffered mother, and later Kkilled the seven bulls. He
is difficult to attain even for heavenly beings.

Azhwar reassures his heart in this pasuram, lest it should still
wallow in doubt, and lack in motivation by recounting the mind
- boggling feats of the Lord.

sBmesd pupgiam® — As a mere child, He tucked away all the
seven worlds neatly in His stomach for safe - keeping during pralaya.

Qurigperer o1& eflpgiaw eurwirer — He stole and ate
the butter of His coiffered mother Yashoda and showed her the
unbelievable sight of the sprawling worlds in His mouth thereby
demonstrating that He is the transcendent Supreme Being. But
by the simple act of stealing and eating the butter of the milk
maids, He demonstrated that He is supremely happy with
anything, however small, if it is that of His dear devotees.

wred eflen_Guip Gepmrener — He finished off the seven bulls set
as wager for His marriage with Nappinnai. This is cited to indicate
that He will remove any obstacles in the path of His devotees.

aurereuis@GL Cewrener - He was within the easy reach of
the simple, unsophisticated yadavas But to those like the denizens
of high heavens like Brahma who seek Him through their power
of Vedic Knowledge etc., He is difficult to reach. So Azhwar
reassures his heart that He is easily approachable to devotees
and there is nothing to fear.
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Aphsolausdhemsub CFma eurreayn

Bemphssi Her 54 werEpid 2 mDBHSS 0D
CeaumisL_ (b Gleucosna|b Ceugpsemnals LmguGLo

STDSL_6UNT SeusT(DIPT WM.
26.

So the Lord of celestials and gods who wears

the cool tulasi garland, resides for ever in the abode of
my heart, the serpent bed and prosperous Kanchi,
Thiruveka, Thiruvenkatam and Velukkai.

eﬂmpg, erenr Slpengud — Like Sri Bhutat Azhwar who sings
‘BpQuearpearis  Csrle o drard  meuggereal Ganan
Qmmmg@mm@&nuﬂw @5elGL Qeern.” (@reaw &meu. 54).

“You abide in the shrine of my heart, but do not give up other
shrines like the Milk ocean on that score,” Sri Pei Azhwar also
hails the devotee’s heart as the specially favoured abode of the
Lord - “apmauib 55 edgrdwurs elvoeuevwmugpd wans
(wg-2- BIFTLET-6n™).

QpEpeGo et BaTTs @Mbs (HHeuri-Gwr 3.8.2)
vefldsLelled udraliCaramert ups L@, @Iq.QJ‘r_'F)Q‘&SG:OT
LE&ESLE® UTpeUe MW Wewrer B, L gL pLb
@au@Ghswd wiHer gerruduybd, PLaumssalspbdll
Qurenmured @)L cuens QaramLmenGw (Auflwrp Hm 5.8,9, 10)
Then Azhwar lists the other abodes of the Lord.

Qemsewr 9rejb - Anantha the Serpent bed of Narayana, who is
the crown jewel of ‘nithyasuris’ galazy and is an all-purpose aide of
the Lord as enumerated by Sri Poigai Piran;

“Qeerpmed @@Lwrd QHpSTD SbsTFeanoLDd
Hlemmmed LDIJ'GLllq_u.lITLD ﬁmaL@]m Grmgju)
qmsmu_lrrm wesflelarésmn LDLIL.I_ﬂ'LD oo
ST SwmLTHE 2Arey (Psd Hma - 53)
Anantha may be taken as illustrative of all ‘nithyasuris’ even as the
few divya desas mentioned later in the pasuram by the Azhwar, are
typical of all divya-desas.
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Blenppbg & Her &&8ujerenn Kanchi, which is auspicious and has
the unique distinction of being the seat of several divya-desas.
GamsL g, Qeassrab, CaugEsmal urgyGw srd
&Leumi - Tirumalai, Thiruveka, and Thiruvelukkai, the shrines
of the Lord. The Lord is enchanted with these shrines and holds
them dear as is evident from the cool tulasi garland the symbol
of His ‘asritha - rakshanathvam’ adorning His chest.

S CTFIWBLHSTT SIGSTYDHOT FTETTEHLWITT
s1Grwelihs s@musLmer — CrGr
SeWL_hSTenens sryentenes BrenentCuoed Leref]
SIOL_BSTENET HINEHLOML_HF.

27.

Whoever heard of anyone among those who always
worship the Lord who is the Cause of all and once churned
the ocean and reclines in the Milk Ocean, of having suffered
desolation or misery?

&Gy wellhs smmusL_me CrCr samLpsrenar - Who churned
the cloud - covered blue ocean.

BossL o saLpami (Hmeur - Qur 10.10.7) sryemrenar - The
Cause of all

BrenemGoed udrall oenpgrenen - He reclines in the ocean just
waiting for distress calls from devotees to redress.
BTEHLD SenL_bg - Who worship Him daily.

BrEpd Cr guwir o whsTi - Whoever suffered grief? The
constructive thought is that even if one has committed a host of
sins, worshipping Him as the only recourse in contrition would
elicit on absolution from the grievous consequences there of.
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' SIML_HS FTeUMETGELO6) POUTSHSTIL 3 6ITH)
BlewL_hgs LTS
QeuGur - 2 LB gIa b WEFALTE
w5566s wwler ! aurerwliipmis CuuwiHun
eVl euoTL LSl e,
28.

What dance - drama is that? The Lord Who reclines in
the ocean-deep conducted a fearsome war for the five
brothers and killed an ogress. Yet at the sight of the
churning rod in the hand of His mother, He cringed in fear
with tell-tale marks of butter in His hand and month.

Leur&sml Sjerm WenLbsg Urys GeubGumrt — He conducted
the fearsome Bharata war for the sake of the five Pandavas.
‘Ameayarruiorwr:  SHAIEMUOT: ST [[ISTUE
uresri_eum:” — The Pandavas who looked on Sri Krishna as their
anchor, strength and master.

eumer erudidmUIGLIES - The ogress Putana who had teeth like
sharp knives.

2 L pggeb yUsflured wsgEGs - He cringed in fear at
the sight of His mother’s churning rod.
<|tboGer — What surprise!

Cuuisflunr et Qu@pwrenert CuisbCs®S5E
SWFAYpemeRaT®Ssner HFnCs - aumiiss
Bmernit iHCuwefl UleTueuens Claeusumi
Qgmerr Qurplurenens Cermbg.

29.

After He had killed the ogress, she just picked Him up
without fear and proffered her breast to suck. To her,
He was only a little child with sweet coral lips lisping
babyish prattle.

41



Azhwar who had portrayed the apparently forbidding face of mother
Yashoda’s personality in the previous pasuram, exults ever her
fascinating protective side in this pasuram.

CuuwiEs uré 2 e Quprenar - The Lord drank the breast milk
of the ogress Putana as if it was the mother’s milk

aurigs Qerrt HGuoafl - His dark complexion matched that
of the ogress.

Qenueueré Qecueumi - with glistening coral mouth.

Qgerr Quruwrener - lisping unintelligible baby prattle.
Azhwar apparently refers to some message sought to be conveyed
by child Krishna to Yashoda.

Cuipg Cerbg er(®Sg - gathering Him in her arms with a jerk.
<91@58mGg - without a sign of fear.

‘ oreng s@TLEETS P LEAyasdyd

Bany peowgps biow’ (@rar - Sne - 9).

“The melting concern of the cow herd queen who suckled you without a
trace of fear of the sprawled body of Putana at the site.”

Gsing HmwLe sLOGLbmng GeumnisL 1D
Crihg Qeuaéibmg Hlenpeilsnbyb - umnlbs
LDENMHLITL_& LO6T[HS 60 6UETT(HILPMIS &6ToT
Benmumg wrwueleneu.

30.

The tulasi clad Lord Who reclines on a serpent in the ocean
is also the Lord of all celestials and the eternal Vedas. Ever
more, He resides in our hearts and so we may see, also in
His many shrines at Kudanthai, Venkatam and
Thiruppadakam.

Hmored Csips &0 weorame @opumg - The Ocean
where the Lord reclines etc. is His kingdom.
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“Lrowugmbd evifeuGseurprid W Qe eusg: eogab anGr:’’
(efleiggm - yym)
Cribg ere §lbeng - More than others in my heart
BoQuenmeri Carlgiererd eeuggietalGaren (Qr-Fmeu-54)
Hepedaibyd - Sri Vaikuntam “sAurgavwrbmsn Hei”
(4@ag-ev~). Paramapada which is three parts of Him as
compared to one-fourth comprising the whole universe.

“LrGw @Gwmwp” (eg.2-) - Though accessible only to the
celestials, Azhwar mentions this to indicate that He resides there as
in other places.

auriibgoenm — The vedic texts which have no origin or authorship.

urs - Thiruppadakam in Kanchipuram where the Lord
appears as the messenger of Pandava Princes.

Sierpgen - Adisesha “Qeanpred e wmbd” (s - Hp 53)
auer(pmilsseurent - Tulasi garland - clad Lord.

“glareSarpsd WISy ewpBladCsr apfl: — Hari resides
wherever there is tulasi.

B emeuweuett Gamulleo remfiwen Hnswb
SiemeuGlawl sfluymeu wresen - el gfwr
Brassne BreoGeaiss genenmes mnGeummres
LIT&SSM60T LITHSL_ e0I6TT6DT.

31.

He assumed the man-lion form in Hiranya’s abode
and tore him to pieces. The serpent, the Ocean

where He reclines and the Vedas and the rest

are the temples of the One Who bears Siva on His frame.

@eeu jeuet Gamuded - All the divya desas are His temples.

@refluargsrsd Smel Qewg flumeuwrarrear — He took
the man - lion form and tore the reprobate Hiranya into pieces.
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Azhwar cites this to underscore the fact that the Lord
cannot brook an adversary of His devotee. (Asrithavirodhi
nirdsanasvabhavathvam). But as the Azhwar speaks of the Lord’s
many temples, it is germane to cite Swami Desikan’s inimitable
narration of this episode in Varadaraja Panchasat Sloka - 23.

“Légevw grpeued Gavr: LfuTeeTTw

uGyTD bHE A GaDBT wé‘ﬁ&&@m@%

ugLDMUS au@g Brsi sTauBIHL

seyCarswGug géeb pmediban aifuw’ |
“That He may honour his devotee Prahlada’s assurance to Hiranya
in response to the latter’s query, “Where is your Master?’, He filled
in man-lion form in every pillar of Hiranya’s Palace.”

Qeel@sflwmr ‘r_r,rra;‘é,‘grreisr - Serpent which has eyes for its ears.
[13 o ?” (3 . . 9

FEYOUTTEUT: SQgargr: uTwmies:  Anantha of
immeasurable strength, serves as the bed for the Lord.
BroGeugggletarmen - of the substance of the Vedic texts.
BoCGeuppren ursggren - Carrying on His frame Siva Who bore
the torrent of the honeylike Ganges, in his matted locks.

urpsLeIbCaumisL b umblbuefells by
BRIDSLQILD HIEHTERTEY FToenrGLed - LTHLUL
14 (HHSTTOETAPD @ _1orsd ©)snevoTL_mewr
G&BHOETHS5s Carure ser.

32.

Krishna Who broke the Kurundha tree

and resides at Thiruvenkatam is the one Who has
for His other abodes, the Milk Ocean, Vaikunta
the Vedic texts and hearts of seers.

GmHs @dss Caruraser - Krishnavatara was dotted by many
a mysterious intrigue - filled episode. In the episode referred by
Azhwar in this pasuram, Krishna as a toddler broke in fun a
Kurundha tree to kill an asura who had disguised himself in that
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tree form. Azhwar then enumerates some specific abodes of the
Lord evidently for the special interest they hold to the Lord.

urpsL g —~ The Milk Ocean where He lies in ‘yoga-nidra’.
GeumisLpb Thiruvenkatam where all including the celestials,
humans and species of the animal kingdom like elephants and
simians like to worship the Lord.
“LD‘I'_B@UI'I'I.['J L GeUBISELLOTDEMED 6UTET6 76T
spd Qe Planpren (Siwerard. Gyrer-3)
uvefl él&bLb - Paramapada
BID&L I - Sruti, Smrithi and Itihasa - puranas.
T G grrmsmr;GLodu urrei)uqu.@(rbgrrfr mm@m
ugwLCaETVTLrSsTUTD apmswd sruwCsrysb” - the
inverted lotus-like heart (5. 2 LpT-6U™) The hearts of Vedic
seers are the favoured abode of Narayana ‘apmswbd 55
egriwrg ellvveuduurgand wang’ (Mss. e UBT-aoEsL).

uneaermi e0ameoCioed emuw 2 06lEe6umDd
Guo@leonas BremevTsuGer CowibenoCu - wrevalGe
mg,g,lrggnso mrrggrrasasl_su a»sm__;g.g EUTEBT(LP LD

SIESTSSNIS SHanib werg. 33

Oh Great One, in the yore, assuming the form

of a child you swallowed all the worlds neat and whole
and slept on a banyan leaf thereafter. Another time
you churned the oceans with Mandara mountain and
gave the resultant ambrosia to the denizens of heaven.

This pasuram recounts two instances of the Lord’s felicitous
simplicity. First, when at no one’s instance, and acting on His
own volition in His overflowing concern for the protection of all
His creation, He assumed the form of a child and swallowed all
the worlds for safe - keeping from the swelling deluge all-round
and went to sleep floating on a banyan-leaf.
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amuw o arLeuCGar - gently swallowed taking care not to hurt
any being in the process.

QuuwibenwGu - The act of swallowing was not feigned, not a
sleight of hand as it were, but real.

umred - Great One.

Azhwar cites another episode to sing the glory of the Lord’s
simplicity when on another occasion, He made great exertion to
fulfil the prayer of the celestial beings for acquiring physical
prowess and longevity to vanquish the asurad army which was a
lowly aspiration by itself.

LHSTSSTO rHTéaEL 0 sel_fbg - Churning the mighty ocean
with mandara mountain as the churning rod.

UTETPSLD HHSISSTTEEHBSTL — gave the ambrosia to the
celistials. Underlying the pasuram is therefore the implied
assurance that He will surely grant us what we wish for if only
we are prepared to make the exertion to approach Him with
sincere devotion.

Seuleriey6vaD eMhG auensbeu OlaTed
Bledlmbs Caensms Bamaiouni - Semp)
Lbgrenens Gaiq.e) Eynenen (PeosEhemas

SL-HFTenes 6\nEreEGL &mevr.

34.

Oh heart, was it the severe exertion of measuring the length
of the worlds once upon a time, that He chose to sit down
at Thiruvelukkai and lie down at Thiruvelka. Think about
the auspicious One Who got rid of Kamsa.

It this pasuram, Azhwar expresses his melting concern and
wonders if the seated and reclining postures of the Lord. in the
two divya desas of Velukkai and Thiruvelka were the result of
the exertion, He made in Vamanavatiara. Such overwhelming
concern is a key characteristic of the gamut of emotions
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articulated by Azhwars in contemplating the high lights of the
Lord’s incarnations as for instance, in the following pasurams
of Sri Thirumazhisai Piran
“gramme o wsb seTHs eusGeu Qared
aurarm ALbsG @b curifpeurar - SGerrgid
@SsMDEGLD roullame Wre e sGaeamflwimer
gg;_r,gemwmrru.: BrESSman preawpse - Sm 35
gbL_pg sreser GprhsGeur FH MBS EHTeOD el
a;t_pg, Qs @gurma;GaJrr afﬂcomJ@Lorreo QUM TESTLD
sLbg srourps sraifls sars @Lgbmguﬁlm
ALpsaurQpnuybd mbs Cuseary CasGar
Hméeps - e 61.
Also Swami Nammazhwar
“Qamgwri wr_&CamEsrasg b Leflmigg.ub
wiywrdenGer § guldGuwell wiphHsgsran
Sl WTFOE 51755 AGeur erGped
uggrer Bar® sreflw sGeur LieflurGu’”
(S meur.Quwor.8-3.5)

snerrsrolemren ey s &5lfleoe
%ML.HH’ SAse0FFnen ClunenGuoefl - LineraL
Lmifleoimg. euemTLenpub Clgmmiseone Glgw6lLind

SLpeoLIMg. WIDHEIFMIPFID s,
35.

The eyes hearken ‘See, behold the golden frame

of the Lord wearing dazzling jewels and garlands.
Like the humming bees hovering round the garlands,
my lips crave to sing in tune His glory and hands fold
in prayer. Worship His crimson feet thus in all manner.

In the previous pasuram Azhwar addressed his heart to
contemplate the form of the slayer of Kamsa, As if responding
to this message, all the sensory organs spontaneously hasten to
do their part in the process of contemplation of the Divine.
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srewT HTeRt eren Sl Sewmaer - The eyes look all around
filled with eager anticipation urging the inner self to look too.
sfflog yar g sawssrar QurarGueafl - What kind of
enchanting sight that the eyes have caught on to, which they
urge the inner self to visualise too, the sight of the golden frame
of the Lord with a wide chest adding lustre to the jewels and
garlands covering it.

wmib etc. In the latter part of the pasuram, Azhwar says let us
respond to the call of our sensory organs, the eyes, lips and
hands which hasten to do their parts already.

urer sewr Ggrlléd umg - The lips sing the tune of the glory
and amazing feats of the Lord What sort of feats? Like Sri
Kulasekhara Perumal recounts feats such as

“TpLissgb garorl Heb

ERTL_gID per @yroemi ,

OTPLTSSFILD, LOGT TG HSSILD’

(Qu@porer pGwr. 2-3).
auarLenpu| b Gsrhsorer ebburnsipaury — The lips also
sing the praise of the golden feet of the Lord clad in fragrant tulasi
garland with humming bees hovering round.

& G &g - Let our hands fold round those beautiful feet.

&W Seoteonl snissL_eoeul ©leuesureman
Qeanliwaens emirisD GlaiEhs_teursr - Cewiw
uenL_ureneu umfl ueflf mevawd

OlqWETHS LI FeuiTd ).

36.

When the wonder Lord strode the worlds, His feet
grew in size as did His amazing weapons - the fiery
discus, milk-white conch, formidable mace, ebony bow
and the shining dagger. Even His ocean bed did.
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The yearning to sing expressed in the previous pasuram translates
to action in this as Azhwar sings the glory of Sri Vamanavatara
of the Lord.

uefifir 2 &b Sgwerhs wruF HNeuiseE - The wonder Lord
Whose feet scaled the worlds surrounded by cool waters. The
craving expressed earlier by the Azhwar was to sing the praise
of Lord’s actions, - Qgmifleh - and feet - &ped. So Azhwar sings
here of the amazing feat performed by Him as Sri Vamana. As
this feat was performed by Lord’s feet, Azhwar sings the praise
of the feet. To complete the picture, He sings the glory of the
insuperable arsenal of Lord’s divine weapons and the hands that
wield them - ev&w sared Y, ETTESL6 auTll GleueRT FRISLWD,
Qauiwaeng, erimisb, QeuEpa i eurer, CFliw LmL.

Sleupaigen UL GL 6 Si&S5S N6 LimSnes
2 QUMTE G RIS (HEISL60 BRETATIE - F6UT&HELD
LI6U6MEUTIILI LLID&EHLD LIGUTioenwflL L, 6veTmyLD
SawrSmonialer sreo.

37.

The Lord’s chest resplendent with gem-studded
jewels and necklaces, is the abode the coral-lipped,
lotus born Lakshmi. He Who resides in the brine
waters of the dark ocean is within me and outside
everywhere. I am thus bonded to Him for ever.

As soon as the Azhwar engages in worship, mind, body and soul
the Lord cuddles upto the Azhwar happily as it were, with a deep
desire to have the Azhwar experience Him in palpable presence
This is similar to Swami Nammazhwar’s experience in his line
“eurflsCarar® o arenar ofl(phi@Goen sranfed” (Hmeurws -
G@uwr 9.6.10)

Sleupasgeo UL GLer &ggTem Lpggrew - I am bonded to
Him, He who is inside and outside me pratGgsmmib erengent_wi
HEdsyeTEHd elujdrEpd oo UnSHeaereEsbd
Bés e eraighd Herpri (HmeuriQuor 4.7.6)
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2 QUTEEW SMHRIGL D B(merermer - residing in the brine waters of
the dark ocean. The reference to waters can be taken to mean the
‘pralaya’ waters as in the following lines of Swamy Nammazhwar.
“grCearri QumBT sanaidarCer CarHM SFEYET &eRreue(HLD
aurGermir Quepomer” (Hmeurli-Gior. 1.5.4) Or it can be taken
to mean the Milk ocean as interpreted by Swami Peria Achan Pillai.
In that case, lest one should be intrigued by the use of the phrase
“2_eur& @b &(mL”, We may take it that the Milk ocean appears like
blue ocean by virtue of the reflection of the blue complexion of the
Lord, as m Swam1 Nammazhwar’s resonating line “fe&sL_
asml_g,g,rruJ (Q@mrr Gior. 10.10.7). In that event, the adjective

g,JaJrra,@m may be taken as part of the phrase giaur&s@w
LeuaTeumiiLl L o&er - deep coral - lipped lotus born lady.
Pasurams of other Azhwars resonate with the tone and touch of
th1s pasuram as cited below:

“sianpgen urr@_uo SMHLeTUTID BEHEBTUSTS mmg,g,j 6T 6o
warpsaarCer aupg Mmeudl aumpsbsiigr Queandyrer

(Quflwryp - Sy 5.4.8).

“vafiss e udaralGaremarLy LpasailL [ @lqeup6gen
LDGDT&SHSL.G&GD aumpaude wmwiemrar bl (Quilwrp S 5.4.9)

“auLsLupb @GS u)ﬁeﬁ Gleugruglujb
ALaumssalspS 0L LTd @Laums QsrarLmaGu’”
(Quflwrp Hm. 5.4.10)

GSGDQ]LD S®EMSLQID MUGHS aJrremrr@Lb
yeGeer tpmfibser Gamed e Lmeuld - Qeucda G uimer
Bpssfwrer o dry@hs Shismer a{u}.(ﬁu_mr gETATESSD
(Quflw - meu - 68).

gnGe gens@auen genamGa Clweia|majd

gnGen seuajmayb STresuwd - SrGe
6Tl L_(HLD LOMEVEUEHTUYLD 6TEVTTIGENFULD | 6VTL_S
SmaL @ wrwuelenp.

38.
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He is everything that exists in the universe.

The penance - performing sages, the stars, planets,
blazing fires, mountains and the eight radial quarters, are
all His expression. He is the Supreme Controller non pareil.

Azhwar affirms at the outset of this pasuram that the Lord stands
unequalled in supremacy - the One without a second and hence
equal only to Himself - and then cites the premises founded on
Vedic revelations.

seren (HGau Grsum@sqm - Everything in this universe is H1s
manifestation. “wevwrwr vofybd wevw LmHes vufyn” -
(U@@m 21125.7)

“grh Gn)rreurrawﬂ ssauy: (afl.y. 1.22.86) “s& evieuid eveu
gm@u eogm: (ed.4. 1 22 38).

“o&s eviaud voflyd G (rr.w.22-26)
gau 2 (Hayb gryenswb FrGer - Gods like Brahma and Siva who
wield powers of functional overlordship over the processes of
creation and dissolution attained their preeminent status by virtue
of their prolonged penance and worship of the Lord.

ua;Ga;rqu. & @ 6o 7 el aﬁlaq.@nmrrmrg,u UGl
UBed sarCarsw srmsead LyTsaurHs vovomw:” i

(urg-evumr 14-8)

“After aeons of worship of Vishnu, the lotus - born Brahma achieved
the position of overlordship of the three worlds.”
“LaprCzeu: m)rraJ(BLoGg, LA TELOT @SN HLD
Gg,eu(%g(%surr uges” 1 (ury-grpd 20-12)

“Rudra offered himself as sacred oblation in the fires of ‘Sarvamedha’
yaga to attain his status.”

Not only they but all the stars and other things, in the universe are His
manifestation. Azhwar extends the list to enumerate all other features
of the physical universe like the fire, mountains, the eight quarters, the
sun and the moon As Vishnupuranam states:
“HGurdined eiayamit yeuprd oflciygm:
aupml @Sﬂaq,@m SrGur QUUUU& [
BEW: UPSTTUDE eueEeu eiTeuLd
wgavd wpsravdl ¢ eltigeurw:n  (efl.y. 12-12-38)
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“The shining lights are Vishnu, the worlds forests, mountains,
quarters, rivers and oceans are Vishnu; the lasting subtle
consciousness, the changing gross matter are Vishnu”. Thus He
is the parvasive force behind everything in gross and subtle
universe which is but His expression in visible form.

Qevpwnir Heoeundl Glwerrgenawid Sremi
wenpwmniwepLCILINmeTm euneTril -Nenmeumiihg
Cleustenszmell elemhiGlarelfi CoumiaLggnsn

o_arengSHleapienGer wjemetr.
39.

The Lord Who is at once this earth, the eight quarters
the embodiment and substance of the Vedas the distant
celestial region, resides in Thiruvenkatam rising tall
close to the moon where sparkling streams rustle.

He is present too in the core of my heart.

@epwmi - He is the Supreme Master, Controller of all.
Beerrd - He is the pervading life-force behind this earth.
eremrig.enau|lb grewmis - the pervading force in all eight directions.

e W mmmﬂ@i.nr@mrrd_l - He is the embodiment and
revelation of the Vedas.

eumesrmus - Srivaikunta

Genpaumiips Qeucrersgmed efleth@ared Bir CeurigL G men
— The presiding deity of Thiruvenkatam mountain rising tall till
the moon-studded sky, where crystal - clear streams flow with
tingling noise.

o arerglen o erGer o_emerm — He abides in my heart.
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2 enenaeunTL i KBetblenerCe 2 &g blamemmin
©_6MT61S600TL_TUI 2_61T(EH6U M(HENTENTS ~ &I61T60T S 6oTL_ITiLl

ellevurClemm(Hiiss Car@uimbd eShismed
CoumisL_szmevt

40.

My good heart, know that the Lord abides ever with you.
The great Being Who resides in Venkatam where tall
peaks tower over the sky and streams are in full flow, and
who made the earth shrink by His giant stride, exists now
and forever and abides with cherishing hearts.

ETTO\EBTT (DRSS &5T6wT6N HSLO6HT.

B BErGes - Azhwar commends the heart for its wisdom in
grasping the truth of the Lord’s immanence and protectiveness.

2 gsioen eram 2 aren seawrL_mi — His greatness is such that His
protection is like a perennial well-spring transcending time which
endures and envelops us inspite of our self-efforts to harm
ourselves many a time.

2 eT(EHeUNT 2 eTans g 2 emen Gewri_miu - He comes on His own
to abide in every receptive heart without any entreaty. It is to be
noted that the phraseology of the first two lines of the pasuram
is identical to the lines in Sri Poigai Piran’s in Mudhal
Thiruvandhadhi (pasuram 99) In exhorting the heart “serr_mii”
“samLmi’”’ “serLmi’” repeatedly, Azhwar draws our pointed
attention to the presence of the Lord in us (as Antaryami) ready to
help us discover our true identity and to save us from ourselves, for
it is a truism that man’s worst enemy is himself. So Azhwar counsels
the good heart to remember this, even if the egotistic self should set
out on a course of self-destruction. Swami Peria Achan Pillai’s
humorous annotation cites the example of the warning to his wise
neighbours by a crazy person, in a rare moment of lucidity to cut the
noose loose should he hang himself. Azhwar knows that he can count
on his heart, hence his address “penQeangsGs”. “aphHdHD OBHEHCE
(Quflw-gl@meu-1). As the Lord is Purushothama and the mark of
an ‘uthama purusha’ is his constant pursuit of another’s well being
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and protecuon He is there for us every moment, each tiny step of
our way in life. As Taittiriyopanisad declares, éle‘l_F)G(IBQJ o]
vad Siews LranCudl Gaug Gegl sievd LranGing Gsg
Geugl avpsGLwpbd $CsT eflgn’ (ams. 2.u 2-6).
“A person truly becomes a non-entity if he takes the Divine for
an unreality. On the other hand, if he understands the Divine as
an existent entity, in consequence of that, the wise ones will
consider him right and good.”
o eTemS gl o emen SewrL_muil - Felicitously and reassuringly near at
hand How much closer can our Saviour get than that?
“ e geTLTgD as@L_m urr%uu: @g GBETLgSTE emeugg ere
mmggm@jmcm aupg emeudl (Quilwmp . Quwr 5.4.8)
“LaflssLeller LataflGameneTls LipsedL () ueubbger
wearésL e eurpeude wrwwermer pblY (GAuAwrp
Q@err 5.4.9)

“aLsL b GBS LELY gjemyrruﬁuu)
@ Leuamssar @BSQ‘LF;QL_@ GTETUITE @L s
Qarar_earGu’” (Qurﬂu_ur%p . Qur 5.4.10)

“efuneucwrugpd wans (es-pr). OpEsEGn Barpsi
(meuris - Gwmr. 3.8.2

aﬁ]m@mn@rﬁw;a; (Zesrr(b\u_l@m aimsmel CaumaL sgren — In
saying ‘el emGamrr(Hmis’, Azhwar underscores the fact that the
celestial world stands humbled before Venkatam, the chosen
abode of the Lord here on earth.

warCearr(hss srararhser — The stride of the Lord covered
the earth such that it was hardly visible. That Divine Being is
ensconced right inside our heart.

wevtenLoeusfl(ig Bevor® ievorL_bCLIm QlwieveTiqenFujid
gm@@un@mmmggm @Q&ch\) LBl esT6m 60T
2 ML WN&S Q&TeRT(D SIETMHIOSHEHSTEN (&STDLO

GOLWNS pa1556a.
41.
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In the yore, when He straddled the worlds, just one step
filled the face of the earth with its beings. His bejeweled
crown ripped through, in all eight quarters, the high
heaven where streaks of lightning played on Him like
raiment. He is the One who held a mountain on his finger
to protect the cows.

SiarL b Gurl eramgensub wengyib wenflleply. Bear® — The
bejeweled crown of the Lord ripped through sky in all directions.

“opd rrrrgu_noﬁa;m Heuprprw muu Gg Guocpwp S
Querefl:”” (Sri Varadarajasthavam - 25).

‘Thy crown reveals that Thou art the Lord of all the worlds’.

(_Lqu.&G&rrﬁu_muJ 2 agl (P&&EGend warbsg Geur - (Hme rruJ-
Qwr.3.1.1) (50(835;_551 sTHHMBaD srid Cseu riideanr:’
(Sri Rangarajasthavam) ‘The lustre of the moon-like face of Sri
Ranganatha throws up waves of light.’

sarg@urfeomearggib GpspGa - Just one foot filled this
earth laden with people

Blemenan o L wras Qaram® ey o wsapgrear - Streaks
of lightning played on Him like raiment.

@GP GeoLwrs &arss Car - He held a mount high to
protect the cows. Both the episodes cited by Azhwar in this
pasuram provide a contrast in irony.

In Sri Vamanavatara the Lord strode the worlds to save Indra
and restore to him the worlds expropriated from him by
Mabhabali. But in Sri Krishnavatara the Lord lifted a small mount
on His little finger to save the cows from the same Indra’s wrath.
In the previous case, He covered the worlds with His body but
in the latter He covered Himself and the people and herds of
cows of Gokulam under a small hillock.
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Caneuevenms pflenraer CuLSHS &werd)
reueveTmiis Sevori 1oewflevremvret - Guoedl

2l yeuwrd) ulyemflwes srswn
QgNwydlrred Sevor_mesr fevrio.

42.

As the cow-herd Lord, He grazed the cows, playing the
flute. The same gem-hued Lord tore the horse demon
to bits. Taking the leonine form, He dug His nails into
the body of the demon Hiranya. O heart, comprehend
the anger of the Lord.

Irrespective of who needs to be protected, a whole world or a lone
devotee, the Lord’s protective concern is ever the same. Only the
manner in which it is demonstrated differs depending on the
circumstances. In Sri Vamanavatara described in the previous
pasuram, the Lord saved the worlds from the egotistic
presumptuousness of Mahabali. As the cow-herd Lord, He protected
a pastoral community from roving lesser demons.

As Lord Narasinga, He rose in fury when a reprobate father set out on
the evil course of killing his own son who ws a devotee of the Lord

aueermws wrdewr. wewfl euswrewrenr - The gem-hued One Who
adroitly faced upto and finished off an on-rushing horse (demon)

a{lﬂu@mmrreﬂ Gual Assummg a well- matched half-man half—
lion form. If “flymeuord)” is taken as Gl'fﬂu_l@QJLDlTéﬂ (as
favoured by Swami Peria Achan Pillai), it would mean
‘emblazoned form like fire.

@qmﬂu_lmg,rra;m Qsflydlyréd Herd Sawrrer - Dug into
Hiranya’s body in fury with sharp nails. Or else, @ ranflweangrawn
Sawr_rem Hembd Qg — as more commonly construed and adopted
here.

“Qamerri &pgmerrmg]sm@m g,@‘r_r,g,j 2 eneig wGeargy b
aupg Sligloar soLpCsar (Auflu-Hm 5-8-3).
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SAewmogsefipiien SHemomuenus snuSs)
yerGuw willwgemen - geonsl
Curaseg glstblerr(R&@w Gurmy wrieuesTTT
QRUHEVS FI66T FI60(S).

43.

The Lord felled the mad wild tusker by breaking its
tusks. He took this fertile earth to treasure in the safe-
vault of His capacious stomach. The whole universe is
but a small part of His infinite creative will.

Senor wgsaflHHen Hawromlienud smiisg - The Lord sent the
wild Kuvalayapeeta reeling to the ground by breaking its tusks.
yerd Guow yllwgemer garorsll Curswggier deatrG&@d -
Cherishing as treasure this green fertile earth; He took it into
the safe-vault of His capacious stomach.

yeud - fertile field

Gurr oseib - Capacious stomach

“Tuocb e aTHn @QLpoLsstd’ (HHLhams oy beur)
Guir g rwrruerri - Endowed with a big bejeweled chest,
Swami Peria Achan Pillai takes the phrase to mean ‘with chest
brimming with pride over the keeping of the earth - Lord’s prized
possession in the safe deposit of His stomach.

@rsaggleatergie@ - The worlds are but part of the Lord’s
creative will.

s - The will - power emanating (sankalparu pagnana) from
the heart.

u_mou_lrru_|§rru_|§m.ouumo(§uu eflvoeuuusglfluw
UFLIFaD o eveIAFLIGVW LIFERTLOMOED SLewwb eodgsm’ | -
Vishnupuranam 1.9.53

We prostrate to the One without limitation, the Supreme Brahman
in Whose infinitesimal fragment the power of this universe rests.
“Gm(%urrfﬂ@.m@u’r weven s LiFanorer. e @Gp-” 0]
Sage, He to Whom the whole universe is like an atom before the
Meru mountain.
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“elayLLiwrapBigb smeavpn geTbLCUE wHCsT nas”
(Gita 10-42). “Encompassing this entire world by a fragment of
My power, do I abide eternally.”

2eua(pwb epPly] wmflub eeautsp
SievisSlmn Cebdu| wreuner - Lesdraer
urflgs emubeLTeT (Wigwn anguilenensGa

w56z CmErGe L.
44.

The creation the deluge, the oceans, the radiant sun

and lustrous moon, and the fire are all the manifest form
of the Lord Who wears the beautiful gem-studded crown.
Oh my heart, give yourself completely to His feet.

2 w&spd eumesr - The entire spectrum of creation is His
manifest form. He is the immanent spirit behind this.

sarflujid peumer - The deluge when all creation slides into an
involuted state - is His form.

@anGs s b g eurer - The Sun and Moon are His form.
Q&;bﬁuv_b < eumen - So are the fire and other elements. So far,
Azhwar describes the Lord’s ‘lilavibhuti’ In the next phrase, He
sums up His ‘nithyavibhuti’.

vesdiger urfiss enLib@urer gp.wrer - He who wears the
resplendent bejeweled crown.

“fledl everwevapeavgevw wGas ysugsSHsT | wd ur
VGmUTET GVWITS LITaVE Sevw wanrgop:” 1 - Gita 11.12

“If the simultaneaus splendor of a thousand suns were to explode
in the firmament, it would bear a semblance to the splendour of
the Great Being.”

sfrrlnirel sebg afssred oss Bamepywer (Quilwmgp
Sm. Qumr 4.1.1) Azhwar addresses the heart to worship the feet
of the Ubhaya-Vibhuti Lord.
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Hfbg wgsGeupid wriliy Cuir@Giy.
SNk Aerggrer Qurms - eNfns i
QeusterCan’_® (p58HiTsEwCamisL_Gw
Guleommmmer
weTCar_([H& Cl&TewTL 6T LoeMeV.
45.

The Lord Who, in the yore, came as a boar, and pitchforked
this earth on Its tusk resides in Thiruvenkatam where
the tusker in heat roams freely with its mate and separated
from it, wildly charges into the rock-face, sending pearly
bits of its tusk flying into the air.

In this pasuram, Azhwar juxtaposes in the frame of his mind the
vision of a tusker in ‘mast’ suffering the pangs of separation charging
into the rock-face of the mountain in Venkatam which evokes the
vision of Sri Varaha Peruman who lifted this earth from the depths
of the ocean on His tusk and whose abode is also Venkatam.

g Geupd wrinfyCGuir® yfpbg — The tusker in heat having
had its wild union with its mate.

oerig - In separation.

“evbGursr eNCiyGursrpgr:” — It is a truism that all unions
result in separation.

Aengsre Ffbg Qurmg - wildly running and charging into
the rocks.

Afipg & QeuamrPCaTL( WwsgHiésEh — sending pearl bits
of its tusks flying into the air.

Gwé ¢qp Brer — In the yore

wewr Car_ (s QarawLmer wene — The rock of the One Who
(as Varaha) pitchforked the earth on the tusk.

Azhwar reminds us in this pasuram, that long before the Lord
appeared as Srinivasa, Venkata mountain has been the permanent
abode of Sri Varaha Peruman.
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wenev (& HGLevemeus S eunsdlenw&sH
smeopsH STolewr(mens ug)g)’l SO (PEL
e CGumi Srosfiu SeTmsL e SemLfhgnen
Aewor_wmir Klewrp L yrebr.

46.

Setting the Mandara mountain on His ownback

as foundation, stringing Vasuki as the rope round it,
and holding down the peak with one hand,

the Lord churned the ocean once, throwmg the froth
into the fringes of the universe.

weneps® G emeusbg - Setting the Mandara mountain of
towering peak on Himself (in the form of the Kurma-tortoise)

aursdlewé soM - Stringing the snake Vasuki as the churning rope.
smowsh srer @@ s uHP - Holding down the peak of
Mandara with one hand to prevent it from toppling over

Smwws B sear b Curd B Gg®iu - throwing up the
froth of the churned waves into the very fringes of the universe.
<3jenm once upon a time when the self-serving Indra and the devas
fell at His feet to save them from the tyranny of the asuras.

&Le senL_pbgmen - Churned the ocean

Qewr_iomi Bleirm 19y - The Lord stood as inert rockbase (Kurma)
meaning, He is the material Cause of creation. Azhwar’s phrase
“Qer_womis flemp 9gmen” is illustrative of the three - fold
causal form of cosmic creation.

“@wCGsar GaurdCw sL&F Y aSCssGua Sl Swun”
(Chandogya - Up 6- 2 1). “Before creation, all that was the one
“Sat” no second.” G)’Ga;rrg_mmm BIFTwenT <605 BHLITaDLm
Gpuorp: CpGL gwrarimdel” (wCanTufags)

“There was only Narayana, there was no Brahma, nor Rudra,
nor the world “wgr Gevrbw GJ’G&@ @S I9aTCLE eviteuLd
(eRTOWID e EHTHD aou_jrrg (Chan-Up 6-1-4). ‘Just as by
knowing a lump of clay one can get to know everything that is made
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of clay, in the same manner by understanding Brahman as the material
cause one can understand everything that is permeated by it.”

These truths proclaim that He is the material, efficient and
instrumental cause of creation just as in the case of a pot made of
clay, the substance of clay is the material cause, the potter is the
efficient cause and the potter’s wheel the instrumental cause. Beside
being the three-fold cause, He does our work for us deeming it as
His own, as He did in the case of churning of the ocean. Sri
Thirumazhisai Piran’s pasuram in ‘Naanmukan Thiruvandhadhi’
resonates with the imagery, and idiom, of this pasuram.

“pavowremw G meausg aradlaw anils
SOOWTEHLO ST (M & LHH - SiepeowImioed
UpéseL_bg Gunrer ﬁ@gf,rrmb,

speGs WTeufEED Sapm. (premupaen Slmeu. 49)

geunp GUmHLNGen ClemisewTawIn - 3 6HTM)]
TSHEUMLSETTL. SILOTUI (LpIgWITUI [ EIS 6T
Braeumil Sevrmujwo 5.

gs&rpQU@mn(Bm BCrom 2_e0blasvevmd
8l

47.

Oh Lord, Who once stooped to take the symbolic
offering of water, and straddled the worlds in two steps.
Oh Lord of lotus eyes, with tulasi wreath around the
crown, Who tore asunder the horse-faced Kesin’s jaws.
Now have you not torn down the jaws of hell for us?

Azhwar continues to rejoice singing the glory of Sri
Vamanavatara.

BCrom Merp QuporGer - He stood as a humble Brahmin boy
to accept the symbolic offering of water from Mahabali.
BCrom 2 ew@sderbd Qserp QumwrGer - Having accepted the

symbolic gift of water, it took Him but two giant steps to stride
the worlds.
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Qerugewenm - Lord of lotus eyes.

Sienm girseumi Sawr - Then again, you ripped apart the jaws
of horse-faced Kesi.

&pmil apigpwimds - with tulasi wreath around the crown.
Bhiger praeuri SawrLmyb B - You have torn down the jaws
of hellish samsara.

This pasuram conveys the message that the Lord protects His
devotees in two ways viz. i) fulfilling their desires (Ishta-Prapti)
and ii) removing obstacles (Anishta-Nivrutti).

BwenrCp BCrHmI 2 ev&iIg WeThSm
Bwen@p Hlenmy HenrCuuissmi - BwerCp
wreur Wroferhg wrno@mS er@Gumi
Ggeurarbd GQumms i GFpmI.

48.

Did you not accept the symbolic water and walk

the worlds? Did you not in another time, graze the cows
and break the jaws of the horse-faced Kesi? Did you not crawl
through the maruda-trees, and yet again cause the demoniac
forces to be vanquished in their war with celestials?

This pasuram rhetorically poses questions by way of recounting
the episodes of Sri Vamanavatara and Sri Krishnavatara?
ECrpm 2 wab Siquapsmi SwerGp - Did you not accept
the symbolic water from Mahabali? (granting the gift of three
steps of land)

Bery HenyCuuigsmiFuienGp — Did you not as Sri Krishna
graze the cows?

wreumis 2 yib Yerpgl - Did you not break the jaws of the horse
demon, Kesi?
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wro@der ear® Gumris - Did you not crawl through the twin
marudha trees in your childhood?

fwerGp - In the war between devas and asuras, did you not
contrive to get the asuras vanquished?

Qepmgiajen Carr ellrenfluenens QesTCpmmyL
Quppgia|w wrkleon Wemenersanii - (PHHV
pAGupien apemerfleomy Cumiwurfssmu epfé
sACwm sridleTmi @LHaI.

49.

You killed unconciliatory Hiranya. You asked for and got
the big earth from Mahabali. Again you took a bold,
calculated stance against the charging bulls humbling
their pride, to take the hand of Nappinnai,

Oh wielder of the dextral conch.

Qepmgieyd Ceyr @reflwener - Struck down the unmitigated
evil embodiment that was Hiranya.

Qeemm gHm QuHmge|b wrfleb - You approached Mahabali
and accepted the gift of land. Azhwar continues his fascination over
the Lord’s Sri Vamanavatara.

Gerwassmi whpd wACupdear wear Heay GpHs
Qumibulgsris - You took a calculated stance facing upto
and vanquishing the charging bulls for Nappinnai’s hand.
epfEsdCum emdenmis — Holder of the dextral conch.

gpfl — also means ocean from where the conch Panchajanya
emanated.
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GLHS SlipTwensn Cend mmﬂ@u‘_mns\)
SNPKS auhHels g,mt_sumlrmnu.l SLPHS
wewfl Bi& SEOTUETHS, orpgened Glanspres
Siewfifev euersTensTs g euett.
50.

The blue-complexioned Lord wearing the tulasi
garland and lustrous gem-studded crown, killed

the crocodile, that inhabited the crystal waters

of a deep lake set in a mount valley of flowing streams.

In this pasuram, Azhwar refers to the Lord’s protection of his
-devotee Gajendra from the jaws of the crocodile.

GWhs Flprwensd wre - Lord wearing the tulasi garland
Gerd wenfl @pigomréd - He is the Lord Who wears a lustrous gem-
studded crown.

“o8 rrgundsn yeuprprd ruoeGs Guopupde Quaref:”
(b euysrrgevgeud) — “Oh Lord, your crown bears proof that
you are the Master of all the worlds.”

“Af @ rsp rrrrs rrw galsr” (Jf rrsrrgaswD)
- “The array of gems studded in His crown shows His status as
the Lord of all beings.”

safife cuamemsgeuet - The blue-complexional Lord. That is
how Sri Gajendra wished to see Him, and that is how the Lord
appeared before him when He sundered the head of the crocodile to
extricate Gajendra from the crocodile’s strangle-hold.

STpBS 2i(Hell$ FLeuany eumil - a mountain plateau served by
flowing streams.

2 hbg wenfl frésaner - A deep lake of crystal clear waters.
auerihg wrepgee - habited by a huge crocodile.

Q&menpmer - Because the crocodile was the adversary of Gajendra,
who was His devotee, the Lord took it as His adversary also, and
killed it.
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oleuGer wmeuenTwTed Sy flenTaer &g s mes
euCGerr wemfliymswenussTen - euGew
SEOMSTUOILIHBSTID &1 (HeUTe &6vorie i
Beomiar yrowhgsr Clemig).

S1.

He is the One Who protected the cows under the cover
of the mountain. He is the One Who broke the maruda
trees. Again, He is the same Lord Who set the city of
Lanka ablaze with his fusillade of arrows. It is upto
Him to show us the way to His peril-free kingdom.

SHauenyTed yblenyadr srésTen 3jouGan sewrie i — He saved
the numerous herds of cows from the distress of incessant rain
under the protective canopy of Govardana. The “¢” in

“<@ieuCGar’ underlines His unique prowess equal to any task at hand.

Seawrie T - conveys the message that like the cows who could not
have saved themselves without His protection, we also cannot
protect ourselves from lurking perils without His saving grace.

Saflmsn srugsrear jeuCen seamer - He broke the twin
closely intertwined maruda trees by crawling through the tiny
gap between them.

g Qemaryrn afllsgrear oeuCeanr - He set ablaze the
ostensibly invincible city of Lanka with the blitz of his arrows.

somaTl QuEmBSTD &T_{Heurear samier - He will show us the
way to His pain-free, peril-free kingdom. Whether it is the hapless
cows or the all-knowing Divine Mother, there is no difference as
regards the agency of protectlon As the mother herself says

‘sHs60W Gmg@umo uGeug” (rr-ev~ 39.30). “My protection
is His function”.

<auGen ari(Heuren - Only He can show us the way to
Paramapadha: It is not upto us to find it by our own effort.
Everything by way of ‘Anishtanivruthi’ and ‘Ihstaprapthi’ is
achieved with His grace, not just by our self-effort.
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snignesr wrmoy Guplymoeormis
TG erblones PlenW GHS PSS - TISSI0D
Cgenaflonmes Caraalps Clestn &neEnmend
(pesreflevid ema &Gl newTL_ M6 (Lpwestmy.

52.

As Sri Rama, He felled seven trees with one arrow, and at
Divine Mother’s behest struck down the make-believe deer
with another arrow. With a fusillade of arrows, He took the
life of Lanka’s king. As a diminutive brahmin boy, He
beguiled Mahabali, and took away this world from him.

@rmwenmi FTLTD 6 eriigren - To convince Sugriva about
his prowess, He shot an arrow that toppled seven trees in a row.
ghHepssTi Sbwrer whlew eriigmrern - Persuaded by the
entreaties of His bejeweled consort, He felled the make-believe
deer with an arrow, not thinking for a moment, if his famed arrow
should be directed against a hapless little creature.

“fenr siemden aufflenm”  (Quilwry Hw@wr 3-10-7) His
love for Sita was such that a mere inkling of her desire was
enough to impel him into action.

cuggab Qsaaflomeamss Carear oip - He made the Lanka
king kick the dust with a fusillade of arrows.

wen GDEHmauriE Qearm pwenm Heow msstsTarLTer -
In an earlier time, as Sri Vamana, He appeared at Mahabali’s
sacrificial site and matched words and action with his impish
innocence and size and snatched away his kingdom in order to
protect His creation.

pwernQsrpenEprGe epfiBir Geusnev
Buenpors sredlemeoulles Cueomed - LulletrmiGami
WwesTeRTeRIOETET CleusTaTS sl WIS @euimi

& 6TTEUBTEVIRIZ60 LDIT6W 60 UITEUTS TeNT.
S3.
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He was the wonder child Who lay on a banyan-leaf
floating on the wide ocean of earth - dissolving flood
waters for long, He is the Lord that wears a cool swaying
garland. O heart, worship His feet with involvement.

OperCes wwermy Ggmap - Azhwar entreats the heart to
remember all that the Lord has done for us from time immemorial
and worship His feet with a sense of involvement.

apfifiT Geuewer Quierm wrisreleauier CGuared uularmy -
Lying on a banyan leaf floating on the waves of a deep wide ocean.
“Ureer sengimeuris erpaGaTH < Soaulen Guaday §
aarihs QuuQuearur - geoamn Caume B o aaCGsr
el amanGsr wamarGsr Gerana G GAPHSsTL Qaragy’
(5 - 8@ - 69).

atT Beomibarer CleuaTengg - deluge eating into the vitals of the earth.
@i wrus@welwmi — A wonder child. Who took this earth and
other worlds into His stomach for safe-keeping from being
dissolved by the raging waters of pralaya.

& GBI 6UT 60 B & 61T LoTemeu WMl - wearing a cool gently swaying garland.

STEMTeY FHL_LD (PSSSHIL LsHHS
Senm w@mHlen_Cumis Csweomi - Berng)
LD6VUTEETSH VLD Sevwr LEICETT OGS HS WrTeum s,
QuemtemTaeod & 56 Clumg.

34.

With His foot He kicked to death the demon that came as a
cart and the elephant kuvalaya. His crawl sent the maruda
trees crashing to the ground. He took the form of a lion
to lift the earth on His tusk. The love of the Lord-Whose chest
is the cosy seat of Sri, for Divine Mother earth is boundless.

greaTre &L (pansSg — Feigning anger at not being suckled by
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mother Yashoda in time, He kicked to death Sakatasura Who
came rushing headlong into Him in the form of a cartwheel.
us® epd - “‘yeaurd Hap CGurgsd” (Quiu-&m Gwr
6-5-6) with a fist kick, He felled the elephant Kuvalaya set up
by evil Kamsa to kill Him.

Sarrw@den. Gumis - A mere crawl with the mortar attached
to His waist by a rope through the maruda trees sent them
crashing to the ground.

Casypami Searrg) waramson Sar@® - Taking the form of the
lowly boar unmindful of His position as the Lord of Sri, He delved
into the ocean to retrieve this earth on his tusk from the ocean floor.
@ rg 2 &5 wrieun@ - He whose chest is the fancied throne
of the incomparable lady Sri Devi.

@apu)b ssfldGaer (Hmeumrds - Gwr 6-10-10)
Quemrestaaib sTged QLiflg —His love for the Mother earth is limitless.
“ALpg @obs Hany Siapg Capomiis

SPUILEE QLBED D SE@IET FTEGD 2 Bl FL1b

Glu@m Ggrerrrs g,@eqm urrG]r,rm@Lo DL_Hengen

wre Qeiferm wreéd < srarurCr.” (Hmeurii-Qor 2-8-7)
This pasuram brings out how the Lord’s love matches that of His consort.

“erevwr Ggeuwr mpavg,am&gb SEVUI FTEVWIMTLD uuﬁaq.u}g,m
(pr-eno 15- 52)” Th1s Lady’s heart is anchored in Her Lord
even as His is in Her.”

“o ariigeuld LTEVTHS é(%suum) (pm-eve 38-67) - “1 shall not
live more than a month in separatlon from my Lord” - Sita “&yid

Beud amauGgarbl wé wrevid gllagwid) BGeuwid smyemrod ellpT
gmoed Gg s eormid” (Fm.aue 66-10). “If Vaidehi can sustain for a
month she will have lived longer than 1. But I shall not live a moment
without my dark-eyed love.” - Sri Rama.

Quflw euenrwrieled GuimybL, T
sflw péleSlen 1BlerCGumeo - Siflymisned
unQlewTr(Hiis auetTL_enpU|d LIRIGSWEL WHHeETTMEST

Boenr s sr_Hib Hp.
55.
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The beautiful necklace on His big mount - like chest, sparkles
like a streak of lightning over a dark rain cloud.

His long wide eyes have the hue of a lotus swarmed

by bees whose hum is sweeter than music.

Quflw euenyorr9é — His mountain - like chest is bigger than
can be circumscribed by a necklace.
a;rﬂu_l(l,oac,laﬂml_uﬂm Gume - A streak of lightning across a rain -
bearing cloud “Bo Cemws wHwavsT el GG LiTaaITT
(og-pm).’

flymsre - If He moves about. This can also be taken as
‘QgMuyrasre”, If one were to experience the sight of the beauty
of his chest with the necklace adorning it.
&mmme«r 15 @ e (1) 11 &5 o ﬁ,rpu) The colour of His long wide
eyes. 5rﬂuJaJrra§]u|_|mx_ Uybgl el Bg Q&eueurﬂ(ﬁmrrq gEGWL.
QUQuAlwerwu a;cm&;m (Sivearr 8). “sevw WHT SLIWITE
yewrL fsGoeu waflenll” (smp 1.7).
uren @OEE e (H Swpub uriswCw sTLHW - the lotus
swarmed by bees whose hum is sweeter than any music.

fipb Ceueflg QFug ufg aN6zermn
Benpumeutd wroBGwr Cloeenfley - FlenpeyenLw
BIOEIENS SO HODLSHLY aIede0Gear

iokiens GCaeraisr GlLmeSey.

56.

I do not know if the complexion of the Lord’s frame
can be described as white, red, green or black. For
that matter, can the goddess of learning glorify
with her word the glory of the spouse of the lotus -
seated Mahalakshmi.

@ 2 meud - The auspicious frame of the Lord.
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Bpw Qeeflig) Qenig uflg sNQgay eramafld wrodGumrb
- If His complexion is white, red, green or black - that I do not
know Let us look at the Upanisadic pronouncements on this.
5@G§nug DS WGV T aﬁ]g,u.;a)(?ev(%asm urruncsur,rrr (mg, BT).
Shmlng like a lightning over a rain cloud.” “sy8sw euremrid’
(l_| ev~) ‘brilliant like the sun.’

“geavw manseuw Lmagevw LD WET WLTAnTFRHD GUTeV:

wgr urewreuredsd wCsnsy CarGumr WSTEBWrEi wgm
e e wsr evsmselsyssn (Lman- ou 4.3)”
“The image of this Purusha is like a gold brocade, a white shawl,
silken red worm, tongue of flame lotus leaf, and spread of
lightning. aﬁlgu_[g, q@aq.rrg (mg, BIT). From the lightning-
like Purusha.” ~"L(magqid 5@ag,6mﬁlrmasmw (ewg-mm). ‘Purusha
with shades of black and yellow.’

aflgerowiL|(hag: (#7-2) ‘The golden Purusha.’

Thus using diverse similies even the Vedas only confirm the near
impossibility of adequately defining His complexion, since though by
itself dark bluish, it is a medley of myriad shades of colour like that of
the Divine Mother, the brocade covering Him, the amber disc and white
conch, and jewels and necklaces round His neck.

eramemtled - If one looks at it - flenpeyen_w Hromians

sTepilb Bl LyspeucbeCer - let alone our state of knowledge
or expression, even Saraswati endowed with learning and
command over language would perhaps fall short in this respect,
why? Azhwar attributes this to yuwhamaCGaeareuar Gumraley -
This is solely due to the mdescrlbable beauty of the Consort of
the lotus seated Lakshmi. “eIirGuwib afl 5C55: wevw evr
gps&rrgmgporr " (ym-<2y, 37-18). Maricha guessed rightly in saying
that the lustre of the spouse of Sita was immeasurable.

QurelpHmever srieunesfled WenrCeurGuimed Cgmeuid
weSiBg Smellmns wriaus - Curelbs
s Goed ClarenL sflwnem spGev

Q5 @mLe1Goed seveTLmi Ggefl. 57

70



The Lord with Divine Mother ensconsced on His chest
and riding on the mount of resplendent Garuda,
dazzles like a flash of lightning over the sable cloud.
O heart, arise and awaken to His sacred feet as the
evolved wisdom of all knowledge.

Qurallpmerr arieurafie erGeanr Gumed Cgmren - Like the
flash of lightning across the spread of sable cloud. The lightning
is the metaphor for Mahalakshmi and the sable aloud is the Lord’s
chest. This togetherness is descrlbed as gSa)CSg,rrug, WEWeST
alsyoCaCasa urvoaurr’ (es-pr) ‘BowearL ararerer
Cuefll Queprer (Hmeldmssd 29).

Hmwelibg @mbs wriuer — Lord with Divine Mother seated
on His chest. It is splendor decked on splendor. It is ‘Shastraic’
truth that the rupa guna of the Mother is much higher than that
of the Lord. This is what is conveyed by the phrase.

walpgs Qmbs — AsvdadCaoenr @b (gl@amu Quom
6-10-10).

Qunsﬂpg, a6 Goe QasmerL esrﬂqusr HTEV:GUET UTADBLD
VB Seug: wevGs eflsmpid cuwigpl’ (vCsT-réed - 41).
Garuda serves the Lord in myriad ways as devoted servant,
. companion, vehicle, seat, flag, canopy and fan.

QzmeT ger Goed sa@mrLml Qg@mer - knowledge
senGoed - evolved state of all that viz. para-bhakthi. This is

what is described by Sri Ramanuja as “Guoah usemur” (Sri
Bhashya Mangalam).

QpEpGs Ggefl - Awaken to this truth, O heart.

Qzeflbs deonsegdler Coelmbs kS
Sieflhg s@eumarCu Crrad - eflermdlw
Qeuemoglwitd srbleusstenib CeurtisL_ G Gobleommm e

ewTodlulled ClsnerT(DSHSTE CUTLEY.
S8.
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The Lord Who in time of yore strode over the worlds,
and artfully took this earth, resides in Venkatam,
propitious for monkeys to romance and play around.
where, for instance, a female perched on a crystal rock,
looks at its admiring star-struck mate and the sky above,
as if signalling to him to pluck the silvery moon for her.

Qgafips Aorgasfar Coa;pss whHE - a female monkey
perched on a crystal rock. Azhwar’s imagery conjures the vision
of a female adored by its mate to the point of itching to do her
bidding and win her favour.

sefiBs sGeaumearGu Crrédl - gazing at its star-struck male
companion

efleriiflw QeuarTwwid g - get for me the silvery moon. This
is suggestive of the loved one asking her lover to get the mirror
for her. The inner meaning of this analogy is tantamount to the
Purushakara Divine Mother in Paramapada signalling to the Lord
by her glance to lift up and redeem the blemishless souls.
GeumisL_Gw - Where the Lord with the Mother perched on His
chest resides - just like the male of the simian on the rock with
its female snugly sitting by.

wewr wHude Qerem® - artfully taking the earth (away from
Mahabali’s tyranny). wulerréd @narwrenru 2 o8rhs
sareun@ (H@eumi Gwm 1.4.3). This pasuram which describes a
common natural scene on the hills, in a real sense, drives home the
point that the love and protection of the Lord of Tiruvenkatam and
the eagerness of the Divine Mother to intervene in our behalf will
never fail us. ‘

eunpd euenswhhbCHen enwCLre6m®H atenreuml
S wHeAGLTEL FridlL_ i - @(pLd

Slmom 1 evfleucsteveTen ©lamiSewTIONG 6TMHIS6NT
Qupwrerg Carl Qupm.

59.
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The hugging rivulets shimmering in the dark slopes
of the mountain like nestling garlands conjure

the vision of the eternal Sri-graced gem-hued Lord of
lotus eyes with strings of pearls adorning His chest.
Reaching His feet, is the purpose of life. That is what I
have understood.

rageT QUL 9ig.Carl Qupm T euamaswBHbGser -
Attaining the feet of my Lord is what I have understood is the
essence of life.

@wlurd ApGeamyauml sripn melGured gridluu -
The hugging rivulats shimmering in the dark slopes of the
mountain, like garlands. “o Quer wh wCurdH LmSs
LGHSMID BHHTUT HIBISHTLILIE: uvsurr@@ml CsCpruBGug
gmrrsvﬁa)m S PESWPESTOSD S udng:” (H&LTOGSD -
1) “The pearl necklaces on the chest of blue - complexioned
Krishna shimmered like two jets of stream suspended from the
blue sky.” “sisaddGaer @mmum (Heumis Q.
6.10.10) eternally residing Mahalakshmi ‘Hgwruumuds’.

Qemusamiore - lotus - eyed Lord.
erhiser Guepwmren - Our Lord.

91y CeruiQupm eurpid euenswMpbGsern - Attaining whose feet
I have learnt is the purpose of life. This is the state of
experiencing the Supreme. “Liyib eyl eur’ described by Sri
Krishna in the Gita (2-59) where every other longing ceases.

QuppllenemTo@®Bsd CLII(PENE) OTFFSLLD -
PoHo&EsTs STOCur e msssl - SOMIS
Gswflemev eflenris el @é O anesurolL_nfikgs e CleummlL
uenflevibaumleneusgisnhEnes LeswT(.
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In distant past, the Lord protected the cows, crawled
through the twin conjoined maruda trees, drank off the
ogress’s breast, kicked the demoncart, and hurled the
make - believe calf at the wood - apple branch. In the
Bharata war, He gladly blew His victorious conch - shell.

Quppb Wearrmsbd CuLpae® LIEFSLD WPHNEETS &N
Gurruam(r)mg,gj,g These lines enumerate the deeds of Sri
Krlshna in His ‘bhalaleela’ stage on the lines of those of Poigai
Piran. “wsreu Lol_a)C'SeuLp Oré GBS umeurruJ G reneu
GLyp@WLD G etc (wsd. Hmeu - 54) - “driving out
the venomous serpent Kaliya, breaklng the tusks of the rogue
charging elephant Kuvalaya, grazing the cows, uprooting the
Kurunda tree,  etc.

Qupmid pHm&sTEg — taking protective care of all the cows

Wenemroms b earGGumis - crawling through the conjoined
maruda trees.

Cuuw gpene 2 e - drinking off the breast of the ogress Putana.

réFsL D 2 mssG - kicking into smithreens the cart- wheel
demon Sakatusura.

shms Gartlane elariisals@s srantLbgrer — hurling the
demon make-believe calf Vatsasura at the demon on wood-apple
tree killing both demons.

uewr(h — In the yore

GaupPluvesfleon eurliemeusg 2 abgrer — gladly blew the
victorious Panchajanya.

uenLCuriL&@E (PLBIEGLD uTEhsFeanaiud (SHmlLcweomar().

LI6wTo L6V euMbGeumiS LD LIMHSL-6O 606G HSD
QaEreRTL B GemDeaunis@s CamulleoGued - eustrr(®
suemmdlen(po FerGCanened euamTLyE Slq.608
Bemmi@wretpen e evTerTISI.

61.
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From times of yore, the Lord of Vaikuntam has taken
up His abode also in the milk ocean and Venkatam.
The beautiful Thirukkadigai set amidst gardens
where bees swarm and Thiruvinnagar are His other
abodes.

Azhwar wonders in this pasuram, if the Lord whose permanent abode
is Vaikuntam, has found other abodes in divya desas like Venkatam,
Thirukkadigai and Thiruvinnagar as a gateway to devotees hearts.
®eUGHSD sTam( i@ 2-ammeurid - keeping Sri Vaikuntam
as His principal abode. The Lord graces Vaikuntam in His ‘param’ state.
urpsL e GeaumigL b - Only a notch lower in scale than
vaikuntam (Vyuhasthana), the Milk Ocean and Venkatam are His
other favoured residences.

GUUTHELCe erergemeGu Hmwred maEghsCu Fer
HmGeutis G’ (Hmeurds Quor 10.7.8).

auar(p cuermdlem(mLd BerGerenen cueim L hisiqans - Thirukkadigai
set amidst flower gardens where bees hum in swarms.

@erki@gyeTmen elamentai - Thiruvinnagar of the youthful Lord.
This is in accordance with Swamy Peria Achan Pillai’s interpretation.
Swami Appillai, however interprets *“setr eQlaimenrai’ to mean that
the Lord looks upon the listed divya desas as His favoured residances.

vt erd Carue Gumed - These divya-desas were the
favourite temples of the Lord before He started residing in my
heart. After that, my heart has become His favoured residence
This is evocative of Sri Bhutat Azhwar’s pasuram.
“Qeup@uefmerGarene CaurtisL Qe Meuedam(ib
BpQuerm Buwdé@b frewCurd - HiH@uer
petiCsruilglererid eneusgerefl Cemen
Qeuerars HerGamuler s eACL Qaargy”

(Qre-Smou-54)
“Even as you graciously descended upon the sacred hills of
Thirumalirunjalai and Thiruvenkatam, making them your favourite
abodes, you now regard your shrine in my heart as a favoured
residence. On that score, do not ever forsake your abode of the Milk
Ocean. This is my humble prayer.”
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Also “sogQb saasL@ib dUGHS eurarr{HLd
yeodeabprfipger tard, gureb, Aada Q;_r,qu.:rrm Hpw
sflurer e ayghg Frsrar uCuear geaagssn.
(Qufl-Fmeu-68)
“The Supreme Lord of dark hue has entered my lovely heart, never
to leave. Wonder, if His mountain abode, the blue ocean, why
celestial Sri Vaikuntam have become wastelands What a pity!”
“fpugib @f Qeupusss @y eflard L LiLg
BHQAUME HerésL@ier praflarg pertardemd
SIHLGe e{m‘r_r,gau_:mm 2, F L FE DTS e6u 6
Bougib @muugb HLiiugb aaQeangysGar.”

(Bwéeps - ol 65)
“His standing on the exalted hill, sitting in His celestial seat, and
resting in the deep ocean was all before self was born. Now the
wonder Lord Who is the primordial cause Who sleeps on His serpent
bed does all His standing sitting and reclining in my heart.”

a&]smma,um Qeusoan effiflenrHi CourisL b
ewsTeRTE D WM CalEhsams - eSS S
Cgen@Lbms %e_r.mmr Smeaurnsd QgamGaniy
g6 GL-mens BCrHmres Sripey.

62.

Thiruvinnagar, Thiruvehka, Thiruvenkatam with
flowing waters, the city of Velukkai of rising mansions,
the beautiful Thirukkudanthai and Thiruvarangam
of honey-rich flower gardens, and Thirukkottiyur,
these are shrines where the Lord Who accepted

the symbolic water resides with condescending grace.

el awrewras ™ - Oppiliappan shrine

@eauc.&m - Thiruvenka in Kancheepuram where the Lord is
known as Sri Yathotkari.

affifleny BrGeurisL 1b - Thirumalai set amidst flowing springs
wewrenraFLd wrwr. Geu@néeans - The city of Velukkai of rising
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mansions, also in Kanchi where the Lord resides as Sri Nrsimha.
waransss Dgen@gL beag - Beautiful Thirukkudanthai.
Ggenri meurrusd - Thiruvarangam. of honey filled gardens.
Q@gen Gamiig - Thirukkottiyur

S6il GL- IS BCrmpmen - Lord Who accepted the symbolic
water from Mahabali.

gmipe) - resides with condescending grace.

FnpFenL_ujb Bevwr(igu] OlremrnLpea|w F&ST(PLD

@@ummﬂunmmn@m Garemmiomed - (g (pLd
Slrewrmell unw SmweneoGio Clevkma s @

Srewr ey Qrerpr Wlenang.
63.

The matted locks, the majestic crown, shining axe,
curling serpent and golden waist band all these twin
contrasting images blend in one image in my Father
at Thirumalai surrounded by torrential streams. What
wonder!

Here, Azhwar captures the vision of the Lord in His Vibhavatara
as Sankara - Narayana, and declares that the Lord Srinivasa at
Thirumalai projects the felicitous combination of the features
and qualities of both. In keeping with Upanisadic and Gita
pronouncements “uap~sr edgruCs” (y.av°) “Lap~h Guw
a'Ju_uﬁg,rr.r_ﬂ g;'bmrrﬁ’ (Gita), among the manifold avataras of
Sriman Narayana, Sastras speak of Sankara - Narayanavatira
(just like the hybrid man-lion form) in which the prominent right
side sports the features of Hari and the left side the features of
Sankara. This was to demonstrate the ‘Siddha-rupa’ and
‘Sadhaka-rupa’ since Sankara meditates on Narayana.

LD(IBQLIITU_I L GakisLbTme aurarauigar bl Gawiw
Bempren” (Si@wanrd - 3)
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This does not mean that the Lord at Thirumalai is a
personification of Sankara-Narayana rupa. The form of the Lord
sports the majestic crown, the disc and gold waistband but not
matted locks or serpent. Even in the earlier pasuram, which
enumerates certain divya-desas Azhwar observes that these are
the favoured abodes of Trivikrama. Obviously it was not intended
to say that the presiding deities are Trivikrama. What is conveyed
in the pasuram, is that the Lord in those shrines exudes the
felicity and compassion of Trivikrmavatara. On the same lines,
this pasuram only makes the point that the Lord at Thirumalai
exudes the grace of Sankara-Narayanavatara.

Beneng eurpd CleupLik HL_eIb
uenEBSE S UO UL - JmFHSI
S5 HSS G 558 Claudosmelley
ALpHmbg Hepgie) LHEG.
64.

The Lord is reclining in Thiruvehka, and is sitting
and standing elsewhere in Kanchi. Is it due to
the exertions of churning the ocean for nectar
with serpent vasuki and mandara mountain as tools?

@eehs - Fitting the purpuse, that is as aids This qualities the
three things mentioned in the pasuram viz.

Sjreuptd — serpent Vasuki

QeuLyb - Mandara mountian used as chimning rod.

sL@b - Ocean which filled in as the vessel.

AW LeL LIl Simshgl - exerting for making nectar.
seoLbg @S5G - Tired after all that churning?

“2pufyib Caremred SiwasLd soLpsrar (Auiiu-Amaor
5-7-4).

&&8 Qau.srefled &Lbg - reclining in Thiruvehka.

&58 SimE @b - Sitting in Patakam.
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&&8 ot Hemglie|b - Standing in Thiruvoorakam. All this
looks as if the Lord is reclining, sitting and standing in these
shrines in Kancheepuram to work off all the after effects of the
exertion of churning. So Azhwar wonders with empathic
solicitude in genuine Vatsalya bhava, so charactenstlc of all
Azhwars. As Thirumazhisai Piran resonates, grremra)
2 wswahs AmeGas Qared ararr HLpsEHEED Gur
Smeumen. BGerrgid Qubsmes@ELD 1 710 uSl & @
mrrma)aSl&;Gasso‘oﬂqurm &5 S euT Bragseament (BTem -
Hmeu - 35) “BLps srdsar AprhsCair BO RIS QL
garomi Qb GEECaT lmiGLTd umyFsyD
SLBS &Ted LUTHS asrraﬁhﬂ&a;smyes @l_g)mg,u.;m &Lpg,mngj?

(Hmésps- al@-61). “Qargquri wr s Gamenyssg b
Ll 1 & 191 D wiq wirSenGen B gideé Cuwell waWLHSS FTen
AWt ADwD selliss smeGaur, samCpe @uuggrern
Bar® srelw siowsGeaur ualurGu” (Hmeaurii-Qwr- 8.3.5)

SmspdL Rl SiBSLCUNPS5S)
wig edreflwen sraseng - Gl
Siflyymeumit enpg eubon esreuGer
sflymeud CambOLNfSsTem sTUBS .

63.

Our Master Who angrily broke in two, the tusk

of the dark elephant, rose in anger in man-lion Form
at dusk in an earlier time, to tear the chest of Hiranya
that no harm may befall child Prahlada.

Did the exertions of the Lord stop with churning the ocean for
nectar? In many avataras, has He not made yet other exertions
for the sake of His devotees? Azhwar reminisces and cites the
instance of Nrsimhavatara.
(13 o . . . o . 2 .
SBIETHRSTS avbUead Q&wremed LgTpromed  (sv@ms).
“You materialise from limb to limb, carrying the appellation ‘son’
you infuse the ‘self’.
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oiisen - Nrsimha’s child Prahlada - Qeremerenw&&
(QuAlw-HH@wr 2-3-8) “evies &FeuTs pHHsOW 6V
geaurapweads:” (af.uy. 1-19-85). “As the Lord is immanent
He is in me too.” Thus Prahlada always thought of himself as
part of the Lord.

BHLQUTPS5g - In the twilight hour of the evening.
@rellueng agens - Hiranya’s chest

Wmlg - tearing to shreds.

“QaorQuupy ey SLeofuril Qumdarmen .
(QuAlw-H@Qwr 2-5-8) Never one to tolerate an insult or
injury to a bhagavatha the Lord comes down like a sledge -
hammer on a fly. Srivachana Bhushana Srisukthi “ruoeugen
Sugflsgl uvanamiiar Yyaoargdgrfloser o@D
UT&eugUETFD Qurprenn”

Siwren euGer - Our Master sribgl - rose in anger.
aflumeud Qsrby @flggmer - Snapped in two the tusk of the
dark elephant Kuvalaya - Peeta.

snupHmenerorpils sSlfeo@ wroewflser

guns uenrssSn Gueblassuauliuu - eunubs
glens L LG euullmim wrewrmm

318ICsauts Amd wrmg. 66

The hostile Madhukaitabha came near the Lord
reclining on a serpent whose gem-studded
luminescent hoods dispelled the surrounding
darkness. But they met their end, then and there,
scorched by Lord’s mere deep breath.

amipg Qmener wrHl - darkness - dispelling luminescence.

&8 @e@ wroaisdr qubs uamrssHi G - gem studded
hood of the Serpent Anantha.
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Qeueueyuiliriu - deep breath of the Lord.

auriips wgamaL UL euulp e wreremi - Madhu-Kaitabha
who came with evil design met their gory end. Among the many
names of the Lord are ‘Madhusudhanan’ and ‘Kaitabhari’.
Versions vary about how these two enemies of the Lord met their
end, as for instance, Kurathazhwar in his ‘Sundara Bahusthavam
and Sri Bhattar in his ‘Sri Rangarajasthavam’ have mentioned
that they were crushed between the thighs of the Lord. Others
say that they were scorched by the venomous hiss of Anantha.
This can be seen in the divya-desa of Thirumeyyam.

9IG Y BE SAuTsEGD Cal @mF - That became the site of
their fatal end.

é&m@mm@m eluyoreinSleumi
a5 olernemrGung - oymimss
&L Olremid CleuetsTem&D aunesfled

u&@mﬁl QueTTmyid LIMTSS!.

67.

The rising lotus flower on the navel of the Lord
alternately blossomed and folded on the sky,

in intrigued reaction, as it turned towards, the disc
on His right hand shining like the sun, and the white conch
on the left, what wonder!

Now that the Lord’s adversaries Hiranya and Madhu - Kaitabha
have been destroyed, Azhwar pauses to ponder the beauty of the
Lord as He sleeps on the ocean.

2 b# eumil @i swwsder geamrGurg - The rising lotus on
the navel “@igevw proluer SCwswLTIYsL” There is a lotus
blooming from the navel of the Unborn.

“on LrgrudGra: YeysyurGer Gmu)ueug—” Only Brahma
materialises from the lotus flower. Such was its unique greatness
and loveliness, that it rose majestically bearing the Veda-reciting
Brahma on its petals.
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9pIE LD @Gedlujome - Alternately blossoming and folding
up. What wonder! The reason for this odd response of the lotus
is explained by the Azhwar in the second-half.

Y hmssHEMN &L eremb - Imaging the shining disc on the
right hand to be the sun.

Qeuawremisid uralé us@HD WEH erammb - Taking the white
conch on the left hand for the bright moon on the sky.
“gpHrwearrLeb Gured grCwrgrer enaulle” (pré-Sm 1.4) As
the Chakra and the Sankha on the hands of the Lord shine like
the sun and the moon, the lotus on the navel also blossomed and
folded in contrasting response, taken in by the deceptive sight.

uniss sbeuss senerBi Hlphaesr(H
CuirsCani s@eiClenariCuihgl - sMEs
somsaflsE@s emasbl O CoumniaL G Guoemmer

Neraseafls@s sambpdlbgrer ClaupL.
68.

- Thiruvenkatam where sylvan springs abound, is the abode
of the Lord Who once long ago, hurled a disguised calf -
demon at another hiding in the branch of a wood - apple
tree. By the spring side a male perched on a kala-fruit
tree looks at his reflection in the water and backing away
in fear as if having come face to face with another, still
lingers outreaching his hand entreatingly asking for fruits
from the tree.

Azhwar implies in this pasuram, that one - would not have to go to
far away milk ocean, to experience the beauty of the Lord. One can
get this experience in the sylvan surroundings of Thiruvenkatam.
urr$s s@Heuen - the male monkey looking at the spring from
his perch on the kala tree

saenpi fliphsar® - viewing his reflection in the spring water
flowing below.
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Guirég @@ sHeuen eran - Taking him (his reflection in water)
for a real male.

Guipgl - Backing away

aTigs shsaNsGES wsBL (b - extending his hand in
supplicant entreatment for some fruits of grace.

CaukiasLGw Cue prer clarhseafls@ sar@pdlbgsren Geudly -
The site where one can witness happenings like this, is
Thiruvenkatam, where the Lord Who once hurled the calf - demon
Vatsasura at another called Kapithasura hiding between woodapple
tree branches.

What is meant to be conveyed by the Azhwar, in this pasuram, is
that even animals in their wild habitat of the beautiful reaches.
of Thiruvenkatam hills, touch off, by their action, memory waves
of the various playful pranks of the Lord in Sri Krishnavatara.

Qeup@uenmy CoumaL_bur@b elwer SMus
snouaTm GOID HHh GG - LHolurD
BewrL_Cgner wredlLbg Hem s Brr@eums
Lb6RTL BT GlemeeombL|(Lo.

69.

When someone talks about a mountain, my moon - struck
daughter breaks into song in praise of Thiruvenkatam.
When she thinks of a flower to wear on her tresses,

she reaches for tulasi leaves. At dawn, she sets out for a dip
in the ocean where the Lord of invincible arms reclines.

In this singularly unique pasuram, Azhwar transforms to the state of
a woman reminiscing the Lord’s childhood. in Krishnavatara and
expresses from the psychic position of a mother. In a way it is a
forerunner for later Azhwars, who have experienced the beauty of
the Lord from different perspectives as mother, lady love, etc. as for
instance “shi@ab LsD” (Hmauri@wr 7-2). “dai@Epbd
QauaamodlCume” (Quflu S 2-7)
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Qeup@uenmy CeumaL b ur@w - If any girl should speak about
mountains, my daughter is driven instinctively to Thiruvenkatam,
to sing about. “Quqwrer wCur HmCaumasLb”
(Hmelmssid - 60), “smhELaoGd shAueam eflwerg pru
@&®w” “When she thinks of a flower to wear on her coiffeur,
she reaches out for a beau of tulasi leaves.”

QzrHss HIpmineT Gabamabgar GHS gremisGarmb
(Boruderar® - 9) Asiieus saramh Horis sryrulaib
sopurigb sartarbussriiern, SpGarrulayn Herm
weameTTulgnb Garar® eisllGear (HmalmsHd - 53). Thus
like Parankusa Nayika, she does not know of any flower other than
tulasi.

When at the stroke of dawn, she thinks of her daily bath her
thought turns to the ocean where the Lord reclines “ion@umeirm
Fam _GCgrer wrod_psher asLd Brr@eumear - Ly prear
GrELQTLD L|@GLD 2"’ Every dawn she sets out for a bath in the ocean
where the strong - armed Lord reclines - “wéararL
HanGLrear’ (Hmunderar® - 1). Thus for the lady of
Azhwar’s fancy, the daily routine revolves round the Lord as
the cynosure of constant yearning and remembrance just like Sri
Kulasekhara Peruman “@egwCg wevw p&Gr praswunrgyr SIGp
$Cp (pEHswTe®-1)"

LL&RTL_ BT ereveumid L@ Ld - Every dawn she sets out invariably.
As this pasuram toes a different line from the others, some elders
have interpreted the thrust of this pasuram to a clarion call to the
world, by the Azhwar, to waken up to the world of
‘bhagavadanubhava’, even as he did. But this interpretation is not
covered here and the translation thus is on literal lines, keeping in
view the definitive action verb at the end of every phrase.

HGWSSHT il SRSTRHS Simed
2 ¢ LSSSHTEV HMVS(P6NS enawmed - LlGLWs5Cs 6w
elesorL_weoit ClanenT(® elmerCeurisL_auenenGu

s6wT(D euewTrIEG WD SHaflp).
70.
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The tusker in heat on the hills of Thiruvenkatam,
from whose forehead the ‘mast’ fluid flows down in
torrent washing its cheeks, mouth and feet, like
purificatory water, offers with its trunk, a nectar - filled
flower to the all powerful Lord there in mute worship.

Even animals not endowed with higher intelligence develop, on the
hills of Thiruvenkatam, a spiritual instinct and a sense of belonging
and devotion to the Lord, due to his infinite grace and power. The
devotion that arises out of this rare endowment, is attained by these
denizens of the hills of Thiruvenkatam, merely by the incident of
their association with these hills. This pasuram echoes the same
thought, as Sri Bhuat Azhwar’s following pasuram.

“Cursdpg euraIiIGeT L EhemaTLéE

rsorEs Cursfbg QararGLggiw Cumg

2 arerid - Gurg wallGeukisL_cusn TG &GS

Qede eflGeumiacuer Gurmiibg’ (@ rear-&meu-72)

“Rising at dawn, the primates dip in the flower-laden ponds and
gather fresh flowers to offer in worshipful prayer to the Lord. Oh
my heart, you also hasten to recite the names of the Lord, and offer
flowers at the lotus feet of Him Who is the Jewel of Thiruvenkatam.”

sefly - tusker

HEWwsSsTe eumiydl - rinsing the mouth with ‘madha-neer’
(‘mast’ flow).

&1 spHE Simed 2@ wESST HTO&Ped - running down in
torrent washing the feet. The rule that before setting out to worship the

Lord. one should wash feet and perform ‘achamanam’ is observed by
the elephants, as an incident of nature.

s WEGwssCeen ellam_weai Qarear@®—-offering with its
trunk a nectar - filled flower.

ser(h euenrmi@Ld -~ worships with bowed head.
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sefln WWéle@555 maw@® S Camyg.
eeflm) bEHLUOUTAas wrefl - Nefl
el Qasnsu'rgj HleormSl(md CourisL_Cuw Guesrmer

Gwasen QsramblLfkgren @ sm).
71.

In the same hills, an errant tusker runs amok
charging the low-hanging clouds with a raised trunk
when a unicorn emerges in provoked anger

and pouncing on it snaps its shining tusk

and emits a resoundmg roar over the wailing fallen
elephant. It is Venkatam the hill-abode of the Lord,
Who once threw a calf at the wood-apple tree.

safip @sQwBSH @ig WH® G55 - a tusker in ‘mast’ charges
the dark clouds moving on the hill with raised trunk.

“g wrenar Gure s wrepderarer” (Bré-HmQuwr 8-9)
“sflunr wdp uLekisd dLpsme phdL s salQpery”
(Quilw-F@m 1-2-10)

gafimg UL @f s wreall — a unicorn pounces on the tusker
in provoked fury and snaps its tusk.

Qeflghl eflps Qamenmy - felling the tusker down with a fatal blow.
Berm 2Hmd Geumis G - Thiruvenkatam resounding with
unicorn’s roar.

Guwed prer GLpéseny QarawdLfpsrer Genm - the hill abode
of the Lord Who once threw a calf (Vatsasura) at the wood -
apple tree (Kapithasura)

Azhwar makes the point that just like the Lord who destroys His
natural enemies, within the animal kingdom on the Thiruvenkatam
hills, the natural enemies thrive by getting rid of each other.
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snQpresdlermw GpwaaflliCane aumearsams

geml eflenenun(Bb Srseny Gumil - Gleusmmy
eleriigudl Caner el &G0 CourisL_Gw Guoeamen
Bemiugri Csmon eflLb. 79

The resident gypsy damsels wedded only to the hill,
swing in playful sport with bangled hands swaying
the pretty bamboo shoots which part to let the silvery
rays of the moon light up the serene peaks. This is
Thiruvenkatam, the abode of the Lord of the
youthful celestials.

Azhwar says that Thiruvenkatam is where one can witness the beauty
of the youthful Lord in myriad pretty sights and settings, be it the
tall peaks where the gypsy damsels while away their time in playful
sport with their beautiful bangled hands or the pretty tall bamboo
shoots between which they swing or the serenity of the landscape
bathed in silvery moonlight.

Genm endlenTus Gmwgafl i - the gypsy girls wedded to the hill
Qeeary elemeTwrGbd @owselli - gypsy girls playfully
wandering on the peaks

Care auamarsanas Shisenlp - swaying the pretty bamboo shoots
with beautiful bangled hands.

Gumis Geuermy — reaching upto the sky.

aleriii@ wHCarer aR&EGL GeutisL Gio — part (the bamboo
thickets) to let the silvery rays of moon shine on the peaks. By
this the density of the flora of the peaks is conveyed.

Stusenlp — has also been interpreted to mean ‘asgpgb@asrru}’ , aplant
pellet used in girl’s game (to test manual skill where the pellets are
thrown up in air and caught). In this alternative imagery, that is
supposed to touch the lunar heights and drive away his adversary
Rahu eclipsing him. Relieved of this affliction, the moon breaks out
in its pristine beauty and bathes the peaks in silvery rays.

Come Gearmgwnri Garwrefl_ b — Abode of the Lord of
youthful celestials (‘nithyasuris’).
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B _beueoCup wer Qrels CsCrmiig
QUL (pa Gsurila,ngj DESIEQILD - (GL-BWHS
amggenmi Blenpnen GerawpGe sapieuGs
BTS5S 6060 |66 [56VLD.

73.

The Lord Who resides in the north at Thiruvenkatam
is the moving spirit of the sun’s chariot of seven horses
as it traverses from east to west. The purpose of the
tongue is to sing the praise of the anklet-laden feet of
that Lord Who once rapturously waltzed to the rhythm
of the pots.

Azhwar echoes in this pasuram the thought of the first two
Azhwars Sri Poigai and Bhuta in their pasurams.

“Breurude 2 amGL, BGLOT BIewrT eTanm @eUTg 2. aF&H@LD
el o @G’ (s - Hmeu 95)

“The tongue is prowded to sing His pralse The eminent mantra
‘Om Nama Narayana’ is with us for ever.”

wrgeuGen ereald e LemL-Gg wHn Seuen Cui @geaCs

preflame @sg (@r-Hna-38)
“With a mind focused on Madhava as everything to us, rec1te H1s
name as the Vedic gospel. That is appropriate for your tongue.’

@ eued g e QralsGsi glig — The Lord is the
Controller as ‘Antaryami’ of the sun’s chariot drawn by seven
horses from east to west.

Gmug, e RHH ryg,@m&&a;rym
e WITU0g GULIS FHSTLD
(Sgaq.rrm prorH G vomen”

“arwgt & Limansueyeis
n&s 5MaeOCu ausn
SiFE6asH U urma;é]rﬂg,uasg,rr
shgrbed anyCuir yGeu: n

“The seven horses of Surya’s chariot are the seven ‘chandas’.
They are 1. Gayathri 2. Brhadi 3. Ushnik 4. Jagadi 5. Dhrishtup
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6. Anushtup and 7. Pankhthi. “srgri yrel g e
saflwumflg Cayri Hlenp aHCrren” (HAdlw-HmwLed)

The idiom used in the pasuram can also be interpreted to mean Sri
Krishna driving Arjuna’s chariot in Mahabharatha war.

auLwsCGaumsL_gg wergyd - Residing in Thiruvenkatam
considered an important landmark of the northern direction.
GL pups sFmgsenmi Flarprer — Who rapturously waltzed to
the rhythm of the pot dance.

Gorspte smealCy prigeanaime o arer ped - The purpose
of the tongue is to sing the praise of the ankletladen feet of the Lord.

560G 6ueSigClaTed 5@@L.® euesGLi
BleoGw yrem@Gumw ey - #e0Ggnen
CleuriClamiens ujstrL_tene L LMUFS wy Hleurss
SO\ HMEINS UMLIEHOUSSTET FNNHSI.

74.

The cunning ogress Putana came disguised to feed
the child off her envenomed beast. With matching
design. He sucked at it hard till she dropped dead

on the ground. The cow-herd queen picked Him up in concern
and mouthed Him to her breast. And what ambrosial
antidote was that!

Azhwar says in this pasuram, that no one can match Yashoda’s
overwhelming concern for the Lord. Refer here Sri Bhutat Azhwar’s
llnes describing child Krishna’s cunning outsmarting of Putana

&a;y_r;g,j poouauri GurGe GallpgiaTLmy @
uerTuTeTaTeLWIOTHE” (Qr-Smeu-8). “Putting on a child’s
natural innocence outwardly you pretended to drink milk but sucked
her life out.”

Again the same Azhwar’s lines so palpably evocative of cow-
herd queen Yashoda’s overflowing concern.
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“siampsl ST €HETS UMLIFS W ené Sy

fery oo sps dpbiowss - s
auren perpWimed BIIeTHS L&D G @b

QuEeepwr deowugGor Guisg (Qr-Hmeu-9)

“Seeing (Putana) drop down dead thus, and with melting concern,
the fearless cow-herd queen Yashoda, then and there, breast - fed
you. In comparison to her overwhelming compassion is this vast
universe surrounded by oceans, that you once scaled, any bigger.”

sGwgren bEh@&L-(H euerGuw - The cunning ogress who come in
disguise, as a mother, to suckle the baby Krishna at her poisoned breast.
BlaGw yraw® Cumi eSip - Dropped dead on the ground.
QeuQarmens o awL_renear - drank her envenomed breast-milk.
“etiure SiwsT Siwg Qe wrwer’ (Hmeuril-
Qu)rr 1.5.9).

“Quppsmi Gured eups Guu_u;eﬂ Qumupaeow® oWy
mm@ aurhd e arLeurwrer (Quflu-Sm-Quor 1.3.1).

“QuriwirsCs Quriweargbd Yl QarguyeLw Carorer’
(Hmrene - 15)

eumi eneuggrar - breast-fed child Krishna as antidote to the
poison fed by Putana.

Sri Pei Azhwar is amazed like his predecessor, at the sheer
courage of Yashoda who instead of fainting at the sight of ogress
Putana lying dead walked up front and picked up child Krishna.

&rmbgl - picked up the child
BL_(@ - gave her breast to feed.

emipsa®d Cawiiug sLreluCsrl (Hefeaumi
eeriipHlwnigb Qeusiodlull Clesmer(pwiene - Caimbg)
AenGeourienaLnis@wn SlmweneoGu w6
HenGaumiens Brmin GlummLLy.

73.
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The silvery moon rides with its rim skimming the edge
of the towering peaks of Thirumalai. On such a night
as this, an angry panther moves close to the edge

and waits staring at the illusive rabbit on the white moon
shimmering so near and yet so far. This is Sri Krishna’s
mountain resort lush with sweet-smelling ‘venkai’ trees.

Azhwar takes his mind just a weebit to bask in the beauty of
Thirumalai the mountain abode of Sri Krishna, and in doing so,
conjures up a snapshot of the flora and fauna of the upper reaches of
the hills.

sLrellw Carl B o &fleumls eripg 260 Gswlu — There, on
the upper reaches of the rising peaks, on a moonlight night, the moon
sails across these reaches skimming the very edges of the hills.
Qeuamoduller arrpweaesGerhg - moving close to the edge
where the moon’s rabbit seems to flit across.

AerGeuniens LmisEd SH@pweavewGuw - Thirumalai where the
angry panther waits staring at the sight (of the rabbit on the moon
surface) with is mouth watering unable to tear himself away or get
any nearer.

smwome ywer arGeaumians Hropbd Qur@wiy — This is
Thirumalai the favourite abode of Sri Krishna where the fragrance
of lush Venkai trees wafts in the air.

QurmpLuilenL_CGw Bermid LeweoGaflsSIb pba:
QpmUieL_Cu Ansea|n BiGeuemm -
e (pLILen LW
QeulesrGea Campbgrenss GlouIbLOET
SMNLS en&olHT(LpFTe0
3 o&TCa Sellenens ermilihg.
76.
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There is no need to stand a top mountains or in cold
waters or around sacrificial fires Just worship the Lord
of Thiruvehka eagerly looking out for us, with fresh
flowers and pure heart. All your bad ‘karma’ will flee
from you.

Azhwar reassures us in this pasuram that the Lord does not look for
body - beating penance but a sincere heart and love. And it is easy
enough to show our love by approaching Him in His ‘arcavatara’ in any
of the shrines where He is constantly in attendance for us. This pasuram
conveys the same message as that of Sri Thirumazhisai Piran’s lines.
“eiLré@L QupBludwrg Qo aimSHs sl Téd B emm e
Qaram@paelii (preaneps Hmeu 13)” ‘Not knowing the way to
liberation, you run around subjecting your body to painful penance.’
Qur@lifenGu Hlergd - standing atop a mountain.

Hewed @eflggib - dipping in cold waters.

mbg OpmubanGu fipsea)b — standing amidst the five fires.
(of nitya-naimittika rituals)

B GeuaiwrLir - you do not need to do all this.

Azhwar then shows us the easier way.

aflgmluyenLw QeusesTGou Cerpgrenan — The Lord who resides
at Thiruvehka with a sense of expectancy.

Quwibwerr griems Qgripsred — worship Him for His own sake
with fresh flowers GQwous - implies sincerity.

weort - ‘Ligrid yeigud’ . “YRlaugieyb yens yGear” (Hmeumis-Quom).
& Cgmpsme - worship with folded hands. Implies a mind
focused in a spirit of total surrender to His will.

9o .&TGeu Selleananaer puibg - All bad ‘karma’ will leave of
their own volition.

upg - “@afl wEAUTEES Houdgid SrAUELUCSE
WG ererm rTbg — Karma is described as endowed with
intelligence here and decides to walk away discreetly, rather than stand
the ground. Sri Periazhwar endorses the same thought in his line.
“pwaCurCe JPssWEELD BT ig gldrer

urel@weaerd &bbwarrCs masel Gy &

gipsar urupsarGa’” (AuAwmp-Sa. 5.4.3).
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Thus, by a simple act of worship, we can reap a reward difficult
to achieve merely by any kind of physical penance.

SpiIHS aupennGwinesT 6T (y)asg,@g,nm L GE
MBS GLelWwnil eITenT&Ese - uilhs
wpruGung @meQg}m Qnemenflennen oy ks

SgiIGLIng BRISL &revr.
717.

As a child on the lap of the learned four-faced Brahma,
the Lord counted with His foot, the garlanded heads
of Ravana, to forewarn the Vedic seer that they were
fit subject to be axed. Those lotus feet are our
unfailing anchor.

Azhwar conveys the message herein, that even when
knowledgeable beings such as Brahma, bring to bear untold
repercussions on the world, and themselves, by acts of
indiscretion as in the case of Ravana, the Lord bestirs to remove
the dangers posed by those acts and protect the gods and other
beings from the ensuing perils. The ‘itihasic story referred to in
this pasuram has been recounted by Sri Poigai Piran in his
pasuram, thus

‘o CuwwrissHu g Blha
BrGw MAHCUTD B GBERCs | L Cow
or geaugGaren grar Luamilbs eurdr o résen Bar wgaw
UTSL SiFgre eramentiarmen uamy (. H@meu. 45)
“Taking the form of a babe on the lap of Brahma seated on a
lotus flower, the Lord counted the heads of the rakshasa king
w1th his tiny foot. Also refer to Sri Thirumazhisai Piran’s.”

“Qarar@ @Lisrd Gue maugsepedumi & GWTL_6LI [T & & 631
g gretme ...”  (Bremapsen - Hmeu-44)
QWHs SmwanpGurer - Learned Vedic seer Brahma.
“Gur tiyanoremrid afgsrd Lieud Gureamea Cagribuuoe
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GUrab Gemrmd g,aomm > (S. Ve. Upamsad 6- 18) -~ “He Who
having created Brahma instructs Him in Vedas.’

prenupssGsren - four-faced (to be able to recite all four vedas at
the same time. From both these descriptions it is evident that like
other beings, Brahma is like a feudal lord albeit created by Narayana
Himself, for carrying out specific functions entrusted to him.

pe @mmudled — The lovely lap. As the supreme Lord himself lay
thereon as a babe, the lap of Brahma looked lovely.

aumpbs @Gwellwimil — materialising as a babe - to forewarn Brahma
of the perilous repercussions of any boons that he might grant to Ravana
aureTrésen eriips Wiy 1CUTg epenCpQ ipemm 6T e awt) et men -
Three plus seven. Although Ravana sought to hide his heads,
the Lord revealed to Brahma his true identity by counting his
disguised heads to forewarn Brahma.

THS g iCurg prsl @ oiyear — His unfailing lotus feet
are our haven.

S|TewTid B&E6SaTD Wrdlaledeal s

(prevtnen euevb&fhs Glmibuem - FremtnGLoed
aggis8 Cugflame Cugipl QuererrGs
5158 wruemearCw Cunigg.

78.

He is our anchor - the Lord Who, as Krishna, wielded the
discus to snuff out the life of Mura. When He is our
protector, do not bemoan, ‘What is my achievement? what
is my status? what is my destiny?’ Rest assured, He will
always be our beacon light and harbour both. Repose faith
in the wondrous Lord and recite His many names.

When He has graciously condescended to be our guiding light and haven
at once, He does so without looking at our attainment, station in life or
merit. Thus, Azhwar reassures his heart, to reinforce our faith in the
Lord as our saviour and refuge.
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ST BLO&E Tamibd pifleueeuer - He is our anchor who
wields the mighty discus on His right hand. Did He not Himself
say so pointing to Himself as “wjapib” with His right hand in
the Carama sloka in Gita to reassure us “L0TUu~8” not to worry.
< fleuceua - shows the Lord’s sarva-‘Sakthithvam’.
prer Bres cue &fihs Guwmiibuer - The mighty one Who
scotched the life of Mura, the minister of Narakasura.
sy <4 10Ged - When such an all-powerful Lord is our refuge.
78 &8 gl fleow agg Ypliy aaarCs <ireawrd — When He
has graciously condescended to reside in our heart as our
Protector, He does not consider questions like What is his merit,
his character, his birth? etc. BLO&EG Syewrmd - He is the
beaconlight and harbour at once.
“avGorani evies LGsage BCL CGeueaCursavg B Ciflw,”
(Gita 9-29) ‘I am even-handed. There is none who is
disfavourably viewed by me (on account of birth, knowledge,
back ground) or favoured by me (merely by having such
predisposing factors)’ Gwsi4 evuy: uruGuirpw: ‘Those who are
born from sinful source find their salvation.’
“GobsTie srdset pralgib SN0 HE ahsman
DobgTafleons FaumLTer S TeTi&em T,
QUDBSHTEIE F&6TSHS@TeRTed Lo ewhcu et et & ey
EDBSTT Sl WIT Fb g WTH 6TID Sfig.&Cer

(Smeumls Qor- 3.7.9).
wrumarCw &8 @r&g @& - Recite the names of the wondrous
Lord with this conviction. (that He is our refuge and way).
Azhwar addresses his heart to which he comes back later on with
a sense of wonder.

“Cpiru@euren gren pwgitb ApEss” (80).

gr’rg',g_, DTS STTOW BHL& wrFmiihg

uigsne WpLuGupn Cuisseombd - &nigs

ellenywni poBsIETL eSrGsrs Guefl
enqwny wrireuenerGuw Hlermy.

79.
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The graceful Lord in yogic repose resembling the calm
ocean wears the garland of cool, fragrant, dark-green
tulasi leaves, and arrays of necklaces and jewels.
With a focussed mind in constant remembrance of Him,
we can overcome the sway of the senses and the cycle
of repeated births.

Azhwar advises us that the sure-fire way to achieving a clean slate,
and rid of the long accumulated overload of sensory - induced karma
leading to a vicious cycle of recurrent births, is to contemplate the
Lord’s form exuding cleansing, redeeming radiance.

&rir5Guwafl - cool dark-green form that draws the senses away
from other objects. The qualifier “&rr$g” may also be prefixed
to “glpmus” to mean dark green tulasi.

aimGsrg Guafl - with a form in repose (like the calm ocean)
aifuged - in a state of ‘yoga-nidrd’. In reference to ocean, it
means tide - free calm ocean.

aim@ge also means swelling.

Hleny o, rieuemarGw - wearing on His chest multiple layers
of necklaces.

Berm @igs werggyml focused mind ever in contemplation (of
Lord’s form).

mbsL &8 - Controlling the five sense organs.
<2, rmiipg - Appraising (the low level of sensory pursuits)
Gurggmed - Overcoming (sway of the sensory organs)

WpUuGub Guirssembd - avoid the chain of successive births.
‘Uprd gEED LTS wrarn’ . ‘Uprd gEd KL-Cr vowph -
(Adi Sankara’s Bhaja Govindham) ‘Succession of births and
deaths in prospect for the foetus in mother’s womb.’
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BlerCmSlrrw HenrwellsCair cunenrenr Camen
gendlweienrEhen miLen giewflw - Cleussrai oo b
SpTu@eurssr Gl wreuenewmrwne Creaug&Gs
Criu®eunes e (WPWEID CBEHS:.

80.

My heart bestirs to draw close to the crimson feet
of the Lord Who rests on the serpent bed and wields
the dazzling sharp discus that once cut down in one fell
stroke all the thousand arms of the daring

chariot - borne adversary Bhanasura.

As if forestalling the question as to what, if any, special efforts
he had made to resist the fatal attraction of the sense organs and
cut the vicious cycle of repeated births, Azhwar says in this
pasuram, that he did not make any efforts as such towards that
end, and left it to the Lord being the vanquisher of all adversaries,
to rid him of the vicious cycle. His heart bestirred to draw close
to the Lord’s feet like a child seeking the protection of the
mother’s feet.

g erdlgrw - daring to confront (Sri Krishna). Bhana a devotee
of Rudhra, did not realise that Sri Krishna ws the Supreme Being.
Beny werflgGs i eumrenren — Bhana seated on a gem-encrusted chariot.
Ggrer gendlu wenTEhehIm - thousand arms symbolising vain-
glory “ibrwits Qur@gueL auramanar ,ulgb Csmend Qumf
G®EH urwué sppdlu’” (Holuderar® - 7)

Qeueitmy @emiE GpLl - discus dazzling in victory “urr@u.Jsr_'r,
Com@pariw upupruear @sWed < PCured Weread
(FopLuoerar® - 4) -

< TUGCHL - razor - sharp discus.

aurenGpLl - formidable discus.

SiTeuenentwimes - Lord who rests on serpent bud.
‘ALpsCari ALsws’ — (Hmwraw - 23). CraysGs
Coirupeuren ApEsasrer pweib - the heart bestirs to draw
close to the crimson feet.
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QmEpamed flenerliLifMwGerain HleneoliClun6 mesr
OmErFCG Cueml fenens@Grisne - CBEHESSHIL
CurrgiBib@b Qumwrmer QuentlarGeon

@Ur & Bbu glewriay.
81.

Oh my heart, the Lord’s glory is beyond your
conceptualisation. But speak His glory nevertheless
steadfastly. If you dwell on Him but once, He will surely
come to dwell in you for ever. Why then are you
vacillating?

In the previous pasuram, Azhwar commended his heart for its
spontaneous inclination towards the divine. But in the next instant, he
wonders if it is not being overambitious in trying to fathom the Lord’s
glory. But knowing the Lord’s simplicity and felicity of access, he
beckons his heart to cultivate a steadfast focus on these qualities. He
reassures his heart that there is no need to hestitate, with the promise,
that the Lord just waits for one weebit opening of the heart, to enter its
portals and once He enters, will never leave again.
Qpeprsre fleeriufwGeargud - His (greatness and glory) is
beyond conceptualisation.
BlerewliGQupm erem QpEreCGo Guami - My good heart, do speak
of Him with firm faith.
It is a reassuring nudge to the heart reminding it not of Lord’s
‘parathavam’ (transcendence) but His soulabhya (condescending
grace and simplicity). Azhwar wonders why the heart should
tarry.
HearsGhared Greresg 0 Cuyrg BiHeb Qumwrenar - Just
thinking of Him once, He hastens to it, (the heart) to remain therein
for ever. Has He not held out that promise in clear terms. Himself?
“avdCs wpatl araeaGs vofCr e HCwir Br: grgevmbCw
aué]('ég Gn)u)rrggrr (Varaha Carama Sloka).
“Where the mind is steady and the body healthy and its metabolism is
in balance whoever remembers me.”” How much more explicit does He
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need to make it for us, the ever fickle-minded doubting ‘Thomases’ of
the world? Even if we forget Him after that one single thought, and
desire, He is there in our heart for ever, just for that one opening provided.
“samanatCer HHGWL srsamawwird Qgmfe, eramrenigib
aipb eranaflafl Caiam@aub?” (Hmauris-Guomd 1-10-2).
“When I engage in His worship with love, He fills my eyes and
heart, what more do I want?”’

ren@QarGeor urg Bhug 2 emire - Why then does the heart
just stand in hesitation?

“garsrwarurd Gadreuea @emaCu CrréEh e amrie”
(wse - Hmeupsrd - 67) — “the inner consciousness revolves
round the consort of Mahalakshmi.”

o_ewrfleemtieuflwer o erenbL @B

yewrflevid anewrufluaniemrento - Bewryen evorw &

(01 & 711 5 65 65T 1 & 61 665TL_69 DU LD
SenT(HILpmii&Camomen 6ot

61151 5 6% 63U I, &) &5 IT 60T (D) LB\ 6.

82.

He is difficult to comprehend by one’s learning alone.
Even when He is there in our hearts, we have no idea
of His true identity. Where and how do we find this Lord
Who wears the cool tulasi garland dripping with
nectar and swarmed by bees?

o awrfled o awrreuflwenr - He is difficult to comprehend by
learning - guided intellectualisation. No scholar can achieve that
with the help of Vedic texts. Even the Vedas express a doubt if,
He Himself, is aware of His own greatness. “Gevr oimg Geu
wg eur 5 Ceug” “g,més@fo ger searenlo SfeuNwmrener
Smaurii-Qumfl 8-4-6) “He does not know His own nature.”
smd s Qumew Hlwri (QuAu-HmQwry 5-2-1)
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o aremid U@Gbg Lemrfleud o awreno srewrufwer - Even if He
enters our hearts and meshes therein we cannot visualise His true
nature.

Why not then give up on Him? Is it possible once the heart has
savored His sweetness? How sweet? @enri Sienawrs Gammi@
SmeRTHg eua(h Smmub gawgwris Gesrwrener - The
Lord Who wears the cool tulasi garland dripping with nectar and
swarmed by humming bees. That tulasi garland is a measure of
His sweetness and proclamation that He is the Supreme Being.
“GgraflenamGLogid pen wiriGer Gueib &L (pGogid
sraflenewt GLDQJLD L{enevibS SerremTbgiLpmuenLwibiomenr” (Flmeumis
@uwmgl 1-9-7) — “He wears the cool tulasi garland all over Himself, on
His shoulders, chest, His shining crown, even His feet.”

@efl sraisemenbg srem® Where and when do we find Him?

Beflwett wrw ClewesrayenriiLGreibd
Beflweust sretruMwCene)d - Sevflwes
SETNSHN LT STETT(H NTTSHL_15S 6OLIEISLEON6HT
e erens S enienGen ujemedr.

83.

What if they say, He is sweet but an elusive ‘trickster’,
and beyond reach or that He cunningly walked away
with the whole universe under the pretext of a gift of
a small landspace. What matters is that He abides in me.

@ afl Sjeuen wrwen erewr 2 amyLuLGrgd — What if they say that
He is a ‘trickster.” The term wmrenw denotes illusion “wrwmbd g
LUrsmAHL Aswrs wrudpd g wGaneveurd” (S. Upanisad 4-
10) ‘Know then that nature is maya and that the Supreme Being
is the Lord of maya.’

‘Wow wrwur gwg,uJqur’ - (Gita 7-14) — This maya of mine cannot
be traversed by anyone.
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Qe euenr sramuflwGengyd ~ He is beyond reach or
comprehension. @&l sicueir can also be taken as ‘@aflweusn’” - sweet.
“aquda Qsrywer QApULTed 2 OEHASTETL i w6
SsiflaGCoall wrussardaib Qsrgw e ABEEsD
SaumarGu dLé@w eroCa’” (HmauriiQumg 5-3-5) - “May
be the Lord is all this, callous, cruel, far-away, a carpet bagger
who snatched the world, a conjurer beyond comprehension, but
my wicked heart still pines for Him, nevertheless, what irony!,”
says Swami Nammazhwar.

eumgperer — He who has wide feet.
Qafl o arersSlenerCGar 2_emenm — He abides in me.
Azhwar concludes that He, in His boundless grace has chosen to reside
in my heart. What if different people say different thing about Him.
“ o BIGO$LLOTST: L(HaeMbBSTTSLON GugT QBB
anHBCw evbHleflcpL:!
anmsT wafaym warevrAENLICST W T5s
lgirbmsravCs Liaupd” 11 (S. Upanishad 3:13)
“Assuming a form of the size of a thumb, by virtue of intellect, emotion,
imagination and will, the Infinite being dwells in the hearts of creatures
as their inner self. Those who realise this become immortal.”

2 eneumw preTwenn Ul gL ClLn@mener e_6rens
slenennsg Coing enwrieuGrepb o enemmw
eueRTL-MoenT Gk (ks wrwueusner wWreuGry
SERTL_N (HSLUILIT Hell.

84.

The inner meaning of the Vedas captures the divine
experience. Even if the wise ones aspire to understand
Him as the indweller of the hearts of beings through
practice and learning, few, if ever have experienced
the wonder Lord of lotus eyes including the
exulting poets like me.
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Azhwar says in this verse that few are blessed with the complete
experience of the divine Lord. premwenmulien 2 GLimmer
o ararmweuenam - He is the substratum of the four Vedas.
“Ceuanguus evirameuranCGues Geusw:” (Gita 15.15). “I am what
is to be understood by all the Vedas”. Swami Appillai projects a
slightly varying perspective on this. In his interpretation, the Vedas
(yreunirgid) which contain the Karmakanda constitute the apparent
meaning. The Upanisads which are the concluding portion of the
Vedas (2 .§g7ursib) contain the inner meaning or what Azhwar
calls “2 1" Qumper” which is the divine Lord Himself.

o aTeng e ararnsd Caibg eamreuGraid — Even when the
wise ones aspire to realise Him through practice (Sadhana) and
learning (by jnana Yoga attained through karma yoga). This is
Swami Peria Achan Pillai’s interpretation, Swami Appillai treads
a slightly different path here also, which is as follows.

Csibg — By insight gained (with jnana yoga)

e aTargGletans 2 amrieuGraud — understand Him as the
indweller of hearts of beings.

QTS TWen !y ©b (K bl & e L0 66 266 T 6 6n 6T wreuGr
seawrLmi — Whoever completely experienced the wonder Lord
of beautiful lotus eyes.

“wgr slwmenibd LerrL s ereutd siaflenfl (erp-2.01.6.7).
— “He is endowed with two eyes resembling the lotus blossomed
by the sun.” Let alone the experience of the facets of His
wonderful personality, has anyone fully experienced the beauty
and magic of the those two lotus eyes?

To those who may stake the claim “&awrGLen”, Azhwar has the
final word “2_sU1Lf &ed” Then they must excel in poetic fervour
in their spiritual quest, like he himself, to have been able to
savour atleast an infinitesimal fraction of the divine Personality
and articulate that experience.
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selllllewrni ensLmeThg SHewrerTni &eoGuml
Qeelluflenmi Caerellwymiéd Carpgni - Lelulewrni
Curplyenrssl QureSlyGw Ylerenenssmi
agonuileny winr Cesrflev.

85.

Even if all beings of this earth endowed with spiritual
yearning and poetic fervor came together, with folded
hands and eyes, filled with Lord’s feet to sing His
praise, would that be an adequate description of the beauty
of the Lord who struck the bulls dead for the hand of
Nappinnai.

If we cannot reach Him, through vedic learning and meditation we
can all worship Him and sing His praise with focused minds and
senses, and thereby experience Him. To that Azhwar says, even then
our praise and fervour cannot measure upto anywhere near an
adequate tribute to His glory.

u_xrr@j@mg;@ Gj'@a)a;m megum qg,.é,]utﬁlsmmmum
STEID FHHQID IO T55 T&5 TRASUFID.”
(HmeumiGomryd 4.3.10).
“Even if I sing His praise and all the seven worlds join, and the
Lord Hlmself began to sing too, would all that add up to His infinite
glory?’ ThlS is the sentiment that permeates this pasuram.
“egirparyt wd CamgeussCrr
uGaipp: Seum efluo~gsCagm: |
awGs GRMTHILWDSS Gg)uum
awGspp ey Cgeueuy Ligass’ I
- Sri Varahapuranam
“If there were one human blessed with the life span of several
Brahmas, endowed with crores of faces and corresponding purity of
mind, it is debatable if he would be able to articulate an infinitesimal
fraction of your 1mmeasurable glory. Oh the Gratest of devas, please
favour me with your grace.’

selludenri — Poets of excellence e;@uuﬂ& HeLG mrrevra;sﬁ]
(BmaumisQumg 3.9.3) — “Poets of heavenly excellence.’
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&G gTpas, worship with folded hands. Shows egoless
devotional fervour.

sawemri &poGumi — eyes filled with Lord’s feet. Selfless
devotion per se is good but it is better to be endowed with the
aesthetics of a visualisation of His beauty.

Qeseluferri Cearelwyms — endowed with ears listening to
discourses on His glory and qualities. All this will, in Azhwar’s scale,
seem to round up the qualifications required to articulate Lord’s glory.

Gerpgni — come together

Cumrpm 2 eny&s — sing the praise of

@QurellyGw — Would that define the beauty of?

Qenenanssmi gomuleny L men erifleo — The beauty of the
Lord Who took the life of the seven bulls for the hand of Nappinnai.

What Azhwar sums up is that the total effect of the prayer and praise of
all will not cover in full even a single facet of the Lord’s divine glory.

sl anenT Berens QETQuOS5H Couss

Qznfled Qanetor(® gnew (pmdls Caremmin -
eT1Lfl60 0l & mevoTL

BiCGwa weresr QBHwred HpwbGuren

Snieuneutid Sr_(HD H60HgI.

86.

The fast-moving thunderous monsoon sky lit by
the sparkle of a lovely streak of lightning conjures
the vision of the complexion of the beautiful Lord
resembling the dark rain cloud.

It is no doubt true that the experience of the Lord’s glory and
greatness is beyond our human capability. But Azhwar says that
those who yearn for some feel of that experience, can still slake
thirst in their day to day living. As an illustration, he points to
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the rain clouds which conjure the vision of the dark-
complexioned Lord. f}a)(%g,rru_lg Lbiuavgr 6ilsuoGatGse
ureveurT (BryrweRT eVUO&SLD) ‘The Lord’s body is like the
llghtnmg streak that sparkles in the centre of the dark rain cloud.’
“BawparL W erararar CwafliQuamorer” (Hmelmsshd - 29)

erifled Qarawr Wenand QamrgGw@®Gg — the sparkle of a lovely
streak of lightning.

Weng&G@&mg. — is the Tamil phrase for “afgujoGeaar” of
Narayana Suktham.

Causssrfe Gsram@® — fast-moving “e esefllumer
wramser ereoerd Hfpg” (Hmelmss - 32). — fast-moving
(to pour widely) so that the regions of the earth may prosper.
gren wpmflsGsrenmibd - thundering by itself

&TTeUmeTd - monsoon sky

Tfo@srearrL. Gp@HLre - the beautiful Lord

BrCGw& wenen - resembling the dark rain clouds. The idea is that
the beautiful Lord can be compared to the expanse of the dark rain
clouds. How? Swami Peria Achan Pillai turns to Thiruppavai to
explain

“QBylyuse wsbs Ger®” (dmuuraes-4) “The rain
cloud filled to the brim with the ocean water.” The Lord also is
steeped in dark blue upto the neck. The rain cloud sports a
lightning streak at the top (WSlengy&Gamg). The Lord also
sparkles in the constant presence of the Divine Mother, the
Sudarsani (W HIGured Wenafl - Hliureneu - 4) and other
shiny armour. The rain clouds move fast with their business of
irrigating the land. The Lord too moves fast in constant pursuit
of His business of protecting His devotees and the world.
sTTRISW®sSSs srwapGurd aury 2 odald Guuidemi
(SLumenau - 4). Just like the rain cloud which pours rain so
that the world may thrive, the Lord pours arrows on wicked beings to
protect the world from their tyranny, and show His compassion towards
good souls. And just like the cloud announces its intention with a loud
thunder. grew (pmdlsGarenmib — He also announces his advent
(uabyMGured BlemmAling) - Hmliureneu - 4) by striking fear in
enemies, but reassuring those who look up to him. The rain cloud thus
stands up as a good analogy in several ways. So Azhwar says, GBHLT6
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Bim Cures srieurerd sobg &T_(H — The dark sky of the
monsoon, thus, conjures the vision of the Lord’s complexion.

&e0bgl wallllomwsG &evwewm HlenGuoesfl
evihE wresGn SI_OD - Bobdlswwbd
Qe esTeunil eueRTL ewDWD FHevuTBILPMIS
Ganoremen pSleunsr srl® G

87.

Your dark frame shimmers like an emerald of excellence
in the glow spread over it by the ‘Kausthuba’ gem that you
wear. The evening sky in its myriad colours reflects the
vision of your body, wearing the cool tulasi garland
swarming with bees in the fresh bud bunches.

Azhwar visualises the beauty of the Lord’s body with two
analogies.

el sbg GamwsEh HlearGuafl — Your frame shining in the
glow of Sri Kaushuba gem.

wresGw sri(Gwb - Like an emerald of excellence.
The idea is that the glow of the Kausthuba gem spreads all over
the Lord’s frame.

B Hewb QsrpHareuril uaTL@DULD SSTFILPTUIE
Camwrener — Lord who wears the cool tulasi garland swarming
with bees.

SibHeumen 2gaT[Hib — The evening sky in its myriad colours,
reflects the vision (of the Lord). The evening sky is a veritable
medley of colours, even as the Lord’s body is, pinkish in the
eyes, hands and feet, dark in the mesmerising combined glow of
green and black.
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Sigimen Hlg S0\g e m;ou.ulluL_rrGg,
wgiblemn Seer(Hpmil wrieuss - Qurgblesrn
Glunemeni sGev Qigrpblen (ppeleneurser

(peenTl SPQID (PlgHSI.
88.

Do not be assailed by constant doubt, if that is good,
and this bad, but instead worship the sought after
golden feet of the Lord, who wears the cool honey-filled
tulasi garland. If you do that, all your cumulative
karma will unhinge and vanish before their time.

915 By @& S5 erenm guiiuLrGs — Do not lurk under
constant doubt, if that is good and this bad. /g ~ what is beyond
the ken of sense perception, and is to be understood with the
help of Sastras, viz bhagavad vishyam.

@& what is within sense perception, that is knowledge and
experience of the world of phenomena. If this promise viz that
one is good and the other bad is a matter of inner conviction,
then that becomes a goal, if it is a matter of persisting doubt,
then one wallows in confusion and is lost.

“euibuowirgior eSlpuowigl” (Gita 4.40). ‘Doubting Thomases’ perish.
Alternatively “ig” can be taken to mean our previous experience
and knowledge of the phenomenal world, and “@g)” the present
experience and trying to figure out what is good for you and what is
bad. Giving up this ‘neither-here-nor-there’, kind of vacillation,
Azhar exhorts us to seek the unfailing feet of the Lord.

g Hewrp sarBpmi wriuer — Lord Whose chest sports the
honey - filled cool tulasi garland.

Quwggﬂmgp Qunmmm&gp@w — The universally sought after
golden feet “CgeumBTd STHEUBTID & GUTLIHLLE ®SUSD .
“auireugr FremTHeubseuld eurgrll vorewd seuil - RDsHCH
evGsrgrib - ‘I seek refuge at thy feet, my Lord, the common
divinity for devas and asuras.’
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“euGuwranb evireu,Csage” (Gita 9.19) — ‘T am even handed in
respect of all beings.’

&10Ca Qgrepullen — worship His feet without distraction - as
the means and the end and the sustaining elixir of life. Finally,
Azhwar holds out the promise of what we stand to gain, if we do
that.

Ywelmearsar werard Piyhg Saud — All the cumulated
karma (prarabdha and sanchita) will unhinge and vanish before
their time.

@qﬁ,g,@un@@d) (&DEUTETIT 676vTLD

Ligbgl(pene enubSlenensst eilss - 54505105

CaulmiaenpCumi ellewr Sims @b CouriaL G -
HRARM YN G

89.

Thiruvenkatam is, where even the uprooted roots of
bamboos left in the holes cut by wild boar to ferret
out rye seeds sown by gypsy elders, come live and
shoot right up-to open the gates of heaven. It is the hill
of Sri Krishna of another time, Whose lips mesmerised
by the magic of His flute.

ShiGLeoami emeusgrer feoby.

w55 Qurepdled Gmeurenri — gypsy folks of the land in the
evening of their lives. The idea is that they are too old and infirm
to pursue their tribal vocation of hunting. So they take to
something easier to do like cultivation.

geanb Uighg(pFTe eubdamenser elis — In the holes cut by
wild boar (on the hill terraces) where the old gypsies have sown rye
&Fmev - ploughed paths

53508WHs Cawmsmy Cumi efar HpsEb CaunisL G —
Venkatam where the upooted bamboos (due to the ravages of the boars)
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come live and shoot up to touch the sky. The Kurava men cut the roots
in order that they do not become a hindrance to the growth of the rye
crop. But the soil is so rich that even the cut roots of bamboos grow big
and tall again. In ‘svapadesa’, this pasuram refers to the people rooted
in the “siddhopaya nishtai” (caramadhikaris) expounded by Sri Variha
Peruman in His Carama sloka. Their ‘Svapavritti’ or self - effort, has
stood like a weed in the way of their ‘Siddhopayanishtai’ shown by Sri
Varaha Peruman. The analogy of cut roots of bamboos growing again,
and opening the gates of heaven, implies that when ‘Svapavritti’
transforms from a state of self-interest (Svartham) and radiates as
‘parathvam’, it grows to celestial heights and invokes the benediction
of the Lord and His devotees. All this happens and can happen only in
the sacred Varahakshetra (Sri Varaha Peruman’s abode Thiruvenkatam)
in His benevolent grace.

GaurigsL_ G Cue g pmrer Smi@pdeumi emeudgmen HeibL] —
It is the hill of Sri Krishna of another time, whose lips mesmerised
by the magic of His divine flute. Sri Bhattar in verse 2.72 of Sri
Rangarajasthavam addresses Sri Ranganatha thus:

“Oh Lord, In Krishnavatara, the music of your divine flute
wrought such a magical transformation all-round. Hillocks and
fire turned into water, sages were lost in that melody, trees, cow-
herds and milk-maids became knowledgeable, venomous snakes
produced nectar, cows and tigers stood together like siblings.
All other things underwent a change in nature. Even you became
one among them.”

This pasuram follows up on the message of the previous pasuram
by reassuring the world at large to see and experience for itself,
the fruit of ‘bhagavad-vishaya’ here and now, embedded in the
soil of Thirumalai the hill shrine of Sri Krishna.

feobLyib GleMaepid Qes&rﬁlmaﬂu el evoT 6wwTIT
;Dsmmﬁlu.l (‘bschumu SieTL_1b - LjeoNwCgmer
6TEUDTIq EDF LD (F5LD @L_m('éurrg,rr Qg erClsrGeon
CUETIT(HILPMLI LOMEVENTIHS LD 6T,

90.
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As the tulasi-clad Lord’s sacred foot touched the fringes
of space washed by gods, and music of the bells and anklets
filled the universe, space ran out for the shoulders

filling out all eight quarters. How big can this earth be then?

Azhwar who spoke of the greatness of Sri Varahakshetra and
the magical allure of Sri Krishna’s music, ruminates on the sheer
magnificence of Sri Vamanavatara.

Sawyb AFhapaib Asardlersiiu — The music of the Lord’s
anklets spread in every direction.

ewrentrny S Geeuy e bGumi — The sacred foot
washed by Brahma with Ganges water extended to the fringes of space

T b — would mean not just the universe as is understood in
common parlance, but spheres and systems beyond which no
knowledge exists.

e 1b Lebidw Ggmer — Lord’s shoulders worshipped by all
beings in all the worlds.

“evriiens: euograrmid Sefl LYgaevengen 5T

wHlayewT 5565 & Cagany:”

augIS: SUOTHW: LFF&TT eLieUGT

wwravg wrhsdrw eflemssGu anfl:n

(Vishnudharmam - Mangalyasthavam)

“May the Lord (Who appeared as Trivikrama) who was worshipped by
devas in the celestial regions, humans on the earth and wandering beings
on the sky, be there for my prosperity.”
aramdensybd @G @b Gurgrg — There was no space for the
shoulders which filled in all eight quarters.

uaRTgILpML red eThg wedr G&rGar — How big can the area
of this earth (scaled by the Lord) be then? Can anyone measure
something much smaller by a much bigger unit of measurement?
This question mocks at the vanity of Mahabali’s gift of land.
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wewTemyevor () CLLFH (Yemeow e WIHHTSTI
QeuctsTO\ewT 6l(pmIE Cleu@GeT® Y IFH - sevoTenfls
swWlpBleTney &L & Snest &1 (HewTig (5 T6wT
auulipHCesrm LTHOT &6,

91.

Not satiated by all the mud that He ate, nor by drinking
from the bosom of Putana, He started swallowing butter
from milk pots. Angry at this, the cow-herd mother
bound Him with a rope. And the good Lord submitted.

Here, Azhwar enjoys the Lord’s felicitous ‘soulabhya’.
mah@a’m@ He ate mud.

“mmen LDGW@;GWGL_GNW&; <916NL.|!DQ] Crr&d
g SHFD NG SMETEUITEGLD
arigpdlooCu (Quiurp HmGQwomd 2-3-8).”
“Did you not bind me, beat me, open my mouth and expose, me to
rudicule for eating mud?” asks the Lord of His mother Yashoda.
Also “oyhsrpdL emewCGub sarLrar GedramaremuGen”
(Quflwmp - HHGwm 1.2.6) “She opened His mouth and
saw the seven worlds in His gaping mouth.”

Cuuw&sl ypevewwerr@®id - Drinking off the bosom of Putana

<pOmrgmi - Not satiated. The mud that He ate and milk He
drank off Putana’s bosom did not satisfy Him, since this was not
from devotees’ hands.

Qeuawr@ents ef(miis — He ate butter by fair means or foul.
(assiduously gathered by gopis). This was great stuff for the good
Lord, since it was the product of devotees’ hands. Now Azhwar
talks about the mother.

QW& Qeugenr(® — Angry that He stole butter, the mother
Yashoda was upset lest all that butter He clandestinely ate, should
cause problems to her darling child later.

saneaflssulpdenred &L - She bound Him with a rope (a rope
marked by several knots)
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“sarafipar Apssrbdard”’ (saraligar AnssTidy).
“saraflssulpharmd s Herr_rer
(Quiw-HmQwmd 11-5-5).

sren sL_(hewrig(pHsTen — He submitted meekly.
“s1_Qarariuareaiiu Quewmuer” (semerliEier AnGsToy)
The wonder Lord Who, by His will, binds and releases all beings,
allowed Himself to be bound and looked helpless to unbind
Himself. “iSagrseviorg eurs: LeuGs” He of whom all other gods
were afraid, was frightened by His mother.

“srQu@ss aﬂg;@asrr@u;@ ammp@gﬂnq.g,
gu_‘ﬂ@amx_ arugomLgs ewpser (Guflu Hmory® 8.3.5)

“Noticing the tiny stick in mother’s hand, the son cringed in
fear and wiped His tell-tale curd-smeared mouth.’

“Qp 1wy aor mmrg,mg;u_]mmmm Caroamdrear
Buyerr 5 1TLOGIT 7 455 687 & 6T Biwés
auwGeu gﬂmmum aubg) erenGlen@gheans
u@&@mas@sn . (Hpauri@wmd 5.10.3)”

“When your mother took up a stick, on hearing that you stole
butter, and you froze in fear with tears welling up in your eyes,
- all these melt my heart.”

“@usib Caardaruamerbg 6 L (e am) b

wéParey AmgsTomrsamad eTfilobardr sriby
Qarar_igiugpaedarg Haneujb
Qeuamgwilir Camipg Qaeueumuyid
SWosuweEsd CrréguwhGnrésEw
gmfldsrer Qegrdipeuri Gpeflliugieyb
Az rpersudlenau esmn.u.n(%&rrmg
Qsreoamaularugdms a;am__rr('ém

(Quepwrer HHGwmA 7.8)”
“Eating up all the butter with your tiny lotus-like tender hands, then
seeing the coir rope being displayed for spanking, you cringed in
fear and cried, your pink little mouth curled and smeared all over
with curd, and pleaded with that scared look on your face - all this
Yashoda alone has the good fortune to see to the depths of her
limitless joy.’

Thus, many Azhwars, have scaled the dizzy heights of ecstasy and
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eloquence delving into the marvel of Sri Krishna’s childhood.

Swamy Desikan savours this episode in his own delectable

imagery thus,

“apigib @GWwCGu efNflafgar: eveurg

@apwWhsaipd Smagleir srwsrapear FHemd

wrsrd KreGrragmb |

urwr Sags LpsdlguGsr prusssen bdeyLen

BswrCaru: ewud pwuCE Beowp eleveuCarign” I
(Caruraeibevd) - 5 ).

auulpMCeanrrrpmr waen — boy whose stomach was difficult to

satisfy. Pillai Urangavilli Dasar commented, “cuulpenm

auameTT & @SH L LrGeor”? after the Tamil proverb, “cuulipr

cuaremTmen Smiflwim?” with an underlying sardonic insinuation that

if the stomach resembling the washerman’s pot - used for steaming

clothes - is sent to the washerman for washing, it would do good.

wablernheurs seveons wrGwefl wrwesr
D&V LDEUGHT LDSHEUIMEN HNH6D - LDG 66T
fenpOlFwg eunewrenr Cgremr Glempren &pGeo
HlenpOlawger GOkErGe fleneu.

92.

My heart, the wonder Lord, Who is not sired by any
created being, condescended to be born, as the son

of Devaki with a breath-takingly lovely body. Meditate
with complete involvement on His sacred feet Who
sundered the thousand arms of Bhana who had imprisoned
His favourite grandson.

wasCearrmerssoerg wrGwefl wrwer waerrd — The Lord
that is not born of any created being took birth as the son (of two
sets of parents)

Qsr ysCrenr GsmwIH CurflGurQper — “The father of all
beings takes birth as the son of a father off a mother’s womb”.
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DIGUEH LD&ET 63T HTHe waener — His son’s son, that is grandson.
Krishna’s son was Pradyumna. The latter’s son was Aniruddha.

wasmarsflenp GFug — He (Bhana) that had taken (Aniruddha)
prisoner. Aniruddha means he who cannot be imprisoned, Yet
he was taken prisoner.

euramren Ggmer Qempmren — He that sundered all the shoulders
of Bhana.

sCa Hevm Qawlig Henen erer GpEpGs —~ My heart, meditate
with complete involvement on His sacred feet.

Blenenggieo feoniCgefleumt Bewr Smoned
SMETESI0E) (Pearolemm@&Elwned GCloev-

SO ETSH G606
QeusnengCanit Nerenemwimis Qwerens
sllerprenen e enengCaemen QpErGs WSS

93.

The Lord and Consort of Sri Who rose high to scale
the worlds, lay on a banyan leaf as a peerless small
child, involuting all the worlds in His tender stomach
and went to quiet sleep on the surging flood waters.

Is there enyone in this world who really meditates on Him
to seek clarity of mind and spirit? Oh heart, you take Him
into your heart and seek your liberation.

Azhwar articulates the irony of this world which is that while
the Lord repeatedly makes tremendous exertion in our behalf,
that we may turn our thoughts towards Him, and seek out ways
to liberate ourselves from the cycle of samsara, there are so few
takers amongst us for Him in the real sense. So he addresses his
heart not to emulate the world at large, but to cherish Him by
making space for Him in the heart.
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ApErGa Hlanarsgdled wri Qgefleurt — Does anyone meditate
on Him to seek clarity of mind and spirit? Azhwar then cites
two instances to illustrate the kind of exertion the Lord makes
for us. S@aGHOGL o aQearTH&E - BT Hmwred - He
(Consort of Sri) involuted all the worlds in His stomach during the
pralaya (for subsequent recreation of life and universe). and rose
high as Trivikrama in another age.

SPAGFOGWD 2 6T TYCLT: I )

smaiggioe] QeudarergCari Gearenarwimi

Querersguldenprener —

“Lying on a banyan leaf as a peerless small child after involuting
all the worlds in His tender stomach, He went to quiet sleep
(Yoga-Nidra) on the surging flood waters.” Even while in yoga-
nidra, His uppermost thought was that of ‘loka-rakshanam’.
Azhwar bemoans that if only some remembered that, then we
will attain some clarity and peace that we do not have to worry
about our ‘rakshanam’.

“sam_rCu QpErGs! smLREEET

aurlsdlenm @f cramsTaybd @earHGw

bg QuAITh e QL reaear 2 wGapLD

@ apauly G]a;rrmTL_rrmsuras st ([

QsrarLaar BuCw.” (Hmeumi Qomd 1.10.5)

““Oh heart, now you too have seen the Lord . He swallowed the
seven worlds, and measured them in three steps, See our actions have,
here and now, borne fruit instantly, without even an express thought.”

LT SeTgiBeTl G h gpadlameauler

Guoerm § eeritgs QuQuerur - oem GCeuemabi
o aTenGam ellawanGsr wamamGgr Carane@Lp
GIaApBssTL derog (e H@aupsrd - 69).
“Those knowledgeable sages say that it was true that you rested at
the time of the deluge in the form of a small baby on a banyan leaf,
tucking away the seven worlds in your small stomach. Oh Lord, that
lifted the Govardhana hill surrounded by gardens, only you must
tell if, at that moment, the banyan leaf floated on the waters or hung
from the sky, or was meshed with the dissolved earth.”

QApEsCs 2 g g 2 earargGg ey — Oh my heart, you cherish and
make space for Him.
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e uigg et Cleustiey GlreflGlanst ellersGano)
meuSSHeUmET KTy auenelILBSCH6 - ClwgseGe
Blerpr efimiznen HLpbartlenss Gemeghsss
CureTpTENLD LIWET LiESHHSI.

94.

I lit the lamp of consciousness, looked for the wonder
Lord in that light, pursued Him and netted Him.
Entering my heart, He softly stood there first. Then
He sat, and now, has lain Himself down in it,
inseparably.

2 ariQeuengyb gaflQarear elleraGapdl - Lighting the lamp of
inner consciousness. Sri Poigai Piran lighted the lamp of ‘sesha-
seshi’ (body-soul) relationship of this universe to Sriman
Narayana with words, “eeiwb sseflwr eurisLGe Gpwwrs
QauiwsHCrren efersars”. Sri Bhutat Azhwar lit the Jamp of
love suffused with the joy and glory of the divine with the words,
“oiarGu gaaflwr g TauGw Apuwrs Qearyms Spos Q06
SRwr pearyme erensaLit elens@”. Sri Pei Azhwar lights the
lamp of inner consciousness, 2 G eusngyib gafleferds. In the
ultimate analysis, the substratum of all their experience was the
same, the lamp of ‘bhagavad vishayam’.

Sleuamear 2 IHF sz By cumelu@GsGgen — seeking and
pursuing Him, I netted Him.

QuwsasamGe LGHg Berprer - Softly entering the heart, He
stood. When the Lord entered the heart, He did so softly, gently
and paused savouring the moment, as if He had been just looking
for this moment in a long time and wishing that this new abode
should last for a longtime.

G mpgren - He sat down
&L pgmen - Then He lay down comfortably.

ererr QpEr&&8 — In my heart, There is a distinct undercurrent of
overwhelming wonder in Azhwar’s portrayal.
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yebotE AL QuIwsss Siflur
Wapks elraflurer sran - &Hikb6lsm g0

ABgLU Lﬂmy_ag, S (momev Q@mq(&u
aupds50g6n ClerEersCu aurpsg.

9s.

As dusk descended, the Lord assuming the man-lion
form ferociously tore into shreds, the body of the
vilifying adversary Hiranya. Oh my heart, hail with bowed
head the sacred feet of that Lord, the Consort of Sri.

Overwhelmed by the grace and simplicity of the Lord as He
ensconsced Himself comfortably in his heart, Azhwar then ponders
the extra-ordinary compassion of the Lord as Nrsimha, towards child
Prahlada and exhorts his heart to sing the glory of His feat.

H@beom@b ApHuburpsss — As dusk descended, at that
hour of sunset, when the day is done and night is not in.

Siflwrd - In man-lion form

“pfwuwb Curfe sfuymeard sifleow Nfsgaumen”.
Smuueoerer® - 6.

“Qapps @reflwergrsd - The body of the ever-vilifying
Hiranya.

“flenenenéflpenguleanmed Q&LpHs &) rewtl e isaLmieuld SamrL
eren (enanens GarerflCw (Hmeurii-Qumd 2-6-6)”

&8lipg) erii@ AbsL9earns — ferociously tore into shreds.
‘ABBD 9HE0D’ (FrOTWETD - WSS-&T).

mwmreé — Consort of Sri. Nrsimhavatara was over ere it began,
for the job was done in a trice. After that, the Lord who remained
was Lakshmi-Nrsimha. The immediate presence of the
‘purushakard’ Mother on His lap was the need of the hour, not

only to soften the seething anger of Nrsimha, but to reassure the
trembling Prahlada and the gods.

%@mu}.@:u aupdlsg eurpsg — Bow to His sacred feet and hail
them
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aunpsSw eumwgmi eunGenrit wewflio@L1b

g,rnépg,,é,\ 6L 6T B & &5 g@mun@m - (35599_;,5
cqlq.g,g,nmmn' weuTGLOEY OMIEHS LD ETOTINET 6T

Qg5 SMOTEDFWT LDEVN.

96.

The celestials hail and bow at the lotus feet of the Consort
of the lotus-flower-seated dame with their gem-studded
crowns. They leave imprints on those tender feet.

In a contrasting picture from the earlier pasuram, where Azhwar
spoke of the Lord prevailing over the brute power of Hiranya,
in this pasuram, he describes the tenderness of the Lord’s body.

Capss SNg5STOMTGLOE DBEIMES DERTTETET <ilq.SSTLOGFUIMLD
e - Feet of the Consort of the dame seated on the wide-
petalled lotus flower Mahalakshmi personifies the softness,
colour and fragrance of the lotus flower. Her Consort’s lotus
feet resemble a fresh flower.

“Hmwsd sroQAsTLé Haupg LG’ (SDUFMOTUSITLD).
The feet turn pink at the touch of divine Mother’s hand.

aurpsHu eurwigris - hailing and singing, the praise of.
Qﬂupwm (eQegg@m eve&gb) Those who pursue worship as
their way of life.

“BupdmsCsssiai ubeorarGL’” (HAmudmrar® 12).
aunrGanri weNwELD sTRSH auarhmss upwurGw - The

celestials bow with crowned heads (at the feet) bearing their
imprints. (of the crowns)

Azhwar wonders in a spirit of concern, if such repeated acts of
prostration at the feet of the Lord, will not leave a mark.
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amQu@g,g, aybSwn errmblafl eomu
weRrHSs wrGwefl wruer - HOCTHSs
6L GTBT6TTT S, G M3 LOMLDEVTTEN euUNTEem L Wbl estenm)

-PeunsL_

97.

Can the fair faced Indra, the lotus-born Brahma, or
Siva of flowing locks comprehend, even for a while
the wonder Lord Who has the hue of ‘kayam’ flower
and bears a lotus on His navel.

QaerernrgsnernGom eflemio.

Azhwar seeks to drive home, the point, that except as the Lord, by
His spontaneous grace, enable us to attain Him, by dint of our own
efforts, even devas like Brahma cannot hope to attain Him.

S er(hds 2 pSlwmer — He who bears a lotus on his naval.

Digevw prauer SiGCwsD eqrruéﬂg,m — “A lotus sprang from
the navel of the Being Who has no birth”

wpBrGuUSLrueh LADTSWDT uugnu@ From Whose navel,
the great soul Brahma was born.

i r(5s euamransgren — Indra who is fair like the Kanchi
flower. “LRIGQITE Qsdeuer Cure LoFpsar sTEEH”
(HmeNenerwimL.ad Lyyrewrd)

wrwegrer — The lotus born
aumrrgent_wmew — Siva of flowing locks.

ererm @eurrsl @ @enw eramamgrenrGor? - Can these devas
comprehend His glory even for a fraction of a second?

BuweErGL wemeow BlmellabLb srHoILD

ALEGGPH Speflonhdls Corempid - HEHEGL
BISSSl B HEWISTOE STLILIT6H
sITagmg eunSenhgren Cgr .

98.
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The Lord who pervades everything from the towering
snow-clad Himalayas to the wind and the sky, tore the jaws
of the shiny horse - demon Kesi. He will surely protect
us from the jaws of hell.

The resplendent One pervades everything from the towering
snowclad mountains to the sky and the wind. @b GWHE —
pervading everything @b @pwene snow-clad Himalayas.
@maell&iby — the sky

srpm — wind

All this is illustrative, pointing to the immanence or ‘Sarva-
vyapakatvam’ of the Lord. In alternative construction, these can be
taken as cited to indicate the size and speed of the horse demon
Kesi. The first construction is “eveunirGeursdl” or reflects a
natural characteristic. This is adopted in the translation. The latter
is “@fuuCuirss” or figurative construction.

BLOEHGLD Br&sg bloen bemsrod sriuumer — He will protect
us from the hell of samsara.

SIib@Gp — completely enveloping and is inescapable.

Br&s5gl — hell (of samsara)

How do we know that He will protect us from the sword of
Democles hovering over our heads.

girasams eumll (Nenpgren Ggm_({ — He tore the jaws of the horse
demon Kesi, who was a threat to His devotees. Azhwar had expressed
the same assurance to us in an earlier pasuram.

“ oremm BITseuml S Tl PQWTl BRI BFse Tl
EgwLryd §7 (47).

Qs L ueL QuLGib Csreong CleustBlwnes
Sl JWSTSST 60T Brew @L.Lg‘;g]&
Camsupsmed SiEhes GNSCSHHS FasTSSN6m
sren(p 50 BEIGL GF Fiey. 99
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Ever the Vanquisher holding eight types of armour,
the Lord of Attabuyakaram, Who in time of yore,
threw His discus at the pond to finish off the powerful
crocodile — His feet are our sole recourse and haven.

Azhwar reiterates his message that the sacred feet of the Lord (Who
unfailingly looks out for His devotees and removes all adversaries)
are at once our refuge and reward.

QsriL ueL e (b Cgrars euardwmer — Wielding eight
types of armour and ever the Vanquisher. “Q&b@LiTer @emnkig
aonms aurafl Harflene sRMALTH FRISD QeTeurer o bur
Qmarr HPGurh GCarsd garwer upHGuUHC
S LuarsGger erenprGr” (QuflwdHm@wmyd 2.8.3)

“Oh, how He came!! Holding a golden bow, lethal arrows, mace,
conch, dagger, and radiant discus and holding a flower as well....
He said, I am the presiding deity of Attabuyakaram. The eight types
of armour in the Lord’s arsenal are 1. eurafl (arrow) 2. flenev (bow)
3. gewr(h) (mace) 4. smsb (conch) 5. eurer (sword) 6. il (discus)
7. GaLs1d (guard) and 8. wei (flower). All this testifies to His
quality of ‘anishta-nivarthakathvam’ or removal of obstacles.

The Lord presides, with all these armour, in the shrine at
Attabuyakaram in Kancheepuram.

Sppray GLLSgECaTE oo gE@s GHEA5H55
s&arggmen - In time of yore, He who wielded His discus to

finish off the crocodile habiting, the pond. Azhwar says

“©fsCgHHs” that is with deliberate aim for emphasis.
s&arggren grer WwsGo phsL G&srial. The sacred feet of the
discus holding Lord are our refuge.

It is in light of the phrase “gmer (pgsGeav” that Swami Alavandar
articulates his Saranagathi verse “geug,u rrgqym)m U [ 6T LD
tuyugGu” (Stotra Ratnam). The “g” &b in “srer pgGe”
shows that even if He and the divine Mother forsook us, His feet
would never forsake any one taking to them. (@)@)mvuuq-lm) Also
Swami Nammazhwar, &rrrr@a.l saQpNEES STCLTETET, SreTseT
(ﬁ@mfru.:@u)m@ 10-4-1) “Damodara’s feet are the means to a life of
renunciation.
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gniiey BL&CGSTID F&EISSNEN Seanbipmis
STEUMD EUEHILOMTLIGT STENIPWIRIGLD - SIS
euneuTo( Wlesterlenwai@d euswTLMoeny oIk (ki 6wsT

Caenwmb L, GCoed Hi(m.
100.

The lotus-eyed Divine Mother seated on a honey-filled lotus,
and resembling a lightning on the crest of rain clouds,

on the sprawling tulasi-clad chest of the discus-wielding
Lord is our refuge now and for ever.

Azhwar rounds up his Prabandham with the message that the Divine
Mother Who resides in the chest of Narayana is our constant refuge.
FEETSHETEN SQMGPTUIS STTEUTLY GUENT LOTTLE Sren
QPwBIGD S Bw&EEG erenmib srie] — She (Divine Mother)
Who basks in the constant embrace of the discus - wielding Lord,
Who sports on His sprawling mountain - like chest a cool, fresh
tulasi garland, is our refuge today and for ever.

s&aysgnen indicates that while His (Lord’s) protection from
lurking dangers is assured to us, we must at the same time beware
of punishment in case of wrong - doing.

H(mBLO&E eTRIGD Friel- But even in the face of this double
edged weapon, the Divine Mother Who mediates for us with
Him and prevails on Him to overlook our faults, is our talisman.
&TITTHS eurar@d Wenalenws@d S pL&EEsTia) - She
(Mother) is like a lightning on the crest of the rain-clouds in the
sky. @i (ever present) She is (unlike the fleeting lightning)
like a perenial lightning on the dark rain cloud. By this, her
“Purushakara” “nithyayoga” is indicated. “@epwb s
AoCGeaver” (Hmeuris Aoyl - 6-10)

auamgrwey QphHmsar S — The lotus-eyed Mother. “euer
indicates her grace and generosity of spirit “2 gmymp” (Sri-Suktham)

Cgenwmb Ge H@m Bws@erie) — She who is seated on a
nectar - dripping lotus is our refuge. She is the embodiment of

122



colour, fragrance and sweetness qualities that win her constant
endearment to Her Lord.

BL&G eTenmib #nirey — She is our eternal refuge.

Thus, Azhwar who commenced his Prabandham with the phrase
“f(mésamGLen” announcing the gracious vision of the Mother,
concludes with the pronouncement, $\(5 L& erenmid &rirey She is
our perennial recourse.

b Cuwimpeuni HmeugsCer Frevrid.
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Guumpeunit eumfl HmppmioLd

SmsaamG Ceemprmbd Cellemes eumflGu
dApng guudlulled sswb CFaflss eustared aumfiGu,
I@HSSWPLD wulleneomat eurpeunGsren eumflGw
weorssflw QrpLggafle aungdlsCarer aumdGu,
Apm&HlL_Car QenL_saflulled fletrp Gseveusst eumfGu,
Crilemiaen agaipana CmehFled eneuliGumes sumfGui,
QumaapLen SHmwiPlenslilprer CgmrupGeunsir eumflCu,
Cuwmpeuri greflenemmuil Qu@mHlevgdled eumbGu.

Long live the One who sang a hundred verses starting
‘Thirukkanden’.

Long live the generous One born under star ‘Sadhayam’ in
the month of ‘Aippasi’.

Long live he who did proud to ‘Mailai’ City wafted by
fragrance of ‘maru’ flowers,

Long live he who was born in the red ‘neidhal’ blossom
Long live the blessed one who stood in the cramped corridor

Long live the one whose heart brims with the beauty of
the Discus and Conch-holding Lord,

Long live the one who is gratefully venerated by
Thirumazhisai Piran.

Long live Sri Pei Azhwar’s sacred feet in this great land.
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